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Abstract 

This thesis discusses the extent to which non-governmental organisations (NGOs) operating in 

postcolonial countries work with religious institutions to promote social and economic 

development. Through postcolonial theory, and by using a qualitative approach combined with a 

critical methodology, this thesis will examine the relationship between particular NGOs and 

religion in the countries in which they operate. More precisely, this thesis will consider whether 

it is helpful, or a hindrance to development if NGOs work cooperatively with religious leaders 

and institutions. 
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Chapter 1 

Introduction 

1.1. Topic and Context 

When I was younger, I dreamed of working in the charity sector helping the poor and 

disadvantaged in developing countries. Despite not knowing how I would do this, the dream 

persisted. I did voluntary work in the UK with refugees which I was told would prepare me for 

what to expect in the development sector and I completed a Bachelor degree in International 

Relations which I believed would equip me with the skills and knowledge needed to “make a 

difference”.  

During my first year at Leiden University completing my BA, every course module aimed to 

increase students' awareness of the dichotomy of “us vs them”, in particular the “ west vs the 1

rest”. This increased understanding of the multiple ways in which the west stigmatises and 

alienates the east intensified my desire to go to these developing countries to actively 

demonstrate that although I am from the United Kingdom, the differences between individuals 

are minimal and not as suggested in western media. Furthermore, it is my true belief that where 

there are cultural and religious differences these should be celebrated, appreciated and be a 

source of learning.  

 In this study, for the purpose of argumentation, I have applied lower case letters to the words 1

“west” and “postcolonial”, and any sister words relating to them, including; eurocentric, 
postcolonialism and western. Although deemed grammatically incorrect i.e. west should be 
“West”, this choice challenges eurocentric notions that words or concepts linked to the “west” 
are superior to, grammatically or otherwise, words or concepts linked to “postcolonial” 
countries. Thus, it can be argued that both the “west” and “postcolonial” should be treated 
with the same rules of language, particularly when applying the words to geographical or 
cultural contexts. This approach considers the predominantly eurocentric constructions of 
language and language acquisition, both of which are terms discussed in more detail in the 
theoretical framework.
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My dream became a reality when I entered the world of international development in 2017 and 

landed in the capital city of Malawi, Lilongwe. It was a lesson in reality. Although hard to admit, 

the experience exposed the naivety of my younger dreams.  

Leading a team of twenty young people – ten Malawian and ten British on a programme titled 

“Integrating Sports with Sexual Reproductive Health and Rights (SRHR) to Youth and Women”, 

we visited rural villages to “educate” people on sexual health and reproductive rights.  

However, shortly after arriving I started asking myself questions; why am I here with other 

British people? Why do we need to be here? Surely education and learning is more effective 

coming from Malawians themselves?  

I felt embarrassed. I was not an expert in SRHR, nor was I an expert in Malawian or 

development studies. How could I really make a difference on a six month work placement? I 

expressed my views to my bosses and the response from them was always about “the effects of 

the programme are long term and are not visible until probably long after I had gone.” I was 

starting to realise the biggest difference this experience would give was a personal one, and as 

valuable as that experience is, it was not my primary motivation.   

At the same time, whilst in Malawi I became aware that it is a deeply religious country and that 

religion is central to the lives of all the people I met. I saw firsthand the power religion had on 

people and it seemed a world away from how people worshipped in the UK. Everything was 

down to God’s will. However, I worked for an NGO which was secular and was disengaged from 

working with the established religious institutions in Malawi. This is not unusual for NGOs.  

Working in Malawi inspired me to consider if the NGO would be more respected if it was 

actively engaged with religious institutions and leaders, and whether or not this disengagement 

from the predominant religion of the country really benefited the goals of development.  
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1.2. Aim, Relevance, Focus and Scope 

It is this link between religion and development and the input of NGOs that is the main focus of 

this study.  

After working for two international development charities, one in Malawi and one in Fiji, it 

became clear to me that there is a disassociation between NGOs websites and mission statements 

and the activity in “the field”. However, combined, NGOs are multi-billionaire businesses which 

could, if appropriately focused and applied, help development and growth. The aim of this thesis, 

therefore, is to provide national and international NGOs with recommendations of how they can 

work with religious institutions and leaders to obtain the best results in promotion of sustainable 

development which is sensitive to local religious and cultural ethics.   

Religion is one of the most influential powers in the world. Globally, approximately 84.4% of 

people  are affiliated with a religion – predominantly Christianity and Islam (Pew Research 

Centre, 2015). Furthermore, religion and development do go hand in hand, with most religions 

promoting the practice of charity, giving and generosity. It can thus be argued that religion can be 

a fundamental force of social growth.  

To demonstrate the importance of religion to people, in 2019 a Gallup poll presented a globally 

aimed questionnaire; “How important is religion in your daily life?” This questionnaire surveyed 

149 countries worldwide, 88 of which were previously colonised (Gallup, 2019). Some of the 

poorest countries in the world were included in this data including; Bangladesh, Malawi, 

Myanmar, Mali, Rwanda, Nepal, Cameroon, Algeria and Nigeria. The data collected from these 

developing, post-colonial countries illustrated that religion plays an immensely significant role in 

the day-to-day lives of civilians.  

For example, in the Gallup survey, 100% of people questioned answered “yes, religion is very 

important” in the following postcolonial countries; Bangladesh, Somalia, Niger (Gallup, 2019). 
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In Malawi, Indonesia and Sri Lanka 99% of people surveyed said that religion played an 

important part in their daily lives. Countries in which 90-98% of people believed religion was 

important included, but are not limited to; India, Namibia, Pakistan and Cambodia (Gallup, 

2019). In contrast, the results for previous colonising powers illustrate that religion is perceived 

as less important in daily lives. This includes only 27% of people in the United Kingdom; 40% in 

Germany, 30% in France, 33% in The Netherlands (Gallup, 2019).  

These results indicate that the less developed a country is, particularly if it had once been a 

former colony, the more religion played a role in the daily lives of citizens. In comparison, the 

less religious countries were more developed countries, notably in the west and with a past of 

being colonial rulers. These results therefore indicate that since people in developing, 

postcolonial countries are more devoted to religion it is natural for religion to be intertwined in 

all aspects of their lives; whereas in the west, secularisation is more the norm. It is unnatural for 

many western organisations, whether they are charities or not, to consider religion as a key 

element of their work. This research assesses the extent to which national and international 

NGOs consider and implement methods of cooperating with religious institutions, either directly 

(i.e. being a faith-based organisation (FBO)) or more indirectly (i.e. spreading awareness to 

religious leaders or utilising religious institutions as places to carry out charitable work).  

To summarise, I have chosen to research the extent to which NGOs work together with religious 

institutions in postcolonial countries to promote development because;  

1) the countries which are developing can mostly be categorised as also counties which once 

endured colonial rule (with exceptions including Ethiopia) 

2) most developing countries are religious with most citizens prioritising religion as a significant 

factor in their lives  

3) NGOs have an important role in developing countries 

4) both NGOs and religious institutions have significant influence on citizens 

5) by NGOs working hand in hand with religious institutions and leaders, the quality and pace of 

development and growth within postcolonial countries may be improved.  
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In the above context, this research can act as a catalyst to promote reconsideration of how 

developmental organisations and religious institutions can mutually address methods of 

sustainable development in postcolonial countries.  

As stated above, through examining religious practices, it is clear that there are developmental 

dimensions within religions. Religions support development and charity in numerous ways. 

Buddhism and Hinduism both believe acts of charity increases positive karma; in Islam, the 

pillar of Zakat directly involves charity and giving a fixed proportion of income to people in 

need; similarly in Judaism, Tzedakah conceptualises charity; and, in Christianity the highest 

form of love is to “love thy neighbour” and thus giving to charity and those in need emulates the 

greatest form of worship (Gill, 2003: 39-153). Therefore, it can be seen that through certain ways 

religion supports development, particularly through charitable processes. In this context, 

religious institutions are likely to be willing to work with NGOs in postcolonial countries where 

charity is needed the most. Thus, both religious institutions and NGOs can be regarded as 

playing a pivotal role in “spearheading social change” (Van Winkel, 2015) and increasing 

development in postcolonial countries since it can be argued that both contribute to 

developmental goals in a number of ways.  

Nevertheless, although there is a correlation between religion and development which underpins 

the relevance of this research, it must also be noted that the need for this research also derives 

from the quest for a more equal, peaceful and developed world and this research aims to identify 

further ways to achieve this in countries that require it most.   

1.3. Limitations of Research and Mitigations 

However, the limitations and practical problems of this research must be noted and assessed in 

order to validate any recommendations relating to the study of the extent to which NGOs work 

cooperatively with religious institutions to promote social and economic development in 

postcolonial countries.  
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The first drawback is the implicit assumption that development is in fact required in postcolonial 

countries, or even that development issues are only in postcolonial countries, rather than those 

deemed “developed”. It could be argued that this perspective is one rendered by western 

outlooks, disregarding whether or not the country itself believes it is in need of development. 

However, I have taken a pragmatic approach to understand development within this research, and 

through a postcolonial lens, framed this research in a way that does not imply a country is 

necessarily suffering, but rather indicates the ways in which national and international NGOs can 

support local religious institutions through means of developmental processes and goals. Thus, in 

turn, this thesis puts first the needs of postcolonial countries by addressing ways in which the 

developmental industry can prosper by involving the element of religion, which as stated above 

is of great significance to the citizens of these countries. This contrasts with the conventional 

approach the west takes in the deployment of development strategies which is often anti-

religious sentiment, particularly in regard to certain religions such as Islam.  

A second drawback is how the scope of this research focuses on all postcolonial countries and it 

could be argued that this topic is too broad and general and does not appreciate or recognise the 

vast differences between postcolonial countries. However, for practical reasons, such as 

collection of data it is easier to find participants from a range of countries rather than one country 

in particular, especially since I am based in the United Kingdom rather than in a postcolonial 

country. Furthermore, despite differences between postcolonial countries, I believe this research 

can be applied to all postcolonial countries, because the data cited strongly indicates that 

postcolonial countries all value religion highly and each has developmental issues. On the other 

hand, it is true that all countries, not just postcolonial, have developmental issues to some extent, 

however they are not included in this research because as stated above most countries which did 

not suffer colonialism do not value religion as a significant factor in their daily lives. Thus, 

researching the ways in which NGOs could work with religious institutions in countries such as 

the UK would not be as impactful because fewer people are religious, compared to citizens in 

postcolonial countries.  
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A third drawback is that the data collected will not be objective and therefore relies on 

qualitative, subjective findings from participants working for NGOs that operate in postcolonial 

countries. It is understood that these views are not necessarily representative of or generally 

applicable to postcolonial countries as a whole. However, the findings will highlight 

comparisons between individuals on the extent to which NGOs support or undermine religious 

institutions in postcolonial countries and thus can broadly be applied to wider populations.  

1.4. Overview of Structure 

This paper will be structured into several chapters. Following Chapter 1, the introduction, 

Chapter 2 will consider key concepts related to the research question. Chapter 3 will review 

literature and particularly three substantial texts which address previous research on related 

topics. Chapter 4 presents the theoretical framework which acts as a skeleton for the overall 

research project. Chapter 5 outlines the methodology used within the research. This methodology 

considers qualitative methods of collecting data; self-reflexivity; critical analysis and the ethical 

considerations taken into account during the research. Chapter 6 reviews the findings from the 

empirical data collected. Chapter 7 presents the discussion of findings and Chapter 8 offers 

research conclusions, including identifying ways in which this research can be developed and 

expanded. Followed by the conclusion is the list of references used within the research. Finally, 

the appendix is located at the end of this paper and includes all participant answers written in 

full.  

Grace Montgomery
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Chapter 2 

Key Concepts Related to the Research Question 

2.1. Scales of Development Measurement 

In this thesis, the differentiation between developing and developed countries is derived from 

two scales of developmental measurement; the Human Development Index (HDI) and, Gross 

Domestic Product (GDP).  

The HDI uses measures of development which are not solely based on the economic power of a 

country. It evaluates development by assessing criteria such as; life expectancy at birth, expected 

years of schooling and gross national income (UNDP, 2019). The least developed countries on 

the HDI scale are all countries which were once colonised by western superpowers. According to 

the 2019 ranking, the least developed countries included; Niger, South Sudan, Burundi, Mali, 

Mozambique, Congo, Malawi and Senegal (UNDP, HDR, 2019). It is unsurprising to see the 

countries at the positive end of the HDI, in other words the top scoring 15 out of 189 countries 

entered, were previous colonising powers including, the United Kingdom, Spain, France, The 

Netherlands and Germany (UNDP, HDR, 2019).  

On the other hand, GDP is the market value of all final goods and services produced by a nation 

each year. This is calculated by aggregating personal and public consumption; public and private 

investment; government spending; and exports (Kramer, 2020). The lowest scoring countries on 

the 2017 GDP scale include; Gambia, Seychelles, Belize, Bhutan, Fiji, Malawi, Congo, 

Mozambique and other previously colonised nations (Worldometer, 2020). Again, countries with 

the highest GDP score are countries which were previous colonising powers. 

Thus, it can be concluded that the countries which suffer most, and are in need of the most 

development are countries which experienced the harshness of colonial rule, despite many of 

them being independent from colonising powers for almost a century. In contrast, the most 
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developed countries are those who were either never under colonial rule themselves, or were 

previously a colonising power.  

2.2. The Term “Development” 

Background and History 

First and foremost, the terms used in the research question must be clearly defined to ensure 

clarity and consistency of meaning.  

Development is a key word that has been emphasised in global politics, economics and culture 

for decades and it has been part of the international vocabulary for over seventy years since the 

US President Harry Truman included it in his 1949 Inaugural Address (Hickel, 2017: 10). 

Truman coined with the term development to gain more popularity and interest in his speech 

which predominantly focused on points which had already been discussed repeatedly, including; 

US relations with the United Nations, the threat the Soviet posed to the US; and finally, the 

Marshall plan – an elaborate, relatively successful (compared to foreign aid schemes in other 

countries), and expensive US aid programme (approximately 15 billion dollars) which funded 

support to western European countries after the destruction caused by World War 2 (Tarnoff, 

2018: 1).  

The term development captured attention from across the globe and it became even clearer to 

individuals, organisations and countries that it was an idea that had to be a priority in national 

and international agendas in order to achieve global peace, equality, and positive change.  

Development is something that arguably the majority of countries not only strive for, but view as 

essential in order to compete, and stay relevant within the current world order. Development in 

this paper will be examined in relation to the ways in which the NGOs researched support 

growth. To determine this, the participants explained how growth was achieved by their NGOs 
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through stating the United Nations Sustainable Development Goals (UNSDGs) they specifically 

work on. This is explained in detail in the chapter on methodology.  

However, although the term development has been in place for a long time, it is apparent that 

even with innumerable strategies established, development is not truly occurring in the majority 

of countries who seem to need it most- namely those who were once under colonial rule. Why is 

this? What is hindering development so much that billions of pounds and dollars in foreign aid 

can’t seem to fix? And can development be improved by NGOs and religious institutions 

working together? These are questions explored in this thesis.  

2.3. How Development is Understood by NGOs 

It is important to note how development is understood by different institutions and whether their 

definitions of development are consistent or contradictory. This is important because there is a 

tendency in subject fields to create their own sub-language of specific terms and definitions 

(UCF, 2020). Thus, there are normally multiple meanings and definitions of concepts as opposed 

to a correct, singular explanation. Therefore, this research must clarify the concepts behind the 

terms used in this thesis in order to present a valid and reliable argumentation.  

Lawrence Haddad, an author for the Institute of Development Studies (IDS) identified six 

“narratives” that are crucial for defining and understanding development in institutional and 

organisational settings. Haddad systemises these narratives in accordance with the organisational 

perspective from which they are derived and each perspective can be considered as a 

developmental “blueprint” (Haddad, 2008) i.e. model goals of development which all contribute 

value and insight.    

Exploring the differing narratives of development helped to frame the analysis of interviews and 

questionnaires conducted for this study and provided independent views on development which 

lead to a greater understanding about how NGOs and religious institutions can work together.  

Grace Montgomery



11

Below is a table which includes the six narratives presented by Haddad to generalise and define 

the different and broad views of development (Haddad, 2008):  

Author and 

narrative

Key conclusions and implications for development aid

Paul Collier, 

“The Bottom 

Billion” (2008)

Focus on those living in countries where the potential for growth is 

trapped. Engage a broader sweep of instruments beyond aid. 

Jeffrey Sachs, 

“The End of 

Poverty” (2005)

Development aid should be large, focused and integrated. 

Governance and institutions will develop as growth occurs.

William 

Easterly, “The 

White Man's 

Burden” (2006)

Weak accountability means that the interventions of top-down 

planners tend to fail. Be humble. Look for opportunities to support 

home-grown initiatives. Be better at listening in-country. Support 

real accountability

Wolfgang 

Sachs, “Global 

Challenges: 

Climate Chaos 

and the Future 

of 

Development” (

2007)

Climate change signals the biophysical limits of growth. Link 

Northern domestics and Northern development efforts much more 

closely. There needs to be a convergence in resource use per unit of 

growth- in North and South. Northern countries have to be prepared 

to act unilaterally on climate change if necessary. 
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Table 1: (Haddad, 2008) 

Overall, despite differences in the narratives of each of the authors cited by Haddad, he also 

argues that there is a metanarrative which consumes the established meanings of development. 

This metanarrative was concocted by Walter Russell Mead in 2007 and termed the “Whig 

narrative” (Haddad, 2008). This “Whig narrative” is a “distinctively Anglo-American concept of 

history told as the story of a slow sure and irresistible capitalist progress under the guidance of 

the invisible hand” which reflects “God’s order” (Haddad, 2008). 

This metanarrative puts forward the following arguments; it is Anglo-American countries which 

actively try to change the world; the gap between capitalist norms and local norms is small; goals 

such as growth and freedom are ubiquitous yet definitions of these goals are not universally 

agreed; unless countries adopt capitalist regimes, they will not prosper; industrialisation 

improves growth; development and growth must be sustainable; effective institutions are needed 

to avoid conflict; defining global rules cannot always work on rationalistic terms-culture and 

religion must also be taken into account, thus global rules must be based on a more diverse set of 

views to be universally agreed on (Haddad, 2008). In short, development requires capitalism 

because supply is only needed if there is a demand and capitalism is what creates the demand 

initially. Without capitalism there would be no demand and no economic growth from the supply 

of resources thus developmental objectives could not be achieved.  

Ha Joon Chang, 

“Bad 

Samaritans” (20

09)

Rich countries want poor countries to do as they say, not as they 

did. Poor countries need selective, strategic integration with the 

world economy. Tilt the playing field in favour of developing 

countries. Give them freer access to open markets and Intellectual 

Property Rights (IPR).

Joseph Stiglitz, 

“Making 

Globalisation 

Work” (2007)

Fulfil G8 commitments; fairer trade; more open IPR; developed 

country leadership on climate change; more responsible governance 

in North of financial services, arms, narcotics. Be more supportive 

of civil society to put more pressure on developed and developing 

countries to make globalisation more inclusive.  

Grace Montgomery



13

Mead’s analysis will be taken into account for the purpose of defining development in this study. 

Indeed, the most popular and widely recognised angles of development are eurocentric. This 

goes hand in hand with a postcolonial analysis which suggests that solutions to development do 

not consider repercussions for countries who were once colonised. A core argument of 

postcolonialism is the view that Europe has been socially constructed as the centre of the world 

and it is consequently natural for individuals, as well as institutions and organisations to 

conceptualise discourse in a Eurocentric way since colonialism not only colonised territories but 

it also colonised the minds of all. This is considered further in the theoretical framework chapter 

below. 

However, despite this study corresponding with Mead’s view that culture and religion must be 

considered in regard to a nation’s development goals, it must go further than simply an 

observation and therefore this study aims to provide answers, rather than observations, about 

how developmental NGOs can peacefully work with religious institutions to foster positive 

growth and stronger community relationships. 

NGOs and Development 

Non Governmental Organisations (NGOs) are predominantly non-profit organisations that focus 

on societal and developmental issues. Therefore, the term “NGO” is an umbrella name for 

hundreds of thousands of different organisations which, theoretically at least, operate 

independently from government institutions.  

Although NGOs in fact work all over the world, it is poor, underdeveloped countries in which 

they focus most of their work. In international development, NGOs operate as a response to the 

perceived negligence of development strategies which the state has failed to implement 

effectively. 

To define their development goals, it is not unusual for NGOs to address the United Nations 

2030 Sustainable Development Goals. The SDGs are normally used as a basis for the overall 

aims of the organisation, however NGOs decide on their own terms how they should address the 

goals they have adopted from the United Nations. In many countries NGOs are crucial to the 
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promotion of development irrespective of whether or not they can be categorised as community 

based, national or international.  

This thesis will consider how NGOs work with religious institutions to address goals of 

development. The following chapter considers relevant literature related to the research question 

and the key concepts referred to in this study.  
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Chapter 3  

Literature Review 

3.1. Introduction to Literature Review 

Throughout this research, the role of literature and existing data relating to the “study of the 

extent to which NGOs work cooperatively with religious institutions to promote social and 

economic development in postcolonial countries” has been fundamental.  

A literature review enabled me to identify gaps in current research and to identify aspects of 

religion, peace and conflict studies that could be fruitful areas for further analysis and ensure that 

this research is not a repetition of former work.  

Reviewing literature was key in identifying and clarifying the objectives of this research and how 

it can support the work of individuals who work for NGOs in postcolonial countries and the 

religious institutions operating in those countries.  

This review will provide the study with deeper contextual background to the relationship 

between NGOs, development and postcolonial countries; it will pave the way for the 

methodology employed, and it will assist in the identification of the required research. 

Texts used for this research include; “For the love of God: NGOs and religious identity in a 

violent world” by Shawn Teresa Flanigan; “How community trust was gained by an NGO in 

Malawi, Central Africa, to mitigate the impact of HIV/ AIDs” by Linda M. Macintyre et al; 

“Rhodes Must Fall: The Struggle to Decolonise the Racist Heart of an Empire” written by 

members of the RMF movement and edited by Roseanna Chantiluke and Brian Kwoba and 

Athinagamso Nkopo.  

In the analysis of these texts certain factors were considered including; identifying trends, 

patterns and themes; observing whether or not the different sources agree or disagree on crucial 
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points; the potential strengths and weaknesses of each text; and finally, key findings of each text 

and how they relate to the subject matter of this research project.  

3.2. For The Love of God 

“For the Love of God: NGOs and Religious Identity in a Violent World” is a doctoral dissertation 

written by American Shawn Teresa Flanigan and published in 2010. 

Flanigan conducted research over a two year period (2005-2007) in three countries to identify 

how “religious identity plays a much different role in the context of developing countries 

experiencing religious conflict” (Flanigan, p3, 2010). The countries Flanigan examined included; 

Lebanon, Sri Lanka and Bosnia and Herzegovina- three diverse countries in terms of their 

history, politics, population and cultures.  

Flanigan based her arguments on the grounds that each of these countries had gone through 

dramatic and transformative conflicts (which all incorporated, to an extent, a religious element) 

and took a critical approach to evaluate how religious NGOs can either be supportive or 

damaging to the countries they operate in.  

Flanigan opted for a qualitative approach and based her findings on “site visits to NGOs in each 

country and on interviews with more than one hundred management-level NGO staff 

members” (Flanigan, 2010: 11).  

To summarise her argument, she looked into different contexts surrounding ethnic and religious 

violence and linked these contexts to how faith based organisations (FBOs – charities which 

explicitly have religious sentiment) “may mirror, reinforce and reproduce societal divisions that 

are present in the cultures in which they operate” (Flanigan, 2010: 3).  

In short, Flanigan delved into the history of each country to uncover how religion played a role 

in the conflicts experienced by each country. On discovering the links between religion and 

conflict in each country, Flanigan explored the extent to which FBOs can actually do more harm 
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than good in a country that has a history of conflicts which were, at least in part, focused on 

religious division.  

Throughout her research, Flanigan obtained a critical perspective by critically analysing the 

benefits and drawbacks of FBOs in Lebanon, Sri Lanka and Bosnia and Herzegovina.  

Flanigan’s research was divided into five chapters including; (1) NGOs, Religious Identity, and 

Violence in the Developing World; (2) Sectarian Social Welfare: Faith and Faction in Lebanon’s 

NGO Sector; (3) Problems in Paradise: Violence, Fear and Coercion in Sri Lanka’s NGO Sector; 

(4) Cities of Cemeteries: Legacies of Ethnic Cleansing in Bosnia and Herzgovina’s NGO Sector; 

(5) Faith-Based Organisations and Violence: The Broader Picture.  

Whilst discussing the civil war in Lebanon, Flanigan noted that it possessed, and was caused by 

differing “dimensions of nation and class” but consequently worsened by the friction between 

“poor Muslims seeking to address uneven socio-economic development and rich Christians 

interested in preserving the status quo” (Flanigan, 2010: 20). Thus, religious identity was a 

boiling point in the conflict that officially lasted from 1975 to 1990 (Flanigan, 2010: 19), but the 

effects of which still resonate today.  

In Lebanon, Flanigan concluded the benefits of FBOs included; added credibility in the 

community from locals; a more personalised and sympathetic service; better commitment from 

workers (compared to workers from secular NGOs); greater safety for service users, and; less 

conflict and a higher level of trust amongst NGO staff (Flanigan, 2010: 30).  

Flanigan also argued that NGOs in Lebanon, faith based or non-faith based were more trusted 

and respected than government services due to perceived political corruption and negligence of 

public services (Flanigan, 2010: 28).  

However, a participant working for a Druze FBO in Lebanon did note that “potential service 

users may feel reluctant to seek services” from an FBO that isn’t affiliated with their own 

religion; due to “highly activated boundaries that exist between Lebanon’s religious 

groups” (Flanigan, 2010: 43). Consequently, this can lead to citizens feeling excluded and 

unwilling to seek help if they require it. Thus, FBOs could damage attempts of religious, or other 
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societal integration. Flanigan pointed out that “interviews with staff members indicate that access 

to NGOs social services is structured in a manner that duplicates the existing religious and ethnic 

divisions in Lebanese society” (Flanigan, 2010: 50).  

Research on Sri Lanka discussed the recent ethnic conflict between the Sinhalese and the Tamil 

factions which ended in 2009 (Flanigan, 2010: 63). Flanigan stated that despite the predominant 

cause of the conflict being ethnicity-based, religious elements of the conflict were inevitable 

since the majority of Sinhalese people are Buddhist and contrarily, the majority of Tamil people 

are Hindu (Flanigan, 2010: 63).  

The benefits of FBOs in Sri Lanka proposed by participants included; less conflict and greater 

trust among NGO staff; greater respect and cultural sensitivity; less corruption and more 

accountability and; more effective service provision thanks to church networks (Flanigan, 2010: 

63).  

However, Flanigan pointed out that Sri Lanka is experiencing a growing anti-NGO sentiment, 

largely because of the distrust the Sri Lankan government has of international world players who 

are seen as interfering in national issues rather than helping. An added religious element to 

NGOs i.e. FBOs therefore cause further scepticism and distrust from citizens since the 

government are actively suspicious of these organisations and fear proselytisation will be a 

consequence to citizens seeking help from FBOs (Flanigan, 2010: 95).  

The fourth chapter examines the ethno-religious conflict which occurred in Bosnia and 

Herzegovina as a consequence of the fall of the Soviet Union and mounting tensions between 

three dominant ethnicities; Bosnian, Serb and Croat. These ethnic groups were further 

distinguished by their religions; “Serbs are traditionally Eastern Orthodox, Croats are normally 

Roman Catholic and Bosnians identify with Sunni Islam” (Flanigan, 2010: 104). Thus, the 

conflict was heavily characterised by religious elements. 

The benefits for Bosnia and Herzegovina were similar to those mentioned by participants of Sri 

Lanka and Lebanese FBOs. However staff members from Bosnia and Herzegovina also 

addressed further benefits of FBOs, which included; more secure funding and more flexibility in 
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use of funds, and; the ability to promote reconciliation through service provision (Flanigan, 

2010: 113).  

