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Abstract 

This master’s thesis will thoroughly analyze the discourse that is the transformation and 

interaction of the Maoist ideology with the previous Confucian traditions and its importance 

in institutional spheres of society in contemporary China. The thesis aims to analyze 

correlations and causations to the aspect of the rise of Maoism from a non-Communist 

Chinese society highly influenced by Confucian values and traditions to a Maoist dominated 

Chinese cultural, social, and political landscape. With a comparative discourse analysis and a 

theoretical framework based on the development and rise of authoritarian ideologies and the 

correlations ideologies and religions can have interchangeably, the thesis aims to shed light on 

the aspects of rising authoritarianism and how they influence contemporary Chinese 

institutions of power. This is indeed of utmost relevance and importance since the Chinese 

Communist Party under the rule of Xi Jinping now increases its cultural, social, and political 

influence within the country itself, the greater Chinese speaking world, and on the 

international stage. The CCP utilizes Confucian centers of learning around the world to 

strengthen the nation’s political, social, and ideological influence and power monopoly and to 

spread CCP propaganda through the Confucian centers. In other words, the Confucian 

philosophy and ideology has had an increasingly more important role in the Chinese political, 

social, and cultural landscape.  

The usage of comparative discourse analysis linked to authoritarian development and 

continuation of authoritarian systems is useful to understand the contemporary Chinese 

context but also other contexts where religiously linked authoritarian rule has been replaced 

with a communist or Marxist authoritarian rule based on ideology, such as the case of 

Imperial Russia and the Soviet Union and the rise of Communism in Eastern Europe after 

World War II.   
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1) Introduction 

The aspects of religion and ideology and how these two phenomena influence and affect each 

other in political, religious and social institutions of power is of relevance to understand to 

create a broader understanding of how these complex phenomena can be utilized by powerful 

elites to control and to monopolize power in a certain context. Religion and ideology are often 

in most historical and contemporary contexts utilized as ways of legitimizing power over a 

population, cultural region, country or ethnic group and often in historical contexts, both of 

these phenomena have coexisted and usually cooperated to create foundations of power 

legitimacy and monopoly. The aspects of links between political and religious ideologies are 

important to understand since they are influencing one another and also since religion and 

ideology up until contemporary time periods usually have gone hand in hand to create 

religiously and culturally sanctioned systems of monopolizing political power for the elites to 

rule the masses. I have chosen to focus on the discourse of influence of power structures of 

Confucianism in Maoist political, cultural, and social institutions and monopolies of power. 

There is already existing research conducted in the field, which usually cover the contexts 

where religion and religious ideology have had a key role to develop certain political 

ideologies, such as Stalinism in the Soviet Union and the rise of Fascism in Japan, Italy and 

Germany during the 1930s.  

All these examples mentioned are unique and independent contexts, but can be better 

understood if one understands the contemporary dynamics of Confucianism in the People’s 

Republic of China and how thousands of years of Confucian values, norms, ideology and 

institutions have been absorbed into the PRC and its institutionalized division of power and 

power monopolies. This absorption of political, social and cultural hierarchies and power 

structures were initially rejected by Mao and the Maoists due to their dislike for traditional 

and conservative aspects of Chinese culture (Confucian ideals), which they deemed as 

“inferior” and “unmodern” and which had to be undermined to create the new modern state of 

China under Maoist rule.  

Confucianism and Confucianist values and structures of power are not absent nor in the 

fringes and margins of Chinese cultural, political and social institutions as Mao and the 

Maoists aimed for but rather being used as a political propaganda tool for highlighting  a 

narrative of continuity and the “superiority” of the Chinese civilization in the world.  
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This thesis will focus on analyzing the importance that Confucian traditions had for enforcing 

and strengthening power structures, monopolies and dynamics based on Confucian traditions, 

in pre-Maoist China and how Mao and the Maoists incorporated Confucian power structures 

and hierarchies, especially concerning the cult and monopoly of the “strong leader”. This 

happened through claiming that Maoist institutions they created were independent, but in 

reality they simply added their interpretations to previous Confucian institutions and values to 

their own institutions, since these institutions of political, cultural and social power had 

existed for long periods of time in the Chinese speaking world.  

Initially, I will present the research question and its complexity and later on present the 

method and theoretical framework for the thesis which will center around comparative 

discourse analysis and the importance this way of conducting research and this method has for 

the discourse itself and why it is a relevant way of conducting my research.  

After presenting the background, I will present the discourse analysis of the Maoist and 

Confucian ideology and how the Confucian values and traditions in political, cultural, and 

social institutions have affected Maoist institutions and power monopolies and dynamics. The 

discourse analysis will focus on presenting, analyzing, and comparing the Confucian Analects 

and The Little Red Book of Mao to understand monopolies and ideas of the “leader” in these 

contexts.  

Before continuing it is important to acknowledge that this study has certain limitations 

concerning comparing it to similar scientific fields and contexts. The time frame limit of five 

months for writing the study is also of relevance when it concerns credibility, compatibility, 

and reliability for other scientific and academic contexts. The usage of material chosen for 

comparative discourse analysis is limited to the context and choice of materials, research 

question and focus of the study and can be difficult to use in other contexts.  

1.1)  Research question 

The research question for this thesis is: How have Confucian norms and power monopolies1 

concerning the leader of the nation influenced Maoist power structures?  

 
1 I use the definition of Zhou Jinghao of power monopolies as a way for the ruling elites to distance themselves from the masses and to 

uphold structures of hierarchies. Zhou Jinghao, “Chinese vs. Western Perspectives; Understanding contemporary China, 2013, Lexington 

Books, UK. Pp. 105-107.  
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With this research question I assume that Confucian traditions and values have influenced the 

creation of institutionalized power structures within Maoist contexts, which makes my 

research question focus on how this has developed rather than if it has developed. I aim to 

discover how the Confucian traditions and values of pre-Maoist China have influenced the 

creation of power structures and institutionalized power towards the leader in the Maoist 

context and how this is express and legitimized in the Analects. The research question is of 

importance since it highlights new aspects of the relationship and influences between 

Confucianism and Maoism and how Confucianism may have influenced Maoism in 

institutions, norms and ideology, and can contribute to a wider understanding of the 

relationship between Confucian ideology and Maoist ideology. This is of importance since it 

contributes and adds to the previous research concerning the relationship between 

Confucianism and Maoism, which focuses more on Confucian influences within business 

sectors and culture, social mobilization within Chinese society and divisions of power rather 

than ratification of political power for the ruling leader.  

1.2)  Method 

The method of this thesis will be comparative discourse analysis and the importance 

comparative discourse analysis has to further develop and explain certain discourses as how 

and why they develop in certain ways and also how relevant and important it is to use this 

form of method for trying to limit a certain field to better be able to understand certain 

phenomena of it.  

1.2.1) Selection of material for analysis  

For this thesis I have chosen to search for keywords in the Analects and The Little Red Book 

of Mao Zedong, in selected chapters focusing on power division, governance and leadership, 

to be able to choose the material I wanted to study and also to create clearer transparency for 

the choice of material. The list of words I have used are all associated to power dynamics 

which are relevant to the issue this thesis aims to understand. Words chosen are: guiding, 

punishments, ruler, government, benevolence, the Way, independence, leadership, leading, 

centralism, leading organs, democratic dictatorship, discipline.  

A distinction by choosing these words had to be made to create substantial material for 

studying the phenomenon of transferring cultural and political influences from one ideology 

to the other. The choice of words is based on their connection to power structures and 



7 

 

influences in ideology creating and upholding elements of the ideology as well as key 

concepts for the texts I aim to analyze. The definition for the chosen keywords is made to 

create more transparency for the choice of material and why it is relevant. The words are 

linked to different aspects of power or upholding of power structures, which also includes 

references to the nation and people as a body, organ or following a specific “way”, which is 

common in Chinese literary tradition, as well as systems of ruling such as democratic 

dictatorship, centralism etc. They can also refer to ideas of hierarchy and distribution of 

power, relevant to the discourse, such as benevolence, punishments, leadership, discipline etc.  

Considerations have been made to the fact that I use translated sources in English of these 

works aimed for conducting research on, who are originally written in Classical Chinese in 

the Analects, and Mandarin Chinese in The Little Red Book of Mao, which means I have used 

the definitions and keywords of my choice, used by the translators as research material. I am 

aware of the diversity of the Classical Chinese and Mandarin Chinese language and how 

interpreters and translators have their own bias when translating or interpreting and how that 

can affect my interpretations of the texts.  

1.2.2) Discourse analysis 

For this thesis I have chosen comparative discourse analysis as the main method as to conduct 

research through and to analyze if my theory of the discourse of political hegemony in 

institutions empowering the leader, created by Antonio Gramsci can be transferred or 

understood as relevant in this case and study. I have chosen comparative discourse analysis as 

the method since it is suitable to understand a complex phenomenon such as ideology, 

religion and how institutions in a society are affected by these phenomena and what outcomes 

that has.2 Discourse analysis is focused on the analysis of written, vocal or other significant 

semiotic events that can be studied to understand a certain discourse or context.3 By studying 

the Analects and understandings of legitimization of power in political, cultural and social 

institutions regarding the leader as well as “The Little Red Book of Mao” and it’s approaches 

towards legitimization of power, a discourse is created which aims to understand the 

influences or connections between Confucianism and Maoism through the interpretations of 

the texts. In other words, an aim to understand the complexity of these ideologies and their 

attitudes to power legitimacy and hegemony for power monopoly within cultural, political and 

 
2 Brown, Gillian, Discourse Analysis, 1983. Cambridge University Press. Pp. 1-3. 
3 Ibid. p. 2.  
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social aspects concerning the role of the leader is created. This is studied by analyzing and 

understanding the written value of the texts and how they have been utilized to enforce or 

strengthen these institutions of power concerning the role of the leader, within the Confucian 

and Maoist contexts.  

Discourse analysis is mainly used to understand a discourse and to analyze certain aspects and 

parts of it to better understand the wider ideology, religion, concept or phenomenon.4 

Discourse analysis is of importance and relevance when studying aspects created in sociology 

and other sciences based on humanities which are complex structures of influences, 

definitions, norms and attitudes which are created in contexts of power and manmade 

assumptions of relations between phenomena and aspects. Discourse analysis is useful to 

differentiate certain aspects and phenomena within the wider discourse to better understand 

their contributions, correlations and causations within the context. By analyzing certain 

aspects of choice, it is easier to understand a wider context and phenomenon.5 

I have chosen the work “Discourse Analysis” by Gillian Brown and her descriptions of the 

research method and the importance it has when academia must limit and create a 

researchable space for the field of topic of relevance. I find these descriptions concerning 

limitations and definitions6 of a discourse of importance since it creates the form of model I 

prefer to use in this thesis and also since I find the model of discourse analysis useful and 

implementable for my thesis in order to answer my research question and to thoroughly 

explore the aspects of Confucian and Maoist texts and the influence that Confucianism has on 

the development of Maoist institutions.  

Brown describes a discourse analysis to be of importance when one aims to understand or 

conduct research on a certain aspect, phenomenon or part of an already established discourse.7 

A discourse is a set of ideas, assumptions or correlations that has several aspects in common 

and for the reader has a certain connection to each other.8 This discourse is changed, 

developed and adapted to different contexts and scenarios where the reader or the interpreter 

understands a certain phenomenon, aspect or part in a certain way. A discourse analysis can 

also be of importance when one aims to create a discourse concerning a wider aspect, 

phenomenon or part of an already established context, phenomenon or discourse from micro 

 
4 Brown, 1983. Pp. 2-3. 
5 Ibid. 
6 Ibid. pp. 71-72. 
7 Ibid.  
8 Ibid. pp. 1-2. 
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to macro levels.9 A discourse analysis is needed to understand a wider complexity by 

analyzing a minor part, aspect or phenomenon of a wider spectrum and therefore being able to 

make wider assumptions. The discourse analysis can also be used as a blueprint in order to 

understand and to conduct research on more similar contexts and discourses, where one can 

compare or exchange the fields of research.10 For example, in my study of the influences of 

Confucianism in Maoist structures of power and institutions, one can through understanding 

discourse analysis, change the fields of topic but keeping the same discourse or connection, 

for example by analyzing how Russian Orthodox values and legitimization of power 

influenced the development of Soviet institutions of power.  

