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64) The Divine Determinative and the Names of Babylonian Rulers — The divine determinative, or 
“dingir-sign”,1) in the writing of royal names in cuneiform has long been a part of the debate on the issue 
of royal deification in ancient Mesopotamia.2) This brief article discusses the presence (and absence) of the 
divine determinative in the writing of the names of the kings of Babylon and thus contributes to the debate 
on royal deification in Babylonia.3) It complements an earlier article centred on the divine determinative 
and the names of Assyrian rulers (KARLSSON 2020). 

After having conducted searches in the online databases RIBo (Royal Inscriptions of Babylonia 
online) and CKST (Corpus of Kassite Sumerian Texts), complemented by a read through of the book RIME 
4,4) thus covering the royal inscriptions of the kings of Babylon of the Old, Middle, and Neo-Babylonian 
periods, the following attestations of the writing of the names of the kings of Babylon with the divine 
determinative were found5): 
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Old Babylonian Period: 
dsa-am-su-[i-lu-na] Samsu[iluna] RIME 4, E4.3.7.2010:4 
dsa-[am-su-i-lu-na] Sa[msuiluna] RIME 4, E4.3.7.2014:3 

Middle Babylonian Period: 
[dku-ri-gal-zu] [Kurigalzu] MSKH 1, IM050009: vii 47-49 
dku-ri-gal-zu Kurigalzu MSKH 1, IM0500010: iv 18-20’ 
dku-ri-gal-zu Kurigalzu UET 1, 155: e. 3 
dku-ri-gal-zu Kurigalzu UET 1, 155: o. 4 

Neo-Babylonian Period: 
— — — 

Before commenting on the attestations listed above, it should be remarked that these are strikingly 
few, considering the great quantity of Babylonian (especially Neo-Babylonian) royal inscriptions.6) 
Anyway, there are a few attestations from the Old Babylonian period (the reign of Samsuiluna) and a 
number of attestations from the texts of one or two Kassite, Middle Babylonian rulers named Kurigalzu. 
As for the latter, because of the lack of patronyms, the texts can be attributed both to Kurigalzu I and II. 

Beginning with the attestations from the Old Babylonian period, the name of Samsuiluna (1749-
1712) is written with the divine determinative (dsa-am-su-[i-lu-na], dsa-[am-su-i-lu-na]) in two different 
impressions of seals of servants (wardum) of this king. The two texts (RIME 4, E4.3.7.2010, 2014), dated 
to the fourth and 23rd regnal years respectively, briefly present the owner of the seals. 

Continuing with the attestations from the Middle Babylonian period, the name of Kurigalzu is 
written with the divine determinative in some of the extant Kassite Sumerian royal inscriptions. Kurigalzu 
I (CLAYDEN 1996: 116) of the 14th century BCE presents himself as “I am Kurigalzu” (dku-ri-gal-zu-me-
èn) in an inscription (MSKH 1, IM0500010: iv 18-20’) on a statue fragment from Dur-Kurigalzu which 
focuses on the well-being (thanks to the king) of the deities. The same passage can be reconstructed on 
another fragment of the same statue (MSKH 1, IM050009: vii 47-49). Kurigalzu I(?) is also provided with 
a divine determinative (dku-ri-gal-zu) in a building inscription (UET 1, 155: e. 3, o. 4) on a brick from Ur 
which tells of Kurigalzu (referred to as “king of Ur”, beside “strong king, king of Sumer and Akkad”) 
renewing (m u - u n - g i b i l ) the temple of the moon-god Nanna, the patron god of Ur. According to a 
Kassite-Akkadian list of personal names, Kurigalzu means “shepherd (ku-ri) of the Kassites (gal-zu)” 
(BEAULIEU 2018: 137), so (at least) the first element of the name should not point to the divine sphere. In 
parantheses it can be said that the name of Hashmargalshu, supposedly referring to a local Kassite ruler in 
Babylonia (Nippur?), is also written with the dingir-sign.7)  

Concluding with the Neo-Babylonian period, there are no attestations from this period.8) None of 
the kings whose names begin with a non-divine element (such as Itti-Marduk-balatu and Amel-Marduk) 
have their names written with a preceding divine determinative. The only ruler whose name is written in 
such a way is Shulgi (2094-2047) of the Third Dynasty of Ur. Shulgi is referred to thus (dš u l - g i ) in a text 
(RIMB 2, B.6.21.1:3) of Marduk-apla-iddina II (721-710, 703), as well as (mdš u l - g i ) in an inscription 
(e.g. AOAT 256, 2.2: i 10, 12, 15, 19) belonging to Nabonidus (555-539).9)  

Putting the writing of Hashmargalshu’s and Shulgi’s names aside,10) how should the results of the 
data collection (presented above) be understood? To begin with, the overwhelming absence of divine 
determinatives in front of “worldly” word elements that form part of the royal names must be stressed. 
Then, the Samsuiluna and Kurigalzu attestations are not self-evidently expressing deification either.  