Contrary to the above, staff members from FBOs in Bosnia and Herzegovina stated that “the 

majority of the population they served (at their organisation) belonged to their own religious 

group” (Flanigan, 2010: 119). This could consequently lead citizens to feel excluded or 

overlooked if they do not match the religion of the FBO. This causes further issues if the FBO 

was providing specialised services only supplied by them with the consequence that some 

citizens needing the services felt unwelcome because of their religion.  

In her final chapter, Flanigan states, “as important as it is to acknowledge the positive impact that 

non-profit organisations have on societies worldwide, it is to the detriment of both research and 

practice to ignore the darker aspects of ngo behaviour” (Flanigan, 2010: 147).  

However, it must be noted that despite a critical analysis examining both positive and negative 

attributes of FBOs, Flanigan predominantly points to a negative picture of the impact of these 

organisations. Flanigan consistently reiterates the point that religious NGOs are largely not 

trusted by citizens since they overtly, or worse, covertly promote evangelism first and foremost 

before development goals. However, although participants did state that evangelism was a goal 

of their work in some cases this was not the instance for all FBOs of the study, with many 

participants commenting that the religious element of their FBO is barely acknowledged, and 

simply acts as a guideline for rules and morals (Flanigan, 2010: 57).  

Flanigan’s research was useful to this particular study because it explores the link between 

religion and development (through the benefits provided by FBOs). Flanigan provides a critical 

analysis of the advantages and disadvantages religious NGOs can have on the impact of 

development which can benefit the goal of this study to understand how NGOs can work with 

religious institutions, irrespective of whether the NGO is faith based or not, to promote 

development.  

Furthermore, despite being able to find numerous texts on the benefits of FBOs, there are very 

few publications available which consider a critical analysis of FBOs, such as Flanigans. 
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Although not directly stated, Flanigan concludes her research by summarising how the cons of 

FBOs outweigh the pros, particularly in countries which have experienced religious conflicts. 

However, despite most participants in Flanigans study expressing positive views concerning the 

role faith plays in their NGO, it was apparent that Flanigan was determined to overshadow the 

benefits of FBOs with their drawbacks, albeit it must be argued that this is a common outcome 

when employing a critical lens. A further invalidation of this study is that Flanigan does not 

consider NGOs that are not affiliated with faith and thus it is not clear whether or not non-

religious NGOs have more benefits or disadvantages than FBOs.  

Flanigan’s research could have been strengthened through the inclusion of the perspectives of 

service users and community members, rather than only staff members of these FBOs. This 

would add validity and provide an unbiased perspective of the degree to which these FBOs 

support or hinder development in the three countries researched. However, it should be noted 

that Flanigan addresses the potential disadvantage of participants being dishonest by saying, “it 

is reasonable to assume that participants who chose to be dishonest in their interviews would be 

more likely to overstate the inclusiveness of their organisation, rather than claiming that their 

behaviour was more exclusionary than it actually is” (Flanigan, 2010: 139). Flanigan points to 

the fact that participants expressed negative results of FBOs rather than plainly addressing the 

positives, the latter being the more general outcome if the participants had lacked transparency.  

The research conducted in my study is inclusive of both faith based NGOs and secular NGOs 

and acknowledges perspective from a range of employees working for NGOs, whereas Flanigan 

provides data from participants solely in managerial positions (Flanigan, 2010: 11), inferring that 

those in lower hierarchical roles would be less knowledgeable on the pros and cons of FBOs. 

Flanigan supports this study by critically addressing how NGOs directly affiliated with religion 

(FBOs) can hinder or support development.  However, the research conducted in this study 

addresses further factors including; a larger scope of countries; how secular or religious NGOs 

can work with religious institutions and whether or not this is beneficial for development in 

postcolonial countries.  

3.3. How Community Trust was Gained by an NGO in Malawi  

Grace Montgomery



21

The 2013 article was titled “How community trust was gained by an NGO in Malawi, Central 

Africa, to mitigate the impact of HIV/ AIDS” and was a seven page article published in the 

Journal of Transcultural Nursing written by academics Linda M.MacIntyre, Catherine M.Waters, 

Sally H.Rankin, Ellen Schell, Jones Laviwa and, Melton Richard Luhanga. The paper combines 

the disciplines of applied sciences and social sciences.  

Only one NGO was used for this research and the purpose of this study was “to describe and 

understand the interactions between the NGO and Malawian communities to build trust and 

achieve mutual goals” (MacIntyre et al, 2013: 264). The motive behind this paper was to mitigate 

the impact of HIV/ AIDS in a country with one of the highest infection rates in the world.  

A key concept within this research was trust which was defined by MacIntyre et al as “believing 

that a person or organisation will support words with actions”; a definition proposed by the 

researchers and validated by the participants of the study (MacIntyre et al, 2013: 263).  

The findings were derived from a community-based participatory research (CBPR) of twenty-six 

interviews which included open-ended, yet structured questions conducted over twelve months 

(MacIntyre et al, 2013: 263) – a considerably smaller timescale and scope than Flanigan's 

research, which incorporated one-hundred interviews during twenty-four months (Flanigan, 

2010: 10). 

The participants in MacIntyre et al’s study were staff members of multiple, hierarchical levels 

from only one NGO (a US NGO operating in Malawi) thus, there is a broad representation of 

viewpoints.  

MacIntyre et al employed multiple methods to strengthen reliability of their results. As well as 

interviews, they used participant observation during NGO events of Malawian chiefs, Malawian 

government officials and Malawian citizens; and site visits to churches, schools, hospitals, 

Malawian homes and the NGO itself (MacIntyre et al, 2013: 264-5).  
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By incorporating participant observation with interviews, validity is increased because the 

researchers observed natural situations without disrupting the natural course of how activities 

operate. However, it must be noted that participant observation can be subjective because results 

can be biased due to preliminary hypotheses through which researchers could subconsciously 

incorporate bias views and pay attention only to signs which fit their initial hypothesis. 

Furthermore, when participants realise they are being observed, their behaviours are likely to 

change and adapt and researchers may see a performance which does not demonstrate genuine 

behaviours.  

On the other hand, MacIntyre et al’s consideration of data from service users as well as NGO 

staff members adds increased veracity and robustness to the research. This is because the views 

of the service users may act as a counterweight to any bias in the views expressed by the staff 

members, particularly in relation to how well received they are by the Malawian community. 

For their research, MacIntyre et al used content analysis and coding to categorise conceptual 

themes within the research in order to acquire the most reliable results (MacIntyre et al, 2013: 

265). This inspired the methodology used for my research on the extent to which NGOs support 

or undermine religious institutions in postcolonial countries. In fact, my research replicated the 

ways in which these codes were created (see data analysis chapter).  

The findings of MacIntyre’s research suggest a positive relationship between NGO staff and 

community members is “crucial to gaining community trust in Malawian 

communities” (MacIntyre et al, 2013: 265). The factors that influenced the level of trust 

included; gender, social context and aspects of religion.  

It should also be noted that findings indicated community trust in an NGO was difficult to gain if 

the NGO had established assumptions about the community prior to meeting them; and it was 
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proven “integral” that for an NGO to succeed in a Malawian community, the NGO must be 

supported by the community members themselves (MacIntyre, 2013: 265).  

Moreover, MacIntyre’s study referenced how Malawi’s history of colonialism had led Malawians 

to have a general cynicism of those they consider “outsiders” (MacIntyre et al, 2013: 266). In 

order for international NGOs to avoid this skepticism, the results found INGOs should respect 

cultural norms and offer a transparent invitation to the community to be part of the operations 

conducted by the organisation. 

A key finding of this research was that for NGOs to build trust with the community in Malawi, 

the NGOs must understand that “religion cannot be fully separated from social 

context” (MacIntyre et al, 2013: 267). Thus, religion plays a role in the daily lives of most 

Malawians – at work and in personal lives. The NGO in MacIntyre’s research acknowledged that 

they “gained trust by recognising the importance of religion in Malawi and working with 

religious leaders to provide education about HIV/ AIDS to help reduce stigma” (MacIntyre et al, 

2013: 267).  

Participants of the study explained that since the NGO is inclusive of all religions in Malawi, it 

was able to gain better community trust due to not requiring any “particular religious affiliation 

or beliefs to receive its support. The NGO supports collaborative activities whereby Christians 

and Muslims work together” (MacIntyre et al, 2013: 268). Thus, similar to Flanigan’s argument, 

in order to be a fully inclusive NGO, the NGO should not affiliate itself with one particular 

religion, or if it does it should make effort to let citizens know everyone is welcome to use the 

services provided.  

To summarise, Macintyre et al concluded that the study cannot be reflective of all NGOs in 

Malawi because it based its findings on only one NGO which had its headquarters in the USA. 

Consequently the authors stated “generalisations cannot be made beyond this particular 

NGO” (MacIntyre et al, 2013: 268). 
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However, I have been able to relate findings to my own research, particularly since Malawi is a 

postcolonial country with high religiosity. By MacIntyre et al acknowledging that their study 

should not be used beyond the particular NGO, this generates questions regarding the purpose of 

the study if recommendations are not to be given to other NGOs in similar scenarios i.e. if this 

research cannot expand to other NGOs then this research can only be useful to staff members of 

the particular NGO studied? The authors of this study have been too modest about how their 

research can be used and certainly their methodology and conceptual context have been a useful 

resource in design for my own research project.  

3.4. Rhodes Must Fall 

“Rhodes Must Fall: The Struggle to Decolonise the Racist Heart of Empire '' is a nonfiction 

novel edited by members of the RMF movement; Roseanna Chantiluke, Brian Kwoba and 

Athinagamso Nkopo. The book was published in the recent year of 2018, following the 

movement's formation in 2015.  

This book was a recommendation from a participant in the study who suggested that value would 

be added to this research if it incorporated elements of modern-day movements based on 

colonialism i.e. the Rhodes Must Fall (RMF) movement and thus demonstrate further the 

relevance colonialism has today.  

The aim of this book, and the RMF movement in general, is to challenge the racist structures and 

mentalities which remain alive in institutions around the world, particularly in educational 

institutions.  

The book presents examples and analyses of how modern day institutions are racist due to 

colonial influences and consequently uncovers how these racist institutions can be decolonised 
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and ultimately promote equal rights for all i.e. abolish the colonial powers which exist, directly 

or indirectly, in establishments within many societies around the world. 

Since starting this thesis, there have been large-scale developments to the RMF movement 

including worldwide protests on matters concerning colonisation and neocolonialism. In 2020 it 

was decided that the statue of Cecil Rhodes would be taken down at Oxford University – the 

relevance to this will be stated further in the chapter. The catalyst allowing this development was 

the Black Lives Matter (BLM) movement which began in the US in May 2020 following widely 

reported case of apparent institutional racism which ignited anti-racist protests throughout the 

USA. 

“Rhodes Must Fall: The Struggle to Decolonise the Racist Heart of Empire” presented its 

findings through a postcolonial theoretical framework and explained how deeply embedded 

colonialism is in society today. As a white person from the UK conducting research on 

postcolonial countries, this book acknowledged the ways in which white, western people can 

help support movements which advocate for minority groups, particularly those who have lived 

or have heritage in countries that once suffered colonial rule. 

A chapter titled “Decolonising Whiteness: white voices in Rhodes Must Fall” presented the 

views of white people who actively participated in the RMF movement in Oxford. One 

participant acknowledged that he found himself in a position in which his voice did not 

automatically have a right to be expressed (Chantiluke et al, 2018: 101). The advice he was given 

by his fellow members was to understand what it feels like to be vulnerable and uncomfortable 

as a result of skin colour. Being able to listen, rather than “pretending you know the right 

answers” (Chantiluke et al, 2018: 107) is of great importance in  respecting movements 

concerning colonialism when your positionality involves factors of being white and western.  

The book predominantly discusses the Rhodes Must Fall (RMF) movement which began in 2015 

in South Africa when students at the University of Cape Town threw feces on a statue 
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representing the colonial ruler/ imperialist, Cecil Rhodes. The purpose of this act was to bring 

attention to the fact that in spite of apartheid (white rule) ending almost three decades ago in 

South Africa, there remains institutional racism throughout the country. Further, although the 

RMF movement began in South Africa, it escalated to Oxford in the UK where it gained more 

coverage. The book displays the ways in which racism is often covert and often not visible, yet 

without uncovering these injustices inequality will persist.  

The statue of Cecil Rhodes (both in South Africa and the UK) presented citizens with a reminder 

of the exploitation suffered by people at the hands of a coloniser, and revealed to citizens the 

furtive ways colonialism, and white privilege, is manifested in institutions globally. The term for 

this is “neocolonialism”. The book is informative of how history is “white-washed” (Chantiluke 

et al, 2018: 35) and explains how certain western (white) agendas and motives are promoted 

when discussing global history, whilst simultaneously deleting or ignoring significant history 

concerning minority groups; consequently leading to biased and unfair recordings of historical 

events.  

The book is based on numerous collections of qualitative data, including; interviews; focus group 

discussions; document analysis and observational methods. It includes work from activists and 

scholars and presents first-hand accounts of letters, speeches of support, poems and more. 

This book raises the importance of exploring self-reflexivity and, thus, to reflect on my own 

positionality within this research; as well as analysing the multiple ways colonialism still affects 

the countries that are now independent from colonial rule (at least in a formal sense). This will be 

discussed in more detail in the following chapters on theoretical framework and methodology.  
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Chapter 4  

Theoretical Framework 

4.1. Introduction to Theoretical Framework 

This thesis presents a theoretical framework for addressing the extent to which NGOs work 

cooperatively with religious institutions to promote development in postcolonial countries.  

To address this issue, this paper considers the work of non-governmental organisations (both 

national and international, as well as secular and faith based) operating in postcolonial countries 

that are committed to developmental goals, namely those stated in the United Nations 

Sustainable Development Goals 2030 (UNSDGs). This study’s particular focus is on the 

religious dimension of development, however it should not be disregarded that additional 

dimensions must be kept in mind including; the individual history of postcolonial countries, 

global economic systems, political corruption, civil wars, ethnic tensions and other issues which 

affect the development of nations. These factors are acknowledged in this paper, although the 

scope of the study is not large enough to consider these other factors in depth. 

This theoretical framework will be presented in a number of sections and begins with an 

evaluation of the most relevant theories of postcolonialism. These theories will provide a 

structure for the research. I will define and refine the meaning of postcolonialism within this 

research through reference to postcolonial sociolinguistics and examine how language as a 

discourse has an impact on social, cultural and economic ideologies and development. Further, I 

will discuss how aspects of sociolinguistics can be used as a tool for understanding other 

elements of this critical analysis including; methodology, data analysis and the discussion of 

results.  

Within the postcolonial framework, I will discuss how the dependency theory can also be applied 

to this research and adds depth to our understanding of the key issues. The theoretical framework 
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will conclude with an analysis which highlights and acknowledges the limitations of each theory 

within this study. 

4.2. Postcolonialism and how the theory is used within the study 

Postcolonialism and Britain 

Apart from the obvious comparison that all postcolonial countries were once ruled by colonies; 

postcolonial countries have arguably at least a further two things in common. Firstly, although 

people may challenge this statement with a few notable exceptions it is likely that most countries 

once ruled as a colony are now regarded as less developed than western counterparts. The second 

commonality between these postcolonial countries is that religion plays a central role in most if 

not all of these countries. 

In Britain many people do not accept that colonialism was a detrimentally, and abhorrent form of 

military and political oppression which abused human rights or that the effects of colonialism 

still persist and impact negatively on countries which were once under colonial rule i.e. “neo-

colonialism”. Unjustifiable and unsubstantiated rationale is often presented to defend past 

colonialism. In Britain in 2014, YouGov – a global public opinion and data analysis company - 

conducted a study on whether the British Empire is something to be proud of (Dahlgreen, 2014). 

The results illustrated that only 19% of Britons were ashamed of their colonial history,  59% of 

Britons were “proud” of the British empire and expressed the view that it consequently left its 

colonies “better off”; and a further 23% of Britons simply “don’t know” (Dahlgreen, 2014).  

Perhaps even more tellingly, a supplement was added to the study to show that ⅓ of Britons 

would actually like it if the empire still existed (Dahlgreen, 2014). 

Sociolinguistics as a tool within postcolonialism 

Sociolinguistics is the study of the relationship between language and society; and sociolinguists 

are interested in firstly why people speak differently in different social contexts and secondly, 
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they are concerned with “identifying the social functions of language and the ways it is used to 

convey social meaning” (Holmes, 2001: 1). This paper focuses on the latter point and uses the 

aspects of sociolinguistics relating to postcolonial theory as a tool to add depth to the research. 

Features of sociolinguistics are paramount and unavoidable within the theory of postcolonialism. 

Language is one of the most effective ways of communication and it influences, if not shapes, 

the actions of people. 

Language shapes colonial and postcolonial contexts in many ways which are considered in more 

depth later in this chapter; and has epistemological repercussions throughout society. This makes 

it important to develop a critical awareness of the way language is used within contexts and the 

effects that it has. Although there are many aspects of sociolinguistics which are related to 

postcolonialism, I will specifically be drawing upon the sociolinguistics concepts of concept 

acquisition, concept knowledge, involuntary associations with words and narrative discourse.  

These particular branches of sociolinguistics have been chosen as foci because there are so many 

eurocentric narratives and eurocentric associations of concepts within the postcolonial discourse. 

Eurocentrism refers to “the belief, explicit or implicit, that non-western history does not exist due 

to primitivism and that eurocentrism has little value either in utility and relevance to wider 

studies of the world and how it functions” (Potter, 2018). It is, therefore, important to deconstruct 

those narratives and associations of concepts, in order to gain a more objective, and fairer 

description of terms related to development, sustainability, postcolonialism, colonisation and 

religion. Therefore, this thesis will offer alternative interpretations, as opposed to solely western 

ways, of how to analyse patterns of language use within postcolonialist discourse. More 

precisely, this involves consideration of language used today within postcolonial discourse, 

rather than studying the history of sociolinguistics within postcolonialism (i.e. linguistic 

imperialism and how colonisers forced their own language on colonised countries).  

In this context it is important to challenge westernised presumptions and prejudices people have 

about concepts and terms related to development, religion and postcolonialism and thus 

Grace Montgomery



30

providing people with appropriate tools of analysis to examine the potential negative reinforcing 

impact of language usage.  

Language is one of the most significant identity markers and therefore it is important that we are 

more conscious in the way we communicate and the way we understand language. By 

deconstructing narratives, concepts and definitions, we allow ourselves to delve deeper into the 

reasons behind this predominantly eurocentric constructions of language. This can help to expose 

and explore the myriad of ways in which language has been misused and misinterpreted to 

propagate predominant western patriarchal, colonialist ideologies.  

The starting point for utilising sociolinguistics as a tool for postcolonial theory is a brief 

explanation of these theories. Concept (or language) acquisition is the ability and capacity a 

person has to grasp and gain insight by and through language. This study focuses on language 

acquisition and usage and how this influences or determines concepts, narratives and perceptions 

of institutions such as the UN, by NGOs, by religious bodies. There will be a particular focus on 

how acquisition goes hand in hand with concept knowledge and where (and how), organisations 

and individuals understand concepts, principles, theories and classifications.  

Furthermore, this thesis considers the argument that a global increase in the use of the English 

language has undermined aspects of culture in other countries (Huddart, 2017: 19), particularly 

postcolonial countries. Consequently this has a largely unnoticed, yet major effect on the 

development of these countries. This process can be termed involuntary associations. It is 

involuntary because the universalism of language has meant that it is the norm to think of 

concepts in a taught and language specific way and because this teaching is apparently objective 

in nature it hides the implicit and inferred cultural and political assumptions that are encoded 

therein and subsequently reinforce this established and unquestioned concepts and precepts. 

These eurocentric involuntary concept/ language associations ultimately develop into narrative 

discourses which are accounts of events which involve certain verbs of speech, motion and 
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actions to describe a series of events that are contingent on one another (Sil, 2016). However, the 

world narrated in this discourse is often in fact not what the situation is often like in real life. 

Therefore, to relate this to postcolonial theory, it would seem that often past colonising countries 

attempt to use theories such as the modernisation theory to debunk the fact that it was indeed 

colonialism that played the most integral role in the underdevelopment of postcolonial countries. 

The modernisation theory is thus a narrative that is likely to be told by western cultures in order 

to detract from colonising nations for their role in retarding development in postcolonial 

countries. Therefore by dismantling narratives on development, sustainability and colonialism, 

and by using postcolonial theory, the truth behind these narratives can be examined and 

consequently  a greater understanding of the relationship between NGOs, religious institutions 

and development can be achieved. Thus the reader should look into the narratives, concepts and 

language used within development, religion and postcolonialism in a critical way and understand 

that they are frequently prejudicial and eurocentric.  

Postcolonialism as the central theoretical body of this study 

The main body of this thesis will incorporate the postcolonial theoretical framework which “can 

be seen as a theoretical resistance to the mystifying amnesia of the colonial aftermath” (Gandhi, 

1998: 4) and therefore I will use this framework to “revisit, remember and crucially interrogate 

the colonial past” (Gandhi, 1998: 4) of the countries who suffered then and are still suffering 

now, despite being “independent”.  

Colonial empires not only seized and stole spaces and bodies, but further colonised the minds of 

the people it captured, along with the minds of generations thereafter. According to Ashish 

Nandy, an Indian political psychologist, colonialism helped “generalise the concept of the 

modern west from a geographical and temporal entity to a psychological category. The West is 

now everywhere, within the west and outside, in structures and in minds” (Nandy, 1988: xi). Not 

only is it in people's minds, but the consequences of colonialism are also right in front of the eyes 

of people living in postcolonial countries and therefore remains deeply relevant to the 

exploration of development through the lens of postcolonialism. To simply discuss development 
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without exploring the fact that these countries were subjugated by imperialism would constitute 

an incomplete analysis and would lead to misleading conclusions.  

An objective of this study is to highlight that colonising countries such as Britain, Spain and 

France have an active responsibility for the metanarrative which represents a particularly one-

sided and counterfeit outlook on the notions of colonialism, postcolonialism, religion and 

development. In doing so it is hoped that this thesis will contribute to an alternative narrative 

which shows the devastating, long-term effects of colonialism; and illustrates to citizens from 

western countries that their nations’ imperialist past has protected them from a degree of 

suffering and oppression experienced by colonised nations. However, established western 

narratives propagate the myth that postcolonial countries are to be blamed for the state they find 

themselves in and are defined as “backwards”. History is forgotten or reshaped in the retelling 

and teaching with a subtext that supports western ideologies of benign rule “the white man’s 

burden” which keeps previous colonisers blameless. Meanwhile, the counterpoint to this 

narrative implies that the oppressed, colonised nation and its citizens' are responsible for on-

going economic poverty and dependency on aid, including NGOs, INGOs. 

Postcolonial thinkers 

In recent decades, postcolonial thought has received increased attention and there are multiple 

frameworks within the theory. One of the most prominent postcolonial thinkers is Edward Said 

and his phenomenon of “Orientalism”. In his book “Orientalism”, (Said, 1978), Said challenges 

western notions and the authority of western power against the Orient. This train of thought uses 

Foucault’s premise of power analysis in which he declares that power is found everywhere, even 

in the most discrete and covert of situations, it is always diffused somehow in every discourse 

and every situation, and within colonialism and postcolonialism there are certain strategies of 

profusion in which power manifests itself always to favour the west. For example, Foucault 

“explicitly equates European knowledge and the mirage of western rationality with the 

‘economic domination and political hegemony’ of colonialism” (Gandhi, 1998: 26). Hence, it is 

important to uncover the linguistics used with the development discourse in order to identify 
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other world-views rather than dominant western ones. One of the main aims of Said’s book was 

the inclination to dismantle popular systems of thought like “Orientalism”. 

Postcolonialism and Rectificatory Justice 

In the context outlined above it is not unreasonable to assert that western countries at minimum 

owe postcolonial countries a contribution to research into the ways in which non-intrusive 

support can be provided to stimulate growth, developmental and prosperity whilst 

simultaneously respecting the traditional cultural and religious ways. It can be argued that 

rectificatory justice is necessary for the development of postcolonial countries; as well as the 

moral development for the western colonising countries. Since postcolonial countries gained 

independence from their colonisers, there has been ultimately a widespread silence amongst the 

majority of all countries involved. This silence could represent shame, embarrassment, the desire 

to forget by the oppressed nations as well as a denial of responsibility by colonising countries 

regarding the devastating and on-going impact of their colonial pasts.  

Thus, to restore dignity to the victims of colonialism, global rectificatory justice should be a 

starting point (Collste, 2016). The first form of this justice must take shape in colonising 

countries “owning” and admitting the negative impacts of their empire building strategies and 

past oppressions.  

In fact, in Foucault’s novel “The history of Sexuality”, the chapter “The incitement to discourse” 

could be linked to the silence, taboo and shame around colonialism and the aftermath of 

countries becoming independent. Foucault writes, “as if in order to gain mastery over it in reality, 

it had first been necessary to subjugate it at the level of language, control its free circulation in 

speech, expunge it from the things that were said, and extinguish the words that rendered it too 

visibly present” (Foucault, 1980: 17). Although Foucault directly discusses sex, this description 

could also be implemented to the silence surrounding postcolonialism and the lack of 

responsibility accepted by the past colonising states. Furthermore, Foucault shows how western 

countries today render colonialism as morally acceptable through the language used to discuss it 
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i.e. western countries generally do not accept being called “imperialists” because by accepting 

that definition they accept the savageness and brutality that colonialism caused in postcolonial 

countries, thus there is a carefulness about what they say, if anything at all, about it.  

However, the United Nations has acknowledged that colonisation led to “racism, racial 

discrimination, xenophobia and related intolerance…and that Africans, people of African 

descent, people of Asian descent and indigenous peoples were victims of colonialism and 

continue to be victims of its consequences” (Collste, 2010: 87). Many observers view this 

statement as basic progress. There is growing pressure (including calls from the Black Lives 

Matter movement) for more to be done including a call for the UN to promote global 

rectificatory justice to the colonial nations involved (Collste, 2010: 93). If a programme of 

rectificatory justice were to be introduced, NGOs could play a primary role. Organisations which 

do not profit and localise as much as they possibly can to benefit postcolonial countries could be 

a further way of paying debt for the damage caused by colonialism, through the provision of 

services that the state cannot, or will not, offer.  

The practical aspects of rectificatory justice need to be supplemented by a developed 

understanding and appreciation of the values of postcolonial countries. Many postcolonial 

countries, as discussed earlier, have very religious outlooks and the ways in which it positively 

impacts the lives of people in these developing countries could be acknowledged and explored 

further. Often NGOs represent themselves as secular organisations, which is not an issue per se, 

but becomes an issue when this avowed secularity hinders or mitigates against co-operative 

working alongside the religious institutions which are at the heart of local communities. Greater 

sensitivity and respect for the religious traditions of postcolonial countries could enhance the 

effectiveness of western NGOs. This approach requires an understanding of the way we choose 

to use and understand language and an ability and willingness to question the western narratives 

on development, such as “poor countries are poor because the people don’t work hard enough”. 

Without this sociolinguistic understanding NGO and INGO work will be limited in effect at best 

and, at worst, will continue to support on-going cultural oppression and prejudice. 
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4.3. The Dependency Theory as a Framework within postcolonialism 

Dependency theory- background and history 

Andre Gunder Frank in his article titled “The Development of Underdevelopment”, argues from 

a dependency perspective that “our ignorance of the underdeveloped countries’ history leads us 

to assume that their past and indeed their present resembles earlier stages of the history of the 

now developed countries. This ignorance and this assumption lead us into serious 

misconceptions about contemporary underdevelopment and development” (Frank, 1970). What it 

is vital to note and take seriously is the fact that colonialism has oppressively and drastically 

adjusted the road to development for postcolonial countries and therefore, these countries that 

suffered this will be unable to develop at the same rate, scope or cost as western countries. In 

fact, in many cases, most notably India, the historical experience of colonialism in actuality 

overthrew the vast development that the country was experiencing before foreign domination; 

and it was ironically colonialism itself that set these countries on a backwards path as opposed to 

the path of development.  