A discourse analysis is of importance and of relevance to my study since I aim to add to 

already developed theories and research concerning the aspect of links between Confucian 

institutions and their influence on Maoist ones and the role of the leader has based on 

studying the Analects and The Little Red Book of Mao. The focus is to understand the power 

of the written language in manifestos and texts used by the elite in the Confucian and Maoist 

contexts to manifest and legitimize their power in the institutions and what role the leader has. 

By conducting this discourse analysis, I hope to bring some clarity in the discourse of 

Confucian influences in Maoist institutions and ideology and different ways of legitimizing 

power in institutions and ideology.  

1.3) Theoretical framework  

The theoretical framework for this thesis will center around the usage of comparative 

discourse analysis and why it is of importance to use this kind of method to conduct research 

related to this and similar contexts. The theoretical framework will include the importance of 

using the theory of institutional hegemony of power presented by Antonio Gramsci, a 

renowned political scientist and creator of Marxist theories of power. I will in this 

presentation of the theoretical framework present a disclaimer the context of Antonio Gramsci 

being a Marxist philosopher, and the fact that I am conducting research on Maoism, which has 

connections to Marxism, Socialism and Communism, and can by the reader be interpreted as 

somewhat bias. The disclaimer will explain and highlight this issue and present the 

importance of using the theory of Gramsci and to not interpret the usage of this theory as a 

 
9 Brown, 1983. Pp. 83-84. 
10 Ibid. 
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form of bias. A short presentation of Michael Schäfer’s work concerning politicized religion 

in European contexts will be presented in the final part of the theoretical framework.  

I have chosen to use Antonio Gramsci’s (1891-1937) theory of cultural hegemony as 

theoretical framework in this thesis. This theory is of relevance since it explains the 

complexities and development of cultural hegemony and how it affects institutions, especially 

in times of political change, such as the example of the transition from pre-Maoist to Maoist 

ruled China. It is also of relevance since it explains how cultural hegemony transfers in 

transition periods from different levels of institutions to new institutions and how these 

relationships and monopolies of power are constructed, ratified and legitimized.11  

This theory is of relevance since Confucianism is rather a cultural philosophy and ideology 

with some religious traits (depending on interpretation and context) that is included in the 

aspect of cultural hegemony and the creation of cultural hegemony, and also since my focus 

in the thesis is on how Confucian traditions and legitimation of power has influenced Maoist 

political development and institutional power, which includes elements of cultural hegemony.  

Antonio Gramsci’s theory of cultural hegemony originates from a Marxist perspective 

concerning class conflicts, but also include ideas of hegemony and hegemonic cultures and 

how hegemony is upheld, supported, legitimized and protected by political elites with social, 

financial, cultural, political or religious monopolies of power.12 I will use Antonio Gramsci’s 

own writings from his time in imprisonment called “Prison Notebooks” where he describes 

his theory of cultural hegemony, as my main source for the theory.  

Gramsci’s definition of cultural hegemony originates in the idea that a state or a form of 

government use different kinds of capitals and hegemonies to ratify, support and legitimize 

their power.13 This is done by the elites of the different capitals mentioned such as social, 

financial, cultural, political and religious capitals, it could however also include gender based, 

race based etc. hegemonies if one understands his theory from our contemporary 

intersectional analysis and understandings.14 Hegemony originates from the Greek word 

hegemonia (ἡγεμονία) which indicates domination or power of a minority over a majority and 

can be traced back to the ancient Greek concepts of ruling city states, with a certain contextual 

deity, a local culture and economy which dominates a certain region and the struggle these 

 
11 Gramsci, Antonio, Prison Notebooks, 1975, Columbia University Press. Pp. 173-175.  
12 Ibid. PS. As earlier mentioned, the definition of Zhou is used here to define power monopolies which differentiate and sustain class 

hierarchies and alienates the masses from the elites.  
13 Ibid. 
14 Ibid. 
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different power capitals have in the ancient Greek world for competition for the dominant role 

to be able to dominate the other city states.15  

Due to Gramsci’s Marxist and socialist background he portrays this relationship between 

monopolies of power and the context he lives in, as a linear narrative of events which leads to 

a created Marxist narrative of class structures and oppression through history.16 If that 

narrative is excluded and focus on the notions of hegemonic power which could be of use to 

this thesis, one can see that this theory of cultural hegemony through different cultural, 

political, social and religious capitals and monopolies in a society can be transferred to the 

topics aimed in the thesis to be researched on and understood.  

The theory is of relevance since the Confucian and Maoist ideologies are elitist in the sense 

that they both claim and portray a certain form of balance or order based on class differences 

and the interactions and relationships the majority has with a ruling minority and elite. In 

other words, the usage of the relationships between the emperor and his subjects and the 

“father of the nation” Mao Zedong and his citizens of the PRC can be seen as comparative 

ways of expressing minority rule and centrism around a key figure of the state, the leader, 

which represents the state and is backed by ideology, culture or religion to legitimize that 

person’s power and mandate of monopoly.  

Gramsci explains that there are diverse ways of expressing cultural hegemony in society 

through institutions, education and by protecting and legitimizing elites in different contexts. 

In this context the clear focus is the idea of the class society as being divided into upper, 

middle, lower and classless groups whom all aspire in the traditional society to achieve higher 

class identity and to advance in the social ladder, by pushing down the classes below them.17 

This has relevance in the thesis since the focus of the ambiguity of the middle class is a center 

of his writings, since the focus of Maoism was to eradicate the upper and middle classes of 

traditional Chinese society, but in the historical paradox creating a new elitist society.  

Gramsci mentions also in his work the importance of the “common sense” attitude and 

narrative, which is central to understanding cultural hegemony as a concept and phenomenon 

for transmitting and transitioning institutional power in transitioning periods in a culture or 

context.18 This attitude towards the idea of “common sense” is also of importance and is 

 
15 Gramsci, 1975, pp. 128-130.  
16 Ibid.  
17 Ibid. pp. 129-130.  
18 Ibid.  
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central to both Maoism and Confucianism as a form of ratification theory for the usage and 

upholding of power monopolies, structures and inequalities in Chinese society.19 

The “common sense” aspect is a creation of the cultural hegemony where the common sense 

is the norm of understanding a society, culture or phenomena which is created by the elites of 

the previous hegemonic capitals financial, political, educational, social, religious etc. The 

cultural hegemony theory also includes the validation and legitimization of the monopolies of 

power mentioned earlier by creating a culture and institutions based on upholding inequality 

and to centralize power to certain individuals or institutions.20 

This  includes to create a mentality where the lower segments of society, who make up the 

majority in Confucian dominated China and the later Maoist dominated PRC, felt a need to 

satisfy the ruling elites to be able to have safety, order and laws guaranteed for the greater 

“good” of the people and nation.21 

This is a mentality created by the usage of different capitals of power monopolies (those 

earlier mentioned) to ratify and to legitimize centralization of power by suppressing and 

oppressing the lower segments of society, where this order of class based society was seen as 

the “divine” or ideological norm, which “should” and “could” not be altered, due to the 

threats of “chaos” or insecurity.22 

Gramsci argues in his theory that the capitals of power monopoly used by the elites in a 

society to create class differences and to ratify ideology, culture or religion also comes in 

hand with the monopoly to use force, violence and threats to uphold the existing hierarchies,23 

which are seen in both the cases of Confucian China and the later Maoist PRC.24 This part of 

the theory also includes the ideas of “given consent” that the dynamics of society has been 

consensual and accepted by all parts of society and should not be altered to prevent 

“institutional and nationwide chaos” and also that persuasion is used to keep people “in their 

place”.25 

Gramsci’s theory of cultural hegemony can be expressed in two main ways where one is 

coercion where the holders of different capitals or monopolies use violence, force and threats 

 
19 Zhou, 2013. 133-136. 
20 Gramsci, 1975, pp. 128-129. 
21 Zhou, Jinghao, 2013, Pp. 133-136. 
22 Gramsci, 1975, pp. 128-129.  
23 Ibid.  
24 Zhou, 2013, p. 133. 
25 Gramsci, 1975, pp. 128-129. 
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to uphold certain structures and hierarchies.26 The other is the “given consent” with cultural, 

religious, institutional, educational and social etc. values and institutions who uphold the 

traditional view of society that should not be criticized or altered in order to create balance 

and harmony.27 Both these aspects are of importance in understanding authoritarianism in 

Confucian based China and the later Maoist PRC.  

Gramsci argues in his theory that hegemonies of power are not static and needs to be upheld, 

legitimized and strengthened through institutions and powerful key figures thus criticism and 

media used to portray an alternative to the hegemonic power monopoly is seen as a threat.28 

This is also of importance to understand the censorship of Confucian China and later Maoist 

PRC and contemporary China.  

After presenting different aspects of Antonio Gramsci’s theory of cultural hegemony I 

perceive the theory of being of relevance to the thesis since it portrays a dynamic of 

understanding of the monopolies and capitals of power and how different institutions uphold 

and legitimize certain features and dynamics of power through religion and ideology. This is 

of relevance in the discourse of Confucian China and the Maoist PRC since both ideologies 

use a form of cultural hegemony and homogeneity to unite and to legitimize the rule of the 

elite and person in center for political, cultural and social power, the emperor or Mao Zedong. 

It is also relevant since the theory describes the institutional power and importance for 

transferring one aspect of an ideology to another and also the fact that institutions and 

ideologies affect one another29 and also use already existing monopolies of power and 

institutions to ratify and legitimize their own power and their overthrow of a previously 

dominant ideology which is the case of the transition from Confucian China to the Maoist 

PRC.  

Disclaimer regarding Marxist theory 

As previously mentioned I want to acknowledge and present a disclaimer concerning the fact 

that Antonio Gramsci was a Marxist philosopher and the discourse of the thesis, since some 

readers may find it problematic to use a Marxist politician, ideologist and thinker to analyze a 

discourse where Marxism, socialism and Maoism have an important role for the ideologies 

being researched on.30 The bias that may occur is taken into consideration and I perceive the 

 
26 Gramsci, 1975, pp. 128-129. 
27 Ibid.  
28 Ibid. 
29 Ibid.   
30 Ibid.  
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theory and works of Gramsci to be of importance since he describes and presents a theory of 

cultural hegemony which is of importance to understand the influence of Confucianism in 

Maoist institutions legitimizing leadership, since it is a legacy of cultural and political 

hegemony, being transferred to another ideology and context. Also, Gramsci focuses more on 

class differences and class conflicts, while also mentioning the other capitals of power 

monopolies as earlier mentioned. The focus of my thesis is on the Analects and the Little Red 

Book of Mao and how these sources ratify, legitimize and uphold a certain form of rule and 

power monopolies, which are related to the class aspects Gramsci mainly focuses on but also 

includes other aspects related more to religious, political, social and cultural capital rather 

than class differences.  

Schäfer and politicized religion 

Another important part of the theoretical framework is the work of Michael Schäfer which 

focuses on the relationship between religion and politics and how religion is politicized in 

certain contexts such as with the rise of fascism and communism in Europe in the 1920’s and 

1930’s and what role religiously based institutions have for political ones and legitimizing 

leadership, and how they interact and affect each other. This is a field of research mostly 

based on European contexts but is worth mentioning for this thesis to understand that there is 

an existing discourse concerning this field of topic.  

The literature by Schäfer is based on politicized religion and focuses mainly on the 

relationships between different Christian institutions in the European context of fascist 

dominated nations in the 1930’s such as Nazi Germany and fascist Italy and what role these 

religious institutions had for the development of fascist institutions and power legitimacy for 

the leaders.31 The Catholic church, Lutherans and Pentecostal congregations had a major 

importance for creating the homogenous hegemonic culture of these states which were based 

on theories of one religion and one people and the antisemitic and racist biases of these 

institutions also aided the fascist regimes in creating their own institutions.32 The importance 

of a “pious society”33 with religious institutions controlled by the nationalist, fascist state was 

the norm and it was also a clear narrative of events, since religion and political power usually 

was incorporated into one another in the European context until contemporary times. In other 

words, there was already a solid base for developing fascist institutions since there were a 

 
31 Schäfer, Michael, Totalitarianism and Political Religions, 2004, Routledge London. 2004, pp. 107-110.  
32 Ibid. pp. 111-113.  
33 Ibid.  
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form of religious, ethnically based hegemonic ideas of nationhood, ethnicity and clear ideas of 

exclusion towards religious minorities which aided the development of fascist institutions. 34 

The work of Schäfer is of importance to the thesis since it shows a dynamic and diverse view 

of how religion is politicized. The hegemony of culture, political power and social capital as 

mentioned by Gramsci, had a clear importance in the creation of new institutions for the CCP 

and Mao Zedong, who were influenced by already existing politically, culturally, socially, and 

ideologically driven institutions.  