Samsuiluna himself did not write his name with the divine determinative in his 11 texts, and most 
of the inscriptions from his officials (18 out of 20) also lack the sign in question. Also, the dingir-sign in 
front of the word samsu (Akkadian šamšu), which means “sun”, may classify this celestial body rather than 
the person of the king. On the other hand, in one of his (bilingual) inscriptions (RIME 4, E4.3.7.5:35, 37), 
Samsuiluna presents the goddess Ninmah as “the mother who created me” (ummi bānitīya / a m a  i n -
d í m - e n - n a - < m u > -u š ), and in another inscription (RIME 4, E4.3.7.7:131), Samsuiluna is the 
“favourite brother” (talīmu) of the god Zababa and the goddess Eshtar.11) Of course, the question is whether 
to interpret these examples literally (king as a god) or figuratively (expressing close relationship). 
Kurigalzu I(?) almost always (in more than 50 CKST-texts) wrote his name without a determinative or with 
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the personal determinative. Also, the religion and vocabulary of the Kassite culture and language are poorly 
conveyed.12) On the other hand, it would make sense for Kurigalzu I (if the attestations do belong to him), 
the great builder and founder of Dur-Kurigalzu (BEAULIEU 2018: 137-140), to elevate himself. A parallel 
to the Assyrian evidence, which reveals that the dingir-sign can determine the name of Tukulti-Ninurta 
(KARLSSON 2020: 34-35), can be drawn. It is plausible that Tukulti-Ninurta I (1244-1208), a reformer of 
royal ideology and behind the historic shift of capital from Assur to Kar-Tukulti-Ninurta (KUHRT 1997: 
355-358), should have dared such a move. Perhaps Kurigalzu I can be identified as a similarly bold 
ideological reformer. Still, fact remains that the writing of the names of these rulers without the dingir-sign 
ahead of tukulti or ku-ri is the norm. 

In sum, in the debate on royal deification in Babylonia, the factor of divine determinatives 
consistently speaks in favour of the idea that the kings of Babylon did not claim divine status in their 
inscriptions. Rather, they presented themselves as mortals who were supported from “above” in the 
execution of their divine office (created by Marduk and the great gods) – the Babylonian kingship. 

Notes 

1. Sign no. 10 in MZL (pp. 248-250) in its classificatory function. 
2. See e.g. the classical works by R. LABAT (1939) and H. FRANKFORT (1948). 
3. For recent works on divine kingship in Mesopotamia and beyond, see BRISCH 2008 and HILL et al. 2013.  
4. http://oracc.org/ribo/corpus/ (2020-03-30), http://oracc.org/ckst/corpus/ (2020-03-30), and FRAYNE 1990 

respectively. The former database is largely based on the books RIMB 2, SANER 3, and AOAT 256. At the time of 
the search, also a significant corpus of the inscriptions of Nebuchadnezzar II (604-562) were available. With regard 
to the latter database, the Kassite rulers almost exclusively composed their royal inscriptions in Sumerian (BRINKMAN 
1977: 73-74), hence CKST. The one exception (giving no new attestations) is a royal inscription (VAS 1 34) by 
Marduk-apla-iddina I (1171-1159) in Akkadian (BRINKMAN 1977: 73). As for the searches, the search-element was 
ʻdʼ (standing for the divine determinative sign). It is only natural to focus on royal inscriptions, considering the 
inherently ideological character of this text genre. The much less rhetorical text genres of land grants, other economic-
administrative texts, and royal chronicles were not focused on. Anyway, a read through of the Babylonian chronicles 
(GRAYSON 1975) did not result in any attestations. 

5. Divine determinatives that directly precede divine names in the names of kings of Babylon are ignored in this 
article. Both personal names of reigning kings (living rulers) and royal predecessors (deceased rulers) are included 
in the discussion. Only the texts of rulers based in Babylonia are considered. Thus, the texts of Shamash-shuma-ukin, 
but not those of other (Assyria-based) Assyrian kings, are considered. Anyway, according to RIBo, the Babylonian 
royal inscriptions of Assyrian kings present just three attestations (Sargon II (721-705); B.6.22.4-6). The Babylonian 
royal inscriptions of Persian and Seleucid rulers are not considered either. Anyway, the texts incorporated into RIBo 
from these rulers did not yield any attestations. 