Without past imperialistic and colonial activity the picture of current global politics and wealth 

distribution would look very different. Frank contends that the lack of development made by 

postcolonial countries is not a natural outcome but a man-made condition produced by colonial 

domination (Frank, 1970). Ultimately, a consequence of this historical imperialism is that the 

relationship between the dominant western countries and the dependent postcolonial countries is 

substantially disparate and perverted because the development of the west can only take place at 

the cost of the former colonised (Frank, 1970). In turn, a dependent culture is created in 

postcolonial countries which Dos Santos, a founder of the dependency theory, argues is 

incompatible with development (Dos Santos, 1970). Dos Santos further articulates that in order 

for postcolonial/ peripheral countries to become independent, they should cut ties with the core 

western countries; rather than being heavily reliant on foreign aid and technology. Alternatively, 

or as an additional strategy, postcolonial countries should embrace a new model which focuses 
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on self-reliance – incorporating their own resources to facilitate independent, autonomous and 

national growth (Dos Santos, 1970).  

Although foreign interference plays a huge role in the hindrance of development in postcolonial 

countries, it is indeed the case that countries cannot simply abandon foreign ties until careful 

consideration and planning. Therefore, organisations such as NGOs and FBOs should act 

responsibly and ethically to ensure real progress and development is made. In many cases the 

utilisation of potential collaboration with religious institutions will most likely act as a catalyst 

for more sustainable development for postcolonial countries. However, there must be radical, 

practical changes in order for it to be sustainable, one change for example that would be more 

fitting with the dependency theory is that international NGOs and FBOs only employ nationals 

of the postcolonial country they operate in and make use of the opportunity to increase 

employment within the postcolonial country rather than sending out western volunteers or aid 

workers. The nationals of the postcolonial country should dictate to a large degree what their 

needs and wants are, and based on that instruction foreign INGO or IFBOs should respond 

accordingly.  

In the above context, the framework used in this research is derived from the new dependency 

studies, rather than classical models. In particular, the thesis draws on the ideas of Brazilian 

President and sociologist Fernando Henrique Cardoso who conveyed how it is possible to 

“produce some dynamic development within the structural confines of dependency” (So, 1990: 

142). Cardoso understood that imperialist investment did allow “some degree of the local 

participation in the process of economic production” (Cardoso, 1979: 90). However, Cardoso 

argued that it is the exportation of capital to core, capitalist countries that needed to be 

investigated and changed to favour the dependent, postcolonial countries. Cardoso goes on to 

explain that dependency is also in fact created and stimulated by the elite, dominant class in the 

dependent country itself – an analysis he terms the “internalisation of external interests” (So, 

1990: 136) which further causes class struggles, group conflict and political movements within 

the country itself. Thus, Cardoso argues that it is indeed possible to have dependent-associated 
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development and “that there exist more dynamic forms of dependency than those characterising 

enclave or quasi-colonial situations” (So, 1990: 137).  

The differences between the classic and new dependency studies 

The following is a summary of the similarities and differences between classical and new 

dependency theories and how these differences impact on recommendations for improved and 

sensitive development strategies in postcolonial countries.  

The similarities between classic and new include; the focal point of both studies concerns 

research on development in “third world” countries; the level of analysis is conducted on a 

national level; key concepts in both studies include: core-periphery and dependency; and they 

both suggest to some degree that dependency is harmful to development (So, 1990: 134).  

In contrast, analysis of the differences requires consideration of four factors: methodology, key 

factors, the nature of dependency and the relationship between dependency and development. In 

the classic study of dependency the methodology focused almost purely on the common pattern 

of dependency, yet the new study used a historical-structural method focusing on a concrete 

situation of dependency which was the result of fixed knowledge and data from dependent 

countries (So, 1990: 134). The key factors of the old dependency study highlighted colonialism 

and unequal trade laws and barriers, whereas the new dependency studies took it further to 

emphasise on internal factors such as class conflict and the role the state plays in development 

and dependency, as well as external factors. The nature of the classic dependency theory leans 

more towards the economic viewpoint, yet the new dependency places greater emphasis on 

social and political issues including religion and the role of NGOs. Finally and arguably most 

importantly, the interpretation of the relationship between dependency and development differs 

hugely: in the classical studies the two concepts are mutually exclusive and continued 

dependency will inevitably promulgate further underdevelopment; in contrast, new dependency 
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studies contend that development and dependency can accompany one another, something 

Cardoso terms “associated-dependent development” (So, 1990: 134).  

4.4. Potential Drawbacks of Each Theory: postcolonialism and the dependency theory 

It is also appropriate to consider the limitations and potential drawbacks of postcolonial theory 

and dependency theory, with the intention of combining them to make a more robust conceptual 

and analytical foundation for the research as a whole. The main issue with both postcolonial and 

dependency theoretical frameworks is that they tend to generalise too much and categorise 

countries together which ultimately can fail to consider the distinguishably distinct histories and 

developments of each separate country. To mitigate this weakness, this thesis explores data 

collected from participants working for NGOs in individual postcolonial countries and considers 

this data in the cultural, historical and religious context of the respondent's country of residence. 

  

Critics such as Vicky Randall question the sustainability of the dependency theory arguing that 

logic behind the question of global inequality based on neocolonialism and economic 

dependency becomes difficult to uphold due to the increasing globalisation (Randall, 2004: 42). 

However, it can be argued that the increasing globalisation does not undermine the assertion that 

colonialism has had chronic repercussions for countries that experienced it or indeed that 

globalisation itself is not unrelated to past colonial activity. Indeed, the current globalisation – or 

better put “westernisation” was founded during the colonial era and can thus be regarded as both 

a product and sustainer of both dependency and neocolonialism.  

Moreover, postcolonialism “continues to render non-western knowledge and culture as “other” in 

relation to the normative “self” of western epistemology and rationality” (Gandhi, 1998: ix). This 

thesis uses the theoretical framework outlined above to provide a critical analysis which 

minimises the “otherness” of assumptions implicit in language with the intention of supporting a 

more comprehensive understanding of how NGOs can work together with religious institutions 

in postcolonial countries.  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Chapter 5  

Methodology 

5.1. Introduction to Methodology 

This research investigates the extent to which NGOs work cooperatively with religious 

institutions to promote development in postcolonial countries. 

It is crucial that all research is supported by a credible methodology to ensure reliability and 

validity. A robust methodology allows a pathway for the research and gives insight into the best, 

most appropriate ways to gain results. Methodology facilitates a substantive understanding of 

findings and ensures accuracy of these results. This is particularly so when the research results 

are not readily translatable into “objective” and quantifiable data. The aim of the methodology 

used in this research is to ensure the collection of results that can be interpreted in a way that 

meets the criteria of validity and credibility and answers, at least in part, the research objectives.  

This section of the paper is structured as follows; (5.2) paragraph on self-reflexivity explaining 

the underlying effects positionality has whilst conducting research; (5.3) the benefits of using a 

qualitative approach in data collection and analysis; (5.4) criteria used to collect data; (5.5) 

participant questions; (5.6.) the background of critical theory and the benefits of using a critical 

approach in this research; (5.7) elements of critical discourse analysis used within this research; 

(5.8) potential drawbacks of critical discourse analysis in the context of this study; (5.9) ethical 

considerations reviewed and; (5.10) the conclusion of the methodology.    

5.2. Self Reflexivity 

Firstly, it is important to consider self-reflexivity and how a researcher’s own positioning in 

society can impact on the collection and interpretation of research evidence. In researching 

reflexivity in qualitative research, Palaganas et al define self-reflexivity as the “continuous 
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process of reflection by researchers on their values (Parahoo, 2006) and of recognising, 

examining, and understanding how their “social background, location and assumptions affect 

their research practice (Hesse-Biber, 2007: 17)” (Palaganas et al, 2017: 427). As qualitative 

methodology is more elucidative than quantitative methods, it is integral to take into account the 

ways in which my personal involvement and preconceptions may encourage certain results. 

I am from the UK, I have had a middle class upbringing and I am white. These factors put me in 

a very privileged position and it can in turn seem ironic as to why I feel the need to conduct 

research on development within postcolonial countries. The desire to research this issue is 

because it is important for everyone to concern themselves with current global affairs, and to be 

particularly mindful of the affairs occurring in countries who are likely to suffer the most 

adversity i.e. postcolonial countries.  

As the world globalises economically, politically and socially, a stronger effort must be made to 

unite people irrespective of background, race, ethnicity, sex and so on.  

Having opportunities to travel and live in other countries whilst still knowing I had a safe place 

to come back to in the UK is privilege. I am consciously aware of how the actions I make not 

only directly affect me, but potentially indirectly affect so many others around the world – 

positive or negative. Thus even the simple, ordinary procedures we frequently carry out have a 

chain reaction.  This understanding promotes a critical awareness of the effects of my actions. 

However, the best and most authentic method to learn about development in postcolonial 

countries is to listen to the citizens of these countries. Therefore, significant aspects of this 

research, including my own outlook, has been shaped by views of participants from postcolonial 

countries. 

Therefore, the methodology employed in this research is aimed at reducing the voice of the 

researcher (my voice) and amplifying the voice of those individuals who have experienced and 
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suffered the consequences of a postcolonial world which has had complex, deep rooted and 

unequal conditions for centuries.  

In short, writing this thesis has allowed and required personal reflection and a conscious 

awareness of addressing my own position regarding researching matters of postcolonial 

development and how this positionality can be used to empower others in order to create a more 

equal and fair society. 

5.3. Qualitative Method 

Researching the extent to which NGOs work collaboratively with religious institutions in 

postcolonial countries to promote development requires collection and examination of qualitative 

information rather than quantitative data. In this instance qualitative data facilitates an 

opportunity to outline, clarify, contextualise and gain in-depth insight of the research subject.  

Qualitative data is commonly used in the field of humanities in order to discover general trends 

and broad cultures of behaviour of individuals and groups. In this case, the study identifies the 

behaviours of NGOs in postcolonial countries in relation to their work with religious institutions 

to improve issues concerning development.   

The qualitative information analysed in this research project is obtained from original data 

derived from interviews and questionnaires. 

As noted previously, significant qualitative research has been conducted concerning the ways in 

which religion hinders development. In theory, this causes multiple issues, preventing citizens 

from understanding the benefits religion also brings including; a guide to moral behaviour, 

community spirit and optimistic outlooks. There has also been research (Heist and Cnaan, 2016) 

to suggest that religious charities are, at times, more trusted. However, the aim of this thesis is to 
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expand previously existing research to discuss how both secular and religious NGOs can work 

with religious institutions in spite of whether or not they are directly affiliated with a religion.  

When applying qualitative data to research, it is crucial to adopt methodology which is critical 

since the results of interviews and questionnaires are subjective and unambiguous. Thus, in order 

to add reliability to the results of the research, a critical understanding is necessary. This critical 

methodology will be applied to the research by using critical discourse analysis (CDA) (see 

below). Furthermore, to complement CDA, as noted in chapter 4 “theoretical framework”, 

elements of sociolinguistics will be used to conceptualise findings and results.  

5.4. Criteria for Data 

In research it is of paramount importance to have criteria which guides the way information is 

collected. This criteria acts as a further safeguard and check which increases the validity and 

rigorousness of the study.  

Since this research is based on interviews and questionnaires, it was imperative to identify which 

individuals or groups would be appropriate to use as participants. Due to the current Covid19 

crisis changing the priorities and increasing the workload for many people that work in the 

development sector, flexibility with criterion was required. 

The criteria for participants was as follows; (1) the participant must work or have worked for a 

registered charity that operates in a postcolonial country; (2) the participant can have any role 

within their organisation; (3) the headquarters of the organisation does not have to be in a 

postcolonial country but the organisation must operate in a postcolonial country; (4) the 

individual must be able to identify the UN sustainable development goals their organisation 

focused on.  

To prove that the individual currently works or had previously worked at the NGO they were 

discussing for the research, they would either use their organisational email or provide 
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alternative proof such as showing they were the author of a report for that organisation. The 

interviews were conducted over Zoom and the questionnaires sent via email.  

Thirteen participants took part in the research overall; four were interviewed and nine were sent 

questionnaires containing the same questions of the interview. Each participant was asked the 

same primary questions which are displayed below. However, during the interviews in order to 

gain deeper insight, occasional follow-up questions were asked thus this made the interviews 

semi-structured. Each interview lasted between one and two hours and were recorded with 

consent and transcriptions sent to the participant.  

5.5. Participant Questions  

The questions that were asked of every participant were as follows: 

Name: 

Organisation and role:  

Country organisation’s headquarters are in: 

Postcolonial country/ countries organisation operates in: 

1. What aspects of the postcolonial country your organisation operates in do you deem as in 

need of development?  

2. What specific United Nations sustainable development goals (UNSDGs) does your 

organisation work towards? And how is that work organised? 

3. How much longer do you think your organisation/ project will be needed? 

4. Do you think the fact your country was once under colonial rule is a contributory factor 

to why it is not yet deemed as developed? 

5. Are you aware of what views the majority of people in the country your organisation 

operates in has on its colonial past? 

6. What hinders development in your country? 
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7. How religious do you consider your country? How do you measure this? Which religions 

are dominant? 

8. How does your organisation work with religious institutions within the country of 

operation? 

9. Do you believe religion hinders or contributes to development in your country? If you 

elaborate on your answer: In what ways does religion hinders or contribute to 

development? What do you think are the reasons for religion to hinder or contribute 

development? 

10. How do you think religious institutions and your organisation can work together to 

support the 2030 sustainable development goals, in particular those your organisation 

focuses on? 

11. How important is understanding the main religion of the country you operate in to your 

work? 

12. How does your organisation ensure that its workers are aware of the religion that 

dominates your country? 

13. Please note anything else you may feel is relevant to this study 

5.6. A Critical Approach 

As noted above, critical discourse analysis will be the applied methodology used in this research. 

In order to best understand the use of CDA, it is important to look at critical theory and its 

relation to this thesis.  

The two main themes discussed within critical theory are alienation and reification – both of 

which could be argued are two outcomes experienced by former colonised countries derived 

from the long lasting effects of colonialism. Alienation is commonly associated with “the 

psychological effects of exploitation and the division of labour” and secondly, reification is “how 

people are treated instrumentally as “things” through concepts that have been ripped from their 
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historical context” (Bronner, 2017: 4). Therefore, this thesis is constructed on the basis of a 

critical awareness of the concepts connected to postcolonial countries and development. As 

stated above, it is crucial to challenge power structures, hegemony and positionality in order to 

take seriously both human rights and development (Namli, 2014:16). Thus, the power of 

religious institutions; the power of western influences; the power of NGOs and the positionality 

of the participants will be critically analysed when distinguishing the extent to which NGOs 

work cooperatively with religious institutions.  

Critical theory challenges the assumption “that realised societal conditions are natural and 

inevitable” (Alvesson and Skoldberg, 2018: 110). This idea adopted by critical theory that 

societal conditions are not natural must be conveyed throughout this research to find out how 

religion and the world of development can be aligned on the same path, and that NGOs, even if 

they are secular, can still work together with religious institutions to achieve goals of 

development.   

A critical stance enables citizens to see how views are constructed by society, particularly in 

western narratives, and to make judgements and take actions on a more analytical approach to 

understanding global affairs. In the west, an increasingly popular, and arguably fixed notion 

concerns how religion is seen as an instrument for conflict; and consequently, how religion 

prevents development from occurring – with a particular focus on anti-Islamic sentiment 

(Gallup, 2011: 1). A further notion compounding western thought is the belief that poor countries 

are inevitably poor due to natural conditions including; climate, unfavourable terrain or even the 

stance that poor countries are underdeveloped due to their lack of work ethic and inclination to 

procrastinate (Banerjee and Duflo, 2012: 68). These factually inaccurate narratives, which 

specifically and generally target postcolonial countries, are dangerously misleading and 

damaging and as a consequence can stymie the progression of development in many countries. 

This thesis takes a critical approach to ensure unfair and unfounded narratives are exposed and 

replaced with responsible, reliable and factual research.  
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5.7. Critical Discourse Analysis 

Critical discourse analysis and content analysis were the primary methods used to understand the 

results of this research and to underpin the conclusions. By adopting these two methods, the 

relationship between communication and meaning within social context, as well as coded and 

categorised themes and ideas, can be considered. Firstly, for the strategy of content analysis all 

interview and questionnaire answers were collated i.e. a single document was created and each 

question contained the multiple participant answers in order to identify and associate recurrent 

themes. A second document was created which contained general trends within the answers 

given by all participants, with a particular focus on analysing the contrasts and comparisons 

between participant answers and thus identifying emergent themes and results.  

Critical discourse analysis exposes and explores how meaning is created through language by 

closely analysing participant answers to reveal the underlying ideology of the language used 

(Machin and Mayr, 2012: 2). This approach is utilised in this research to illustrate how language 

advocates the naturalisation of ideas, concepts and practices, and present to people with 

seemingly fixed concepts which are in fact open for interpretation. By adopting this approach it 

is intended to provide a strong basis for the promotion of positive social change by encouraging 

people to look beyond the assumed given meaning a concept has and to identify ways in which 

power dynamics play a significant role in the use, and understanding, of language.   

Furthermore, the questions are framed with careful consideration of the language used and 

presented impartially in both the interviews and questionnaires. This was an important aspect of 

the methodology to prevent participants from giving answers to questions based on what they 

assume the researcher wanted to hear and thus collect the most reliable results. The findings of 

this research were collated and sent to participants for potential further dialogue and 

dissemination, however no further comments were added.  

Power is a central theme in critical discourse analysis and theorists such as Machin and Mayr 

propose that power is formed through privileged access to social resources such as education, 

Grace Montgomery



47

knowledge and wealth which provides authority, status and influence (Machin and Mayr, 2012: 

24). Thus, an element considered for the findings of this research concerns the background of the 

participant and the extent of their knowledge about development, postcolonialism and religion. 

Power relations will be revealed through mainly understanding where the participant is from and 

whether the NGO is national or international to a postcolonial country i.e. a participant who runs 

a development organisation in which the headquarters are in the UK and the countries in which 

they operate are in Africa.  

5.8. Obstacles of Critical Discourse Analysis within the study 

It could be argued that it is too ambitious to anticipate that social change will occur simply 

through the use of critical discourse analysis within this study (Machin and Mayr, 2012: 209). 

However, by studying power in discourse, particularly in something as present as the language 

used, the study can examine and promote the critical changes that must be accepted in relation to 

NGOs and religious institutions working together in postcolonial countries; and how the use of 

language, which is normally taken for granted, can affect social and professional relationships 

and the power dynamics which are directly or indirectly a result of that. This would consequently 

establish a strong base to support the promotion of positive social change. 

5.9. Ethical Considerations 

It is essential to consider the ethical ramifications that can result from any research project. Thus, 

fundamental principles from the “European code of conduct for research integrity” have been 

respected in order to guide and regulate the research in a practical, yet ethical way (ALLEA, 

2017). These principles include (ALLEA, 2017):  

(1) Reliability in ensuring the quality of research, reflected in the design, the methodology, the 

methodology and the use of resources 

(2) Honesty in developing, undertaking, reviewing, reporting and communicating research in a 

transparent, fair, full and unbiased way 
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(3) Respect for research participants, society, ecosystems, cultural heritage and the environment 

(4) Accountability for the research from idea to publication, for its management and organisation, 

for training, supervision and mentoring, and for its wider impacts 

In this specific research the safeguarding of stakeholders must be considered. Therefore, there 

are specific principles related to the above list that have been followed. These include; not 

claiming credit for the results of others i.e. in order to gain insight I have researched a lot of 

authors and studies who have done similar research and have used this to my advantage to add 

depth to my own research, whilst still acknowledging the work of others – this is apparent in the 

literature review section of this paper; I have also only used trustworthy sources i.e. registered 

charities. Moreover, due to conducting research online this has reduced the potentially large 

carbon footprint that would have resulted from participants and myself travelling.  

Furthermore, all data collected and analysed in this paper is presented faithfully and accurately 

reflects the comments of the participants. There are no “invented” or misreported sources; 

transcriptions were sent to each interview participant and all have verified that the information is 

correct plus any participants who completed the questionnaire have a copy of their results. 

Opinions have not been distorted even when the views expressed contracted my own and all 

content is backed up by evidential facts and transcripts.  

To protect the identities of participants their names have been coded, as have the names of the 

organisations they work for. This is because it should not be inferred that their view can be 

wholly representative of the views of the organisation they work for even though much of the 

data collected is objective information relating to organisational procedures.  

A large proportion of the findings in this research paper are derived from individual opinion and 

it would be inappropriate to endanger any of the participants' work-life by revealing their name 

and honest opinions on the themes of religion, development and postcolonialism. An example of 

the importance of this is the fact that one participant is Nigerian and his charity promotes peace, 

justice and strong institutions (goal 16 of the UNSDGs) (UN, 2020); exposing his name and 

organisation could put him at risk of retribution from Boko Haram, because this participant’s 
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organisation actively seeks to undermine and challenge the goals and beliefs of this terrorist 

group.   

5.10. Conclusion of Methodology 

In summary, this methodology has been selected to strengthen the validity and reliability of this 

thesis. I have considered my own positionality in relation to this research and how it could be a 

potential influence on outcomes. Further, I have explained how a critical methodology is adopted 

within the study in order to increase validity. By critiquing aspects of my own research as well as 

others will enhance the social impact this study may have. Additionally, I have incorporated the 

criteria I used to collect data and the reasons for this flexible criteria. Finally, I have presented 

solutions (or at least mitigations) to potential drawbacks of using critical discourse analysis. 
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Chapter 6 

Findings 

6.1. Introduction to Findings  

This study investigates the extent to which NGOs work cooperatively with religious institutions 

to promote social and economic development in postcolonial countries.  

This research considers how the NGOs participating in the study work towards goals of 

development and whether or not the NGOs utilise religious sources that are potentially available 

to them. 

Questionnaires, rather than interviews, were the preferred method of data collection for the 

majority of participants due to technical issues including internet strength, cost of data transfer in 

some countries, timeliness and different time zones. 

Firstly, to validate this research it is important to understand the type of participant involved in 

this study. To protect their identities each participant and their attributes are coded. The 

participant characteristics are as follows: (a) does the participant work for an International Non-

Governmental Organisation (INGO) or a local Non-Governmental Organisation (NGO)? (b) Is 

the participant male OR female? (c) What is the participants association with the INGO/ NGO 

i.e. staff, board of trustees, volunteer, donor? (d) Is the participant local OR foreign from the 

postcolonial country their INGO/ NGO operates in? 

The table below demonstrates the answers to these questions: 

INGO/ 

NGO

MALE/ 

FEMALE

NGO 

ASSOCIATION

Local to the postcolonial 

country: YES/ NO
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Table 2 

This table shows that the majority of participants worked for an INGO, meaning that the 

headquarters of the organisation were in a country different from the postcolonial country they 

operated in. Nine worked for an INGO, whereas 4 worked for an NGO which had its 

headquarters in the postcolonial country that it operated in.  

There was a relatively even gender split of participants with seven females and six males. There 

were a range of differing associations to the INGO/ NGO, and depending on the role of the 

participant, it must be acknowledged that their answers could differ from role to role within the 

organisation. It would, for example, be expected that the higher role the participant has within 

the organisation, the more knowledge they are likely to have on issues surrounding development 

and organisational practices and procedures. A permanent staff member and trustee is likely to 

have more organisational knowledge than a volunteer or donor.  

Most of the participants were not from the postcolonial country of operation, which will possibly 

affect results since those not from the postcolonial countries may lack perspectives of a local on 

issues regarding religion and development. Nine participants were not local and four were local 

to postcolonial countries. All of the participants who were not local to the postcolonial country of 

operation were from western countries including; the UK, Germany, The Netherlands and 

Poland. On the other hand, the participants local to the country of operation were from Malawi, 

South Sudan, Nigeria and India.  

9 INGO 

4 NGO

6 MALE 

7 

FEMALE

7 STAFF 

4 VOLUNTEERS 

1 BOARD OF 

TRUSTEES 

1 DONOR

9 NOT LOCAL (FOREIGN) 

4 LOCAL (FROM THE 

COUNTRY OF OPERATION)
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The origin of the participants is a factor that is considered further in the critical analysis and 

interpretation of the received data.  

6.2. Participant Answers and Key Findings  

Before the discussion regarding the findings of the study, a summary of participant answers and 

key findings will be presented. In this section the questions and answers have been divided into 

three themes in order to clarify the results. The themes are:  

Theme 1: Sustainability and Development  

Theme 2: Colonialism and Development  

Theme 3: Religion and Development 

The answers from the thirteen participants revealed several major findings which are summarised 

under each theme.  

Please refer to the Methodology section of the paper for the compiled list of questions. Further, 

the appendix includes participant answers in full.  

6.2.1. Theme 1: Sustainability and Development 

What aspects of the postcolonial country your organisation operates in do you deem as in need of 

development?  

The areas of required development that participants deemed the postcolonial country needed 

were wide ranging. Answers included; access to food, clean water, hygiene and sanitary 

products; education; population growth and control; agricultural rights; farming methods; 

adapting to climate change; improved access to markets and the inequality of global trade 

agreements; inclusion rights particularly involving women, children and people with disabilities; 

attitudes, stigmatisation and discrimination; lack of medical facilities or lack of access to 

healthcare; peace and security; the threat of terrorism; famine and extreme poverty; lack of 
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infrastructure; lack of an independent judicial system; lack of independent financial services; 

resource scarcity; misuse of drugs and alcohol; limited employment opportunities; corruption of 

local governance.  

“Intervention is something that can be done at grass-roots by the people themselves” (INGO, 

Male, Staff, Not local). 

“The development challenges that Malawi faces are numerous and multi-dimensional, but 

fundamentally, I would say that it suffers from fluctuating resource scarcity, famine and extreme 

poverty” (Male, INGO, Staff, not local) 

No participant mentioned religion as a developmental issue – this is discussed further below.   

What specific United Nations sustainable development goals (UNSDGs) does your organisation 

work towards? And how is that work organised? 

Each of the participants linked the goals of their organisation, or particular project they were 

working on to the 2030 United Nations Sustainable Development Goals. All seventeen UNSDGs 

were mentioned in participant answers. Certain participants worked for organisations which 

integrated all of the UNSDGs into their work and looked at ways they could combine the 

UNSDGs within projects to accomplish their goals more efficiently.  

Two participants mentioned that the 2030 UNSDGs were more inclusive and progressive than 

the Millennium Development Goals (MDGs);“bear in mind that the millennium development 

goals said nothing about disabled people whatsoever” (INGO, Male, Staff, Not local).  

Several participants identified that the ways in which their organisation ensures the UNSDGs 

could be accomplished was to work with, train, and empower locals of postcolonial countries to 

understand and work towards the goals.  
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Furthermore, one participant mentioned that “in order to fund a development project, the 

organisation had to point out the specific SDGs before funding was approved by the 

headquarters” (INGO, Male, Donor, Not local). 

How much longer do you think your organisation/ project will be needed? 

Responses to this question were diverse and for many participants this was a complicated and 

thought-provoking question No participant offered an exact date to answer how much longer 

their organisation or project would be needed with one participant pointing out that this was “the 

big development trajectory” issue (INGO, Female, Staff, Not local). 

Answers included; the development sector is one which gives many people employment and 

opportunities and thus, although the goal is to ensure people do not necessarily require most of 

the services, these organisations are always beneficial to a large proportion of people (INGO, 

Female, Staff, Not local).  

One participant answered that when the goals they are working on have been achieved, the 

organisation will then innovate and work on new issues, because no country is ever without some 

kind of development concern (NGO, Male, Staff, Local).  

  

Four participants mentioned worries about the Covid19 pandemic and the effect this will have 

not only on their organisation, but on the future of development as a whole.  

All participants from local NGOs and several participants from the INGOs mentioned that 

funding was vital for the survival of their organisations and despite whether they are needed or 

not, the length they can continue is ultimately dependent on funding and the generosity of 

donors; “The project I worked on is no longer running. Its funding was cut and it ended after one 
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year, despite having long term goals for the next three years” (INGO, Female, Volunteer, Not 

local).  

Overall, most answers to this question depended predominantly on practicality and longevity 

regarding resources and funding, rather than the project ending because the organisation had 

achieved its developmental goals and aims.   