1.4) Previous research 

I have chosen five authors which are very relevant to the context and discourse being 

researched on Jinghao Zhou’s work “Chinese Vs. Western Perspectives, Understanding 

Contemporary China” from 2013, Hans Steinmüller’s work “Father Mao and the country 

family” from 2016, Rana Mitter’s work “Mao Zedong and Charismatic Maoism” in the work 

of Ramachandra Guha “Makers of Modern Asia” from 2014, the work of Chen Weigang 

“Confucian Marxism: A Reflection on Religion and Global Justice” from 2013 and finally 

Paul McDonald’s work “Maoism versus Confucianism: Ideological influences on Chinese 

Business Leaders” from 2011, since these authors focus on the issues of religion and ideology 

interacting and creating power justification and monopolies. My study will focus on the idea 

of the leader and how their power is ratified and supported in the texts. This study will 

contribute to previous research in the form of presenting new perspectives on the notion of 

leadership ratified in ideological texts, rather than political programs, statements, or actions. 

The previous research is more focused on the Confucian influences in the contemporary 

Chinese context within business, cultural and social contexts and also the personality of Mao 

Zedong rather than the idea of the universal leader, even though the personality of Mao 

Zedong is important to understand Maoism.  

The work of Zhou focuses on the aspects of describing and explaining the importance of 

Confucianism throughout Chinese history in institutional, cultural, political, and social 

contexts and discourses. The work focuses on describing how and why Confucianism became 

the dominant cultural and religious system and norm for the Chinese state and elites to govern 

their subjects.35 Zhou explains the importance Confucian values have had in Chinese history 

to develop elitist structures and connecting religion, politics and authority to each other which 

 
34 Schäfer, 2004, pp. 107-110. 
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have been used to maintain power monopolies and to create cultural, religious and social 

hegemony within the Chinese state, idea of the Chinese people and the Chinese speaking 

world. This idea is heavily based on ethnocentrism, where China with its Confucian 

institutions is the geographic and civilizational center in the world, which has been passed on 

to later historical contexts and dynasties who have monopolized and strengthened this idea.36 

Zhou includes the interaction and effects that Confucian values and Confucianism as a state 

ideology, philosophy and basis for the political systems in China has affected the 

development of Maoism and what the Maoists included and excluded from Confucian ideas 

and values.37 The work is of relevance and significance to the thesis since it focuses on 

describing the importance of the creation of Confucian institutions and values and how these 

institutions have legitimized and strengthened imperial rule, the leader and hegemony 

throughout Chinese history. It is of importance since it describes and explains certain aspects 

of influence that Confucian state founded ideology has for the development of early Maoism 

which set the blueprint for the CCP and the PRC.  

The work of Hans Steinmüller which focuses on the importance of the creation of Mao 

Zedong as the nation’s father and describing the Chinese people and state as one big family 

with different family members, contributors and also the ones who are not included in the 

family is of importance for the thesis.38 This thinking has clear references and connections to 

Confucian ideas and norms whom put the personal cult of the emperor and the elite as the 

focus of attention for the masses and also the importance of the person given authority and 

power to be in balance to be able to rule “efficiently” and to create balance for the rest of 

society.39 In other words this ideology which also have socialist inspirations in the ideas of 

one big family with all its family members, living in harmony and working for the greater 

good of the extended family is connected to the ideas of the Confucian idea of family, 

hierarchy, politics, order and balance within society, governments and families. In other 

words, the order of society, family and nature resembled each other and should not be 

challenged, like many political and cultural hierarchies based on religious sanctions and 

legitimacy.40 This order describes both nationalistic, Confucian and Maoist ideas of the 
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country as a family or a body with different elitist structures of hierarchies that need to be 

respected in order to guarantee the balance of the nation, family, body and mind.41 

This work is of importance since the focus of influences of authority, elitism and hierarchy is 

a key element of Confucian and Maoist ideology and a key concept to understand the 

“common sense” and the “natural order” in which these ideologies base their ideological 

background on. It is important to note the power structures which create a personalized cult of 

Mao Zedong, to view the nation, state, strong leader, and people as one coherent family who 

needs order, respect, and hierarchy to function.  

The work of Rana Mitter is focused on the role of Mao Zedong and his usage of the charisma 

as a leader to mobilize the Maoist movement and communist movements within China, the 

importance that Mao has for the creation of the ideology of Maoism and also covers many 

aspects of Mao’s life which has contributed to the creation of the ideology. To understand an 

ideology which is based around a personal cult of a leader one must understand the life and 

background of the leader who is being idolized.42 

Mitter explains in the work how Mao and the Maoists in an anti-Confucian policy utilizes 

Confucian aspects and ideas of power monopoly to ratify their new power monopoly within 

China and ideas of cultural hegemony which is presented in elitist and political terms. This 

means that the Maoists and Mao himself used ideas of superiority and elitism which was 

created in the Confucian context and ratified by Confucian institutions to take over these 

institutions and to reform them, by claiming that Confucianism and Confucian institutions 

were aged, backwards and needed reforms.43 

Mitter explains in the work, other aspects of the development of Maoism, namely concerning 

modernization and ideas of rationalization among the Maoists, namely, to delete the 

Confucian legacy and to create more modernized institutions and attitudes to public life and 

health. This is a key concept in Maoism, that the country should work as a greater extended 

family or body and that the physical health and mobility of the citizens were encouraged, as a 

contrast to earlier Confucian ideals where the “gentleman” or the middle classes were 

supposed to be confident and laid back in their class and enlightenment status and way of 

life.44 This comes in hand with the era itself and ideas of rationalization and modernization of 
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health and also the greater cause of it all, namely Maoist ideology to be perceived, by the 

Maoists themselves, as superior and more modern than Confucian traditions. This is of 

relevance to include in the section of previous research since it focuses on the aspect of the 

relationships between the leader and the people, the creation of the extended family policy 

and body of the nation. These key concepts are central in Confucian thought as well where the 

emperor as the main leader the most important aspect of the body, family and nation is as well 

as Mao is in Maoist China. The work presents important aspects of relationships between 

Maoism and Confucianism and how anti-Confucianism can utilize Confucian elements and 

ratification methods to monopolize and justify power monopolies.45 

Another work of importance is the one of Weigang Chen, which focuses on the aspect of a 

Confucian Marxism, namely the influence and development that Maoism has had across the 

globe as a non-Eurocentric form of communism, Marxism and socialism for movements 

across the global south and also the influences that China has today as a global power. His 

work covers the influence that Confucianism has over the development of Maoism, socialism 

and Marxism within the PRC and how this is shown in different attitudes of ethno-centrism in 

the country itself and how it deals with its foreign influences and contacts around the world.46 

The author explains and presents the complex dynamics of Chinese communism, Marxism 

and Maoism and how it has waged ideological wars against Confucian institutions, culture 

and ideology across the cultural, political and social spectrums of Chinese society while 

incorporating the ethnocentrism and ideology of leadership and authoritarian rule that 

Confucianism in Chinese cultural, political and social contexts empowers and legitimizes.47 

Weigang also describes phenomena of cultural and political hegemony being transferred from 

Confucian institutions and how the ideology and traditions of Confucianism itself affected the 

development of Maoism and also since the death of Mao Zedong, how Confucianism has 

become a more integral part of cultural expressions of Chinese state sanctioned culture, norms 

and social aspects.48 

Weigang stresses the importance of centralization and modernization of the Maoist ideology 

contra the Confucian one as being a major aspect of the development of Maoism, and also 

how this phenomena of centralization has its roots in the Confucian ideology which is based 
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on centralization of power, cultural monopoly and the aspects of order and naturalized 

harmony within the Chinese state, its people and culture.49 In this aspect Weigang portrays 

how the anti-Confucian elements of these movements incorporate Confucian ideas of power 

legitimization, mostly since they are well rooted in Chinese society, politics and culture 

among the masses, and convenient for the Maoist elite to utilize and appropriate. This work is 

of relevance since it portrays the complex relationships between Confucianism and Maoism 

and aspects of cultural hegemony within transitioning periods of an ideology to another.50 

The final work of interest for previous research is that of Paul McDonald which focuses on 

the influences that Maoism and Confucianism has for business ethics and the issue of 

leadership within business contexts in contemporary China. His work centers around different 

influences and discourses within this discourse of business and leadership and focuses mainly 

on ideological background and ideological and philosophical legitimacy for leadership and 

division of power for leaders and power structures within business organizations.51 

The work of McDonald is of relevance to this thesis and discourse since he focuses on how 

Maoism and Confucianism is embedded into Chinese culture, politics, business, and 

institutions. Business structures and monopolies of power as well as the norms and ideas for 

trade and business are affected by ideological background and institutions, mostly since 

Confucian dominated China and the Maoist dominated China and the PRC of today is 

affected by authoritarian rule and a state sanctioned ideology.52 This is presented in the work 

since McDonald quotes several aspects of ideologically backed inspirations and codes of 

conduct in the business discourse of China where the country, its people and leaders are 

supposed to function in harmony according to ideology, which could be Confucianism or 

Maoism/Marxism and that the nation, the people and leaders should function in balance and 

as one big family or body which aims to bring prosperity to the nation in different forms.53 

The author also presents these aspects of the nation’s body, its leader and people as a family 

or body which are key concept in Confucianism and Maoism. This text is of relevance as 

previous research for this thesis since it covers the importance that ideology and norms has for 

developing business discourses and leadership and how it is legitimized by ideological 
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backgrounds and norms.54 This is of importance to understand since this is an aspect of 

cultural hegemony and also since it describes the development of institutions backed by 

ideological and politicized norms and traditions and how it is legitimized in society in general.  

2) Background 

After presenting the method and theoretical framework of the thesis I will in this part present 

the background information which is needed to understand the discourse analysis, namely the 

origins and concepts of Confucianism and Maoism and certain discourses within these 

concepts. A first step will be to understand the dichotomy of interpretations within the 

Confucian traditions and ideology concerning the definition of Confucianism as a religion or 

cultural ideology and norm for the Chinese culture, state, and people. It also includes the 

origins and importance of Confucius and Confucianism in Chinese political, hierarchical, and 

social culture in history and today. I will in this part also explain anti-Confucian elements 

within Maoism and how the CCP and Mao himself reflected on these issues and excluded and 

included Confucian ideas and norms within his own institutions and organizations. Lastly a 

description of the historical and contemporary contexts for these issues will be presented, 

since Confucian values, norms and ideas as well as Confucianism within the CCP and the 

PRC has become a cultural, social and political medium for diplomacy and Chinese 

hegemony in the contemporary world.  

2.1) Confucianism 

Confucianism as defined by Tu Weiming is supposed to be interpreted as a way of learning 

and a scholarly tradition of creating norms, conducts, hierarchies and balances in society and 

culture. It is interpreted and defined in his article as a way of life and a life philosophy that 

can be included in the spectrum of being a religion, mostly since the aspect of religion, 

philosophy, ideology and culture in East Asian and especially in Chinese cultural contexts are 

fluid concepts who often intertwine and interact with one another.55 

Confucianism as he mentions in the article, can be understood as a way of encompassing 

balance, reverence for the ancestors and human-centered religiosity based on notions and 

norms of balance and upholding of hierarchies and respect for authorities, and that all beings 

have a natural order in life, society and nature. This must also be understood from Confucius 
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interpretations and his context, which later has influenced and created norms of legitimizing 

Confucianism as a state religion and ideology.56 

It is important to understand that Confucianism throughout the Chinese speaking world and 

areas influenced by this context, such as Japan, Korea, Mongolia, Vietnam, the Philippines 

and other parts of South East Asia traditionally have been a syncretistic religious and 

ideological phenomenon. This means that it coexisted and influenced other religious, cultural 

and ideological systems of these areas in the Chinese speaking world and cultural context. It 

coexisted within Daoist, Buddhist, Hindu, Shinto and Shimi (Korean) religious atmospheres 

and institutions but also within later Abrahamitic ones such as Christian, Islamic and Jewish 

ones.57 This means that Confucianism was one of many religious and ideological traditions in 

the Chinese speaking world and cultural context, however it was the basis for the Chinese 

way of structuring societies and creating political, social and cultural institutions. 