6. There is a possibility that royal deification may be “hidden” behind the divine determinatives preceding divine 
names (see e.g. the royal names Marduk-apla-iddina and Nabopolassar where the divine elements come first). 
However, an added personal determinative regularly and supposedly distinguishes the mortal ruler from the divinity, 
as in mden-líl-DÙ (Enlil-bani) and mdU.GUR-LUGAL-ÙRU (Neriglissar). When the divine name concludes the royal 
name, the divine determinative is postponed accordingly, as in ka-da-àš-ma-an-den-líl (Kadashman-Enlil) and mLÚ-
dAMAR.UTU (Amel-Marduk). Royal names without divine names lack divine determinatives, as in ḫa-am-mu-ra-pí 
(Hammurapi) and sà-bu-um (Sabium). There are no examples of double divine determinatives (classifying the 
divinity and the king) in the relevant text corpus. 

7. On a brick from Nippur (YOS 9, 67:2), this Hashmargalshu (dḫa-aš-mar-gal-šu) speaks of his “delivering (m u -
D U ) bricks for the Ekur for Enlil, his lord”. An unprovenanced text (MSKH 1, pl. 06 11:2) of the same man carries 
the same message. In another unprovenanced text (YOS 9, 66:3), he presents himself as “strong male, son of 
Malabharbe” and claims to have fashioned (m u - n a - d í m - d í m ) the temple to the Divine Seven, “his lords”. In yet 
another unprovenanced text (MSKH 1, pl. 02 02:4), Hashmargalshu, presented as above, claims to have dedicated (a  
m u - n a - r u ) the inscribed brick to Enlil, “his lord”. The element ḫašmar simply means “falcon” in Kassite, 
according to the Kassite-Akkadian vocabulary from Ashurbanipal’s library (BEAULIEU 2018: 177). For 
Hashmargalshu and his texts, see BRINKMAN 1977: 325-327. 

8. The determinatives in the names of Simbar-dShipak (1026-1009) and dKasshu-nadin-ahhe (1008-1006), kings 
of the second Sealand dynasty, can be explained by Shipak being a (Kassite) god and by Kasshu being a Kassite 
demonym (BRINKMAN 1968: 150, n. 901; BEAULIEU 2018: 177). The determinative in the name of dMar-biti-apla-
usur (985-980) of the Elamite dynasty can be explained by Mar-biti being a Mesopotamian (associated with Der) god 
(BRINKMAN 1968: 165, n. 1002). As for (possible) royal deification (the issue of divine determinatives aside), Adad-
apla-iddina (1069-1048) of the second dynasty of Isin calls himself “son (d u m u ) of (the goddess) Ninisina” (RIMB 
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2, B.2.8.10:3), while Nabopolassar (626-605) and Nabonidus of the Neo-Babylonian empire claim to be the “creation 
(binûtu) of (the goddess) Ninmenna” (SANER 3, C12:2) and “creation of the sage of the gods – the god Marduk” 
(AOAT 256, 2.1: i 4) respectively. 

9. Sargon II, king of Assyria, also refers to Shulgi (dš u l - g i ) with the divine determinative (RIMB 2, B.6.22.3: i 
18). It is noteworthy that the name of Naram-Sin of Akkad (2260-2223), by contrast, is not written with the dingir-
sign in front of the first name element (see e.g. AOAT 256, 2.4: i 18), and that Nabonidus, who refers to many 
different predecessors (including Assyrian) when narrating his building projects (see e.g. AOAT 256, 2.17), only 
grants Shulgi the dingir-sign. 

10. Neither are referred to as kings of Babylon, and the dingir-sign in the writing of the latter’s name may be 
explained by Shulgi being seen more as a mythological figure (like Gilgamesh) than a historical person in first 
millennium BCE Babylonia. Nevertheless, Shulgi is spoken of in a down to earth-manner as the son of Ur-Nammu 
(2112-2095; written mu r - dn a m m a ) and/or as a former builder in the cited passages from the inscriptions of Marduk-
apla-iddina II and Nabonidus. 

11. As for (possible) royal deification through similes and metaphors, Hammurapi (1792-1750) claims that his 
people may see him “as a god” (kīma ilim; RIME 4, E4.3.6.2:77), in his being the “god of his nation” (d i n g i r -
k a l a m - [ m a ] ; RIME 4, E4.3.6.10:1). These examples should be seen in the light of the absence of the dingir-sign 
in the writing of this ruler’s name. 

12. As observed by J.A. BRINKMAN (1977: 405) with regard to the dingir-sign and Kassite texts, the significance 
of the dingir-sign in the relevant position is difficult to evaluate, and the relevant attestations are exceptions to the 
rule. BRINKMAN here states that, “no royal name without an initial theophoric element is ever consistently preceded 
by a divine determinative in the economic texts; and royal inscriptions do not, with the exception of a few Kurigalzu 
texts and a royal grant of a Kadasman-Enlil [J.4.1.3], prefix the divine determinative to such names.” For this royal 
grant, see BBSt, no. 1. 
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