What hinders development in the postcolonial country your organisation operates in? 

Although a similar question to the first, answers were slightly different and included; inequality 

and extreme poverty; the global economic market; corruption and political fragility; weak 

institutions and volatile situations; lack of education and employment opportunities; natural 

disasters; regressive attitudes; access to resources; multinational corporations; a lack of to no 

standard working regulations; extreme religiosity and finally; donor dependency syndrome.  

Six out of the thirteen participants noted how political instability and political corruption 

weakened the level of development in the postcolonial country their INGO/ NGO operates in.  

A participant who is not local to the Philippines, but is on the board of trustees for a local NGO 

there discusses the effects of “corporate giants” dominating the pineapple industry in the 

Filipino district of “Mindanao”. She says “At least 24000 workers working on the plantations 

and in the factories of these companies earn poverty wages well below a living wage, leaving 

them unable to afford basic needs such as food, medicine and education.” (NGO, Female, Board 

of Trustees, Not local).  

Another participant who previously worked in Burma for an INGO said that organisations, 

including those in the developmental industry are in fact often examples of; “institutional 

colonialism that exists in poor countries today. Unfair low pay and exploitation of local staff still 

persists” (INGO, Female, Volunteer, Not local).  
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This same participant also stated, whilst discussing Burma, that “development is hindered by a 

weak state, but also extreme religiosity combined with very poor education sustained over 

decades of military dictatorship is a lethal concoction for the kind of poverty that will be 

incredibly hard to lift out anytime soon” (INGO, Female, Volunteer, Not local). 

Summary of Key Findings in Theme 1: Sustainability and Development 

-  Postcolonial countries are faced with multiple and complex developmental issues rather than a 

singular issue in each country. Thus, NGOs target numerous United Nations Sustainable 

Development Goals (UNSDGs) to achieve social, political, economic and environmental growth. 

The participants noted that the UNSDGs can be combined in a project or programme delivered 

by their NGO, for example Goal 1 of “No Poverty” can be combined with arguably other goals 

including Goal 4 of “Quality Education” and Goal 5 of “Gender Equality” (UN, 2020) through 

an education project aimed at women (often a minority group in terms of equal rights in 

developing countries) and this would support the goal of no poverty since it allows women to be 

more independent, gain skills for future employment or higher education and in turn fuel 

economic growth. 

- The majority of participants noted that the timeframe on how long their organisation would 

exist for was more dependent on funding from donors and sponsors rather than development 

goals being reached.  

6.2.2. Theme 2: Colonialism and Development 

Do you think the fact your country was once under colonial rule is a contributory factor to why it 

is not yet deemed as developed? 

Grace Montgomery



57

All thirteen participants answered “yes” to colonialism being a contributory factor as to why the 

country their INGO/ NGO operates in is in need of development. Some of the participants' yes's 

were more definite than others.  

“Yeah, of course. Absolutely... Colonial rule obviously established certain means of production 

that were never made to create local value chains” (INGO, Female, Staff, Not local).  

“You cannot talk about underdevelopment without talking about colonialism” (NGO, Male, 

Staff, Local). 

“Yes, the slave trade fuelled and promoted inter-tribal conflict, it created power structures and 

severe inequalities that the British Empire built upon and such structures still oppress people 

today” (INGO, Male, Staff, Not local).  

Other answers and comments included; the structural adjustment policies as a result of 

colonialism were causing postcolonial countries to still be a slave to western countries; although 

many people argue that colonising the lands of others was the despicable act, it was in fact the 

colonisation of locals minds which has had the most detrimental long-lasting effects.  

Neocolonialism was mentioned by numerous participants in the sense that colonialism has never 

really ended and through numerous policies put in place, the west ensures that postcolonial 

countries will never fully be free, particularly due to corruption and trade laws. It was further 

commented by a participant that to consider a country as “not developed” can cause even more 

problems (INGO, Female, Staff, Not local). One participant specifically mentioned that other 

factors external to colonialism should also be considered (NGO, Female, Board of Trustees, Not 

local).  

Interestingly, a Nigerian participant touched upon the motives of terrorist group Boko Haram 

could be directly linked to western colonialism and the fight against it, which in turn demotes 
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certain aspects of development such as peace-building. He said, “what they are challenging 

mostly is the colonial setting, they challenge democracy and the institutions of democracy, 

western schools, things like that” (NGO, Male, Staff, local).  

Are you aware of what views the majority of people in the country your organisation operates in 

has on its colonial past? 

Answers to this question were varied and dependent on many factors. These factors included the 

postcolonial country’s history, the education levels of the citizens, the level of interaction 

participants had with locals and detrimentally whether the participant was in fact a local or not.  

Two local participants to postcolonial countries simply answered “yes” without indicating 

whether it was negative or positive; two other participants said citizens in Nigeria and Malawi 

had mixed views; three participants noted that conversations regarding colonialism were 

awkward and they avoided them because of their own western identities; two participants not 

local to postcolonial countries stated they were “unsure”; and two other participants, one local to 

Malawi and one from the west stated that citizens “think like their colonial masters” and 

elements of colonialism are idealised.  

One female participant working at an INGO with headquarters in Germany, who was half 

German and half Ghanian (Ghana being a previous colony of the UK) gave examples of South 

Africa and Rwanda, mentioning that in general for all postcolonial countries;“You have to 

differentiate between education levels. For some it was just the way it was. There is no big 

picture thinking.” Discussing South Africa in particular, this participant said “there is a lot of 

anger” and linked it to the end of colonialism not actually bringing a stop to racial hierarchies 

and racial discrimination (INGO, Female, Staff, Not local).  

Regarding Rwanda, it was noted that the Rwandan genocide altered the perceptions of how 

citizens view colonialism. “They (Rwandans) felt left alone by the rest of the world and being left 
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to die by the rest of the world definitely caused resentment particularly towards France and 

Belgium” (INGO, Female, Staff, Not local).  

The reason given by the participant for this resentment was because the once colonising 

countries of Rwanda did little to help when Rwanda’s civil war broke out. Thus, this participant 

blamed the anger towards colonisers on the lack of support post-independence, rather than the 

act of colonialism itself.  

This participant went further to explain that “conditioning plays a big role” in the attitudes 

citizens of postcolonial countries have 1) on colonisation itself and 2) concerning their past 

colonisers. Conditioning takes place in institutional forms including; narratives from 

governments and political parties, how colonialism is taught in educational settings and what 

society deems morally right and wrong.  

One participant discussed how it is difficult for him, since he is western, to really grasp the true 

feeling citizens have on their colonial past and spoke about an encounter he once had with a 

chief in Kenya whilst trying to open up a conversation about colonialism; “He and I were 

talking, I was trying to talk to him about the influence of our colonial history and he was really 

embarrassed because he didn’t want to tell me what he thought about their view of our colonial 

history. He didn’t want to talk about it. He wanted to be nice to me. It was clear that if he were to 

talk about it honestly, he wouldn’t be saying very nice things. And who could be 

surprised” (INGO, Male, Staff, Not local). 

Three participants had worked, or were working for an INGO or NGO that operated in Malawi, 

each considered most Malawians to have largely negative views on their colonial past, with one 

stating;“Malawi as a country still thinks like its colonial masters, our idea of development 

reflects from western culture, it is not really about Malawi as a country. Our education system is 

more of the western culture; English being the language used in schools, if someone cannot 
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speak or write in English they are considered primitive and uneducated and there is a high 

chance opportunities will not be offered to such people” (NGO, Female, Staff, local).  

Three participants indicated that citizens felt bitterness regarding colonialism. 

Summary of Key Findings in Theme 2: Colonialism and Development  

- All participants agreed that colonialism impacted the growth of development in postcolonial 

countries.  

- The response from participants regarding whether they are aware of the views most citizens 

held on colonialism (in the postcolonial country they operate in) was mixed. Multiple western 

participants were either “unsure” of the views or had conversations with locals that ended 

quickly due to the discomfort of either party. No participant noted that colonialism was favoured 

or looked upon fondly by citizens, although it should be pointed out that colonialism is still 

largely integrated into aspects of daily life, despite countries in this study all being independent. 

Participants mainly indicated a negative response to colonialism from the majority of citizens. 

6.2.3. Theme 3: Religion and Development  

How religious do you consider your country? How do you measure this? Which religions are 

dominant? 

This question explored the religiosity of the postcolonial countries, with all thirteen participants 

stating that the postcolonial country they operate in being highly religious (some participants' 

organisations operate in more than one postcolonial country and thus some participants spoke of 

up to four countries when answering this question). 2

 Countries that were included in this answer were; South Africa, Rwanda, Nigeria, Burma, 2

Malawi, The Gambia, Kenya, Zambia, Sierra Leone, Fiji, India, South Sudan, East Timor, 
Ghana, and Benin.
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Comments from participants included; “we tie almost everything we do to religion” (NGO, 

Male, Staff, Local). 

Other participants said “Malawians define their country as God fearing” (NGO, Female, Staff, 

Local); and, “religion is the major thing to peoples’ lives in South Sudan… and many (people) 

value religion more than any other aspect of their lives” (NGO, Male, Staff, Local) 

How does your organisation work with religious institutions within the country of operation? 

Six of the thirteen participants stated that their organisation works actively with religious 

institutions. The reasons these participants’ INGOs or NGOs worked with religious institutions 

included; “it is ignorant to categorically say no to the church” (INGO, Female, Staff, Not local); 

the church are big promoters of development, including being the initiators of fair trade (INGO, 

Female, Staff, Not local); working with multiple religious institutions promotes interfaith 

tolerance (NGO, Male, Staff, Local); or, the INGO/ NGO was in fact a religious institution itself 

i.e. the church in East Timor started a charity promoting social development (INGO, Male, 

Donor, Not local).  

A participant from South Sudan mentioned that “we operate specifically on peace-building, and 

many workshops and conferences are facilitated in partnership with church leadership” (NGO, 

Male, Staff, Local). 

Similarly, a participant from India said “we work closely with religious leaders to train local 

leaders in peace and conflict resolution and increase awareness of how to locally promote peace 

and tolerance” (NGO, Male, Staff, Local). 
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One participant from Malawi highlighted the importance of working with religious institutions 

and leaders because “faith leaders are considered essential people and their followers tend to 

respect and value their ideas” (NGO, Female, Staff, Local).  

Two participants, one who was on the board of trustees for a Filipino NGO, and the other who 

was a volunteer for an INGO in Fiji, said that both of their organisations did not actively work 

with religious institutions but had procedures to ensure religion was somehow involved with 

their organisation. In Fiji the organisation encouraged new volunteers “to attend church on the 

first Sunday of their stay as a sign of respect” (INGO, Female, Volunteer, Not local).  

Whereas, in the Philippines, the participant noted that “there is no sort of partnership 

whatsoever yet, other than the occasional church who talks to their congregation about 

workshops the NGO offered” (NGO, Female, Board of Trustees, not local); thus the church was a 

further means of communication to spread awareness about activities carried out by the 

organisation.  

Four participants noted that their organisation categorically does not work with religious 

institutions and they all stressed that their organisation is/was secular. These four organisations 

were all INGOs with headquarters in western countries and the participants were all foreign to 

the postcolonial country the organisation operated in. The reasons given for not working with 

religious institutions included;  

“The organisation I worked with was impartial and did not concern themselves with religious 

organisations by their mandate and policy” (INGO, Female, Volunteer, Not local). 

“We do not initiate anything religious because the organisation I work for is non-religious so we 

would not share religious views with those we worked with” (INGO, Female, Volunteer, Not 

local). 
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“The INGO I worked with in Malawi was resistant to working with any religious institution, 

despite the strength and popularity of religious beliefs in Malawi. That said, as is custom, the 

Malawian staff would always start training events and meetings with external partners with a 

prayer. That was until the Director of International Programmes visited, interrupted and halted a 

prayer at the start of one community meeting, causing some concern, suspicion and discontent 

from community members, partner staff and our own volunteers” (INGO, Male, Staff, Not local).  

“We are obviously secular, so our position is that we uphold all religions… we are very pleased 

if a church or mosque wants to support the project but it isn’t a place for religious activity 

because then it might exclude people of other faiths or no faith. So we don’t have religion on the 

project” (INGO, Male, Staff, Not local).  

Do you believe religion hinders or contributes to development in your country? If you elaborate 

on your answer: In what ways does religion hinders or contribute to development? What do you 

think are the reasons for religion to hinder or contribute development? 

Most of the participants answered that religion can be both positive and negative for 

development and they gave examples. However, participant answers clearly suggested that the 

ways in which religion hinders development are more prominent than the positive attributions 

they believed religion to bring. It must also be brought to attention that in the previous question 

“what hinders development” in postcolonial countries, no participant mentioned religion. 

However, the question above gave the opportunity for participants to consider drawbacks of 

religion. 

Locals to postcolonial countries, despite being religious, agreed that religion can at times hinder 

development. Participant examples of why they believe religion hinders development in 

postcolonial countries includes; 
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Several claimed that religion allows people to fall back and wait for “God to sort things out” 

rather than “taking their own destiny into their hands” and that “people should try to solve 

problems in ways other than prayer”  (INGO, Female, Staff, Not local).  

Two participants local to postcolonial countries (Malawi and Nigeria) both agreed that religious 

leaders have a lot of power in their countries, and the power they have can be exploited to 

manipulate followers of their religion in order “to string political elections” (NGO, Male, Staff, 

Local).   

The participant from Nigeria went on to say “this is why extremist groups exploit religions to 

advance their own agenda… they think that once they use religious teachings they will get more 

followers” (NGO, Male, Staff, Local).  

The participant from Malawi spoke about how laws regarding abortion and LGBTQI rights 

cannot be legalised and can causes prejudice and discrimination since  “Malawi is God fearing 

and some religions do not comply with these laws” (NGO, Female, Staff, Local).  

In contrast a participant from India noted “religious institutions are very influential and religious 

leaders have capacity to reach out to constituencies and ordinary citizens and influence their 

attitude for support of a development programme or agenda. If well utilised, the support of 

religious institutions and leaders can significantly bolster the outcomes of a development 

intervention” (NGO, Male, Staff, Local).  

It was further noted by a participant that interrelationship between developmental issues and 

religion is complex. “Development problems in most countries normally go much deeper than 

religion and, if anything, religious institutions could, and do, provide a useful vehicle for 

community mobilisation and development” (INGO, Male, Staff, Not local).  
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The answers given by participants showed awareness of the potential for both positive and 

negative impact of religion and the responses were “cautious”.  

Religion is a source of hope, purpose and comfort to many people, particularly in postcolonial 

countries. However, the relationship between religion and development is complicated. Just as 

certain development goals need adjusting, many people believe that it is also reasonable to 

expect a shift in attitude or dogma in some aspects of religions e.g. contraception rights, 

LGBTQI rights and other equal rights, as well as increased transparency of the activities and 

selection of some religious leaders.  

How do you think religious institutions and your organisation can work together to support the 

2030 UNSDGs, in particular those your organisation focuses on? 

This question considered how participants believe their organisations can either begin, or 

continue to work with religious institutions. 

One participant, who currently does not work with religious institutions noted that “if there is the 

same goal and a shared understanding of how to reach that goal then they can work together, if 

not then it is not possible” (INGO, Male, Staff, Not local).  

Another participant whose organisation did not work with religious institutions stated, “it is 

important for both religious institutions and charities to work together. If religion is a big part of 

life in a village but the organisation doesn’t respect that, you are less likely to have respect back 

and in turn, individuals won’t feel the need to contribute towards the organisations 

activities” (INGO, Female, Volunteer, Not local). 

Multiple participants repeated how religious leaders provide heavy influence over citizens and 

“can play an important role in building awareness, promoting certain development agendas, and 
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mobilising local communities to contribute to and collaborate with developmental efforts and 

projects of NGOs” (NGO, Male, Staff, Local).  

Participants who already work in organisations that actively work with religious institutions 

stated that “there is a need to continue raising awareness from both parties - NGOs and religious 

institutions, to achieve quality education, good health, gender equality and so on” (NGO, 

Female, Staff, Local).  

Furthermore, it was noted that “religious organisations can play a big role in helping people 

understand their rights and how they can effectively stand up for these rights when they are 

being exploited” (NGO, Female, Board of Trustees, Not local) 

How important is understanding the main religion of the country you operate in to your work? 

Every participant agreed that this was important and useful, at least to have a basic understanding 

of the religions that are active in the communities they work, since it was understood by all 

participants that religion plays an integral role in citizens' lives. 

A participant local to Nigeria referenced extremism (Boko Haram) and terror-related events in 

his country which are linked to the dominant religion, Islam; and noted there were certain 

narratives promoted by terrorist groups that must be challenged (NGO, Male, Staff, Local).  

However, it was stated by a western participant that organisations should be aware of “small, 

local, traditional religions which get woven into the main world religions” (INGO, Male, Staff, 

Not local).  

A number of participants shared the view that having knowledge of the dominant religion/s 

operating in the postcolonial country shows a sign of respect, especially as a foreigner and that in 

certain cases “if you say something that contradicts their core beliefs or religion then you and 
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your organisation will lose credibility. You need to find ways of going about your project whilst 

taking religion into account” (INGO, Female, Volunteer, Not local).  

Participants expressed the view that understanding and respecting the religions of the country is 

not the same as working with religious institutions; and in spite of respecting people's beliefs, 

organisations do not have to “follow the same traditions” (INGO, Female, Volunteer, Not local).  

A participant who worked in Burma stated that “anything that could hint the slightest disrespect 

or irreverence to Buddhism as a religion is considered criminal and has legal 

implications” (INGO, Female, Volunteer, Not local) and thus it was of high importance that 

anyone who works in Burma should actively educate themselves on the history, culture, religion 

and politics of Burma. 

  

Furthermore, a participant acknowledged that it is “essential (to understand the dominant 

religion/s) because it helps to know how best to approach religious institutions with issues and in 

order to get the necessary support there is a need to know what they do and don’t believe 

in” (NGO, Female, Staff, Local); thus, understanding religion could potentially support 

organisations with their goals of development.  

How does your organisation ensure that its workers are aware of the religion that dominates your 

country? 

Despite all agreeing that there is importance for understanding religion in the postcolonial 

country of operation, no participant mentioned any formal procedure linked to learning about 

religion at any stage of working at the organisation, including the application process, training or 

in the job itself.  

Several participants working for different INGOs mentioned that there was indirect information 

regarding religion in welcome packs and briefs when first joining, with one participant stating, 
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“overseas staff, such as myself, are given a document with basic country information on, 

including religious information. This information could also easily be found on the internet. Staff 

are given no information beyond this” (INGO, Male, Staff, Not local).  

It should be noted, however, that one organisation was in fact a religious INGO in East Timor 

and thus the main staff members for this organisation were Nuns who, as expected, were well 

versed on the dominant religion of Roman Catholicism in East Timor. 

Most participants took for granted that understanding the religion should be common sense, 

particularly if workers are local to the postcolonial country the NGO operates in.  

One participant who works for an INGO operating in several postcolonial countries stated that 

“whoever coordinates the projects in the country has to put some effort into understanding the 

circumstances and then the rest we learn as we go along with the project partners and the longer 

we know them, and the more familiar the relationship becomes, the more questions we ask. In the 

beginning it is rude, in the beginning you don’t ask these things but later on you can.” (NGO, 

Female, Staff, Not local).  

  

A Malawian participant stated,  “management usually share links, websites, articles and 

newspapers of the current affairs occurring in Malawi so that everyone is aware of what is going 

on in the country, this includes any religious issues” (NGO, Female, Staff, Local).  

Therefore, it seems as though making sure workers are knowledgeable about religion and 

religious issues are informally dealt with by most organisations. 

Please note anything else you may feel is relevant to this study 
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Participants who answered this question recommended modern activist literature surrounding 3

development and postcolonialism. 

A few participants, all local to postcolonial countries discussed how it is important to be positive 

about religion since there is an “increasing number of (religious) believers” (NGO, Male, Staff, 

Local); although this has not been fact checked. Nonetheless, it is clear that whether the number 

of believers is increasing or not, religion remains a prominent factor in the daily lives of many. 

Summary of Key Findings to Theme 3: Religion and Development  

- When participants were asked what hinders development in the postcolonial countries their 

NGO operates in, no participant mentioned religion as a hindering factor.  

- Less than half of the thirteen participants worked for NGOs which actively worked with 

religious institutions. Seven participants stated that their NGO had nothing to do with anything 

religious.  

- The majority of participants considered both positive and negative attributions of religion in 

relation to development in postcolonial countries. However, participants mainly focussed on the 

negative contribution religion has on development.  

- Despite the above finding, most participants believed that their organisation would benefit from 

working with religious institutions. Participants noted how increased partnerships with 

influential religious leaders would help spread awareness of issues and ways to support 

development in the postcolonial countries.  

- All participants agreed that understanding religion in postcolonial countries was useful when 

considering methods of development. However, no participant identified any formal way the 

 This literature included, “The Divide” by Jason Hickel, “Poor Economics” by Abhijit 3

V.Banerjee and Esther Duflo and, “Rhodes Must Fall: The Struggle to Decolonise the Racist 
Heart of an Empire” written by members of the RMF movement as stated earlier in the literature 
review. 
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NGO they worked for ensured its staff were aware of the predominant religion/s in the 

postcolonial countries they operate in.  

- At the end of the study, participants noted anything else they found relevant with a number of 

participants who were local to postcolonial countries stating that it is important to find positive 

correlations between religion and development and that a co-operative approach between NGOs 

and religious institutions could be a key to unlocking economic growth and supporting enhanced 

systems of social justice. 
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Chapter 7 

Discussion  

7.1. Discussion of Key Findings 

Applying a critical analysis approach, this discussion focuses on the key findings of this research 

and considers the extent to which NGOs work cooperatively with religious institutions to 

promote social and economic development in postcolonial countries. This discussion will be 

based on a postcolonialist perspective and consider elements of sociolinguistics within 

postcolonialism (see theoretical framework above). 

It is clear from the findings that NGOs seek to address multiple and diverse developmental issues 

in postcolonial countries. However, it is equally clear that despite these endeavours that, whilst 

operating in postcolonial countries, NGOs generally do not have an explicit and acknowledged 

commitment to the aims and goals of UNSDGs 16 and 17 of “Peace, Justice and Strong 

Institutions” and, “Partnerships for the Goals” (UN, 2020). This appears to be particularly true of 

western NGOs (INGOs) operating in postcolonial countries. Consequently, institutions such as 

religious organisations are frequently excluded from discussions and consultations when INGOs 

develop missions and goals to tackle societal issues in postcolonial countries. Furthermore, the 

INGOs reluctance to work with religious institutions precludes a crucial opportunity to build a 

functional, professional and positive partnership with religious institutions which in turn can 

promote developmental goals.  

Furthermore, the findings indicated that the majority of participants viewed a “sustainable” 

approach in terms of financial feasibility rather than ensuring development goals are reached. 

When asked how long their programme/project is likely to last, most participants stated that 

funding, not achievement of developmental objectives, was the key determinant.  
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On the basis of the evidence collected from the participants, this research paper concludes that 

dependency on funding does not promote sustainability goals but actually hampers the 

achievement of these objectives. Whilst accepting that NGOs have an obligation to demonstrate 

cost effectiveness, it should also be acknowledged that if the continuation of NGOs relies solely 

on funding that is not related to the achievement of agreed goals (including developmental goals 

and self-sufficiency) then objectives and realities are misaligned.  

A further identified challenge for NGOs was the need to focus on development initiatives that 

can be pursued once the NGO has withdrawn. From a postcolonial perspective, failure to do this 

perpetuates the disadvantages experienced under colonial rule and is regarded as a further 

example of international power imbalances and the prolonging of dependency relationships in 

postcolonial countries. Similarly western NGOs should not impose developmental strategies on 

postcolonial countries without having a contingency plan about how the services can be feasible 

for citizens long-term together with a post-operation risk spreading strategy. Most participants 

interviewed in this study suggest that NGOs working cooperatively with religious institutions, 

would be both the most effective and most efficient means of achieving this (i.e. by reducing 

costs as, for example, staff at religious institutions can potentially identify additional volunteers 

and share venues). 

Every participant concurred that colonialism was a factor in the underdevelopment of 

postcolonial countries. As noted in the literature review and findings, many citizens are wary of 

international organisations as a result of past colonial activity. INGOs should, therefore, be both 

cautious and wholly transparent when entering the community they work in. Before setting up an 

INGO in a postcolonial country, it should be fully taken into account what the citizens want and 

need from the services and the best methods and approaches for this. Citizens should be on board 

with decisions made by the NGO since they are decisions which ultimately affect them.  

A “bottom-up” approach gives citizens ownership and a sense of rights over their decisions that 

influence their lives. Thus, if the majority of citizens want to incorporate certain aspects of 
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religion into development goals, then the INGO should respect that and find ways to make this 

attainable.  

INGOs will only succeed if citizens trust the organisation and believe their ideas are heard and 

assimilated into the INGO’s work. INGOs in particular should be aware of potential acts that 

could be perceived as neocolonial and therefore analyse any risks that could potentially be seen 

as “imperialising”. This risk analysis should be undertaken in conjunction with locals including 

religious leaders and a jointly agreed mitigation plan should be created to alleviate the dangers of 

INGOs using their western power as a form of domination. More precisely, INGOs operating in 

postcolonial countries could adopt the following methods to best mitigate potential 

neocolonialism; listen to local citizens; involve local citizens in every process and decision of the 

INGO; employ local; incorporate local tradition and culture into the methods and activities; build 

positive relationships with local citizens, in particular those with high influence i.e. religious 

leaders; make an effort to learn the local language rather than imposing English or other western 

languages; develop a contingency plan for how the INGO services and activities can operate 

sustainably if the organisation can no longer be there.  

By implementing the above strategies, NGOs bridge the “Us vs Them” dichotomy discussed in 

the theoretical framework and demonstrate to citizens that the organisation is there to genuinely 

and transparently support social, economic development. This would help to assuage the 

bitterness that many of the participants in this research suggest is the predominant feeling of 

citizens of postcolonial countries toward their colonial past. 

Further, religion was not mentioned by any participant as a “hindrance” to development when 

specifically asked “what hinders development”. On this basis, NGOs should have no doubts 

about the positive effect religion can have on development and therefore should incorporate co-

operation with religious groups into their development strategies. 
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It must however be taken into consideration that there are ongoing or past conflicts that have 

contained elements of religion; however research shows that it is unlikely religion is the single 

key contributor in any conflict (Flanigan, 2010: 145) and rather the instigators of conflict involve 

a confluence of political, economic and social matters such as ethnicity and background, with 

religion a potential additional and interrelated complicating factor. In this respect it is worth 

reiterating that most religions promote peace, fellowship and spiritual and social development 

and can act as a significant factor in ending conflicts. An example from the study is how one 

participant from Nigeria challenged the terrorist group Boko Haram (Islamic militant group) by 

bringing together influential religious leaders of multiple faiths to promote harmony, law and 

order and to challenge the narratives of Boko Haram and to expose the citizenry rift between 

terrorist views and true Islamic teachings.  

7.2. Discussion of Sociolinguistic Concepts  

The participants in this study demonstrated a good understanding of concept acquisition, concept 

knowledge, involuntary associations with words; the development of narratives and narrative 

discourse. Most participants demonstrated an awareness of how narratives of development can 

be considered differently in postcolonial countries as opposed to western countries.  

However, it should be noted that participants who had “volunteer” roles within the NGO were in 

fact less knowledgeable about the role colonialism has played in the context of 

underdevelopment in postcolonial countries with many unaware of strategies implemented by the 

NGO concerning working with religious institutions; the majority views of citizens on their 

colonial past and the discussion of how much longer the NGO should operate in the postcolonial 

country, with some answering “don’t know” or “unsure” to related questions.  

Thus, it can be argued that many volunteers perhaps lack relevant knowledge in terms of 

narratives and concept knowledge relating to development in postcolonial countries. However, 

the NGO in which they volunteer for should be held accountable for this and it can be argued 

Grace Montgomery



75

that it is the NGOs’ responsibility to address the differences between western narratives 

compared with narratives of development in postcolonial countries. By doing this it can result in 

increased volunteer and staff awareness on societal issues, including making volunteers (who are 

particularly from western countries) more aware of their positionality and perhaps more 

competent in supporting development and “making a difference”.  