Confucianism being one of many religions, cultures and ideologies paved the way for a semi 

tolerant and fluent attitude and atmosphere within the Chinese speaking world and cultural 

context, even though it was diminished and criticized throughout history.58 This does not 

however mean that there were no religious and ideological conflicts in the Chinese speaking 

world and cultural context, between religions, the state and minority religions or other 

ideologies. These conflicts were frequent throughout history and often included government 

sanctioned oppression from Confucian based institutions towards religious and ethnic 

minorities.59 

Confucian ideology, cultural and religious practices were the norm for creating power 

monopolies within society, families and in governmental institutions and was therefore the 

bearing ideology of the Chinese state in the government but also in provinces, colonies and 

influenced areas, outside of the Chinese state and the Chinese speaking world. Confucianism 

must be understood as a Western summary of the concept of creating a norm for a religion, 

since it in Chinese contexts, do not have an equivalence, but is usually called “儒家”; Rújiā 

(school of thought) “the way”, “the teachings”, “the scripts” etc. Therefore, Confucius cannot 

be seen as the founder of a religion or ideology, because he never portrays himself in that 

manner, and is not depicted as such by later Confucian scholars.60 

 
56 Weiming, Introduction, retrieved 2020-03-23. 
57 Goldin. Paul. R, Confucianism, Taylor & Francis group, 2015, pp. 1-6. 
58 Weiming, Introduction, retrieved 2020-03-23. 
59 Ibid.  
60 Weiming, Thoughts of Confucius, retrieved 2020-03-23 

https://en.wiktionary.org/wiki/%E5%84%92
https://en.wiktionary.org/wiki/%E5%AE%B6


22 

 

Confucius whom Confucianism today centers around, is mainly focused on his teachings in 

the Analects or Lunyu “論語”, which centers on his life, his wisdom, and teachings for 

creating a stable, balanced and organized society of enlightenment ideals and clear structures 

and limitations. Confucius portrayed himself as a keeper of ancient knowledge and that he 

wanted to find answers to questions concerning personalized religion, practices, traditions, 

ancestral worship etc. He is portrayed as a keeper of Chinese ancient cultural, social, political 

and religious values that must be written down and kept for future generations, in order to 

preserve the “superiority” of Chinese culture and to keep it from degrading.61 He admired the 

ancient times and wanted to create a form of lineage and to learn from the past to prevent 

further mistakes and problems in the future. He portrayed in the Analects his belief in the 

cumulative power of culture and in this context one must understand the ethnocentrism that is 

shaped around Confucianism, where China and the Chinese culture, state and people are the 

center of the world. This can be seen in the contemporary name of China in Mandarin, 

meaning the “Middle Kingdom” as the center of the world and the emperor as the son of 

heaven.62 This ethnocentrism is embedded in Confucian ideology, culture and religion and 

influenced a lot of the greater Chinese cultural and linguistic spheres of influence across 

Southern, Eastern and Central Asia.63 

He also saw it has his lifelong mission to understand the complex world he lived in and tried 

to organize and categorize it to create sense in the order of things, namely that all beings have 

a purpose, obligations and responsibilities and that we all have to adjust and adapt to power 

structures, monopolies and hierarchies to preserve the balance of society, the heavens and the 

earth.64 

Confucianism must be understood from its context of creation and Confucius’ own lifetime, 

where it was his passion to collect the teachings and knowledge and traditions of the ancient 

Shang and the dynasty which he lived under, the Zhou. During his lifetime up until the time of 

the warring states, around the second century BC, his ideas were renounced and not accepted 

in the wider spectrum of political, cultural and religious institutions since it challenged the 

then ruling elite and their power monopolies and was seen as something new and threatening. 
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This was mainly founded in attitudes towards new ways of thought to be threatening the 

world order and the ruling elites.65  

Confucianism became embedded in the Han ideology and an important cultural, religious, 

social, and political power since it legitimized the Han emperor and the development of a 

centralized state of cultural, political, and social monopolies and the creation of institutions 

and hierarchies.66 

It was before and during this time (around the third century BC) that the philosophers 

Mencius and Xunzi lived and developed and interpreted Confucianism which made it more 

embedded in political, social, religious, and cultural ideology and institutions. Mencius 

interpreted the texts of Confucius and wrote about defining the class systems of China and 

that all people needed to be in phase with their respective class background and duties, 

obligations and responsibilities towards the divinely sanctioned state to keep and to uphold 

the divine order.67 He also promoted ideas of creating a scholarly educated class to aid the 

ruling elites so they could rule the empire with wisdom and Confucian logics. He also divided 

the people into different groups based on their certain attributes and educational/spiritual 

levels to create a more balanced and organized society:  

“Those who are admirable are called good (shan). Those who are sincere are called true 

(xin). Those who are totally genuine are called beautiful (mei). Those who radiate this 

genuineness are called great (da). Those whose greatness transforms are called sagely 

(sheng). Those whose sageliness is unfathomable are called spiritual (shen). (VIIB:25)”68 

This division into groups was based on notions concerning different enlightenment (within the 

Confucian order) developments and how different groups could achieve certain forms of 

enlightenment and education. However, it also defined the class and hierarchical basis of 

traditional Confucian society, where the educated elites became the groups attaining 

enlightenment and conduct, while the lower segments and classes were perceived as less 

educated and not being able to partake in Confucian higher level forms of schooling.69 

The other, Xunzi, focused more on creating a realistic society based on Confucian hierarchical 

structures and phenomena where everyone knew their place, rights, duties and obligations and 

where laws, hierarchies, orders and norms would be upheld and strengthened to create a 
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balanced and developed society. He was not a strong supporter of authoritarianism; however, 

one must also understand that this was the norm in Chinese cultural, social, and political 

structures during the time. His ideas however contributed to the development of authoritarian 

ideology and structures within Confucianism.70 

After the time of the warring states and the establishment of the Han empire, the Confucian 

ideology became the state sanctioned and founding ideology which meant that Confucius 

works were interpreted by many later scholars, and also became the standard for learning in 

Chinese institutions but also the norm for social, cultural and religious hierarchies, conduct, 

refined culture and norms.71 

2.2) Maoism 

Maoism as defined by Rana Mitter is an ideology based on the writings and ideas of the 

former leader of the CCP and the founder of the PRC, Mao Zedong (1893-1976) and also his 

method of conducting a Marxist, Leninist, Stalinist and communist influenced revolution and 

creation of such a society in the Chinese context. As with Confucianism as mentioned before, 

the ideology, method and cult around Mao Zedong is one of the main doctrines and 

philosophical backgrounds for contemporary China, its culture, morals and values, even 

though it has diminished since the death of Mao, it is still a part of the Chinese constitution 

and institutions of all levels of society.72  

Maoism must be seen from its historical context and Mao Zedong’s own life. During the 

beginning of the 20th century and the social and political unrest that was affecting the world, 

including China, with new ideologies developing, focusing on class differences and criticism 

to previous societal, cultural, political and social norms became a major part of expressions of 

discontent and revolution.73 Confucianism, feudalism and social inequality as well as state, 

religious, political, social and cultural monopolies were being criticized by the emerging 

middle classes, intellectuals and elites in the Chinese speaking world and cultural context. 

Demands and claims for social reforms and representative and social equality paved the way 

for populist and nationalist leaders like Mao Zedong and several others.74  
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Maoism was formed as a doctrine, ideology, and method for spreading world communism and 

to wage “class war” against imperialism against the European colonial powers. It was founded 

in the events after the second world war, which had been devastating for the Chinese state and 

its people with millions of people being dead, vast areas of the nation being ravaged and 

destroyed and its people living in absolute poverty. During these events, a civil war was also 

waged until 1949 when the communists under Mao Zedong took power over the Chinese state 

and declared the birth of the PRC.75  

One has to take into consideration that Mao Zedong being a nationalist, populist and 

perceived by most of the people (as well as himself) as a man of the people, working for the 

people which led to increasing popularity, even though resistance movements and groups 

whom got eradicated or deported during Mao’s leadership existed.76 This was praised by the 

CCP since Mao in his politics aspired to modernize the nation from “feudal” Confucian 

values and hierarchies, which had excluded the vast majority of the Chinese people from 

representative equality and monopoly over cultural, social, political and religious power or 

influence. His policy, before the cultural revolution and the “great leap forward” was mainly 

seen as a progressive policy by the masses in China who perceived his nationalist policy to be 

of benefit for the Chinese nation and its people to restore the former power China had during 

centuries of global trade and networking. This also included Mao’s policies that would 

modernize the technologically underdeveloped nation to become a modern industrialized 

superpower like the European colonial powers and Japan.77  

Mao’s policy was portrayed and propagated as being progressive and working for a united, 

strong Chinese nation state with a population that was united and becoming more equal, in a 

society which was very diverse and had many hierarchies and structures of power that had 

affected Chinese society for centuries.78  

Maoism as an ideology focuses on the heritage of Stalinism, Marxism, Leninism and 

normative socialism and communism, but since Mao created this ideology in a nation which 

had not seen a major industrial development and had not gained the social and class based 

systems of the normative communist narratives, in other words the working classes in 

European/Western industrialized societies, being an urban working class working in 
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industries, he focused his ideology on peasantry.79 This phenomenon is called the 

“proletarization” of the Chinese peasantry, which resembled the development in the Soviet 

Union and other communist and socialist states where a peasantry and urban working classes 

were summed up into a proletariat who would be the new holders of cultural, political and 

social power, by eradicating former elites in these spheres and creating communist based 

institutions for culture, politics, social values and morals.80  

This has several reasons, since most of the Chinese population who had been excluded for 

centuries from cultural, political, social, and religious institutions and monopolies of power 

belonged to the peasant classes, which formed most of Chinese society. This meant that 

Mao’s vision for his ideology would be based in mobilizing the peasantry and leading a nation 

of the common people, which in ideology and method would encourage the people to 

participate actively in politics since they were given opportunities and worked as one nation 

and entity. This would in theory create a form of mass mobilization and positive attitudes for 

the working classes of peasantry, since they had not been included in any institutional or 

power monopoly creating discourses before in Chinese history, with a few exceptions of 

peasant revolts, invasions of foreigners, reforms etc.81  

Mao wanted with this focus on peasantry to also create an anti-imperialist (as he claimed it to 

be), anticolonial and more non-Eurocentric based form of communism and socialism which 

could be distributed to former colonies of European colonial powers and non-European 

peoples, since he perceived them to have more in common with China than with their former 

colonizers, and their institutions of capitalism, liberalism, free market economy and 

imperialism.82 

Another significant difference between Soviet communism is that Maoist theory is centered 

around popular power without an elite, very populistic and centered around the “common 

people” and the peasantry. However, this theory is just a theory and authoritarianism and the 

cult of Mao and his leadership as the father of the nation quickly eradicated these ideas of 

peasant democracy and equality.83  
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2.2.1) Anti-Confucianism within Maoism 

Within the CCP and Mao’s inner circle as well as before the creation of the PRC and the CCP 

discourses concerning criticism of Confucianism and its hierarchical influences in all spheres 

of cultural, religious, political and social institutions in China had been going on for decades 

during the late 19th century and in the beginning of the 20th century. Mao and the members of 

the CCP were not the first intellectuals to criticize Confucianism as a philosophy, cultural 

ideology, and religion but just one of many groups who had criticized the state bearing 

ideology of China for decades. Criticism towards Confucian ideals, norms and expressions 

have also been present throughout Chinese history, in the form of revolts, elites criticizing the 

norms etc.84 

This has several reasons, the main one being imperialism and colonialism by European and 

Japanese powers which had led to the exclusion and diminishing power of China in the world 

from global trade and networks. China was being isolated and made poorer due to concessions 

by the colonial powers and their expansion, by creating tariffs, embargos, limitations etc. This 

led to widespread unrest and discontent with the political system and cultural, social and 

religious hegemony and monopolies of power since they were perceived to be “ancient, 

unmodern and unnecessary” by the emerging urbanized middle classes and middle class 

elites, to become a modern industrialized nation state and global powerhouse.85 

One of the key aspects of this unrest and discontent was against the emperor and the feudal 

institutions who were legitimized by Confucian ideas of class hierarchies and balance. This 

led to increasing widespread criticism by the elites and middle classes of Chinese society 

concerning the Confucian legacy and norms as being outdated, unmodern and non-

progressive.86 

Having this ideological background when founding the CCP, criticizing traditional religious, 

political, social and cultural hierarchies, especially Confucian based ones that the communists 

under Mao developed the anti-Confucian policy even further. The Maoists developed it 

through criticism of religion which is a key element of Marxist, socialist, Stalinist, Leninist 

and communist ideology, where religion is seen as a remnant of an oppressive feudal, pre-

modern society with limiting norms and expressions.87 
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Confucianism was criticized, minimized and marginalized from the CCP, Mao and PRC point 

of view since they perceived it to be a remnant of the ancient regime, and something that 

should be eliminated from people’s minds, lives and in the social, political and cultural 

institutions since it was seen as unprogressive, unmodern and backwards, representing all 

negative aspects of Chinese cultural and class oppressive legacies. Confucianism was 

associated by the CCP, Mao and the emerging PRC with the deprivation and exclusion from 

the international stage and markets, which China had faced since the 19th century.88 

An important thing to note is that even though Mao and the Maoists openly criticized and 

despised Confucianism, they inherited a lot of the previous structures of authoritarian and 

hierarchical norms, mostly concerning respect and cult like worship of the leader, that were 

already existing in Chinese society from Confucianism. Also, to portray Mao as the father of 

nation, as well as the emperor in Confucian times as the son of the heavens, with the heavenly 

mandate to rule the world and the father of nation are other resemblances.89 

A summary of the complex relationship between Confucianism and Maoism could be that of 

overlapping structures, norms and values that were transferred from earlier Confucian ideals 

and norms to the Maoist institutions during the creation of the CCP and the RPC and Mao’s 

ascent to power. The fact that the CCP and Mao copied and used parts of Confucian ideology 

such as the cult, veneration and respect of the leader and the usage of the collective body of 

the nation in a nationalist but also Confucian body centered idea of the people and its head of 

state are also clear indicators of influences between the ideologies through time.90 

The Maoists and Mao himself however, openly denounced any forms of influences and 

connections to Confucianism to develop their ideology of socialist, Marxist, Leninist and 

Stalinist influences even further. The renunciation of Confucianism was an essential part of 

building, strengthening and creating the Maoist ideology as a state bearing ideology replacing 

Confucianism, and for the masses of China to be seen as the new form of ruling the nation and 

to rebuild it from its downfall and exclusion in the world.91 

2.2.2) Historical context 

The historical context of anti-Confucianism within Maoism has centered mostly on the 

creation of a new state bearing ideology which would conquer, marginalize, and replace the 
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old order and institutions within China and its culture. The context must also be seen from its 

own historical events and the development from Confucian based institutions to Maoist and 

socialist based ones and must also be understood as a development and transformation over 

decades and not an abrupt change of attitude amongst the people and the elite.92 Some 

scholars argue that a form of “de-Confucianization” happened in China starting in the mid 

1850s with colonial and imperial influences from the European world and China’s loss of 

global power and influence in the world. Other contributors were the discontent amongst 

authorities and institutions but also creations of political parties and new ideologies adapted to 

the industrialized European society which reached its climax during the Chinese civil war and 

the creation of the PRC.93 

The historical context must also be seen to happen over a larger scale of time than just the 

communist and Maoist overtaking of the country but rather as a more complex process of 

political, social and cultural development and criticism where Maoism and the new CCP were 

seen as liberators by many groups of the masses and the formation of a new time period, 

where they got rid of “old feudal Confucian values and norms” and created a more 

“egalitarian” society, within the limits of Maoism and communist ideology.94 

2.2.3) Contemporary context 

The contemporary context of anti-Confucianism in the CCP and the Maoist ideology which is 

a state bearing ideology in the PRC and the CCP as well as others such as the “Chinese way 

of Communism”, Marxism and other doctrines, is mostly centered around alternating history 

by portraying that Confucianism was actually a part of the linear narrative of socialist 

ideology based class struggles against authorities.95 This narrative portrays Confucius as 

being a natural part of the linear Chinese Maoist cultural narrative, since elements of Chinese 

culture are ethnocentric and views China as the dominant cultural center of the world, and 

where his actions and deeds who were later followed in his texts by Chinese people for 

millennia, was in fact a part of the overlapping class struggle through time.96 

It also fits well with the contemporary CCP since the party elite has appropriated a lot of the 

Confucian ideas and norms into their own policies to rule the people and to legitimize an 

authoritarian state, in a state where religion is formally banned and religious minorities like 
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Uyghurs, Tibetans and Christian groups who all have religious adherence as a major ethnic 

attribute and form of identity are persecuted, incarcerated and viewed as a threat to the state 

balance and general order. This is also an influence of the traditional Confucian ways of the 

Chinese state being influenced by Confucian ideas based on respect and responsibilities for 

authorities, order based on authority and clear class based, according to tradition, 

differences.97 

The CCP under Xi Jinping, even though Maoism has diminished in importance over the 

decades, puts an emphasis on the father of the nation and also that the rise of China today 

must be done through trade and the expansion of Confucius institutes, Chinese culture and 

martial arts across the globe. This includes the appropriation of Confucianism within the CCP 

who previously have been denouncing the Confucian heritage of China.98 It also diminishes 

certain elements of Confucianism and Confucian ideology centered around ideas of equality 

or the “service of the common good” and the “social harmony” etc. which focuses on respect 

for other people and institutions across levels. This is used by the CCP as a way to legitimize 

oppression of minorities and through ideas of cultural hegemony and common sense logics, it 

creates a monopoly of the “the service for the common good” and that “social harmony” is 

when the state and authorities control society to prevent it from dissolving into “democratic”, 

identity based, religiously and ethnic based nationalistic chaos.99  

2.3 Orientalist disclaimer 

I want to present my “Orientalist” disclaimer here since this phenomenon needs to be taken 

into consideration when conducting this research since it portrays elements and discourses of 

Chinese culture, religion and society through a Eurocentric lens and bias.100 Orientalism in 

this context must be presented as a form of bias since China, the Chinese state, the Chinese 

speaking world and its people and cultures are usually described in an archaic, conservative 

and derogatory way in Eurocentric narratives since it is portrayed as a stagnant civilization, 

affected by ancient religion, being irrational and “lost in the past”. I want to include this 

disclaimer in my thesis since it describes China, Chinese people, culture and religion from an 

outsider’s perspective, and since we all have our personal bias, coming from a Western 

European country I have my own prejudices towards China, its people, its cultures and 

religions. All cultures are affected by religious and cultural norms, even societies such as 
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Sweden, who is portrayed as very secular and anti-religious. This disclaimer is important, 

since I want to make clear that this thesis aims to understand the complexities of how leaders 

are given privileges of power and how institutions and societies are governed and formed and 

how religion and politics influence each other. I also intend to create this thesis so that others 

can use the material and the understanding of religious influence in political institutions to 

understand other contexts, countries, and cultures.  

3) Comparative Discourse analysis:  

I will in this part present the comparative discourse analysis of chosen passages of Confucian 

Lunyu (The Analects) texts and “The Little Red Book” of Mao Zedong to see similarities and 

differences in the manifestation and legitimization of power centered around the leader, these 

two texts have. This is a comparative discourse analysis, wherein the discourse is power 

monopolies and ideas of the leader and how this is manifested, which I will compare the two 

different texts with a focus on the discourse of power legitimacy in texts and how these texts 

are the basis of ideology and how they are manifested and legitimizing the ideology and the 

leader. This comparative discourse analysis aims to shed light on these two sources of 

literature to see if there are any similarities between Confucian expressions and 

legitimizations of power concerning the leader, and how these may or may not have affected 

or influenced the power structures surrounding the leader in “The Little Red Book” of Mao 

Zedong.  

An important aspect of these texts are that their target groups of interest are mostly the upper 

and middle classes in Confucian contexts and the Party elite in the CCP in the Maoist texts 

since both texts are referring to the elites who supposedly are given the popular consent to 

rule the nation. It is important to note that the values, morals, and ideas of the elites and 

culturally bearing classes and groups in the two contexts are influencing the general public 

and common people through institutions and ideology in all aspects of society. When the 

authors refer to rules, guidelines, and actions they usually refer to that of people in power 

monopoly positions and how they in turn can influence the common people and the masses.  

The keywords used for finding the material and defining it as relevant for the thesis is 

repeated and presented here. Words chosen are: guiding, punishments, ruler, government, 

benevolence, the Way, independence, leadership, leading, centralism, leading organs, 

democratic dictatorship, discipline, leading bodies. I have chosen passages/sections in pairs 

from both texts and compared them since they are similar or have similar expressions of 
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power monopolies and are therefore of relevance for comparison. The selection of material is 

based on my choice of chapters in both works which were related to government, power 

structures and autonomy, and then using the keywords to find relevant passages for 

comparison.  

Before presenting the passages of the Analects and the Little Red Book of Mao and the 

interpretations of them, a disclaimer regarding the usage of punishment and shame, as well as 

power and authority in Confucian thought must be presented, using the work of Justin 

Tiwald.101 Confucian ideology and tradition is as an ideal based on ruling without physical 

violence, even though it is authorized and sanctioned in some cases, but rather based on 

creating authority and orders that make people and groups identify and adapt to their unique 

place within the Confucian order of hierarchies and power monopolies. This does not mean 

that it is based on non-violence in a context as in contemporary terms, but rather that instead 

of using physical violence, the order of politics, social, religious and cultural norms and the 

order of society should be upheld by creating perceptions of shame, action based 

consequences and clear definitions of power dichotomies and dynamics.102 This is based on 

concepts of shame, (chi 恥), which focuses on creating power structures based on fear of 

going outside of the personal and collective dynamics of power and also to not criticize the 

system. It is founded on the notions of upholding hierarchies of power based on 

consequences, that the person averting from the norm, order or the “Way” as Confucian 

ideology is often called is experiencing social, cultural, religious and political marginalization 

and ostracization.103 That itself is a form of violence, not in the physical matter but on verbal, 

material and psychological levels where people and collectives are held in the power 

dynamics with threats of marginalization, ostracization and defying the world order which has 

negative consequences for the individual, the collective, region, country and even divine 

order, according to Confucian ideology.104  

In this analysis I will also use Paul Goldin’s work from 2015, to understand the Confucian 

ideology and concepts from the passages chosen from the Analects, and Joseph S Wu’s work 

from 1975 to understand attitudes to political power and the leader within Maoism.  

Before presenting the passages of texts, my interpretations and sources concerning Confucian 

and Maoist thinking which aids to understand my interpretations I would like to present the 

 
101 Tiwald, Justin, Punishment and Autonomous Shame in Confucian Thought, 2017, pp. 47-49.  
102 Ibid.  
103 Ibid. 
104 Ibid.  



33 

 

research question again, in order to for the reader to understand my focus: How have 

Confucian norms and power monopolies concerning the leader of the nation influenced 

Maoist power structures?  

Keyword: Guiding  1:5 The Master said, “In guiding a state of a thousand chariots, 

approach your duties with reverence and be trustworthy in what you say; avoid excess in 

expenditure and love your fellow men; employ the labor of the common people only in the 

right seasons.”105 

This segment from the first chapter of the Analects and the fifth part of this chapter is based 

on the notion of expressing political power by those who possess a monopoly of power in the 

Confucian dominated society, especially the national leader. It is a statement and expression 

of power since it is based on the notion of ruling a state, where the thousand chariots in fact 

do not represent the number one thousand in that manner of understanding but rather to show 

a form of infinity and to express an infinite amount of people and institutions.106 The focus on 

power monopoly and political power is also seen in the notion of portraying how the ruler or 

holder of power monopolies should act according to financial, courteous and righteous 

Confucian ideals, ways of governing or to the best profit to society and to the ruler himself.107 

The statement in the Analects focuses on political power in the aspect of portraying the people 

as a form of object of utility, as liking them to chariots or utensils, which should and could 

according to Confucian ideals and norms be utilized to maximize profit and convenience for 

the leader and monopolies of power, and not taking into consideration the aspects and notions 

of the people being utilized, shown in the expression itself, that the ruler should use the 

people at the best season. It shows a Confucian tradition and model focusing on portraying the 

Chinese Confucian by tradition, dominated culture, state and people as being a coherent form 

of entity that can and should be controlled by the leader and holders of power in the 

Confucian traditions and aspects, by portraying the ruler to master the chariots and the people 

at the best seasons.108 

The statement focuses on upholding the Confucian world order and view of the nation as one 

coherent body, idea or organism that should be divided by power monopolies according to 
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Confucian traditions and power dynamics, where the ruler utilizes the people at the best 

season and where the people are equalized to chariots.   