However, through critical analysis, it was apparent in the findings that “involuntary associations” 

of the English language were widespread in NGOs operating in postcolonial countries. To 

explain further, most of the participants from this study worked for International NGOs with 

their headquarters based in a western country. Therefore, despite some of these INGOs 

employing local citizens as staff members, it was inevitable that English, or another western 

language was necessary for the functioning of these organisations. The use of the English 

language or another dominant western language being a necessary prerequisite for the 

development of postcolonial countries makes neocolonialism unavoidable since it informs 

citizens of postcolonial countries that in order to develop they must understand dominant western 

languages. This was even the case for a local NGO operating in Malawi in which one participant, 

a Malawian citizen, explained how Malawians see other Malawians as somewhat inferior and 

unintelligent if they do not speak English (the language of their colonial ruler). This in turn 

reinforces narratives that the “west knows best” and undermines languages that are not socially 

dominant.  

NGOs and INGOs operating in postcolonial countries should encourage locals to embrace and be 

proud of their language and invigorate the survival of local languages rather informally 

repressing and promoting English or another western language. Furthermore, by encouraging 

staff members of the NGO to communicate to service users in local languages, makes 

development more inclusive to all members of society.   

However, it is not just a case of increasing language accessibility. As sociolinguistic studies show 

(Holmes, 2001: 56) each language has hidden nuances and embedded concepts that reflect 
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national histories and are often prejudicial and discriminatory. Using the language of an 

oppressing colonial ruler (no matter how long ago that rule) reinforces these concepts are 

colonial power relationships. 

The “localisation” of key strategic aspects such as language is inclusive increases awareness of 

societal issues and presents to citizens with opportunities to support development. More citizens 

are likely to use the services provided by the NGO if they are speaking in their local language. 

This would also lead to a positive cycle of expression and engagement. 

Furthermore, and finally, evidence from the participants suggests that, more citizens are likely to 

use the services of NGOs if they are partnered with religious institutions in some form; and thus 

by involving religious leaders in ways to support development strategies a wider audience is 

reached and community engagement strengthened with the consequence that developmental 

objectives are more likely to be attained. 
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Chapter 8 

Conclusion 

The aim of this thesis is to present reflections and ideas about how NGOs (national and 

international) can work together with religious institutions to promote development goals. This 

research is particularly relevant to NGOs that are international, in particular from the west.  

The evidence provided by the participants overwhelmingly supports the contention that 

strengthened engagement with local religious groups would be an effective strategy to promote 

development in postcolonial countries. Underlying this assertion is the rationale that, in many 

postcolonial countries, faith groups hold the key to an enhanced understanding of local cultural 

nuances which inevitably underpin the nurturing of mutual confidence and respect that is pivotal 

to the effectiveness of any development programme.   

This research does not conclude that NGOs should affiliate themselves with a religion, or even 

promote religion. However, it is suggesting that exploring ways of working with religious 

institutions and being open to collaboration opportunities with religious institutions is likely to 

be beneficial in achieving development objectives in postcolonial countries. 

Furthermore, from a postcolonial perspective, by fostering joint working with religious 

institutions in postcolonial countries, NGOs (particularly international) will consequently not 

only have access to a wider pool of expertise but will establish a platform that is more likely to 

encourage local people to avail themselves of the services provided without overt or implicit 

adherence to the dominant western narratives that value secularisation rather than faith as the 

route to development.  

However, it should also be noted that it is possible and reasonable for NGOs to remain secular 

whilst still cooperating on projects with religious institutions. The key factor is not one of 
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“conversion” but a religious sensitivity that ensures the NGO is mindful of local religious and 

cultural mores so that it can support the service users, the community and development 

objectives in the most effective ways possible.  

Methods for NGOs to work cooperatively with religious institutions in postcolonial countries 

include; involving influential religious leaders in projects to promote solutions to development; 

utilising resources such as hiring religious buildings when working on community projects; 

organising development workshops which involve religious leaders in order to raise awareness; 

NGOs organising events that bring together religious leaders and citizens of multi-faiths to 

promote interfaith tolerance and to promote partnership between multiple institutions; NGOs 

respecting religious norms of the postcolonial country in which they operate, including prayers 

before meetings and times citizens are required to worship; and finally, building rapport and 

negotiating with religious leaders how certain religious traditions could be adapted in a 

sustainable way to promote national and local development, for example LGBTQ rights and 

contraceptive rights. In turn, the result is a mutually beneficial relationship in which all 

stakeholders gain and opportunities for social and economic growth are created and sustained.  

All research uncovers areas that could be explored further and also highlights methodological 

changes which would improve future research. This particular study could be expanded and 

enhanced in numerous ways including; focusing research on a specific postcolonial country 

rather than generalising all postcolonial countries; narrowing the study to ways in which 

religious institutions and NGOs could work together in achieving a specific developmental goal, 

rather than a range; collecting original data from religious institutions in terms of how they 

would consider working with NGOs on developmental issues; and, finally opening the research 

to service users of NGOs and finding out their perspective on how religious institutions and 

NGOs can work together to promote development.  

Overall, despite a relatively low current incidence of engagement between NGOs, mostly 

western, and religious organisations in postcolonial countries, there are opportunities for greater 
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collaboration. The view of the participants interviewed in this study overwhelmingly supports 

the contention that if NGOs seize these opportunities to work cooperatively with religious 

institutions they will be more likely to obtain the avowed goals of promoting social and 

economic development without a reinforcement of past, damaging colonial relationships based 

on an imbalance of economic and political power underpinned by implicit and nuanced 

assumptions of cultural superiority. 
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Appendix 

Names and organisation names have all been changed to protect the identity of participants. 

Organisations have been coded by appropriate initials relating to the official name of the 

participants organisation. However, I have made it less distinguishable by not writing the formal 

initials persistent with the organisation. Furthermore, “N/A” is an abbreviation for “not 

applicable” and indicates moments in the questionnaire or interview where the participant did not 

answer the question; either because they chose not to or because the answer to that particular 

question had already been answered in a previous question.  

This appendix reflects the exact words of all participants.  

Participant Profiles 

Name: 

Organisation: 

NGO or INGO:   

Role: 

Country organisation’s headquarters are in: 

Postcolonial country/ies organisation operates in: 

- Alana (Female, Not Local) 

- *LC 

- INGO, Foundation Manager/ Africa Project Coordinator 

- Headquarters: Germany 

- Postcolonial country/ies organisation operates in: South Africa, Rwanda, India, 

Sri Lanka, Argentina, Paraguay, Mexico 

- Rupert (Male, Not Local) 

- *DA 
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- INGO, Founder and Chairman 

- Headquarters: UK 

- Postcolonial country/ies organisation operates in: The Gambia, Zambia, Sierra 

Leone, Kenya 

- Abaeze (Male, Local) 

- *YCAT 

- NGO, Founder  

- Headquarters: Nigeria 

- Postcolonial country/ies organisation operates in: Nigeria 

- Jakub (Male, Not local) 

- *SMA 

- INGO, Donor 

- Headquarters: Poland 

- Postcolonial country/ies organisation operates in: East Timor 

- Jason (Male, Not local) 

- *IS 

- INGO, Programme Manager 

- Headquarters: UK 

- Postcolonial country/ies organisation operates in: Malawi 

- Louise (Female, Not local) 

- *ICM 

- INGO, Volunteer Team Leader 

- Headquarters: UK 

- Postcolonial country/ies organisation operates in: Malawi 

- Gemma (Female, Not local) 

- *FGV 

- INGO, Volunteer 

- Headquarters: UK 

- Postcolonial country/ies organisation operates in: Fiji 
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- Tessa (Female, Not local) 

- *IV 

- INGO, Project Manager 

- Headquarters: The Netherlands 

- Postcolonial country/ies organisation operates in: Benin, Ghana 

- Farid (Male, Local) 

- *SA 

- NGO, Co-Founder 

- Headquarters: South Sudan 

- Postcolonial country/ies organisation operates in: South Sudan 

- Leila (Female, Not local) 

- *CA 

- NGO, Board of Trustees 

- Headquarters: Philippines  

- Postcolonial country/ies organisation operates in: Philippines 

- Arjun (Male, Local) 

- *DI 

- NGO, Director of Programmes 

- Headquarters: India 

- Postcolonial country/ies organisation operates in: India 

- Lucy ( Female, Not local) 

- *BU 

- INGO, Volunteer 

- Headquarters: Switzerland  

- Postcolonial country/ies organisation operates in: Burma (Myanmar)  

- Blessings (Female, Local) 

- *CY 

- NGO, Programme Officer 

- Headquarters: Malawi 
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- Postcolonial country/ies organisation operates in: Malawi 

Interview and Questionnaire answers in FULL: 

1. What aspects of the postcolonial country your organisation operates in, do you deem as 

in need of development? 

(1a) Alana (INGO, Female, Staff, Not local): 

Hm, so seeing that our whole approach to our work is based on a power critical level, so we 

really, really question our own positioning within our partnership. Saying right ok, where do we 

feel we have expertise- because we don’t- we have money but we don't have expertise in the 

particular fields that we support and we are very aware of that. So, when I look at South Africa, 

or Rwanda or India or wherever; they are obviously areas that, in comparison to the quality of 

life that we experience and the security and safety that we take for granted. Obviously there are 

clear basics like access to clean water, hygiene, right if you look at India for example. And in 

Rwanda for example access to schooling, even though it has a great record of schooling it has 

school in shift mechanisms- so it has way too little schools for too many children. It has a huge 

popn growth at the moment and no space. And this directly translates into needing more fertile 

soil because in order to ensure food security they need to grow stuff but they have so little space. 

So, everybody grows stuff and everyone has parcels of land but they are already taken up which 

means they need extra fertile soil to be able to make that soil work for them. But conventional 

farming methods obviously mean that the soil is kind of depleted after another certain number of 

years.  

So, there’s definitely lots of innovation needed in order to ensure the continuation of life as we 

know it. But you know what, corona has thrown all of this in the air anyway and climate change. 

I think we will come there in the near future where things have to be looked at really quickly but 

I really struggle, I don't know it goes against a lot of my morals to name things that need to be 

developed. Because morally, I think the global north has a much bigger need of development 
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than the global south. If you put it down to some clear indicators that you compare things with 

then obviously access to basic hygiene, wash for India and access to global supply chains. I 

mean, you know this is the global market access and there definitely needs to be a lot done and 

this is in very much our way of thinking since we get our trade from a fair-trade, organic 

product- we are very aware of the lack of the access to markets for a lot of these products and the 

very unfair global supply chains and trade is at the end of the way. If the global trade agreements 

were sort of equalised then we wouldn’t have a lot of the other issues.  

So, I think at the end of the day I am all for looking at the bigger picture. And I’d say for most of 

our countries I’d say that fair trade routes and access to markets is the biggest need of 

development which actually includes the trade system globally in order to make that right.  

(1b) Rupert (INGO, Male, Staff, Not local): 

Yeah so this question “what aspects about your country/s do you deem as in need of 

development”? You know we are focused on inclusion so it's a simple answer- every single 

country hasn’t got inclusion rights; so everyone in terms of social inclusion, the development of 

the right attitudes- where those attitudes come from; why they are perhaps more severe in low 

income countries. They are not attitudes that we don’t find anywhere else, but it is true that 

economic hardship makes the manifestation of stigma for example much more robust. Because 

when you have a disabled child in a very poor environment and community, then the difficulties 

of looking after that young person are exponentially more challenging. Therefore, the pressure to 

get rid of that kid is greater, and the justification for getting rid of that kid is much more evident. 

It may be that the child's a devil, or the child's an animal or something of that sort. But we need 

to be clear that there are sufficient pressures in this country for parents to kill their children and 

they do.  

You see reasonably regular stories of parents who kill themselves and kill their children because 

they can’t cope anymore. It is this hardship element that causes this. I don’t believe any parent 

ever wanted to kill their child but I have known lots of parents who have due to that hardship. 

So, when you say what aspects of the countries need development, you know, just throw a dart in 

a board.  
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G (me): Yes true, I mean there are so many issues for every single country.  

Yes, I mean yes you need education, yes you need economic structure. But for us, our 

intervention is something that can be done at the grass roots, by the people themselves at very 

little cost. We perceive that you cannot wait for enough special schools in these countries. They 

are not coming anytime soon. There are not going to be any medical facilities anytime soon. So 

we need an intervention that would do something in the meantime. Name an aspect and I’ll say it 

needs development, 

(1c) Abaeze (NGO, Male, Staff, Local): 

I think one thing that we need now is moral peace and security because like to achieve almost 

everything you need to have stability, you need to have peace; so, one thing that is lacking 

especially in this period is lack of peace and security. Not only terrorism, there are a lot of other 

challenges with security, kidnappings, a lot of things so if we can have peace and security and 

stability I think we can have development. 

(1d) Jakub (INGO, Male, Donor, Not local): 

Yeah, I would say that East Timor is a very impoverished country, very poor that never really 

got the chance to develop even though you cannot see that in the statistics. So, East Timor was 

on the list of least developed nations for a long time since it only came to independence in 2002 

in fact. Between 1999 and 2002 it was under the UNs provisional control of Sergio de Mello- 

the guy about whom this Netflix movie. And before they were under for a quarter century 

Indonesian rule and before that they were a Portuguese colony. They were able to declare their 

independence in 1974 but it only lasted less than one month before Indonesia invaded.  

So basically, there is a lack of everything; lack of infrastructure; lack of public health care 

services as we know it in Europe; lack of good working justice system, police system, financial 

service- they don’t have their own currency. They use US dollars so they pretty much. They 

have some new fancy buildings of the ministries but that was built by Chinese and it comes with 

a price. There are not even functioning elevators. Everything looks really nice from the outside 

but from the inside it is really wrong. There are no roads, no good roads. There is no one flying 

Grace Montgomery



91

that does internal flights. Part of East Timor is kind of exclaimed by the land mass of Indonesia 

in the western side on the second part of the island. But there is not very good access to it. There 

is a flight but it is on and off with a very old plane. And they don’t have even one helicopter that 

belongs to the government, no plane, no nothing. They have armed forces, that is for historical 

reasons, it is important for them so they can have some form of resilience against its bigger 

neighbour, giant neighbour, gigantic neighbour of Indonesia. But in fact, yeah it is like all the 

services as we know them in Europe they are lacking. However, the situation has somehow 

improved; it is fair to say it was even worse and now it is getting better. You can see cars, car 

dealers, very nice hotels – four to five star hotels being built. So you can see that there is some 

development but it is unequally distributed and only in the capital city in Dili.  

(1e) Jason (INGO, Male, Staff, Not local): 

Malawi is one of the poorest countries in the world, as demonstrated by its consistent low scores 

across multiple development indices. The development challenges that Malawi faces are 

numerous and multi-dimensional, but fundamentally, I would say that it suffers from fluctuating 

resource scarcity, famine and extreme poverty. As a result, child labour, child marriage, severe 

gender inequality and corruption are prevalent. Women, people with disabilities, albinos and 

people with mental health conditions face a huge amount of stigma and discrimination.  

(1f) Louise (INGO, Female, Volunteer, Not local): 

When working there (Malawi), the main things I noticed were: lack of knowledge of sexual 

health and contraception, misuse of drugs and alcohol, lack of understanding of what constitutes 

sexual assault, limited opportunities for young people to develop professionally (hard to find 

jobs). 

(1g) Gemma (INGO, Female, Volunteer, Not local): 

I can only comment on the areas that I visited on the island of Viti Levu but from my 

perspective, the areas most in need of development would be the more remote and isolated 
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villages. Particularly in terms of things such as safe infrastructure, access to clean water and 

food, access to education and access to health care.  

(1h) Tessa (INGO, Female, Staff, Not local): 

First of all I would say that what I personally deem in need of development is not very relevant – 

it is more important what the country (citizens, local and central governments, etc.) itself deems 

important. We work in the field of local governance – i.e. generally with municipalities or 

associations of local municipalities. In general the demand of these institutions are important to 

determine what the scope of the project will be. For the project in Ghana, the Embassy of the 

Netherlands aligned the funding of the project with the plans of the country to make its local 

governments more self-reliable by raising taxes (which they are by constitution mandated to do, 

but have not enforced it in the past). Indeed in a sense this needs development: local 

governments (Municipalities) were mostly dependent for funding on the central government, 

which in turn was also quite dependent on donor-money. This is not really a sustainable system 

and the idea is that more sustainable local governments can provide better services to its citizens 

(as long as also accountability and participation of citizens is guaranteed alongside raising taxes). 

In a general sense, we can say that *IV works on the development of local governance, citizen 

participation, service delivery, resilience, etc. This could be considered what we see as needing 

‘development’/strengthening in many of the countries we work in (and I would add myself: and 

other countries as well, just like the Netherlands itself where these elements could be very much 

strengthened still). 

(1i) Farid (NGO, Male, Staff, Local): 

Physical development in terms of infrastructures and institutions to support and maintain 

development. 

(1j) Leila (NGO, Female, Board of Trustees, Not local): 

Child labour in development countries used for production of western goods. 
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(1k) Arjun (NGO, Male, Staff, Local): 

Education, economic development, peace building, agricultural development. 

(1l) Lucy (INGO, Female, Volunteer, Not local): 

Almost every aspect – healthcare, education and economy. 

(1m) Blessings (NGO, Female, Staff, Local): 

Quality Education, access to good health, clean water and sanitation. 

2. What specific United Nations sustainable development goals (UNSDGs) does your 

organisation work towards? And how is that work organised? 

(2a) Alana (INGO, Female, Staff, Not local): 

Yeah, so definitely we did some work, and I can send you the presentation- I think I have that 

somewhere. We looked at our contribution of our different project partners to the SDGs and we 

actually touched on thirteen of the seventeen somewhere. We work with thirty different 

organisations that all work in different sectors and somehow most of them, be it education, be it 

sustainable consumption which is one of the biggest ones and also with the whole business setup 

definitely sustainable production is definitely one that takes a big part of our work. I think there 

are only two or three that we don’t work towards, in its entirety we work towards quite a lot of 

the SDGs and now we are part of a local “Hamburgian” SDG network and have (since last year) 

started to look at them as indicators a little bit more. Before then, we didn't get any funding 

outside of our private source. Basically, we didn’t have to and we spent some time looking at 

whether we feel if the SDGs are good indicators. But then we thought they were such a big 

improvement from the MNGs that we were willing to work towards them, only last year we 

started doing that.  

The biggest is definitely the production, the consumption, then education and overall there is the 

poverty alleviation one but that is just… and obviously we know that some of the goals are 
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contrary, they don’t go together. Consumption, sustainable consumption and sustainable 

production don’t go together. Climate change SDG doesn't go together with economic growth. 

There are some things that cancel each other out almost if not done, you know you have to be 

very innovative to ensure that the economy can still grow whilst people consume more 

sustainably. But those are the bigger questions that we ask ourselves and with the hope of a 

social business model we are trying to work towards.  

(2b) Rupert (INGO, Male, Staff, Not local): 

In terms of the SDGs, you know you say you have an idea and that’s fine and I imagine you do 

from what I have said but you know, bear in mind that the millennium development goals said 

nothing about disabled people whatsoever. You know the millennium development goals came 

first and then the sustainable development goals followed on from them when the millennium 

development goals expired in 2000. And then we had the SDGs which have somewhat 

compensated for the lack of reference for the most disenfranchised people by talking about, and 

this is a good thing, and it catchphrases “leave no-one behind”. So what we do, and I think it 

would be a challenge to find many other people, except from emergency aid organisations doing 

this who are doing it for different reasons obviously- they are doing it to save lives. But, if your 

sustainable development goals, not your emergency aid goals, are to leave no-one behind then 

you should see a great deal of work at the back of the queue. Do you see what I mean? If you are 

going to leave no-one behind then surely you would go to the back of the queue where the people 

being left behind are and be working feverishly to bring them up. So we should see a lot of work 

specifically focused on the most disenfranchised people who are disabled young people. But we 

don’t- we don’t see that. And so that's a point I really want to emphasise- that we really should be 

seeing that and that is what *DA is trying to do.  

(2c) Abaeze (NGO, Male, Staff, Local): 

We work towards achieving goal seventeen – peace, justice and strong institutions. So most of 

our projects are tied to that goal.  

G (me): how do you tie your projects to that goal? 
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Yeah, so when we are designing projects we have our theory of change, what the project wants to 

achieve so for example in the “peace for change” project we train teachers, we empower them to 

teach their students about tolerance to have peace. In the long term it will promote peaceful 

coexistence in communities. We train youth educators on how to engage with government 

officials, local governance to enhance the credibility of local institutions. This also aims to 

achieve having justice in their communities. 

(2d) Jakub (INGO, Male, Donor, Not local): 

I don’t remember all of them right now by heart. But I can tell you that we were providing equal 

chances for women; we were trying to provide elementary education for free; trying to bring 

healthcare- it depends which project you ask. If you ask about the dental project it is more about 

the healthcare side. We never focused on malaria eradication because they told us since they are 

so high up from the ground that they don’t need malaria eradication there because there are no 

mosquitoes. There were in Dili in the capital but not in the highlands in Venilale. So you can tell 

me your guess and I would probably agree with that. Yes thank you for this question because in 

order to fund a development project, the organisation had to point out the specific SDGs before 

funding was approved by the headquarters. 

(2e) Jason (INGO, Male, Staff, Not local): 

Goal one, three, four, five and ten.  

(2f) Louise (INGO, Female, Volunteer, Not local): 

I think in a way we tried to work towards all of them, they should all interlink. 

(2g) Gemma (INGO, Female, Volunteer, Not local): 

From my understanding *FGV works towards all of the sustainable development goals across all 

projects globally, with different projects contributing to specific ones.  

(2h) Tessa (INGO, Female, Staff, Not local): 

Grace Montgomery



96

In my projects mostly on goal seventeen (partnerships for the goals), and also eleven (sustainable 

cities and communities) and six (clean water and sanitation). 

(2i) Farid (NGO, Male, Staff, Local): 

Our organisation works on peace building. 

(2j) Leila (NGO, Female, Board of Trustees, Not local): 

Goal one: no poverty; Goal two: zero hunger; Goal five: gender equality; Goal eight: decent 

work and economic growth; Goal ten: reduced inequalities; Goal twelve: responsible 

consumption and production. 

(2k) Arjun (NGO, Male, Staff, Local): 

SDG five (gender equality) and sixteen (peace, justice and strong institutions). 

(2l) Lucy (INGO, Female, Volunteer, Not local): 

The *BU is large enough to encompass many of the SDGs, but for my unit it was focused on 

SDG eleven (sustainable cities and communities), SDG sixteen (peace, justice and strong 

institutions), SDG seventeen (partnership for the goals), and SDG three (good health and well-

being). 

(2m)Blessings (NGO, Female, Staff, Local): 

Good health and well-being; quality education; gender equality; reduced inequalities; climate 

action; peace, justice and strong institutions. 

3. How much longer do you think your organisation/ project will be needed? 

(3a) Alana (INGO, Female, Staff, Not local): 
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Interesting and this is the big development trajectory right, I mean at the end of the day this is a 

sector where a lot of people work really hard to keep their jobs. It's a system that feeds off each 

other. In our case, our goal is to make sure that projects don’t need us. We don't actively 

encourage projects to reapply to us so in some cases where we see some innovation happening. 

And we say this is something we want to be part of because it is so innovative and we are willing 

to fund a second phase, a further three years or so. But in other cases, for example we have a 

project in India and it might mean corona is going to throw all this right up into the air. But right 

now, there is a project in India that had never before been on the funding streams of any major 

organisation, they applied to us and it's a combination between a fashion organisation label in 

Berlin and a sewing project in India and they applied to expand their sowing room and be able to 

add a few more seamstresses to the project and to offer a business loan opportunity for the 

seamstresses. And they did that, they implemented it really, really nicely and now they have 

expanded and theoretically they don’t need us anymore. So, they’ve done what they needed to do 

to expand their business. They were able to expand into a bigger social business model and this 

is perfect- this is the ideal scenario.  

On the other hand, we have a project which we have been supporting for almost ten years which 

is one of the first projects that *LC supported when there weren’t very many rules or regulations 

or approaches or guidelines around funding and that project is one of those that have completely 

relied on *LC as funders and have completely sort of stepped back with their own fundraising 

efforts and this is sort of, to me, a self made problem because theoretically they should be 

funding, and looked at- it’s an institute, it’s a school- so theoretically they should be looking at 

sorting themselves out and they haven’t because they were able to rely on us for so long and so 

this is sort of the big problem with the system. So we have both examples really in our portfolio 

and I think in a lot of cases there are projects that will only ever exist with donor funding and 

sometimes we are the ones that help them because we work with small, local organisations and 

with our funding we enable them to then apply to bigger funding streams sometimes because 

they have then demonstrated reporting and being able to spend the money according to some 

administrative guidelines that then they are now eligible to apply for bigger funds. So, sometimes 

we just sort of accompany them on their journey.  
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We have a portfolio of thirty and maybe six or seven of those are projects where we think ok 

those projects will be fine and we can slowly exit and will somehow be able to generate some 

funding either from the projection of what they do or because they have access to other funding. 

In the majority of cases it’s really when one project ends there will always be ideas for the need 

for something else- ok “now we have done that, would you be willing to support us with this?” 

So the need in most cases is infinite.  

G (me): Just to ask you a question following on from that – what country was the project in that 

has been going on for ten years now? 

Sri Lanka. 

(3b) Rupert (INGO, Male, Staff, Not local): 

If you look on our website you’ll see this written down but I will say it for you now, when the 

life chances for people with impairments are no longer impacted by the attitudes of the non-

disabled. When disabled young people have the same equity of opportunity as those without 

impairments- that is when we are done.  

(3c) Abaeze (NGO, Male, Staff, Local): 

Actually, this is something that is difficult to know because when we started we never thought 

that we could reach up to this stage because we never thought the conflict would persist up to 

this time. We thought it was normal because in Nigeria you normally have conflict that lasts 1 to 

two years. Even our civil war did not last more than three years but like with Boko Haram 

insurgency it has been with us for more than a decade. And with the way the current situation is 

the dynamics are changing, yeah there is a little bit improvement but still there are attacks. And 

the thing is not about you working to contact the conflict, I think in the future our work will 

maybe focus on preventing some of the conflict maybe promoting more programmes to promote 

tolerance so that people do not engage in violent extremism, do not join terrorist groups. So, I 

think we will exist for as long as there is conflict in Nigeria and challenges in Nigeria. But 

maybe we can operate in a different form, maybe we can have a different focus. For now we 
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focus on young people and we work mostly with youth but maybe in the future if the dynamic 

changes we can think how to work more with government officials, traditional leaders or rulers. 

(3d) Jakub (INGO, Male, Donor, Not local): 

As far as I know it is no longer continued but I am trying not to interfere too much on it because 

I am on another posting so I would feel bad if my predecessor could ask me about something 

that I am doing here- which sometimes he does by the way. But I am not trying to ask my 

predecessors how or what they are doing. But I saw some information about them that they 

were running something different in Dili with a completely different organisation. I think it 

might have something to do with this lady that I told you about that she departed if I am not 

mistaken from there because it was already twice six years for her working there so she must 

have departed. 

G (me): Wow, yeah that is a very long time. So this wasn’t one of the questions but I am just 

curious to know from your perspective at what point do you think development organisations, 

projects or aid work is needed for? Do you reckon it is an indefinite situation? How would you 

measure the project being successful? 

Thanks, it is a very good question. I would say there are more than less tangible projects for 

example, the most tangible projects we are doing in West Timor on the Indonesian side were we 

were building dormitories for girls and so on. That was very easy; the building is there; girls 

have access now to housing which normally they couldn’t have afforded that but now they 

afford housing and they can go to school and it is fine. But a funny thing on a side note is when 

I was visiting after several years after first establishing this building there was, let's say the 

description of the project that was there on the board outside was gone so when I asked about 

that they brought it back. But that was a secondary thing, the most important thing was no note 

of donors- but that is a different country, different story etc.  