Keyword: independence. “Without the efforts of the Chinese Communist Party, without the 

Chinese Communists as the mainstay of the Chinese people, China can never achieve 

independence and liberation, or industrialization and the modernization of her 

agriculture.”109 

This statement is from The Little Red Book of Mao Zedong portrays aspects of power 

monopolies created by Mao himself, the Maoists and also the PRC future institutions of 

power who ratify the texts of Mao Zedong as a part of the state doctrine and norms since the 

texts portrays the importance that the CCP has to govern the people, being the new elite and 

that they are the key component to industrialization, independence and modernization. This 

statement focuses on the importance of the CCP and how the Chinese Communists being a 

“certain group” (elite) of relevance for the industrialization and modernization of China must 

be given a certain “privileged” role as being the holders and keepers of power monopolies 

over the masses for modernizing, industrializing and liberating the nation.110 

The statement focuses on expressing the order as being a narrative shaped by the importance 

of upholding and guaranteeing the power monopolies of the Communist elite in the country 

and also that without their leadership China as a nation can neither be modernized, 

independent from European powers and neither be liberated from capitalism and feudal 

Confucian values of power monopolies, since Confucian values are perceived as unmodern 

and unprogressive.111 

Since China traditionally, historically and present has had a narrative of being a country of 

peasants forming the majority of the population and living under feudal and Confucian 

conservative laws, norms and doctrines, the importance of including agriculture in this 

statement is of key interest since if focuses on reaching the masses of Chinese society. This 

inclusion is creating a sense of relation to the elite and the new movement CCP and Mao 

himself. The statement focuses on the upholding of the power monopolies of the CCP and the 

leader Mao Zedong and also on what will happen if they are not guaranteed this monopoly of 
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power by including the positive words in the text of development, liberation and 

independence and also modernization in the statement itself.112 

This can be compared to the Confucian statement of the chariots, since both texts argue that a 

power monopoly must be guaranteed and that the leaders as well as the individuals of power 

monopolies within important positions are naturally taking good decisions for the greater 

good of the Chinese culture, nation, state and body. A similarity is the portrayal of China as a 

coherent body, organism and state who needs guidance over the masses and that the masses 

should be controlled in the “right” direction of the holders of power monopolies. Another 

similarity is the utilization of farm animals and farming related aspects such as chariots, 

horses, and the agricultural sector of usage in The Little Red Book of Mao, showing the 

narrative of agricultural norms in Chinese society.   

Keyword: punishments. 2:3 The Master said, “Guide them with edicts, keep them in line with 

punishments, and the common people will stay out of trouble but will have no sense of shame. 

Guide them by virtue (de), keep them in line with the rites (li), and they will, besides having a 

sense of shame, reform themselves.”113 

This segment presents other aspects of power monopoly in the Analects which focuses on 

regulations of power and how to incorporate Confucian ideals and norms to control and to 

exercise power monopolies over the people by referring to punishments to keep them “in line” 

and to give them virtues and rites to guide them to prevent shameful behavior. The power 

monopoly is expressed in the notion of using regulations to control the people’s opinions, 

norms, and ways of life and also to utilize punishments (not necessarily violent) to keep order 

and control over the population.114 

The segment presents aspects of Confucian concepts of de (德) which focuses on moral 

character and virtues which has connections to Buddhist and Daoist ideals of the ideal human 

being. The concept of “de” is used in this segment to ratify moral virtues and actions to 

uphold social, political and cultural order. Li (禮) is focusing on the aspects of rites and 

“natural laws” and common sense in the form of rights and obligations that people have 

towards different power hierarchies and aspects of society.115 
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By using these two aspects of “de” and “li” the leader according to Confucian ideals will be 

able to maintain the order and stability needed to govern society and to keep the divine order 

of hierarchies, stability and balance. This will in Confucian theory and ideology lead to 

increased harmony and that the people will correct themselves and realize their own problems 

and mistakes and also create notions of shame, since they are governed wisely by the elite and 

the elite are interpreted as role models for moral behavior, which will create a culture of 

obedience and to keep the people in their respective social classes.116 

Keyword: leadership. “The Chinese Communist Party is the core of leadership of the whole 

Chinese people. Without this core, the cause of socialism cannot be victorious.” 117 

This segment from The Little Red Book of Mao focuses on presenting the internalized and 

national hierarchy within the CCP and the RPC with the CCP being the main holder and 

creator of political power since they are presented as the core leadership of all Chinese people 

and that the cause of socialism cannot be victorious without them. The power monopoly of 

the CCP is being in the utmost interest of the socialist ideology and the narrative of creating 

victory, independence and modernization for the Chinese state and its people with this 

statement. The CCP is described as the most important core of Chinese society, state and 

people and the political institutions which create power monopolies. This creates a power 

dynamic and also shows the power monopoly the CCP has in the creation of the political 

power monopoly where the undertone is that Mao as the strong leader and father of the nation, 

leading the CCP is the main character of importance for modernization, development, stability 

and prosperity for the Chinese people, culture and state.118 

Comparing this segment to the previous one concerning punishments in Confucian thought, 

we can see similarities in ways to create and uphold power structures wherein the Confucian 

text it is more about upholding balance, order and stability through morals and rites which 

will make the people adjust to the elite, while in the text of Mao, the focus is on creating the 

narrative that the Chinese people’s future is dependent on the CCP and its leaders. The text 

presentation presents a dynamic where a lack of their presence would be the opposite of good 

leadership, prosperity, independence, and development.  

Keyword: government. “12:11 Duke Jing of Qi asked Confucius about government. 

Confucius answered, “Let the ruler be a ruler; the subject a subject, the minister a minister; 
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the father a father; the son, a son.” Excellent said the duke. “Truly if the ruler is not a ruler, 

the subject is not a subject, the father is not a father, and the son is not a son, though I have 

grain, will I get to eat it?”” 119  

This segment from the Analects focuses on presenting the power dynamics and structures of 

Confucian society where one must keep to the identity and class of which one belongs to 

maintain universal balance for the people, ruler and state. It also presents a level of hierarchy 

where if the ruler is not a ruler, all following identities cannot be interpreted as their true 

form. This means that if there is a lack of a ruler, and the one’s who are entitled to be rulers, 

the rest of society will not adjust and the order of society will be destroyed.120 The segment 

also presents the importance of keeping class division and norms in Confucian society where 

one’s birth right and identity should be kept and uphold to preserve stability and order 

sanctioned and ratified by divine rulers and morals who are on the top of the social pyramid. 

The inclusion of having grain but not being able to eat it is a metaphor that implicitly means 

that one has to keep and uphold social division and class structures as they “were intended” in 

Confucian society to uphold stability and to create order in Chinese society, culture and 

among the people to be able to sustain themselves both spiritually and physically.121 This is of 

utmost importance for the Confucian ideology since it presents the notion that if one breaks 

these norms and morals concerning class and societal hierarchies and divisions “the fruits” of 

life and the nourishment of life is threatened. Also, it implies that one should not intrude into 

other’s spaces and spheres which is not destined to oneself according to divinely and 

culturally sanctioned orders by Confucian traditions.  

Keyword: leading. “This initiative must be demonstrated concretely in the ability of the 

leading bodies, the cadres and the Party rank and file to work creatively, in their readiness to 

assume responsibility, in the exuberant vigor they show in their work, in their courage and 

ability to raise questions, voice opinions and criticize defects, and in the comradely 

supervision that is maintained over the leading bodies and the leading cadres. Otherwise, 

"initiative" will be an empty thing. But the exercise of such initiative depends on the spread of 

democracy in Party life. It cannot be brought into play if there is not enough democracy in 

Party life. Only in an atmosphere of democracy can large numbers of able people be brought 

forward.”122 
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This part of the Mao’s Little Red Book focuses on presenting the importance of keeping to the 

Maoist ideology and socialist values and to ensure the power monopoly is given to the CCP 

and the ruling elites within the PRC, while it also presents the importance for the CCP 

members and the ruling elites to follow the ideology and to be dedicated to the cause. The 

segment focuses on presenting the importance of keeping the initiative to uphold the Maoist 

ideology and presents a form of internalized democracy of criticism of defects, to raise 

questions and to support the comradely supervision of the movement, which can be 

interpreted as guidelines to identify dissent and criticism towards the party and how to deal 

with those elements.123 

The initiative is seen as a way to uphold connections between the elites of the CCP and the 

masses of the people and is seen as a guideline to rule the people, by ensuring that the elite of 

the CCP as a role model are following the ideology and keep being motivated, and to create 

Maoist and socialist norms in Chinese society to transform, modernize and to develop the 

country, culture and people through being brought “forward”. Included in the segment is also 

the notion that in order to create prosperity, wellbeing and modernization, and in 

“democratic” spirit, the power of the people must be given to the CCP and Mao in order to 

transform Chinese society to the Maoist ideal by making the elites within the CCP role 

models for Maoist morals and behavior.124 

It must also be mentioned that the text includes a strong dedication and focus on upholding 

and affirming the belief in the Maoist ideology and system, the CCP and the leader as being a 

core value and by only believing in this cause and following the moral values and norms of 

the elites the nation and people can move forward. Forward in this context symbolizes 

development and modernization.125 

Both the Analects (see keyword government) and the Maoist text focuses on presenting the 

importance of upholding and ratifying the elitist mentality and system that are key concepts 

for both Confucian and Maoist ideology by presenting the importance to be dedicated to the 

contextual ideology and cause and to follow the elites. 

Keyword: ruler. “3:19 Duke Ding asked “What is the way the ruler should employ the 

services of his subjects? What is the way a subject should serve his ruler?” Confucius 
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answered, “The ruler should employ the services of his subjects in accordance with the rites. 

A subject should serve his ruler by doing his best.””126 

This segment from the Analects presents the importance of concepts of loyalty and rituals 

within the Confucian context both for the ruler and the subject. Rituals for the ruler to choose 

and employ a certain subject of relevance and importance for the position of subject which 

means that the ruler has the power monopoly to employ subjects and to appoint them to 

certain positions. The concept of “doing the best” is not focused on the subject’s best interests 

but rather what is morally and loyalty wise right and expected from the ruler for the ruler to 

rule most efficiently. The concept of acting the “best” and loyalty are key concepts of 

Confucian traditions since they are the essential key to understand Confucian power structures 

and dynamics where loyalty to one’s individual and collective superiors are ratifying and 

upholding power dynamics and monopolies in Confucian based societies, but also where the 

elite must express loyalty to the state and nation.127 

This fusion of rituals and aspects of loyalty creates a clear power dynamic where the superior 

uses aspects of rituals to implement ideas of adaptability and personal favor in choosing 

collaborations and creating institutions, and where loyalty is a virtue the superior individual or 

collective expects from those who are below them in the power dynamics and hierarchies.128 

Also the boundary between subject and ruler are clear and defined in the text, since they 

receive different advice on how to interact with one another according to Confucius teachings. 

To understand these aspects of fusion between ritual and loyalty is to understand key elements 

of Confucian power dynamics and relations between groups within the dynamics and 

monopolies of power. It also shows a causal relationship where the ruler’s good decision 

making and good deeds towards his subordinates creates expectations and implementations of 

a presumed loyalty and ideas of moral obligations of loyalty for those who are in inferior 

positions compared to the holder of power monopoly.  

Keyword: democratic centralism. “We should be modest and prudent, guard against 

arrogance and rashness, and serve the Chinese people’s heart and soul.... The organs of state 

must practice democratic centralism, they must rely on the masses and their personnel must 

serve the people.” 
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“All men must die, but death can vary in its significance. The ancient Chinese writer Szuma 

Chien said, "Though death befalls all men alike, it may be weightier than Mount Tai or 

lighter than a feather." To die for the people is weightier than Mount Tai, but to work for the 

fascists and die for the exploiters and oppressors is lighter than a feather.”129 

This statement from the Little Red Book of Mao focuses on creating values of moral and 

ethics concerning protection and absence of arrogance, rashness and creating foundations of 

modesty and prudence. It also centralizes on creating a form of “democratic” centralism 

within the CCP and the PRC around Mao and the elite, being the most able to rule the nation, 

people and to create a new state bearing ideology (Maoism), where the elite relies on the 

unconditional support of the people, that the elites must rely on the masses and serve the 

people.130 

The statement also mentions references to previous Confucian and religious traditions and 

ideas such as mentioning Mount Tai and the aspect of dedication to the cause, ideology and 

morals of the CCP and the PRC where it is easier to follow the “fascists” than to die for the 

people, indirectly encouraging strong dedication to the cause and that the struggle for Maoism 

and the leader will be difficult but richly rewarded.131 

Both these texts from the Analects (see keyword, ruler) and Mao’s Little Red Book focus on 

loyalty and dedication to the cause in Confucian traditions and in Maoist contexts, and power 

dynamics between individuals perceived as superior and inferior. It also focuses on the 

dynamics of following the cause and ideas of ideological dedication and development, by 

centralizing power to a few superior individuals. Another aspect is the one of challenges, 

where following the ideology is interpreted as difficult but rewarding and justified, while not 

following the ideology or the “way” is perceived to be easy but treacherous.  

Keyword: government.“12:19 Ji Kang Zi asked Confucius about government saying, “What 

would you think if, in order to move closer to those who possess the Way, I were to kill those 

who do not follow the Way?” Confucius answered, “In administering your government, what 

need is there for you to kill? Just desire the good yourself and the common people will be 

good. The virtue of the gentleman is like wind; the virtue of the small man is like grass. Let 

the wind blow over the grass and it is sure to bend.””132 
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This segment from the Analects highlights power monopolies and relationships between those 

in powerful and subordinate positions in Confucian ideology and traditions. This is mostly 

prevalent in the description of the hierarchy between the “gentleman” and “small man” people 

and how the gentleman people’s ideas and norms affect the interpretations and actions of the 

common people. In the Confucian tradition, noble people refer to those of power monopolies 

in cultural, religious, political, and social contexts, in other words the elite and the commoners 

refers mostly to the bigger underclasses and segments of Confucian based class society. The 

gentleman in Confucian ideology is both the educated in Confucian institutions and spiritually 

superior, but do also signify elitism and class differences that develop over time in Chinese 

culture, and the actions and wills of the educated elites being the role model of thinking and 

action for the “smaller men” or lower segments of society.133 

The segment refers to the gentlemen people as being like a wind that shape and affect the 

grass which represents the small people. This has the significance of cultural and social 

monopoly but also monopolies of military and moral power, which means that the elites may 

use morality, cultural monopolies, virtues and other forms of power monopolies to shape the 

minds of smaller people according to the Confucian ideology.134 This does not necessarily 

have to exclude violence of any kind, even though it is promoted, but preferably the morals 

and norms of the gentlemen will affect the small people to behave in accordance to divinely 

sanctioned and ratified power hierarchies and following the “Way” or Confucianism. This 

also portrays a relationship of obligations where the gentleman classes and elites have an 

obligation to guide the lower segments of society according to Confucian traditions and 

morals.  

Keywords: leading organs. “Our point of departure is to serve the people whole-heartedly 

and never for a moment divorce ourselves from the masses, to proceed in all cases from the 

interests of the people and not from one's self-interest or from the interests of a small group, 

and to identify our responsibility to the people with our responsibility to the leading organs of 

the Party.”135 

This part of the Little Red Book of Mao highlights the importance of obligations the elites 

have towards the masses of China and vice versa, to keep the ideology in focus and to work as 

a collective. It is also a guideline to the members of the CCP to work as a community and 
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organ instead of individual wills who are interpreted as selfish and contra revolutionary, to 

follow in order to create role models for the population to follow. The CCP and Mao have 

been given the official authority by the masses of the PRC to rule the nation in the form of a 

body, nation and family in order to guarantee their “responsibility” to guide the people well. 

The focus of functioning as one big unit, body, nation and family is clearly shown in the 

words used to describe the responsibilities of the organs of the Party and also that the 

community of China should work as a single unit made up by the masses.136 

The segment implicitly suggests that the power of the CCP has been given to Mao and the 

elites by the masses and common people of China to fulfill their responsibilities to the people 

and to guide them progressively forward. It is also portrayed as an obligation by the ruling 

elites to rule the country with a narrative that is predestined and backed by ideological norms 

and values.137 

Both the Analects (see keyword, government) and Mao’s Little Red Book segments here 

share similar attitudes in the writings to support the power monopoly of the elites by showing 

and presenting the obligations that the ruling elites have over the masses and also that these 

monopolies have been given indirectly by the masses to the elites by divine or ideological 

“laws of nature”, or by responsibilities from the elites towards the people, who are described 

as ineffective to rule themselves. The writings also portray that the people are implicitly 

obliged and adjusted to follow these norms and values created by the elites “for their own 

good”.  

Keyword: benevolence. “4:5 The Master said, “Wealth and high station are what men desire 

but unless I got them in the right way, I would not remain in them. Poverty and low station 

are what men dislike, but even if I did not get them in the right way, I would not try to escape 

from them. “If the gentleman forsakes benevolence, in what way can he make a name for 

himself? The gentleman never deserts benevolence, not even for as long as it takes to eat a 

meal. If he hurries and stumbles one may be sure that it is in benevolence that he does 

so.””138 

This segment from the Analects focuses on how an individual should keep a focused 

perception and interpretation of the “Way” and also to include benevolence, which is a 

Confucian concept concerning human rights and obligations within the Confucian context of 
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class hierarchy and order in China. Benevolence as a concept is very fluid within 

Confucianism and its traditions is based on the notion and relationship between class 

hierarchies and groups, husband and wife, child and parent, nature and people, between rulers 

and the ruled and the elite and the masses in the Confucian context.139 This focuses on rights 

and obligations that each individual has to the collective and also to which person of authority 

and power monopoly. Benevolence does not propagate human rights as contemporary ideas of 

human rights but rather to obtain and secure the feudal based balance of Confucian society, 

where everyone has a certain role and identity to play, sanctioned by divine order and rule by 

the elites.140 

It means that the “natural” order of ruling society and implementing class and political 

differences should not be interpreted as creating equality and representation for the masses of 

China but rather to keep everyone, individual and collective in their designated place to not 

interfere with the divinely sanctioned and ratified order. This is seen in the text by referring to 

poverty and wealth and that people should be content with their position and status in society 

and not alter that. It is also shown in the aspect of the idea of the benevolent gentleman not 

even having time to eat a meal in peace since he is busy governing society with 

benevolence.141 

The segment also presents that wealth and honor, being key concepts in Confucian tradition 

and ideology should accompany the ideas of societal and divine balance, in other means it 

means that people should live according to their designated class lineage and expectations and 

not to exceed those. For the elites it means that they should enforce the societal structure and 

order since they have the monopoly of power in different spheres. It is portrayed as an 

obligation by the elite to rule the masses and to maintain divine and natural order to prevent 

chaos.142 

Keyword: democratic dictatorship. “In the political life of our people, how should right be 

distinguished from wrong in one's words and actions? On the basis of the principles of our 

Constitution, the will of the overwhelming majority of our people and the common political 

positions which have been proclaimed on various occasions by our political parties and 

groups, we consider that, broadly speaking, the criteria should be as follows:  
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(1) Words and actions should help to unite, and not divide, the people of our 

various nationalities. 

(2) They should be beneficial, and not harmful, to socialist transformation and 

socialist construction. 

(3) They should help to consolidate, and not undermine or weaken, the people's 

democratic dictatorship. 

(4) They should help to consolidate, and not undermine or weaken, democratic 

centralism.  

(5) They should help to strengthen, and not discard or weaken, the leadership 

of the Communist Party. 

(6) They should be beneficial, and not harmful, to international socialist unity 

and the unity of the peace-loving people of the world. Of these six criteria, the 

most important are the socialist path and the leadership of the Party.”143 

This chapter of The Little Red Book of Mao focuses on the obligations and goals that the 

members of the CCP have towards the leader and the elite and that they should promote these 

ideals and norms to the masses as role models of Maoist ideology. It focuses on presenting the 

importance of allegiance and loyalty to the CCP, the elites, leaders and Mao and is portrayed 

as a “natural” narrative and to unite the diverse nation into one system where everyone should 

be considered as a part of the people, without ethnic and regional identities and that the 

development of the Party is of key importance. These guidelines must be seen as normative 

rules for the party members to develop the ideology and to be transmitters of information and 

role models for the people, who will adapt and imitate these rules and behavior.144 

The first point focusing on unity instead of division is mainly used to develop deeper Maoist 

institutions and ideology within society and to limit influences from other ideologies and 

religious spheres, especially regional and religious identities in the diverse nation of China. 

This point also creates a stable background for Maoist hegemony as being the ideal and 

normative ideology for the CCP and in turn also all of PRC, and that the ideology should be 
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seen as the most important aspect to uphold for the state, leaders and its people. The second 

article focuses on ratifying the socialist Maoist ideology as the dominant narrative and that it 

should remain unchallenged and the main narrative of the Chinese people and culture and that 

this ratifies the elite and leaders within the CCP. It signifies the importance of the CCP to be 

influenced by the Maoist ideology and to keep the organization untied.145  

The third article focuses on the absolute power and monopoly of political, cultural, and social 

expressions of power by the CCP and the elite (Mao) and that their power should remain the 

dominant centralized institution of power in China. The article also highlights the importance 

of creating a “democratic” dictatorship where it is given that Mao and the elite of the CCP 

will rule the nation, embodied as a family or body of China and that they should receive 

utmost power and authority for the benefit of the people. This means implicitly that the people 

through loyalty have given the elite within the CCP and Mao the authority to govern the 

country and to maintain the Maoist narrative and power structures.146 

The fourth article refers to democratic centralism, which focuses on centralizing the power 

monopolies to the elites and Mao himself, which itself implicitly creates the narrative that 

power to the elites of power monopolies have been given by consent of the Chinese people 

itself for their future benefit. This also implicitly means that the governing elites perceive this 

centralization of power as an obligation to the people to effectively rule the country and to 

deepen the influence of the Maoist ideology in all spheres of institutions in China.147 

The fourth article stresses the importance of complete loyalty and obedience within the CCP 

and also to the CCP and its leaders since they are portrayed and should be perceived as being 

in the Maoist narrative the creators of the new nation. This also cements the notion that the 

CCP should have complete power over institutions and the development of political power in 

the PRC.148 

The sixth article stresses the importance of loyalty and to benefit the international socialist 

and Maoist agenda to spread Maoism and to be loyal to the CCP and its leaders, both for party 

members and non-party subjects. This is of key importance since it portrays the power 

structure that is required to “rule” within the Maoist context and ideology which focuses on 

loyalty and dedication from the people towards their rulers.149 
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Both the Analects (see keyword, benevolence) and the chapter from Mao’s Little Red Book 

here show ideas of adhering to the dominant ideology as being the “right way” or being the 

“right thing” to follow, and not adhering to that or criticizing that should be met with 

punishments or consequences of exclusion, where an individual or collective is perceived as 

traitors or as aliens in the context. Also, both texts show a description of the different 

ideologies’ views of human rights and obligations for individuals and collectives towards 

institutions of power within their own context.  

Keyword: benevolence. “17:6 Zizhang asked Confucius about benevolence. Confucius said, 

“There are five things and whoever is capable of putting them into practice in the Empire is 

certainly “benevolent”.” “May I ask what they are?” “They are respectfulness, tolerance, 

trustworthiness in word, quickness and generosity. If a man is respectful, he will not be 

treated with insolence. If he is tolerant, he will win the multitude. If he is trustworthy in word 

his fellow men will entrust him with responsibility. If he is quick, he will achieve results. If he 

is generous, he will be good enough to be put in a position over his fellow men.””150 

This segment presents the five different virtues and aspects of benevolence which are central 

to Confucian ideas, norms and values focusing on respectfulness, tolerance, trustworthiness in 

word, quickness, and generosity. These virtues must be interpreted as guidelines for the ruling 

elites and how they should most efficiently rule the country and to be role models for their 

subjects by creating these values and norms, for other benevolent people to follow and lastly 

also the people to follow. All these virtues are focused on maintaining the Confucian world 

order ratified and sanctioned by divine rule and the class hierarchies that come with it, namely 

that the educated classes are the upper class teaching the lower classes how to interact 

according to virtue, morals and norms. This must be understood as means for the elites in 

Confucian based contexts and societies to maintain power monopolies over the masses by 

enforcing trustworthiness, earnestness and generosity by having a benevolent ruler who is just 

and treats his subjects as they should be treated, according to Confucian norms and 

traditions.151 Respect is also a key concept which must be taken into consideration due to the 

class-based dynamic which dominates Confucian based societies, since levels of education of 

the Way usually is connected to class identity from the top-down, where respect for 
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authorities and power monopolies and their holders are seen as key concepts needed to follow 

for the people.152 

Keyword: discipline. “We must affirm anew the discipline of the Party, namely: 

(1) the individual is subordinate to the organization; 

(2) the minority is subordinate to the majority; 

(3) the lower level is subordinate to the higher level; and 

(4) the entire membership is subordinate to the Central Committee.  