So basically I cannot, this is a very good philosophical question whether we are supposed to 

continue or not and I think the most important thing is whether local society, administration and 

government and NGOs wants us to be there and wants to have our funds involved and as long as 
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there is a need from them and as long as they think there might be something good out of it in 

the long run then I think that is the measurement of how long we need to stay. 

(3e) Jason (INGO, Male, Staff, Not local): 

The project was closed down after one year, due to a loss of funding across all of our 

programmes. 

(3f) Louise (INGO, Female, Volunteer, Not local): 

The project I worked on is no longer running. Its funding was cut and it ended after one year, 

despite having long term goals for the next three years. 

(3g) Gemma (INGO, Female, Volunteer, Not local): 

In the small village I was based in, I don’t think the organisation will be needed for any longer 

than a year as that specific village (Silana) was fairly developed in comparison to other villages. 

Throughout my time on the projects, and following my departure, I know that *FGV was 

expanding its reach across the surrounding districts and from the ones I had the opportunity to 

visit, the organisation and related projects will be needed for at least a few years. 

(3h)Tessa (INGO, Female, Staff, Not local): 

In a way I would say for a long time – as long as we adapt our scope to what is asked/needed 

(not restricting only on so-called development countries for example, but also including more on 

urbanisation, citizen participation, etc. all over the world). 

(3i) Farid (NGO, Male, Staff, Local): 

We believe we can work as long as the means and fundings are available. We believe peace 

building is dynamic and a society can never be peaceful in a short time. From physical conflict to 

psychological conflict needs a lot of time. 

(3j) Leila (NGO, Female, Board of Trustees, Not local): 
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The project finished within three years, and has established a checks and balance system on the 

ground. 

(3k) Arjun (NGO, Male, Staff, Local): 

At least for the upcoming thirty years. 

(3l) Lucy (INGO, Female, Volunteer, Not local): 

*BU will be needed for an indefinite amount of time as Burma is a country where the majority of 

the population is in poverty, with on-going civil conflict in the peripheries and a very cash-

stripped, weak state with a military that has a very strong hold on the legal apparatus of the 

country/constitution. 

(3m) Blessings (NGO, Female, Staff, Local): 

Until Malawi is an informed and inclusive society where children and young people’s rights  are 

realised and safeguarded. This is not likely to happen before 2030. 

4. Do you think the fact your country was once under colonial rule is a contributory factor 

to why it is not yet deemed as developed? 

(4a) Alana (INGO, Female, Staff, Not local): 

Yeah, of course. Absolutely. I mean this is a big question. Colonial rule obviously established 

certain means of production that were never made to create local value chains. So, if you have 

only an industry to supply the industrialisation of another continent you are not working on 

creating sustainable supply chains that will feed your country, or clothe your population. 

Coupled with a completely administrative workforce that was socialised amongst colonial rule. If 

you look at India, I mean the people have been so culturally almost undermined in terms of what 

administration- I mean, India is the most bureaucratic country in the world right? All taken on 

from sort of British colonial rule and a lot of the rules have just been translated to today. I mean, 
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I think the Indians are the best British people in the world by holding on which completely 

undermines an independent creation of wealth. Because, come on, former french colonies still 

pay debt to France based on old colonial laws. There are trade agreements and companies and 

stuff – I mean, let’s talk about neocolonialism – it is not like it really ended so yeah the world has 

an interest in keeping the global south in whatever they deem to be underdeveloped, but 

essentially poor.  

There is a big interest, a global interest in development not happening. So I think it must be 

explored who benefits from countries not being able to be, countries not being powerful- we 

benefit from a few super mighty countries in this global setup and there is a benefit. And I think 

as long as that is the case nothing will change. And you have, I mean the East Asian Tigers- if 

you look at them in comparison they had different preconditions. And, yeah I think you have 

some great, great examples. And if you look at Rwanda for example which is sort of the darling 

of the global north and looking at the economic development of the country which has been 

phenomenal in the last few years – but then at what costs? I mean opposition people vanish all 

the time, it’s an autocratic rule and the west is like “Aw, yeah we love Rwanda” but what are the 

costs?  

China. How did China become what they are? Gross human rights. If you see people as just 

means of production and not as individuals with hopes, dreams and wishes but just sort of things 

to feed into the machinery but yeah you might just become a superpower. So, the question is 

always at what cost? What are the costs of letting others catch up? I mean there are some great 

economists that wrote some great books on this but this is definitely something I think is a big 

contributor to the lack of quick responses. If you work in the sector and if you’ve studied this, I 

mean I remember sitting in my development studies classes and looking at the debt crisis of the 

1980s and then going from there and then looking, being just really disillusioned because really 

what we are doing is we are coming up with ideas that would possibly help and then we realise 

oh no it's not making a difference, and then there’s the next idea. And that’s really what the sector 

does.  

Theoretically, I wonder if all the aid that's flowing into these countries, if you were just able to 

give it to governments and said “here you have money, do with it what you please with no 
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conditions attached”- what would happen you know? I am pretty sure that would be the key, a 

completely power sharing approach. We accept that we owe you right, because even though we 

have given you a percentage of our GDP as aid we have taken so much out of your country and 

so we feel we owe you, here’s all the money that we owe you – colonial debt.  

The funny thing is, I don’t know if you’ve read that book by... what is it called, hold on I’ve got 

it here. It is called “Poor Economics” by Banerjee and Duflo. They just got a Nobel peace prize 

in economics in 2019 and they basically did evidence based writing, they only look at things that 

have actually been done so there’s no hypothesis so what is essential is that if you give someone 

let’s say 1000 dollars instead of saying we will only buy you whatever you need to do your 

project or we will only give you training. We will give you training vs we will only give you one 

thousand dollars to start your business, the one thousand dollars always won because with 

training you never know if someone will actually implement it. Because, at the end of the 

training, he will still need one thousand dollars to start his business so yeah there are some really 

interesting trains of thoughts in this book, around that question.  

G (me): Yeah, I think you are absolutely right. I think when the global South for the small time 

they had that economic freedom, they did use that money for education, the health sector etc but 

now they have all that debt to pay. It goes straight to that or we from the global north determine 

where they spend their money, we make the rules.  

Yeah, if you look at the health system in these places, we are like oh no will that health system 

deal with Covid- with structural adjustments in the 1980s the global north basically told most 

governments in the global south depending on aid, in order to get aid they need to privatise right 

and make the government's public payroll smaller and most of them started with the health sector 

– so they laid off nurses, doctors and so on. So it's funny, that now we are like oh my god they 

are not managing and then we need to look back at where that came from right. So you can 

always find the connection, I am not a conspiracy theorist. I am very pragmatic. 

(4b) Rupert (INGO, Male, Staff, Not local): 
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Yes, it is. And you need to read Jason Hickel “ The Divide”; you need to read Akala’s “Natives” 

and there you will find the rationale for that answer. You probably need to read Dambiso Moyo’s 

“Dead Aid”.  

G (me): Is there one you would recommend the most? 

Each of them makes contributory very important points. I suppose Hickel's “Divide” 

encapsulates it best.  

(4c) Abaeze (NGO, Male, Staff, Local): 

Yeah, sure you cannot talk about underdevelopment without talking about colonialism. There are 

a lot of things you can see clearly, like colonialism contributed to, and developed things like, 

traditional systems, creating government systems that you know the culture of the people. Even 

with most of the conflict, almost adding to colonialism and colonial legacies. For example, if you 

take Boko Haram what they are challenging mostly is the colonial setting, they challenge 

democracy and the institutions of democracy, western schools, things like that. So, there are a lot 

of things but the thing is when you link it to development sometimes there are countries which 

were not colonised. When you take Ethiopia, Ethiopia was not colonised in the sense like Nigeria 

was colonised. But still, they are not developed or at par with developed countries. So, I think we 

can say that colonialism contributed to some extent but we cannot blame colonialism entirely, we 

should consider other factors as well.  

G (me): ok, thank you. That was an interesting answer. Can you think of the other factors as well 

that contributed to the lack of development in Nigeria currently? 

Yeah, so one thing that is almost common is corruption and this corruption links to violence, 

selfishness, all of these things contributed to a lack of development. 

(4d) Jakub (INGO, Male, Donor, Not local): 

Yes, I am sure it is because of that. It is a very hard situation because Portuguese colonisation 

was so long ago and it started a new case of people, we call them Topaz people so it was 

mixture of people of Portuguese and local origin and Timor origin and they became the Alliades 

and finally they kicked out the Portuguese, although the Portuguese were still officially ruling 
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the East Timor but in fact it was the Topaz people who were ruling it. So it makes it even more 

difficult to answer because the Topaz people were first to declare independence in 1974 after the 

Salazar regime in Portugal. Topaz were the families of mixed descent that declared 

independence so they were patriotic and had the means and consciousness to do that. When they 

did that Indonesia then recolonised it or occupied it for a second time for twenty-five years and 

that colonisation was far more brutal because many Timorees lost their lives under this 

occupation. And of course more people live today who remember Indonesian occupation than 

remember Portuguese colonisation and because of the brutality of Indonesian occupation, the 

memories of the Portuguese occupation kind of fade away. That is my impression.  

So, to answer your question yes I think this is definitely the reason why they are under 

development because first of all they had these resources being brought out by the Portuguese; 

then they had all other natural resources such as coffee and so on brought out by the Indonesians 

and there was no initiative for infrastructure or building but surprisingly many Timorees told me 

at least Indonesia has built some schools. They leak propaganda in the schools, they were asking 

us to believe in past colonial leaders and generals but at least there are schools that taught us 

how to count maths and they said during Portuguese rule there was no infrastructure 

whatsoever.  

And you know that in East Timor only 2% of the population actually speak Portuguese and they 

said there was no roads, no schools, nothing built by Portuguese except maybe in Dili. and 

Portuguese let the Indonesians invade them, they had the gun boat and some sort of ships off the 

coast of Dili in East Timor but they were shooting when Indonesia tried the invasion but of 

course they were very weak back then in 1974/75- Salazar was down and the new socialist 

government was formed and they didn’t have any appetite whatsoever to defend or whatever. 

(4e) Jason (INGO, Male, Staff, Not local): 

Yes, the slave trade fuelled and promoted inter-tribal conflict, it created power structures and 

severe inequalities that the British Empire built upon and such structures still oppress people 

today. Post-colonial trade and corruption have also severely negatively impacted Malawi’s 

development and growth. 
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(4f) Louise (INGO, Female, Volunteer, Not local): 

Yes, I do think this is probably the case, but I do not have any concrete evidence to back up why 

I think this to be honest! It was not that long ago that Malawi gained independence, and so of 

course there will probably be some time where the country is “finding its feet” after this. 

(4g) Gemma (INGO, Female, Volunteer, Not local): 

Potentially.  

(4h) Tessa (INGO, Female, Staff, Not local): 

As history goes I think there are definitely links to be made between the current situation and the 

colonial era. I think also that the neo-colonial influences have a strong contribution to the current 

situation. However I think it’s difficult to say. There are many different factors playing a role, 

and to say the country is “not yet developed” is also somewhat problematic. 

(4i) Farid (NGO, Male, Staff, Local): 

Yes, I do think so. My country has had two different colonial rules, first colonial rule ended in 

1956 by British and later the Arab rule (it was sharia ruled) that led to wars and agreements. The 

final agreement was signed in 2005 that led to South Sudan’s secession from Sudan (now north 

Sudan). There has been conflict all along and different ideologies to bring about development 

have delayed. 

(4j) Leila (NGO, Female, Board of Trustees, Not local): 

As someone from a former colony, I do believe so. I see the same happening in the Philippines. 

Not only the outside, but also the inhabitants themselves have not entirely de-colonized their 

minds and behaviour which is traceable back in society and the economy from colonial times. 

However, other aspects different to colonialism must be considered. 

(4k) Arjun (NGO, Male, Staff, Local): 
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Yes.  

(4l) Lucy (INGO, Female, Volunteer, Not local): 

Yes and no. As an individual that has lived and worked in both Burma and Europe, I think the 

military as well as a very weak state and inefficient leaders have caused the country to be in such 

a dire state. The colonial factor has definitely disturbed the religious cohesion that encompassed 

ethnic differences during the monarchy, where the martial race policy of the British made ethnic 

cleavages extremely salient and is a factor that is used by the Burmese military to perpetuate 

civil strife. Burma’s civilian state leaders have never been strong to begin with throughout 

history to the present day, which makes it easy for the military to keep the country from 

becoming fully democratic and develop significantly. 

(4m) Blessings (NGO, Female, Staff, Local): 

Yes. 

5. Are you aware of what views the majority of people in the country your organisation 

operates in has on its colonial past? 

(5a) Alana (INGO, Female, Staff, Not local): 

Ok, right. You have to differentiate between educational levels. For some, it is just the way that it 

was. There is no big picture thinking, same as you know why did so many Brits vote for Brexit? 

It’s not like there is big picture thinking, I mean the South of England likes to vote a lot to leave 

yet the South of England is actually the biggest recipient of EU structural funds right. If you 

drive down the road, you’ll see signs “funded by the EU” all over the place. So clearly people are 

not able to connect the big picture with what is actually happening. And I see it the same way – if 

you struggle with getting something to eat for your kids, you don’t care where it comes from but 

then if you look at the intellectual elite, you need to also look at the huge difference. If you look 

at South Africa, there is a lot of anger because obviously their white rule has not ended with the 
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end of colonialism and it's a bit of a different system. There's anger, there's the call for 

reparations, there’s a real boiling anger amongst the youth, the universities. I mean they have 

“Rhodes must fall” movements right now in South Africa in the last few years where they've 

toppled statues and asked for an Africanisation of the curriculum in universities and so on, so the 

feeling is anger.  

Then, if you look at Rwanda- the genocide changed a lot of the perceptions. So, there’s a 

definite- the genocide cancelled out, didn’t cancel out views on colonisation but they 

(Rwandans) felt left alone by the rest of the world and being left to die by the rest of the world 

definitely caused resentment particularly towards France and Belgium. But at the same time, 

Rwanda has always been and will always be the darling of the west which means there is a huge 

compensation of small NGOs- like everyone is in Kigali, any major international organisation. 

And it’s tiny, Kigali is as big as the part of town that I live in in Hamburg. It’s tiny with a huge 

density of international organisations and there really is- I mean Rwandans are extremely polite, 

they're extremely quiet, they’re extremely sort of obedient and there’s a, almost a disillusionment 

“Oh whatever, what are you here for now. Just if I get something out of it then I will take it and if 

I don’t then I don’t because I am used to it”. I think there is a more different take on it and I think 

it is really different from country to country.  

What I really enjoyed in India in fact- we were there just in October with a group of employees 

from *LC, so originally we have a lot of issues of taking pictures and media sort of 

accompaniment with our trips because there are so many power dynamics in photography. But 

the good thing is in India everybody takes pictures of you too. So it's a mutual kind of gain- 

everybody's taking pictures, they have good internet connection, everybody's on facebook and 

instagram. It felt equal. And there weren’t lots of thank you’s or so.  

The interesting thing is so I would ask you “what made you so uncomfortable? What made it so 

difficult for you to endure that?” and i’m like ok- so that is the punishment for everything that 

has been done, that you feel uncomfortable for those 5 minutes then so be it. And this is the same 

thing I did with a group and they were like ahh. And so we would come and they would put 

chairs for us to sit and everyone else would sit on the floor. And everyone of the group would be 

like “ahh this is so uncomfortable, can’t we just sit on the floor with them and can’t we just make 
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it all equal?” and I’m like “you come here for the first time and you want to tell them that the 

way we are being hosted is not the right way for you? You go ahead”. I’m like – just endure your 

un-comfortability right now, your feelings right now are not centred; don’t centre yourself on 

this. And then, once you know each other you can say for the next visit you know hey it would 

be great if we could form a circle because we would like to be a bit closer to the participants- do 

you think that could be ok? And then you need to learn that hosting guests is always done like 

that- you’re not fucking special. Like, if another family from the outside comes, chairs are being 

put there, right, for them to sit. You always share your last ounce of food with your guest. This 

has nothing to do with you.  

And so, this is an interesting dynamic that I’m definitely – so, when we evaluate these trips we 

will sit there and just in South Africa I did a week with ten *LCers as well and we sit there and I 

ask them “so what were your highlights and lowlights, etc?” and they all go through their 

experiences and they are more or less desensitised. So, some of them come from sales, they sell 

lemonade on the street- they haven’t necessarily studied social sciences or whatever but they try 

to be as sensitive as they can when they evaluate. One of them said, “when we were doing that 

project and we were standing with the participants in that circle and they were all thanking us so 

much and it felt so uncomfortable.” And I wondered- but why? And I was like “Dude, if 

somebody came to visit us from South Africa- took their time and effort to come and see us 

right- I would also thank you for taking your time and that you think we are as special and 

interesting to come and visit us”. It’s so funny there seems to be no objective evaluation, it seems 

to be so clouded by emotion and guilt. And I also told them to sit in that feeling for a bit, you 

know what that’s important, it’s telling you something, that feeling tells you something and it 

tells you global injustice. That feeling, what you’re feeling right there is “Why am I so lucky?” 

That is essentially what that feeling tells you. You sit in it, endure it and see what comes out of it- 

you know, what will you do? You know to contribute to making the world a more just place. I 

always question where the feeling comes from and I hope, I can’t say that with full certainty, that 

the majority of our project partners appreciate our partnership and appreciate that we believe in 

the ideas that they are wanting to implement and they thank us for believing in their idea. No, we 

don’t give out food parcels. We believe that their ideas are innovative and we would like to be 
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part of that. Here’s some money, let’s try out this idea and maybe it will make a difference and if 

not then at least we tried and that’s how I hope most of our project partners think- they see it as 

an opportunity and its ok to thank someone for an opportunity 

G (me): Absolutely, and I think manners are very important in every industry, particularly this 

industry. And I have to say I love your passion and enthusiasm for it- that will go a long way 

with the organisation. 

One thing that you do also have to consider and I think this is an important one also in answering 

this question is that conditioning plays a big role; so, whichever behaviour our project partners 

portray in the few organisations that have been part of this donor led funding scape for 

sometime- they’ve been conditioned to be a certain way, they want more money in the future. It’s 

something that you do- if you’re a fundraiser, you do the same thing. If you want something out 

of someone, and potentially for a long time you will be nice and you will thank that person. And 

it’s conditioning, it’s been done, we created this, the sector created this over the last forty years 

or so. Whichever way participants act, or organisations, whatever show they put on; whatever 

way they think they need to portray themselves to you is the result of years long conditioning of 

what is expected of somebody worthy of donor funding.  

(5b) Rupert (INGO, Male, Staff, Not local): 

You know because we are perceived to be in, and I would absolutely deny vehemently that we 

are in, that *DA is in the aid business but it would be naive to assume that that isn’t how we are 

perceived every-time we step off a plane. You have to recognise that that really, really modifies 

the way people present their view of their colonial past. I once sat in Kenya and had a 

conversation with the chief of a village. So a chief in a village in Kenya is officially appointed by 

the government. When we say chief in Africa, we might have some romantic view of a chap in a 

strange, ethnic costume. But he wears a uniform and looks a bit like a policeman. Very caring, 

very focused, very intelligent man. Really got the interest of his community at heart. He and I 

were talking, I was trying to talk to him about the influence of our colonial history and he was 

really embarrassed because he didn’t want to tell me what he thought about their view of our 

colonial history. He didn’t want to talk about it. He wanted to be nice to me. It was clear that if 
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he were to talk about it honestly, he wouldn’t be saying very nice things. And who could be 

surprised.  

(5c) Abaeze (NGO, Male, Staff, Local): 

I think on this one Nigerians are divided on how colonialism impacted on the country. So on one 

hand there are people that believe colonialism cost our development and blame everything on 

colonialism, like how it destroyed our traditional institutions, our local economy, created 

dependency, things like that. But, on the other hand there are people that believe that if we are 

colonised, if Britain colonised Nigeria today, then maybe our country would be better and we 

would have better infrastructure and schools, things like that which make people believe it is 

better to be colonised because we get a better accountability system, like maybe less corruption 

would be here if colonialism was still here. So, Nigerians are kind of divided. 

G (me): Ok, I understood thank you! Yeah, I can understand why they are divided and I can 

understand why there is possible bitterness and also why maybe some people feel somewhat 

grateful. Do you think that Britain should do anything now to repay Nigeria for the damage 

colonialism may have caused them? 

Yeah, sure. Like there are a lot of allegations, I don’t know how thorough they are. For example 

in the UK there are a lot of precious metals like that which were taken during colonialism. So 

sure if they can bring some of those things back, those benefits back, a kind of repatriation I 

think it would be useful and even if not in terms of money, but in terms of technical support, debt 

relief- things like that. 

(5d) Jakub (INGO, Male, Donor, Not local): 

Yeah, a lot of bitterness. Great bitterness. Especially towards Indonesians, you know there were 

rapes there were many people killed. You know during the invasion there were five journalists 

killed, British and Australian. So the first invasion was from the sea, land and air. And it started 

in Baleto town on the coast. One of the first victims of this invasion were Australians. But then 

it was even worse for Timoree themselves. They have the birth control, they had compulsory 

abortions. They were being tested in medical ways- it was really brutal. There was starvation, 
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there was forced labour and there were many things and I know that because a Polish guy who 

passed away already he was the head of serious crimes unit of United Nations in East Timor and 

he told me he had the documents, he was flying a lot around East Timor and having the citizens 

telling him stories. And those guys that were there who were very powerful are now in power in 

Indonesia- not completely in power such as President or Vice president but they are members of 

the government, generals etc and Indonesia is their only live neighbour still. They are even 

importing drinking water from Indonesia, so there is a lot of bitterness among people. On the 

one hand the government of East Timor is democratically elected, it still needs to reconsider 

their relations with its bigger neighbour because they are dependent on it a lot. And to say in all 

frankness and fairness to Indonesia, this is when Saharto was down and they had the new 

government they really allowed Timor East to hold this referendum of 1999 for independence- 

they cooperated with them and they were even the biggest advocate for Timor Leste to join 

ASAIN so East Timor is objected by Singapore but not by Indonesia. Indonesia actually wants 

them to join the Association of SouthEast Asian Nations. Yeah it is complicated but if you ask 

me about the sense of bitterness of the country, there is and you can feel that. You can talk to 

anybody there and you will have this anti-Indonesia sentiment.  

G (me): I can see why, it makes a lot of sense why they would be bitter.  

Almost everybody kind of lost somebody in their family because of it you know.  

(5e) Jason (INGO, Male, Staff, Not local): 

From my experience, the views are largely negative, reinforced by rhetoric created by the post-

colonial one-party state, and by the superficial infrastructure projects being carried out by the 

Chinese government.  

(5f) Louise (INGO, Female, Volunteer, Not local): 

I experienced many different views during my time in Malawi. I experienced some people who 

were angry and frustrated, and would even shout at foreign/white people they saw in the street 

because of this. I also experienced a lot of people who would openly talk about Malawi’s past in 

a calm way with seemingly no bad feelings. 
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(5g) Gemma (INGO, Female, Volunteer, Not local): 

I wasn’t aware of any views. 

(5h) Tessa (INGO, Female, Staff, Not local): 

Good question! I have enquired about it only a little bit with some of my colleagues from Benin 

mostly and therefore I do not know what the majority of people think but just what my Beninese 

colleagues have told me: there is amongst a part of the population some negative feelings 

towards particularly the French because of their colonial past and neo-colonial influences. There 

is therefore also some sentiment of wanting to do it themselves and especially dictate what to do 

themselves. We have not discussed it at length though – it can be a bit of a difficult talk as a 

European myself. 

(5i) Farid (NGO, Male, Staff, Local): 

Yes. 

(5j) Leila (NGO, Female, Board of Trustees, Not local): 

Throughout the project, the view was mainly that people feel that their economy is the way it is 

due to the Spanish. Recapturing their identity goes along with showing the west how developed 

they are, simultaneously the upper/middle-class works hard towards becoming a hyped-up 

version of the west and often do not speak their local language very well. 

(5k) Arjun (NGO, Male, Staff, Local): 

Yes. 

(5l) Lucy (INGO, Female, Volunteer, Not local): 

What views – do you mean political or religious? I need this to be more specific. 

(5m) Blessings (NGO, Female, Staff, Local): 
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Malawi as a country still thinks like its colonial masters, our idea of development reflects from 

western culture, it is not really about Malawi as a country. Our education system is more of the 

western culture; English being the language used in schools, if someone cannot speak or write in 

English they are considered primitive and uneducated and there is a high chance opportunities 

will not be offered to such people. 

6. What hinders development in your country? 

(6a) Alana (INGO, Female, Staff, Not local): 

Again, you could write a thesis on that question alone but in general it’s very similar to the 

question “what do I deem as in need of development?” so, inequality, the global economic 

market and obviously there are some issues of corruption, for example in terms of administration 

but that also is conditioned so I mean whatever corruption- it’s obvious that in comparison to the 

amount of money that lands in offshore companies in the global north- the corruption in the 

global south is nothing. So, I think it is graspable, and we always think “oh my god, they’re so 

corrupt” but if we don’t see all the money and it vanishes, it is like it doesn’t exist. So, I think 

that’s for me the big issue here but that definitely means a lot of funding is diverted from its 

original purpose. And then, a big issue – which is true, in my opinion, for most of the countries 

that we operate in, is weakness in institutions. This in turn means weak implementation and 

turnover of staff, government related, election related opportunities so there is very little long 

term planning possible if you are only ever plan a four year cycle with elections and then 

everything changes because there is a new mayor, or president or whatever- and priorities change 

and volatile situations obviously change; lack of continuity – which means implementation is 

interrupted and halted quite often. To me, also I think- the overarching development issue is 

inequality in trade. 

(6b) Rupert (INGO, Male, Staff, Not local): 
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The other point is just to say that aid, so if you read- it caused a lot of stirs and controversy, but if 

you read Dambiso Moyo’s “Dead Aid” then you will get the arguments here, and Jason Hickel 

“The Divide”- the idea that aid is not done, aid has been a conscience solving exercise for the 

plumber in capitalism of the west and actually is far outweighed by the money we are sucking 

out of these countries than we are ever putting in in aid. What hinders development in the 

countries in which we work actually is the attitudes, not the aid itself, but the attitudes that 

promote aid. Because, those attitudes are hand in glove with savagely repressive economic 

thinking. This is all part of the International Monetary Fund (IMF), you have to read “The 

Divide”.  

(6c) Abaeze (NGO, Male, Staff, Local): 

N/A. 

(6d) Jakub (INGO, Male, Donor, Not local): 

N/A. 

(6e) Jason (INGO, Male, Staff, Not local): 

Extreme poverty, unemployment, lack of education, corruption, natural disasters (including 

famine). Many of these feed into each other and become mutually reinforcing, so it is difficult to 

select specific issues above any other.  

(6f) Louise (INGO, Female, Volunteer, Not local): 

Lack of work opportunities especially amongst young people leads to boredom and frustration, 

which could potentially lead to alcohol and drug abuse. Attitudes towards women is also a big 

issue. I met many women who did not realise the forms that sexual assault and abuse could take, 

or who did not realise the importance of things like contraception. 

(6g) Gemma (INGO, Female, Volunteer, Not local): 
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Access to resources – it could be argued the unfair access to resources. It seemed like the more 

remote/isolated areas of the island had been forgotten about. The lack of adequate infrastructure 

played a big role. For example, if the roads became badly flooded (which was very often), then 

many children were unable to get to school due to the flooding. Therefore reducing the amount 

of individuals who have access to education regularly. 

(6h) Tessa (INGO, Female, Staff, Not local): 

I think this is a very difficult question and it would need a proper sociological, political, context 

analysis. To name just a few elements that come to mind: inequality (of power, resources, etc.), 

lack of resources, lack of capacity, weak governance, chaotic (and non-transparent) financial 

flows, corruption, lack of proper citizen participation, presence of too powerful companies, etc. 

(6i) Farid (NGO, Male, Staff, Local): 

Political instability, after South Sudan gained independence in 2011 there has been a civil war 

from 2013 to 2018, agreement still worrying to hold. Also, the low level of human capital, much 

as I know the literacy rate is 27% for adults and this has made institutions too weak to support 

any development. 