Whoever violates these articles of discipline disrupts Party unity.  

The Three Main Rules of Discipline are as follows: 

(1) Obey orders in all your actions. 

(2)  Do not take a single needle piece of thread from the masses. 

(3)  Turn in everything captured. 

The Eight Points for Attention are as follows: 

(1) Speak politely. 

(2) Pay fairly for what you buy. 

(3) Return everything you borrow. 

(4) Pay for anything you damage. 

(5) Do not hit or swear at people. 

(6) Do not damage crops. 

(7) Do not take liberties with women. 

(8) Do not ill-treat captives.”153 

This segment from the Little Red Book of Mao focuses on aspects of conduct and virtues 

within Maoism, the CCP and the Maoist discourse where sets or rules and behaviors are 

encouraged and some are discouraged and preferred to not be visible in the public and private 

mindset of the people and the elites. This segments must foremost be understood as the 
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blueprint for the members of the CCP since they are the communicative information 

organization to the people of the RPC and by creating these norms of conduct for Party 

members, the aspiration is to transfer it as a role model to the masses further on. The segment 

focuses heavily on social codes of conduct but also laws and prohibitions for the CCP 

members, the general population and general attitudes and perceptions of devotion and loyalty 

to the cause of Maoism and Chairman Mao.154 

This is clearly seen in the paragraphs highlighting obedience and loyalty to obey all orders 

from the party elites, without questioning this. The paragraph including minority adapting to 

the majority is not a form of libertarian aspect which include minority rights etc. but rather 

that the Chinese masses should conform and adapt to the elites of the CCP and Mao himself 

for their “greater” good and for the greater good of the nation, since Mao and the CCP 

supposedly represents the greater popular opinion and will of the people. The perception of 

the greater good is due to socialist and Maoist ideas of the elite guiding the masses for a 

future utopian socialist democracy. This cannot happen with an initial democracy since this 

will halt the socialist and Maoist expansion by the middle classes and bourgeoisie (according 

to Maoist ideology) and prevent a future Maoist development.155 

Both these texts from the Analects (see keyword, benevolence) and Mao’s writings include 

aspects of virtues and morals in both contextual ideologies that should be followed and 

promoted by the elites to the people to create a more lawful, ordered and stable society. Both 

texts include aspects of hierarchical thinking and demands of loyalty from the people to the 

elites and compassionate ruling from the elites towards the people and masses.  

Keyword: The Way. “1:11 The Master said, “Observe what a man has in mind to do when 

his father is living, and then observe what he does when his father is dead. If, for three years 

he makes no changes to his father’s Ways, he can be said to be a good son.””156 

This segment from the Analects of Confucius focuses on piety, and to be respectful of 

traditions, authorities, leaders, and people of power monopolies as well as institutions of 

power in traditional Confucian ideology and morals. The statement signifies the importance to 

follow traditions and to honor ancestors, one’s family, heritage and order and balance in 
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society, and to keep the continuum of ideas of virtue and piety that are central concepts within 

traditions in Confucianism and Confucian ideology.157 

Piety and virtue in the context of Confucianism and the text presented focuses mainly on 

respecting the lineage and narrative that is Confucian ideology and hierarchical thinking, 

where ancestors and people and institutions of authority are superior to the individual or 

collective of lower rank within the power dynamic and also from the perspective of 

community and individual, that the individual should follow the community rules and 

morals.158 

This is also of importance for the elites to ratify their monopolies of creating and sustaining 

power in cultural, political, and social institutions and also to transform and pass on these 

hierarchies to future generations. It is also a part of the Chinese ethnocentric continuum of 

keeping up with traditions and culture across generational boundaries. It can also be 

interpreted as the father or leader (Emperor) of the family (China) leads the son, the people to 

their knowledge and assumed destiny by their wisdom, which in itself is a presentation of 

hierarchical thinking and showing power dynamics within the Confucian texts.159 

Keywords: leading bodies. “In the present great struggle, the Chinese Communist Party 

demands that all its leading bodies and all its members and cadres should give the fullest 

expression to their initiative, which alone can ensure victory.”160 

This segment from the Little Red Book of Mao highlights the role and importance that the 

CCP and the Chinese Communists and their leader Mao has for the achievement of victory for 

the Chinese people, state, and its leaders. The segment presents the Chinese communists as 

the elite destined to rule the nation and to be the power holders of power monopolies and that 

full dedication to the cause of Maoism within the Party itself and the wider population is of 

essential value and importance. This segment should as most previous ones from LRBoM, 

also be interpreted as guidelines for the elite in the CCP who functions as distributors and role 

models for the ideology to the people.161 

One must in this aspect understand that the usage of the body as a concept as it is of key 

importance in Maoism but also in Confucian based China and its culture, since nation and 

people is described as a body with a head of state, with a clear power dynamic and pyramid, 
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which makes the body having a key role in the Maoist movement to represent both wellbeing 

and transformations and also aspects that include all segments of Chinese society.162 

It is important to acknowledge that the text implicitly gives authority to the CCP and its 

leaders, the ruling elite of the country with Mao as the head of the CCP and the elites, by 

promoting that the authority given to the CCP and Mao has been given by the people to 

ensure the socialist victory which will lead to further development, industrialization and to 

modernize the nation, its ideals, norms and people.163 Both these texts in the Analects and 

Mao Zedong’s writing focuses on the ideas of following a defined lineage, narrative and 

tradition that must be passed on to future generations by strong ideological dedication and 

deeply rooted institutions and mindsets. The texts show clear definitions of power distribution 

and hierarchies where the father, leader, emperor, or Mao with the accompanying elite are the 

holders of culture, traditions and civilization and should be seen as role models for the general 

people.   

4) Conclusion 

I would like to initiate the conclusion with my research question to recap on what the focus of 

the thesis was: How have Confucian norms and power monopolies concerning the leader of 

the nation influenced Maoist power structures?  

After analyzing relevant parts of comparison of the Analects of Confucius and segments of 

the Mao’s Little Red Book which focuses on ratification of power monopolies, I have 

concluded that there are similarities between the two scripts and ideologies and their focus on 

the leader, and that Confucian ideology in the texts may influence Maoist ideology and how 

the leader is ratified, sanctioned and supported. Regarding the theory of Gramsci, there are 

aspects that point to the fact that his theory of cultural hegemony within literary traditions in 

this case, ratify and support the universally sanctioned leader, by transcending and influencing 

another ideology and institutions through the importance of cultural scripts as moral 

guidelines for the population. Confucian norms and power monopolies have mainly 

influenced Maoist power structures by creating norms of the written language and scriptures 

as being moral guidelines for conduct, morals and power distribution, for the state and 

population to follow and to give allegiance to an authoritarian way of ruling society in order 

to maintain balance and order. The theory of Gramsci is of relevance to the study to explain 
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the Confucian influences in Maoism regarding the idea and monopoly of the leader expressed 

in the texts, since both texts focus on the leader as the main concept of keeping balance in a 

society and that the rest of society must adapt to the leader to uphold this balance and 

harmony.  

The similarities focus mainly on idealizing the ruler and the ruling elites and ratifying their 

power through ideology and giving the ruling elites a form of sanctioned way to rule through 

ideological and political, cultural, and social hegemony, supported by scriptures. There are 

however differences since Maoism as an ideology is inherently anti-religious and anti-

traditionalist, and attributes Confucianism and Confucian values the aspects of being old, 

underdeveloped, backwards, religious, and traditional. Maoism also has a clear modernizing 

aspect which aims to destroy former hegemonies, traditions, values, morals, and power 

structures for creating an idealist society within the ideology and its narrative. Confucianism 

also shares some aspects of modernization, but more so on keeping traditions, values, morals, 

and ideas from a “golden age” in Chinese history and upholding and respecting them in new 

forms of interpretation.  

Regarding the previous research used in this study, new perspectives can be seen from this 

study since it aimed to portray perceived influences from Confucian thought and ideology 

within the Maoist context and the cult around the leader. The previous research used in this 

study such as Zhou who focused on Confucianism throughout history and how it affects 

contemporary institutions can now be complemented with the study’s focus on how the cult of 

the leader is also a remnant of Confucian ideas and norms but with a new interpretation in the 

Maoist discourse, mainly through its focus on the ideological text and representation of the 

leader. Steinmüllers work on the country family and father Mao can also be complemented 

with this study due to the focus of the leader as being seen as the head of the national body, 

the father of the nation and also how that has Confucian roots, and how the leader is portrayed 

in the texts and ideologically supported as the universal leader.  

Mitter’s focus on Mao’s personality and role to develop Maoism can also be complemented 

with this study since it has presented aspects of the cult and importance of the leader which is 

important in both Maoism and Confucianism, especially in the texts of the ideologies where 

the leader is ratified and supported as the universal center of power and holder of moral 

conduct. The focus of Weigang on the intertwining and influences of both Maoism and 

Confucianism on each other can be complemented with this study as well since the study has 

highlighted how aspects of power legitimacy is presented in ideologies and how the cult of the 
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leader is transferred from one ideology to the other, especially since this study focuses on the 

transition from one ideology to the other through text interpretation of moral guidelines. The 

work of McDonald and Chinese business culture can also be complemented by this study 

since the study highlights the importance that Confucian ideas and notions of leadership and 

cultural influence has concerning leadership also in contemporary China and how leadership 

and hierarchies are manifested and represented in texts as a business role model of conduct. 

This study can also complement areas of politicized religion discourses which is mostly 

dominated by European contexts and aspects, such as Schäfer’s work and can create a more 

nuanced view of this discourse with non-European aspects, since politicized religion is a 

global phenomenon, especially when it comes to understanding ideological texts who become 

politicized and used to support authoritarianism.  

Confucianism being the dominant cultural, social and political tradition and ideology for 

millennia in the Chinese speaking world has influenced Maoism in the sense that Maoism and 

the worshipping of Mao Zedong as the father of the nation and leader “chosen” by narrative 

according to Maoist and socialist ideology of class conflicts, replaced the former Confucian 

based institutions and elites. This is mainly seen in the destruction of these institutions and 

that Maoist ideology created new institutions, cults and traditions surrounding the elites and 

the leader, by using previous attitudes to power that existed in Chinese society, namely ideas 

of divine and sanctioned by ideology, political structures and power monopolies. Confucian 

attitudes to authoritarianism and that all people have a certain place in the “world order” of 

society defining political, social and cultural hierarchies have influenced the emergence of 

Maoism and Maoist ideology, since both ideologies are based on authoritarian and 

meritocratic (within ideology power hierarchies and frames) attitudes where some are 

“destined” to rule others based on ideas of social background, culture, enlightenment etc..   

The main aspect that Confucianism has influenced in Maoist ideology is the culture and 

worship of the leader as the autonomous power who has been given the monopoly to obtain 

and preserve the order of society and how this affects the rest of society. Even though the 

ideologies have vastly different viewpoints and backgrounds they both share this phenomenon 

in common. One aspect is also that Confucianism has been the state sanctioned ideology in 

the Chinese speaking world for centuries which has created a political culture of authoritarian 

systems which could easily be succeeded to the Maoists and their new ideology. It is very 

difficult to erase a cultural phenomenon and traditions that have been a part of a society and 

culture for hundreds of years, but rather easier to implement one’s own ideology and take 
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over the institutions of the previous cultural and political power structure. Even though there 

are similarities concerning the cult of the leader, ideology, religion and traditions are complex 

social and cultural phenomenon, which means that the study can contribute to other 

discourses concerning these fields but may not be used as a single blueprint for comparison.  
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