(6j) Leila (NGO, Female, Board of Trustees, Not local): 

The pineapple industry in Mindanao is dominated by two corporate giants: Del Monte 

Philippines Inc. and Dole Philippines. At least twenty-four thousand workers working on the 

plantations and in the factories of these companies earn poverty wages well below a living wage, 

leaving them unable to afford basic needs such as food, medicine and education. There are an 

increasing number of vulnerable “contractual workers”, currently estimated at 85% of the 

workforce, who can earn as little as four dollars per day. These workers are not union members 

and, therefore, lack the opportunity for collective bargaining. This means they are never able to 

stand up for their right to a living wage. 

(6k) Arjun (NGO, Male, Staff, Local): 
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Insecurity, political fragility, and corruption. 

(6l) Lucy (INGO, Female, Volunteer, Not local): 

The *BU is definitely an example of institutional colonialism that exists in poor countries today. 

Unfair low pay and exploitation of local staff still persists. This perhaps is a factor in 

humanitarian aid agencies not being able to achieve substantial development due to such reasons 

– low incentives of local staff and low pay does not help the economy and improve the general 

purchasing power parity (PPP). This type of practice is rampant. I did not experience this as 

much in the *BU agency, but INGOs have this particular ethical factor that makes their 

development work not as achieving. Primarily, development is hindered by a weak state, just as 

answered in question four, but also the extreme religiosity combined with very poor education 

sustained over decades of military dictatorship is a lethal concoction for the kind of poverty that 

will be incredibly hard to be lifted out of any time soon. I don’t see Burma moving out of the 

underdeveloped status from developing status even by 2030. Actually, I believe it might get even 

worse given the recent events. 

(6m) Blessings (NGO, Female, Staff, Local): 

Greedy politicians (always in favour of the people closest to them and not its citizens); illiteracy, 

most people are not educated and a few have good jobs to help them sustain their lives; 

corruption; donor dependency syndrome – we do not want to develop ourselves but depend on 

other countries to develop Malawi as such these donors give us conditions which we will forever 

be in debt with them. 

7. How religious do you consider your country? How do you measure this? Which religions 

are dominant? 
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(7a) Alana (INGO, Female, Staff, Not local): 

Ok, this is obviously different from country to country because we work in so many. But in 

South Africa, and Rwanda it is definitely very religious- mostly Christian. South Africa has a 

tiny, small Muslim minority but the majority of South Africans belong to a church and we don’t 

measure it, we take it as the norm- that the majority of our organisations and participants will 

belong to some church. In our organisation, the majority of us are atheist and quite far removed 

from religion and it's something that's also quite hard to er... So in South Africa we spent a day 

with one of our organisations doing training and they had invited an inspirational speaker to 

speak to a group of young women and she was a preacher. She was awesome. Like if there is a 

feminist preacher out there- she was it. She was like “we women, we were formed out of the 

strongest bone of Adam and what was Adam doing while we were doing all the work? Adam was 

sleeping” and this was generally how it was. “We women work, the men are sleeping. It started 

with Adam” and that’s how she continued. Yeah, seriously there were so many “hallelujahs” and 

then she threw in some Beyonce in there- “who runs the world?!” and everybody would be like 

“girls!” It was hilarious and so empowering. She was a person that everybody loved. In the 

beginning I was thinking oh god, really- religion and I looked at everybody else's faces and then 

in the end, we don’t support religion. We don’t fund them because they are religious, we fund 

their projects. And this was a religious group wanting to make a difference and my view, why 

should we exclude them because they are religious? The money doesn’t go to church, it goes to 

people led by church but who want to create good. We have over the last year definitely learnt to 

become a little bit more flexible around this and not think in the way of oh my god, they’re super 

religious and that is why we are not going to work with them.  

So, yeah they are all very religious. India, obviously, is a little bit different – you have Muslims, 

Hindu’s, Buddhists and this definitely affects how you work in different countries. So, you have 

the predominant religions that definitely make a difference. Sri Lanka where you have Hinduism 

and Buddhism essentially fighting each other until not too long ago. And you definitely have to 

be very, very aware of the religious realities of the country in order to continue work; you have 

to be sensitive; you have to put some work in and understand how it affects project 

implementation.  
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You know, in India you have to respect the festive calendar. I mean, we learnt the hard way when 

we planned a project trip and realised oh it’s the festive season, nobody will be there if we go. 

The tea pluckers won’t be in the tea fields because they are all celebrating. It’s like the equivalent 

of the Christmas period- like, who are we not to think of that? So, it is something that you need 

to learn to work with.  

(7b) Rupert (INGO, Male, Staff, Not local): 

Again, it’s a very interesting thing where I think in low income countries where life is hard, for 

reasons I have not researched, but many people have written about this for sure- but people 

cleave to religion hard. People expect me when I go to Africa, they expect me to be religious. 

Just because of this idea, this old sort of patriarchal idea and a lot of good has been done, don’t 

get me wrong, by religious organisations. In fact, in places like Zambia and Kenya religious 

organisations might be providing essential resources and infrastructure for the community. But, 

and so the answer is people appear, people say they are very religious. Almost everybody will be 

going to church on a Sunday, Christian community. In The Gambia and Sierra Leone they will be 

going to the mosques or they will be professing their religion, certainly.  

G (me): How I am looking at what you just said is that they appear religious and you measure 

that by them going to church and them saying that they are religious but your organisation I 

guess would not necessarily be in some of these countries if they followed what the religions 

were actually telling them to do- to include everyone in the first place.  

Completely, absolutely. If people follow the idioms of Islam and Christianity which are the 

dominant religions in the countries in which we work then we would not have a job. But this is 

true the whole world over. I want to give you an example from my WhatsApp feed for people 

saying they are religious. Essentially, I am in daily, weekly contact with all of our projects and 

always they’re signing off is a religious expression. When they report the death of a child, it is 

always within a religious context. That is the point that even in the coronavirus thing now they 

are saying God will look after his people and you know Allah will defend us and you know there 

is lots of that kind of talk and this is everyday conversation in the WhatsApp messages. I’ll say 

you guys stay safe and they will say yes to the goodwill of God. 
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(7c) Abaeze (NGO, Male, Staff, Local): 

Ah! Nigeria is a very religious country. We tie almost everything we do to religion and the two 

religions strong in Nigeria are Islam and Christianity – the two dominant religions, they are like 

some element of traditional religion especially in Southwestern Nigeria but they are really very 

little with- especially it is really difficult to find followers of traditional religions so it is really 

basically Muslim and Christians. So, in Northern Nigeria, Muslims are the dominant followers of 

Islam, almost like 90% are Muslims. In southern Nigeria you can see almost 90% are also 

Christians. So, the country is divided between Muslims and Christians. According to some 

figures it is fifty-fifty, but it is still a very equal number even if that is not quite accurate. 

G (me): ok, so do the Christians and Muslims tend to work hand in hand? Or is there animosity?  

Yeah, so it depends on the location. So, if you take the locations where they have the majority 

religions, people live in peace. For example, if you take Northern Nigeria if you take Bauchi 

people stay peacefully. But one thing that contributed to that is that they have different religions 

but the same ethnic groups. So you can find someone from the same family with different 

religions (signal lost).  

G (me): ah, sorry, I think the internet went! I got to the point where you said that in some 

locations different religious groups get on well with each other because they are of the same 

ethnic identity. 

Yeah! So the only problem is when you have people of different ethnic identities and different 

religions and they coexist in the same location. So this mostly happens in North-central Nigeria- 

there you have people of different religions mostly Christians and Muslims and from different 

ethnic groups so because of those ethnic differences they don’t intermarry so there is a lot of 

conflict. Some of the conflicts are ethnic but because people have the different religions they get 

into an ethno-religious conflict.  

(7d) Jakub (INGO, Male, Donor, Not local): 

So East Timor is a pretty simple story statistically at least it is simple but the reality is not that 

simple. So, statistically speaking you have about 95% roman catholics there, that also played a 
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role in the resistance because they had a lot of enemies… but religion was their local release… 

and that was the thing that distinguished them from the Portuguese that they had their own 

system of beliefs. But the problem was when they were attacked by Indonesians, it was then the 

narrative that Indonesians are there as a civilisation which was there for many centuries… but 

here we have some savages or so on that was the narrative Jakarta wanted to play out. So that is 

why there was a general understanding that if they want to survive they need to declare the 

nation as roman catholics as they have this whole history of missionaries being there, of 

Portuguese being there. They have a really big statue of Jesus Christ. But it is looking at Jakarta 

so they are pissed off on Indonesians. But anyway, that was their strategy in a way to declare 

themselves as Roman Catholics because they believe that because of that they can have access 

to the Vatican or that this escape could be internationalised.  

So we have two modalities or let’s say two realities- the statistics that say 95% of them are 

roman catholic and they go to masses and so on; they attend Sunday mass and so on. On the 

other hand, there is this kind of system of beliefs and law system and so on which dates back to 

before Catholicism even arrived and they follow it – they follow both. 

(7e) Jason (INGO, Male, Staff, Not local): 

Statistically speaking there is a tiny proportion of the population who claim to be agnostic or 

atheist. From my experience, the belief system is multi-layered, with local cultural beliefs and 

superstitions as well as the colonial religions including various branches of Christianity and 

Islam. 

(7f) Louise (INGO, Female, Volunteer, Not local): 

Very religious. The dominant religion by far is Christianity. Although Islam is prevalent too. 

Most families in Zomba where I worked, would go to Church on Sunday, they would host Bible 

groups and pray every evening. We would even pray with our partner organisations before 

meetings or events. My host family found it astonishing that I didn’t believe in God. 

(7g) Gemma (INGO, Female, Volunteer, Not local): 
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I’d consider it extremely religious. Measured by how often individuals go to church, the church 

ceremonies and how much religion was ingrained in everyday life in general through how people 

spoke, behaviours and their approaches towards certain activities/lifestyles. 

(7h) Tessa (INGO, Female, Staff, Not local): 

I would say Ghana is very religious – on the account of official numbers but also from what you 

see in daily life (e.g. every meeting is started and closed by a prayer). Christianity is the biggest 

religion but there is also a small portion of population which is Muslim. Benin is quite religious 

– official numbers indicate almost everyone is religious (mostly Christianity, but also Muslims 

(in the North mostly) and Voodoo). You notice it a little bit less in daily life but all my colleagues 

do indicate being religious themselves. 

(7i) Farid (NGO, Male, Staff, Local): 

Religion is the major thing to peoples’ lives in South Sudan. Roughly 90% are Christians in 

South Sudan (check on CIA Fact-book). There are more churches in South Sudan than schools 

and hospitals combined together and many people value religion more than any other aspect of 

their lives. Every small administrative area of 200-500 people has a church. 

(7j) Leila (NGO, Female, Board of Trustees, Not local): 

N/A. 

(7k) Arjun (NGO, Male, Staff, Local): 

People in India are highly religious and most of the population practice Hinduism. 

(7l) Lucy (INGO, Female, Volunteer, Not local): 

Incredibly religious – about 87-90% Theravada Buddhists and less than 10% Christians, with 

Muslims and Hindus forming a smaller minority. This is a government census data. 

(7m) Blessings (NGO, Female, Staff, Local): 
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Malawians define their country as God fearing (no room for atheists). Christianity and Islam are 

the most dominant religions. The country prohibits the abortion law because abortion is 

considered a sin in the eyes of God, therefore some laws cannot be legalised in this country, such 

as the LGBTIQ community are also considered unholy. 

8. How does your organisation work with religious institutions within the country of 

operation? 

(8a) Alana (INGO, Female, Staff, Not local): 

Actually, there is one project that we work with in Rwanda and it is an organisation that was 

founded by a Catholic Father, a Catholic priest essentially and its purpose is to strengthen youth. 

So, they did peace-building for many years and obviously, in Rwanda post-genocide that was 

important, and it is still important because a weak and unemployed youth in a fragile state is 

basically like a time-bomb. So, this is something he recognised and formed this organisation 

around and then slowly led on to some economic activity giving opportunity and perspective, 

forming cooperatives, getting people to be out in the fields. And because work is also a way of 

dealing with trauma and in Rwanda everybody over the age of twenty-three has lived with 

trauma. Everybody has seen somebody die or has had their family killed. I mean death and sort 

of crazy scenes is a collective societal trauma. So, in this case- I didn’t again, I went to visit him 

after he proposed a project to us and he was no different to any other project director who 

believes in the project that they’ve done and the religious aspect played a big role in the founding 

of the organisation of course and he is being paid by the church; which, for us is great because 

we don’t have to pay or direct the salary and because he is doing it out of the goodness of his 

very religious heart. And sometimes having an institution like the church behind something can 

also, from a purely administrative point, can be very helpful. We always look at, the majority 

concern is always where does the money go and we will not pay the church. So, we will not pay 

if there is some sort of benefit or administrative cost that needs to go to the church and this is 

something that we look at. As long as the funding has been used to create change that seems 
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feasible then we don’t have a big- we used to be very strict in the beginning like nope we are not 

working with religious institutions and then we were like hold on why? And now on a case by 

case basis we are willing to readjust and there are some really good examples. There is a big 

German, Catholic development organisation called “Misereor” and they are brilliant, they’ve 

been working with activist notions, mostly from Latin America for many years. The whole fair 

trade idea was started by the church. If we look at some of those examples I think it is ignorant to 

categorically say no to the church. It is ok to disagree with missionary services and all that- this 

is something that I also talked with him about and I said we are not going to pay for you to get 

together to do missionary work. We are happy to support you with the project, and if a prayer at 

the beginning of the session and at the end is what needs to be done in order to keep people 

together it is ok. I think it is also important to recognise the social cohesion that religion can 

bring and the idea of starting something with a prayer- and a lot of organisations start things with 

a prayer. In South Africa government meetings are started with a prayer so who are we to say 

“oh, I feel a bit uncomfortable because you are praying” just because we have lost all access to 

our spirituality. Actually, we work with religious institutions on a case by case basis and don’t 

categorically say no. 

(8b) Rupert (INGO, Male, Staff, Not local): 

So we are obviously secular, so our precision is that we uphold all religions. And in, like the 

community in Kenya we work in which is a very, very rural and very, very poor community 

where they have Muslims and Christians- this chief I was talking to you about, he is very careful 

to make sure he includes the Muslims in what is predominantly Christian. He is very careful and 

it is a political thing, they’ve got Al-Shabab just up the coast, this very militant and dangerous 

Islamic recruiting force, terrorist force. So they recognise the importance of being religiously 

inclusive and making sure Muslims come to community meetings. We just uphold that. But when 

somebody sends us a WhatsApp message to say that the pastor from so and so attended the play 

scheme- it happened just once, we are so pleased to report that five of the children were saved 

and glory to Jesus- we instantly told them to stop.  

G (me): How did you explain that? 
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Good question, we sort of said that our play schemes were not a place for religious activities. We 

are very pleased if a church or mosque wants to support the project but it isn’t a place for 

religious activity because then it might exclude people of other faith or no faith so we don’t have 

religion on the project.  

G (me): How did they respond to that? 

The chief then came in in that instance and was very helpful that we don’t appear to favour one 

side in our projects. The response was good and we got a message back saying they are sorry, it 

won’t happen again and they sort of didn’t realise. What happens is, a characteristic of the 

Christian community particularly that when there is a project going that seems to be doing some 

good and develops some popularity with the community is that they will then seek to adopt it. 

But actually, all of this is happening because of God; that this is a blessing from Jesus; this is a 

blessing from God and they are not using that in a very general religious sense but when you see 

religious organisations attempting to appropriate a project now that's another whole thing 

altogether. I have had some very bad experiences of that happening- of religious organisations 

appropriating projects actually just to build their own infrastructure. That isn’t by any means 

universally what one finds but we do find it and I think we have to be careful of it. We, as an 

organisation, are careful of it.  

(8c) Abaeze (NGO, Male, Staff, Local): 

Yeah, so we work mostly with religious leaders to develop counter narrative programmes so you 

know like Boko Haram is a terror group which use kind of religious narrative, they use Islamic 

symbols as well as other Jihadi groups to shoot their narrative and agenda and sometimes they 

justify killings of Christians, they justify killings of Muslims who do not follow their teachings. 

So, to counter their messages we engage religious leaders especially the Imams to develop 

messages and narratives and we engage with Christian religious leaders to promote an interfaith 

tolerance. Because in the early period of the insurgency when Boko Haram were attacking 

soldiers, at some point it became a sort of inter-religious conflict because for Christians this is 

like Muslims fighting us, but in the real sense they are also fighting Muslims who do not believe 

in their ideology. So we try to bring Muslim leaders and Christian leaders to come together to 
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understand that we all have common enemies. Boko Haram are not fighting for Muslims, they 

are also killing Muslims and their ideology is not in line with Muslim religious teachings. So we 

try to bring them together to try to understand each other and develop narratives that will counter 

the terrorist messages.  

G (me): Brilliant. I mean I think that is a very smart idea to engage religious leaders of both the 

dominant religions. I mean the religious leaders must be some of the most highly respected 

people in the community so I definitely think it is a great idea your organisation works closely 

with them. 

G (me): So this isn’t one of the questions I have written here, but I am just curious- (signal lost) 

with your organisation you take quite a lot of risk knowing that you’re an anti-terrorist 

organisation and there are terrorists, Boko Haram, operating in Nigeria. Has your organisation 

ever had any problems with Boko Haram? Do people sometimes feel too scared to use the 

services your organisation provides? 

Yeah, sure. During the peak of the insurgency where Boko Haram were scaling the communities 

where they target people and if you talk against them then you are targeted so at that time it was 

very difficult for us to work because at that time there was a lot of threat, sending text messages 

threatening us. And we cannot make our event public, we cannot grant interviews, we cannot put 

our profiles public, things like that. So at that time we often work really undercover, like we 

work thinking about how to minimise the risk and how to minimise putting ourselves at risk 

because at that time things were even more difficult. So, we just make sure we work without too 

much publicity at that time and when things become so tense and they start to target people we 

stop our activities at all for some point until the situation improves or we change locations. 

(8d) Jakub (INGO, Male, Donor, Not local): 

So, they were part of a religious institution! So they were in close contact with papa nuncio, so 

there was the ambassador of the Vatican in this country and that was really an important guy. 

But they didn’t have the real nuncio, but they had the vice nuncio who was coming from Kuala 

Lumpur and he was dealing with East Timor and his office was in Dili and he used to work 

before in Krakow. He was a Romanian priest and he was very popular in East Timor, he was a 
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young guy and so on, straight out of this Vatican diplomatic academy and I have to say I 

befriended him as well. But he was basically in Dili, right so he knew Sister Joan, the Salesian 

sister who was there in Venilale but that was before she got moved to this John Paul the second 

centre in Dili… but most of the time the Sister was on her own with two other sisters in 

Venilale. So, to answer your question the organisation was part of an institutionalised church, 

they were part of the clergy of the female catholic church.  

(8e) Jason (INGO, Male, Staff, Not local): 

The INGO I worked with in Malawi was resistant to working with any religious institution, 

despite the strength and popularity of religious beliefs in Malawi. That said, as is custom, the 

Malawian staff would always start training events and meetings with external partners with a 

prayer. That was until the Director of International Programmes visited, interrupted and halted a 

prayer at the start of one community meeting, causing some concern, suspicion and discontent 

from community members, partner staff and our own volunteers. 

(8f) Louise (INGO, Female, Volunteer, Not local): 

We do not initiate anything religious because the organisation I work for is non-religious so  we 

would not share religious views with those we worked with. We partnered with *Y who were a 

Malawian charity. Again I believe that *Y are non-religious although they would pray before 

meetings etc. At *ICM we would respect this and join in with prayers etc., but not initiate 

anything religious. 

(8g) Gemma (INGO, Female, Volunteer, Not local): 

From my experience in the village, volunteers had to attend church on the first Sunday of their 

stay as a sign of respect, after that point it was the individuals choice as to whether they wanted 

to attend or not. Volunteers were always welcome to attend church if they wanted to and were 

treated no differently and I believe this was down to the relationship and rapport that *FGV had 

established with the villagers. 
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(8h) Tessa (INGO, Female, Staff, Not local): 

In most of my projects we do not actively work with religious institutions. Only on one of the 

projects (the deals on waste management in Benin) we have worked together with traditional 

religious leaders for an awareness campaign (i.e. because they have influence and are well 

respected which helps to get across the message we had on waste). 

(8i) Farid (NGO, Male, Staff, Local): 

We operate specifically on peace-building, and many workshops and conferences are facilitated 

in partnership with church leadership. In South Sudan, there are a lot of guns left over by twenty-

one years of war in every corner of the country. Among the habitats are pastoralists who are the 

majority of the population, many are engaged in communal conflicts of cattle raiding. With the 

presence of guns within the communities, fighting has been order of the day in many parts of the 

country. The churches have played vital roles to facilitate peace conferences. 

(8j) Leila (NGO, Female, Board of Trustees, Not local): 

There is no sort of partnership whatsoever yet, other than the occasional church who talks to 

their congregation about workshops the NGO offered. 

(8k) Arjun (NGO, Male, Staff, Local): 

As part of the work for *DI, we work closely with religious leaders to train local leaders in peace 

and conflict resolution and increase awareness of how to locally promote peace and tolerance. 

(8l) Lucy (INGO, Female, Volunteer, Not local): 

As far as I am concerned, the organisation I worked with was impartial and did not concern 

themselves with religious organisations by their mandate and policy. 

(8m) Blessings (NGO, Female, Staff, Local):  

The organisation works with faith leaders in most of its programmes especially “Sexual and 

Reproductive Health and Rights” (SRHR) issues to help raise awareness on the use of SRHR 
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services, help to eliminate sexual gender based violence in their communities because faith 

leaders are considered essential people and their followers tend to respect and value their ideas.  

9. Do you believe religion hinders or contributes to development in your country? If you 

elaborate on your answer: In what ways does religion hinders or contribute to 

development? What do you think are the reasons for religion to hinder or contribute 

development? 

(9a) Alana (INGO, Female, Staff, Not local): 

In some cases it can do and in some cases it can actually help. In a capitalistic sense; work, work, 

work- you need to work to earn your existence, right. Work is the German, carbonised 

interpretation of religion. And if you don’t work, you are basically not good enough in God’s 

eyes and you are a sinner and you have to make up for it. Obviously, this view boosts 

productivity in some cases. On the other hand, religion can have the effect of leaning back and 

waiting for God to sort things out and if I haven’t gotten this job it is because it wasn’t God’s 

will and I think this can definitely be hindering people in taking their own destiny into their 

hands. It was interesting, that preacher woman she also said that, she said “sometimes God will 

help you and sometimes God will put obstacles in your way but it’s all about overcoming them 

and the idea that he doesn’t give you anything that you can’t handle.”  

So, it’s really- religion is also so individually interpreted and read and religion can help people 

deal with their situations. If you have a spirituality it allows you to sort of say ok well then if this 

harvest didn’t come in then surely God has another plan. And, it can also give hope. But, I think 

the biggest hindrance is this idea of it being unchangeable, so if God decided that I should be 

poor then maybe this is just my luck. And there’s this saying around the caste system in India 

where it’s being interpreted as being God-given and unchangeable and it doesn’t matter if 

governments theoretically say it doesn’t exist- if it is societal norm then it definitely hinders the 

individual, societal development of people according to their potential, not according to their 
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past. So, I think there are both sides to it. Religion can be a catalyst but it can also be a 

hindrance, definitely. 

(9b) Rupert (INGO, Male, Staff, Not local): 

You see that is very tricky but I will tell you a story which is a true story and you can take from 

that what you like. So this is, we were in Zambia and I heard of a project some years ago that had 

been established by a group of disabled adults where they’d worked with and got themselves 

organised and made themselves a consortium of businesses. They had different skills, various 

people doing various things- everything from knitting to IT work, fixing people's computers, 

printing, word-processing, all sorts of things. They'd been working in various places, the whole 

thing had built momentum and they found some premises that they wanted to rent, sorry to buy. 

They applied for a grant, they went through a massive process of applying for a grant from an 

international corporation and if you have ever done that is a real challenging process but they did 

all of that but they needed a reference from some local “dignantry” in the town. So they went to 

the Catholic Bishop, and he said oh yes we will help you and do this. When I later went back 

three years later to visit the project the whole thing had been taken over by the Catholics. The 

disabled people had been moved out to a corridor along the side of the building so they were in 

sort of little stalls/ stables in a long line. And the vast majority of the building was being used to 

be rented for other purposes. The whole thing had been taken over by the catholic church, by the 

bishop. And I said “where are the disabled people on the management committee?” they weren't 

there. These people who organised everything for themselves but they just needed this one 

reference and when I went to the headquarters of this organisation you couldn’t move in the 

carpark with vehicles labelled by some aid group who had given them a vehicle with the name of 

a project and when you went into the building – every single person, every single guest, there 

were probably forty to fifty people, they were all nuns or priests. 

G (me): That definitely answers the question. That is very sad.  

Yeah it is, if the religion was not bankrupt, in other words in terms of what it has to offer then I 

would be saying why is the person at that desk a secretary? Why do they have to be a priest? 

Why isn’t the priest going out and doing what priests are supposed to be doing within their 
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communities? Why is he sitting at a desk working on whatever he is doing? Because it is nothing 

religious, it is admin. And it's just building this infrastructure of the religion that is in the country.  

G (me): And ensuring they build this positive image.  

It bothers me as you can tell. 

(9c) Abaeze (NGO, Male, Staff, Local): 

I think this is yes and no. I will offer two perspectives. For one you can say yes because most of 

the political class and religious leaders are kind of together as elite and they use people's beliefs 

in religion to manipulate them so to string political elections, they use religious lies. And that is 

why extremist groups exploit religions to advance their own agenda. So, sometimes they think 

that once they use religious teachings they will get more followers, for example using Jihad, they 

tell their followers if when they die they will go to heaven if they kill people, and God will not 

mind this. So that is how religion can cause some of our misfortune. But, on the other hand, there 

are a lot of religious organisations that engage with a lot of development input and a lot of 

Muslim and Christian religious organisations that work to promote human rights, to improve 

schools, to provide information, to establish clinics, things like that. So it is a two way thing, one 

way it contributes to development but in another way it also costs development. 

G (me): ok, got it. Is there any sense of secularisation in Nigeria? 

Yeah! So you know Nigeria is officially a secular state. There is no officially recognised religion. 

But the thing is because Nigeria is a very religious country, the government recognises religious 

organisations and religious groups. So, for example there is a national Hajj board, there is a 

commission that is in charge of people going to Mecca… so, there are a lot of commissions in 

charge of religious things but officially Nigeria says they are a secular country. 

(9d) Jakub (INGO, Male, Donor, Not local): 

You know the relationship between religion and development in East Timor is also complicated. 

Perhaps, according to theories of building welfare or richness or development you have Adam 

Smith theory that states the Protestants do better in amassing wealth and so on than the catholics 

because theoretically according to the catholics, the fathers of the church and this whole 
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philosophy you need to more like meta-memory of the death and final days and you cannot 

really be too much concerned about the wealth- that is the theory. But perhaps in East Timor it 

was their reality also, so you had the catholic clergy reminding them that their wealth is not the 

most important, that they are supposed to have a good life – a decent life also in terms of 

economic means but this is not the most important thing but perhaps that was one of the reasons 

that they never developed like maybe Singapore or Hong Kong did – but also it is one of many 

other factors but it is hard to say. But I am sure that in the early days their catholicism shaped 

the way the country developed but on the other hand, catholicism perhaps even allowed them to 

be independent because when John Paul the Second visited them they were a part of Indonesia 

but legend has it that when he landed he kissed the soil and that is an important gesture because 

like a pilgrim pope so he was visiting all countries on Earth. But when he kisses the soil that 

means he is coming to a new, independent country. But Timor was just another province but 

they said he kissed the soil so he predicted it would be independent. But that was the end of his 

trip anyway.  

And the other thing is that the Nobel Peace prize in 1997 was given to two important activists 

connected to East Timor and one of them was Jose Ramos Horta and the second one was Bishop 

Ximenes Belo, the Catholic bishop who was trying to find peace between the local Indonesians 

and the Timorees and he tried to mediate between the two sides. So, Bishop Belo was not very 

popular at least in the Vatican, he was from Mozambique or Angola himself – Angola if I am not 

mistaken. He was not native Timorees. He was a bishop in Dili during that time and he was 

really instrumental. It shaped a lot the fate of this country and its destiny in development terms 

and in other terms as well.  

(9e) Jason (INGO, Male, Staff, Not local): 

Not particularly - Development problems in most countries normally go much deeper than 

religion and, if anything, religious institutions could, and do, provide a useful vehicle for 

community mobilisation and development. That said, from a rights-perspective, religious and 

cultural beliefs in certain communities have led to the oppression of particular people groups. 

For example, the use of “hyenas” to “purify” girls, the use of albino bones for spiritual practices, 
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a belief in witchcraft and the existence of vampires. In my opinion, these don’t cause the larger 

problems that Malawi faces, but no doubt represent a significant challenge for the provision and 

realisation of human rights in the country.  

(9f) Louise (INGO, Female, Volunteer, Not local): 

Yes, I do (think it hinders). I did not have a lot of experience with religion whilst in Malawi aside 

from attending church a few times but I think some of the teachings of Christianity could be 

detrimental to development – it could turn people away from things like contraception, or they 

may not understand concepts such as your husband sexually assaulting you. Again this is 

theoretical and isn’t something I actually witnessed. I think the other danger about some religion 

is that it can make people look for guidance in the Bible/from God rather than thinking of real, 

practical solutions to their issues. Then again on the other side, having a religion probably also 

spurs Malawians to help those in need and be more involved in charity/NGO work. 

(9g) Gemma (INGO, Female, Volunteer, Not local): 

I don’t think so. 

(9h) Tessa (INGO, Female, Staff, Not local): 

In a direct sense no. In an indirect sense it certainly can have hindering effects to for example 

equal participation of citizens if the religious authority advocates for inequality (e.g. women, or 

others not being according to the religious norm). Basically I think it really depends on what the 

dominant religion advocates and what the ‘development’ plan is and whether these coincide.  If a 

religion advocates for unequal rights, I would argue that it can hinder development. Of course 

that already goes from an assumption that equality is to be desired, and that it is part of 

development (which is not that obvious). Regarding contribution to development religion would 

do that only insofar as it advocates for the same principles as desired for development. 

(9i) Farid (NGO, Male, Staff, Local): 
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The Church plays both positive and negative roles for the development of the country. The 

positive role: church plays a great role in uniting people of South Sudan for a common goal of 

one people, one nation. Unity as a ‘church mantra’, I believe this would make it easy to achieve 

development in future & now. The negative role: the Church has deployed a lot of young people 

in Church activities, many of whom have given up their potentials through education they should 

have attained to contribute to the development of the country in all walks of life. There’s a gap in 

human capital left unattended to and too many migrations to do church activities. Also lot 

commitments by people of South Sudan including the president and government in prayers and 

church activities. People believe all suffering (fighting, hunger, corruption & low development) 

needs church deliverable. People should try to solve problems in ways other than prayer. 

(9j) Leila (NGO, Female, Board of Trustees, Not local): 

For this project, no.  

(9k) Arjun (NGO, Male, Staff, Local): 

No. I don’t think religion hinders development. It contributed to development because religious 

institutions are very influential and religious leaders have capacity to reach out to constituencies 

and ordinary citizens and influence their attitude for support of a development programme or 

agenda. If well-utilised,  the  support of religious institutions and leaders can significantly bolster 

the outcomes of a development intervention.  

(9l) Lucy (INGO, Female, Volunteer, Not local): 

Yes. 

(9m) Blessings (NGO, Female, Staff, Local):  

To some extent yes, some laws cannot be legalised because we believe Malawi is a God fearing 

nation and some religions do not comply with these laws (voting for example which makes it 

difficult to put the right leaders in power since some religions do not vote. 
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10. How do you think religious institutions and your organisation can work together to 

support the 2030 sustainable development goals, in particular the ones your organisation 

focuses on? 

(10a) Alana (INGO, Female, Staff, Not local): 

N/A. 

(10b) Rupert (INGO, Male, Staff, Not local): 

G (me): “How do you think your organisation and religious institutions can work together?” Of 

course you have told me that they can’t in your organisation but you allow some sort of 

interaction but they cannot work together? 

Well, the thing is if they work together instead of separately then of course that would be 

awesome.  

G (me): Ok, so if they worked towards the same goal and shared the same understanding? 

Yeah, because what has that got to do with religion? If religions are going to be involved in 

development, alright, ok, and they are going to look at the SDGs and say they want to work 

towards that by doing something then great, but that is not- as you’ve already identified, an 

exclusively Sikh idea, Christian idea, Buddhist or Hindu idea. Those ideas are fundamental to the 

basic tenets of all religions, so religion is irrelevant. If you want to roll up your sleeves and go to 

the back of the queue then do it together, you don’t have to do it separately, and so I don’t know 

where religion comes into it at that point. If there is the same goal and a shared understanding of 

how to reach that goal then they can work together, if not then it is not possible. 

(10c) Abaeze (NGO, Male, Staff, Local): 

N/A. 

(10d) Jakub (INGO, Male, Donor, Not local):  

N/A. 
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(10e) Jason (INGO, Male, Staff, Not local): 

No longer relevant. But as religious institutions are prominent, locally-led community groups 

within national networks, they have the capacity and potential to deliver positive, sustainable 

change.  

(10f) Louise (INGO, Female, Volunteer, Not local): 

I am not sure – perhaps encouraging churches to be more involved with NGOs and charity work 

in Malawi, promoting it in church and encouraging others to be involved – it would be good if 

worshippers were more educated on the SDGs and how to help reach them. Ensuring the 

religious teachings they give are relevant to the modern world and not contradictory. There are 

parts of the religious texts that may be out of date. Consider making the teachings relevant to 

some of the SDGs especially around reduced inequalities/gender equality. Use them to stand up 

for those marginalised groups like women and young people. 

(10g) Gemma (INGO, Female, Volunteer, Not local): 

Yes. I think it’s important for organisations to respect things like religious institutions that are in 

place already but also for effective development to occur, it is important for both religious 

institutions and charities to work together. If religion is a big part of life in a village but the 

organisation doesn’t respect that, you are less likely to have respect back and in turn, individuals 

won’t feel the need to contribute towards the organisations activities.  

(10h) Tessa (INGO, Female, Staff, Not local): 

I think there is quite some potential in working together with religious institutions as 

“influencers” as mentioned above. Other than that I would be a bit cautious as I do believe in 

separation of government bodies and religious bodies and wouldn’t want those two to get too 

intertwined. 

(10i) Farid (NGO, Male, Staff, Local): 
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Through partnership with the church organisations and equally providing needed resources, we 

can achieve a peaceful state and the SDGs by probably 2030. 

(10j) Leila (NGO, Female, Board of Trustees, Not local): 

For this project, we confronted several organisations and the pineapple companies with the facts. 

By engaging with different actors in the chain, we want to build partnerships that put an end to 

the issues. Furthermore, we work with local partners on the ground and provide negotiations and 

bargaining outreach to Philippine civil society organisations, as well as the pineapple workers, 

religious organisations can play a big role in helping people understand their rights and how they 

can effectively stand up for these rights when they are being exploited. 

(10k) Arjun (NGO, Male, Staff, Local): 

Religious leaders are highly influential in India, they can play an important role in building 

awareness, promoting certain development agendas, and mobilising local communities to 

contribute to and collaborate with developmental efforts and projects of NGOs. 

(10l) Lucy (INGO, Female, Volunteer, Not local): 

Religious reform is vital but it should be state-led rather than something that is led by an 

intergovernmental agency. 

(10m) Blessings (NGO, Female, Staff, Local): 

There is a need to continue raising awareness from both parties – NGOs and religious 

institutions, to achieve quality education, good health, gender equality and so on. 

11. How important is understanding the main religion of the country you operate in to your 

work? 

(11a) Alana (INGO, Female, Staff, Not local): 

Grace Montgomery



138

N/A. 

(11b) Rupert (INGO, Male, Staff, Not local): 

If you understand that, as long as we are talking about the major world religions and we are not 

talking about small, local, traditional religions which get woven into the main world religions. 

We will talk to a small, rural community in The Gambia, which is a predominantly Muslim 

country, and you will find them talking as if these very local, traditional beliefs about devils and 

disabled children are actually a part of Islam and they don’t know the difference. They think this 

is Islam and in that sense it is quite important to understand. So when you sit down with an Imam 

and you want him to support the idea that you should be including disabled young people you 

need to understand that he will consider a child's impairment to be caused by a Jinn- a devil. But, 

for him that is ok and you don’t argue with that so long as he agrees that the fundamental tenet of 

Islam is that these people should be supported by their community; even if they have impairment 

caused by a Jinn, that Islam commands them to love them and include them and support them. 

So that is quite important that you do understand. But essentially really it is just understanding 

the fundamentals of major religions.  

I’ve had conversations with Christians in Zambia and they’ve said you talk like a bishop. They 

quote you one bit of the New Testament- it is quite handy if you can quote them back another 

one. And of course, this is what people do with religion all the time, bad people take bits of the 

old testament to justify killing homosexuals and good people will take other bits of the new 

testament to justify that we should love everyone.  

(11c) Abaeze (NGO, Male, Staff, Local): 

Yeah, so. I told you we work in NorthEastern Nigeria (signal lost) which has a Muslim majority 

but because initially the narrative was Boko Haram were the terrorist group in Northeastern 

Nigeria, they are fighting for Islam, they are killing Christians… So, if we do not challenge that 

narrative we can easily create more religious violence. And religious violence may not only be 

limited to Northeastern Nigeria, it can affect other parts of Nigeria because maybe Christians, the 

other dominant religion may target Muslims or in areas where Muslims and Christians share 
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territory they may attack each other, so we try and bring Christian and Muslim religious leaders 

together to understand that this group is targeting all. And sometimes when they target 

torturously you see Muslims going to the hospital to donate blood. So, we use all these kinds of 

narratives for Christians to talk about all those things that are happening so people in all religions 

will know this is not something that is Muslims against Christians, it is Boko Haram against 

Nigerians.  

(11d) Jakub (INGO, Male, Donor, Not local): 

For this work of mine in East Timor it was really important because people they had this kind of 

religiousness in them and it is important in their daily life so if you at least know the rituals, 

which is easy if you come from Poland, you are immersed into this culture from early days you 

see it around you, willingly or not. So, it was important because that was the universal topic I 

could always refer to and discuss with Timorees because to them it is such an important thing. 

For them it was like a door opener for me for small talk speaking about Virgin Mary or John 

Paul the second, the Pope. It was a good conversation cracker.  

(11e) Jason (INGO, Male, Staff, Not local): 

The main religion, statistically, is Christianity. I wouldn’t say a knowledge of Christianity is vital 

to working in Malawi, but it certainly helps a great deal to understand the perspectives of 

community members and standard meeting procedures.  

(11f) Louise (INGO, Female, Volunteer, Not local): 

Definitely very important because as a foreigner in the country, you need to respect the culture, 

beliefs and religion of that country. Not only is it rude to not do this, but it will also mean that the 

Malawians you are working with will not listen to you or believe you, because their faith will 

come first. If you say something that contradicts their core beliefs or religion then you and your 

organisation will lose credibility. You need to find ways of going about your project whilst taking 

religion into account. E.g. Some places where we worked, the religion taught against the use of 
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contraception. There is no point contradicting this, you just need to find a way around it – e.g. 

teach abstinence instead.  

(11g) Gemma (INGO, Female, Volunteer, Not local): 

In my opinion it is important as I believe that you should always be respectful to others if they 

are welcoming you into their homes. However, just because this understanding is important, it 

doesn’t necessarily mean that you have to follow the same traditions (e.g. going to church on a 

Sunday). As long as respect is shown on both sides, things should work out well. 

(11h) Tessa (INGO, Female, Staff, Not local): 

It is important in the interaction with my Beninese and Ghanaian colleagues, and in daily 

customs, but for the work itself it does not seem to play such an important role.  

(11i) Farid (NGO, Male, Staff, Local): 

South Sudan is a diverse country in terms of different ethnic groups, with the presence of 

religion; people come together and sit as brothers and sisters in place of worship and 

conferences. Nothing is uniting people like religion in South Sudan, not even the government. 

Government has a lot of favouritism and mistrust than religion; people have less trust in 

government but trust religious leaders. 

(11j) Leila (NGO, Female, Board of Trustees, Not local): 

It is part of understanding the culture, the mindset and who to contact to trigger actual change. 

(11k) Arjun (NGO, Male, Staff, Local): 

Highly important, any development project that fails to understand religious and cultural 

sensitivities can hardly deliver on its objectives. 

(11l) Lucy (INGO, Female, Volunteer, Not local): 
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Religion is a very sensitive issue in Burma, embedded in to state laws under sustained 

authoritarian rule, but an influence that still persists in the current quasi-civilian state regime. 

The Burmese (or at times also Burman) national/ethnic identity and Buddhist religious identity 

are almost inseparable. Burman’s make up the majority ethnic composition of the country, so 

anything that could hint the slightest disrespect or irreverence to Buddhism as a religion is 

considered criminal and has legal implications. 

(11m) Blessings (NGO, Female, Staff, Local): 

It is very essential because it helps to know how best to approach religious institutions with 

issues and in order to get the necessary support there is a need to know what they do and don’t 

believe in. 

12. How does your organisation ensure that its workers are aware of the religion that 

dominates your country? 

(12a) Alana (INGO, Female, Staff, Not local): 

Ok, so actually we don’t have a particular protocol for that but we do visit every project before 

we fund so there’s no project- it might change now again with corona, but theoretically we go 

and visit everyone which means we take in and try – in our reports we must take in cognitions of 

the environment that the project operates in. In the majority of cases, religion is a big component 

and we try and have conversations with the project directors and ask quite frankly how it affects 

them and if it is something we need to take into consideration we would put that in the report. I 

mean, all of us have worked in the sector for a long time now so we have a sort of radar and 

because it is just the three of us I don’t have hundreds of staff that are going out there and so, 

yeah I think it is something inherent to our radar when we assess projects and if not, then we 

learn as we go along with our projects during the period that we work with them.  

G (me): So it seems as though you already all have a base knowledge and that you are culturally 

and religiously sensitive to whatever country that you operate in? 
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Yeah, so whoever coordinates the projects in the country has to put some effort into 

understanding the circumstances and then the rest we learn as we go along with the project 

partners and the longer we know them and the more familiar the relationship becomes, the more 

questions we ask. In the beginning it is rude, in the beginning you don’t ask these things but later 

on you can. 

(12b) Rupert (INGO, Male, Staff, Not local): 

G (me): So, I guess a lot of your workers are from the country itself so they would have a pretty 

strong understanding of it anyway but do you have volunteers that go out there? 

No. Won’t do it.  

G (me): That is very refreshing to hear. When I went overseas I felt it was selfishly helping 

myself more than the communities and people in need.  

Won’t do it. If you find that refreshing to hear then you do not need me to explain why we do not 

do it. The thing is I think we are probably on the same page, the only good thing to come out of 

that is that I employ a young person who said a similar thing to me about his voluntary service 

overseas in South America and really because they come back understanding that they hadn’t 

really made any sort of decent impact and actually they could have made it worse.  

(12c) Abaeze (NGO, Male, Staff, Local): 

N/A.  

(12d) Jakub (INGO, Male, Donor, Not local): 

Yeah, so you know both organisations – so the organisation I worked for and the organisation I 

worked with knew very well how this situation looks like in East Timor; everybody knew it was 

a deeply religious Roman Catholic country. But also there are interesting things in East Timor 

because their first Prime Minister, I am not sure if he was the first one but he was one of the first 

and he was the secretary of the main party for Dili, he is a Muslim and he is so well respected 

that among this highly divisive political elites of East Timor he was always the one that read the 
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constitution at every gathering. His name is Mari Alkatiri- elites would always give Alkatiri the 

honour to read their constitution or the preamble of the political party flight.  

So, you can see that even though they are predominantly a Catholic society, one of their most 

important political figures, Mari Alkatiri, former Prime Minister, was Muslim and was very 

respected. I mentioned to you part of the country is kind of immersed in the land of West Timor 

and he was the head of the province later on and he claimed he would make the second 

Singapore out of it. I don’t think it happened so far but maybe it will happen. I hope so in the 

future.  

G (me): I hope so too, I mean that is a great example because it shows different religions 

coexisting peacefully and tolerance.  

Yeah, there is a tolerance and it is important because you know Indonesia is predominantly 

Muslim country so you might think there might be holding something because of the different 

religious system but it didn’t happen. Mari Alkatiri was the guy who was Muslim but he was 

fighting on their side from the very beginning. So they had mosques, not many because there 

was not much demand but they had it and yeah. 

(12e) Jason (INGO, Male, Staff, Not local): 

Overseas staff, such as myself, are given a document with basic country information on, 

including religious information. This information could also easily be found on the internet. Staff 

are given no information beyond this. 

(12f) Louise (INGO, Female, Volunteer, Not local): 

We were briefed before arriving in Malawi about the religion and how to respect that. We were 

told a lot of our team mates would be Christian or of other religions, and given scenarios on how 

to deal with the difference in beliefs. 

(12g) Gemma (INGO, Female, Volunteer, Not local): 

Possibly through any welcome presentations we were given. 
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(12h) Tessa (INGO, Female, Staff, Not local): 

When we start working in a country we get shared some background information on the country 

by our colleagues – or we look it up ourselves. Religion would generally be a part of that 

background info. In preparation to go to a country we will get more of an informal briefing by 

our colleagues who have experience there already on local customs and norms and values. 

(12i) Farid (NGO, Male, Staff, Local): 

It is not our work to share the issue of religious beliefs with our workers, however through 

partnership with churches we find that religion is the main factor to achieve our vision, and we 

have engaged religious personalities in major peace-building works Many of whom are our 

consultants and facilitators on our conferences. 

(12j) Leila (NGO, Female, Board of Trustees, Not local): 

Everyone who works on a certain project in a key Role and goes to the project countries, receives 

a full-on training on cultural practises. This is done by local partners from the country itself. 

(12k) Arjun (NGO, Male, Staff, Local): 

During the hiring process of the project team, we often try to make sure that we recruit the type 

of people who well understands religious, cultural and contextual realities and sensitivities. 

(12l) Lucy (INGO, Female, Volunteer, Not local): 

It’s a basic knowledge for anyone working in the country. For the *BU agency, I am aware that 

international volunteers are given country profile documents before being deployed to their 

station in the country. 

(12m) Blessings (NGO, Female, Staff, Local): 

Management usually share links, websites, articles and newspapers of the current affairs 

occurring in Malawi so that everyone is aware of what is going on in the country, this includes 

any religious issues. 
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13. Please note anything else that you may think is relevant to this study  

(13a) Alana (INGO, Female, Staff, Not local): 

Hm, well I think it is important to take into consideration some sort of activist literature around 

decolonisation and stuff, and especially sort of current streams. It is an interesting time for young 

people in Africa and Asia who are starting to engage with the shackles of the past and I think 

there are some really interesting new takes on that and I think that research should take that into 

consideration, what some of the new nuances are and I think the “Rhodes must fall” movement 

in South Africa is a great example for that. Also to understand why countries are poor, from a 

scientific point of view, make sure you check out “Poor Economics”. 

(13b) Rupert (INGO, Male, Staff, Not local): 

Yeah, to make sure you read “The Divide” by Jason Hickel. 

(13c) Abaeze (NGO, Male, Staff, Local): 

Yeah, I think overall religion sometimes is very divisive when you look at it from the outside you 

can think most of the conflicts have religious agendas. But if you think we can also use religious 

institutions and religious teachings to play a role in promoting peace, for example bringing 

people together, mobilising people to vote for credible leaders, things like that. So when we look 

at it from the idea of bringing religious actors together they can really contribute to promoting 

peace. There was a time we also organised an inter-religious council where we brought Muslim 

and Christian leaders together and after the programme they continued to meet on a monthly 

basis to exchange ideas and work together which has a positive impact on their followers to. So, 

I think when we focus a lot on the positive things they can do it can really make a difference.  

There is this paper that we published, youth religious actors working for peace; it is a US peace 

report. I will share the link with you, you can see how religious actors and young peace leaders 

work together to promote peace and one of the case studies is that one from our project in 
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Nigeria and there are a lot of other case studies in Uganda and Asia, where religious leaders 

promote peace. 

(13d) Jakub (INGO, Male, Donor, Not local): 

I am not sure what is your thesis topic or how it is constructed and what is your kind of 

hypothesis and what you want to prove or what you want to check but I think East Timor is an 

example where religion is important in the state because the state is very young and the 

secularisation process was not even really began there and they even had priests in the 

parliament but not anymore if I am not mistaken but before. So, you could really see it is 

important but on the other hand it was not something that belonged in normal activity- there was 

drinking, parties, people were meeting each other, there were dates- normal life was going on. 

Another story I wanted to tell you but we probably don’t have time to deal with it is this 

Indonesian organisation *KID and they were an NGO based in Jakarta and they were really into 

Aceh province which is Sharia Law province, it is the most let’s say hardcore Islam province in 

Indonesia. In that case the religion was really kind of blocking the activities of people in daily 

life. Women could not talk to men, there were no cinemas in Aceh, nothing like that. In this 

context we were able to do this democracy school and we were able to tell them about 

democracy in the Greek times and later on a situation in Poland in the 1980s and solidarity and 

transition; and the transition of Indonesia, Jakarta in 1998 after Suharto but I think if you 

compare those two cases; so Aceh is far more closed and far more determined by religion while 

in East Timor ok theoretically they are Catholic, the statistics show one thing but the real life is 

also somehow touched by this Portuguese heritage, by this relaxed lifestyle of Portugal and by 

their own thinking of fun in life that they are finally independent and so on. So they are very 

different examples of how religion can shape a country. 

G (me): thank you, that was a really nice way to end it and it is good to see how parts of 

Indonesia are so different to East Timor and how religion works in both of these societies as 

well.  

But don’t get me wrong, I think Indonesia and Islam work very well together for them and it is 

really like a democratic country under Islam. So, it is a pinch of salt to the people in the world 
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who want to tell everyone that it does not go together. But I am talking about that one province 

which has some anti-Jakarta sentiment and anti other parts of Indonesia sentiment. And it is 

different, it has its own political history which is also not very simple and to compare that to 

East Timor, as it can be comparable in terms of population, it shows somehow different 

absorption of, and different also the extent of influence of religion. In Aceh you have many 

players at play, the Arabians, Iran and other players that were very active in Aceh. Whilst East 

Timor after help from Australia and other countries at the end of the day, and the UN of course, 

at the end of the day they were left just alone and I think they might know that they are still 

under development but they are happy and they look to the future with hope. 

And to tell you more about Indonesia since I was posted there for five years and I studied there 

before, I can tell you that they found a really good way to still be a secular country, they 

consider themselves a secular country even though 80% of Indonesians are Muslims and there 

are mosques all over, you have Islamic schools all over, and as you said Sharia law exists but it 

only exists towards Muslims. Well in Aceh it exists for everybody, and the Chinese minority 

that have lived there for many, many decades still need to obey that so they cannot sell alcohol 

which they normally did and so on. But, Aceh also has its own problems and cannabis is a very 

popular drug there. They all sell it and they all smoke it even though it is illegal and fuels the 

mafia and fuels the mob there and other illegal criminal organisations and it is also how the 

partisans when they had the war with Jakarta were financing themselves by selling. But how 

Indonesia deals with other religions and religious minorities is a pretty good example, it is not 

an American way, it is a different way of mingling but they have whenever there is a big 

mosque in the city there is also a Christian or Catholic church. Somehow this society is flexible 

and people can choose what they want to be to an extent. 

(13e) Jason (INGO, Male, Staff, Not local): 

N/A 

(13f) Louise (INGO, Female, Volunteer, Not local): 

N/A 
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(13g) Gemma (INGO, Female, Volunteer, Not local): 

N/A 

(13h) Tessa (INGO, Female, Staff, Not local): 

N/A 

(13i) Farid (NGO, Male, Staff, Local): 

Religion and development are negatively correlated here, with religion standard of living 

changed slowly over time despite increasing numbers of believers. 

(13j) Leila (NGO, Female, Board of Trustees, Not local): 

N/A 

(13k) Arjun (NGO, Male, Staff, Local): 

Anything related to religion should be handled by local staff. Engagement of foreign 

development experts in religious affairs of development projects can backfire and create a lot of 

sensitivities. 

(13l) Lucy (INGO, Female, Volunteer, Not local): 

Make sure you have read some basic knowledge on the ethno-religious conflict and violence in 

Burma and the role of the military in it before analysing this data perhaps to give you some 

context. 

(13m) Blessings (NGO, Female, Staff, Local): 

To achieve development different sectors need to come in together to help fight the cause, there 

is no way countries can thrive if its citizens are all going separate directions. 

Grace Montgomery



149

14. Do you think this research will benefit your organisation in any way? Why or why not? 

(14a) Alana (INGO, Female, Staff, Not local): 

I don’t know – I think it is interesting in terms of a sort of, we are always reacting and doing so 

much day to day work that we have almost completely left our academic backstopping aside and 

doing a little bit more evidence based, and checking back in on where academia is on certain 

topics in the sector. So, I think that is a great opportunity for us to look at this and take that a 

little bit more into consideration. So, I think we will have a benefit from research such as yours 

and I am glad that your research is obviously informed by organisations on the ground. I am 

definitely interested in reading it.  

(14b) Rupert (INGO, Male, Staff, Not local): 

It is hard to answer that because I want to read the research before I decide how useful it is. On 

the surface, we don’t concern ourselves with religion too much, but it is interesting- a couple of 

your questions make me think well, actually understanding the local culture, and of course that is 

largely driven primarily by the prevalent religion. Understanding the local culture is vital, and 

therefore understanding the religion is also. Understanding the impact of colonialism and the last 

seventy years of aid is much more important and that is why when I first saw your thesis title I 

did think “I don’t know really how useful this is”. But I think within the discussion and your 

approach to it would suggest to me I would be very interested in reading it and then I would let 

you know how useful it is.  

(14c) Abaeze (NGO, Male, Staff, Local): 

N/A 

(14d) Jakub (INGO, Male, Donor, Not local): 

N/A 

(14e) Jason (INGO, Male, Staff, Not local): 
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It depends on the findings of the research – if you were to demonstrate the value of collaboration 

with religious institutions then this could bring about a change of approach and use of 

partnerships in delivery. 

(14f) Louise (INGO, Female, Volunteer, Not local): 

Yes, it will be interesting to see how different organisations have tackled religion through their 

work and how to use it as a strength in development. 

(14g) Gemma (INGO, Female, Volunteer, Not local): 

Potentially – through a clearer understanding of the wider locations that are in need of increased 

development.  

(14h) Tessa (INGO, Female, Staff, Not local): 

I am not really sure as for now religion does not seem to play such an important role in our daily 

work. But perhaps something I didn’t really think of does come out and will be quite useful. 

(14i) Farid (NGO, Male, Staff, Local): 

Yes, because we believe knowledge sharing is the weapon of solving some of the human 

problems that hinders development. Religion contributes to social development of any society 

but not economic development, or the other way. 

(14j) Leila (NGO, Female, Board of Trustees, Not local): 

I Think for *CA it is not entirely relevant because they are targeting a topic most religious 

leaders do not involve in too much, positively or negatively. They are mostly supportive of 

anything which helps them bring sustainable work and food. From experience at other NGOs I 

worked for, such as *LFW, this is an entirely different case. 

(14k) Arjun (NGO, Male, Staff, Local): 

Maybe. We should wait and see the outcomes of this research and its quality. 
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(14l) Lucy (INGO, Female, Volunteer, Not local): 

Yes if they are willing to utilise it and make appropriate reforms. The notion of how overlooking 

ethics hinders sustainable development is incredibly under-discussed. 

(14m) Blessings (NGO, Female, Staff, Local): 

Yes, this is a reflection that religion really plays a part in the development of the country and if 

not taken with interest most projects will fail since most people belong to religious institutions 

and they tend to have strong faith in what they believe is right.  
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