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Abstract 

Othering is central in the rhetoric of both Abu Bakr Naji and Anders Breivik throughout their 

works. Both authors use it as a device to drive a psychological wedge between the groups of 

‘us’ and ‘them’. In the case of Naji, the in group is made up of violence oriented takfiris such 

as Al Qaeda, but Breivik hoped to appeal to other violence oriented far right groups and 

individuals, disillusioned with what he perceived to be a slow erosion of ‘traditional’ 

European life by the far left, feminism and other forces. My research question will revolve 

around how a use of othering by the authors can reveal what they regard as the major threat to 

their groups.  

Superficially, there seem to be many similarities in how each author uses othering to alienate 

and dehumanise different groups. However, closer inspection reveals entirely different 

priorities and different methods of othering in play. By examining how othering is used 

throughout the works, it is possible to see which outside groups are perceived to present the 

biggest threat to the inside groups and the results are perhaps surprising.  

Given that The Management of Savagery has been seen as the ISIS strategic manual and the 

key message throughout the work is try and bring the USA and her allies into a catastrophic 

war of attrition from which the violence oriented takfiris would rise, I had assumed that the 

USA, or the ‘Far’ enemy would take the brunt of Naji’s othering drive. Instead, the Shia and 

all Muslims who are unaligned with Al Qaeda, plus those Muslims closely aligned with the 

West or Western ideals are the key target for Naji.  

Likewise, I had expected most of the vitriol from Breivik’s right wing ‘manifesto’ to be 

directed at Muslim immigrants to Europe. However, his key concern, as evidenced by the 

othering used throughout his work, is in fact with what he terms ‘cultural Marxists’ – left 

leaning groups and political parties, which he sees as weakening Europe and allowing 

outsiders to take over.  
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BACKGROUND 

Introduction 

The Management of Savagery: The Most Critical Stage Through Which the Umma Will Pass 

was written by Abu Bakr Naji and first published online in 2004. It is believed that the author 

may have been using a nom de plume and the work is often attributed to Muhammed Khalil 

al-Hakaymah, who also made contributions to the Al Qaeda online magazine Sawt al-Jihad.1 

The aim of The Management of Savagery is to provide a high level, long term strategy to 

violence oriented takfiri groups in order to create a viable and lasting new Islamic Caliphate, 

modelled on a violence centric interpretation of Sharia. Its premise is based on creating long 

term nationalist and religious resentment in Muslim countries in order to build an army of 

fighters to provoke superpowers into military action and eventual defeat.   

The manual demands ‘shocking and spectacular violence as an asymmetric warfare strategy’; 

the tactics it describes have inspired Al Qaeda, ISIS, Boko Haram as well as other groups 

across the Muslim world, including in Yemen and Somalia. 2 This work is different to those 

found in more classical Islamic tradition, immersed as it is in realpolitik and short on 

religious doctrine, giving it an appeal to a younger generation of violence oriented takfiris 

and influencing the pragmatic approach of many current and recent Islamic terror groups.3 

ISIS have used The Management of Savagery to justify their campaign of terror against the 

peoples in their own territories: their beheading of enemies, burning to death of captives, 

kidnapping children and enslaving women, these can all be seen as a deliberate strategy set 

forth in Naji’s work.4 Without a doubt, this has been one of the most influential works in 

inspiring recent violence oriented takfiris movements across the world.  

I will be comparing Naji’s work it to another recent ‘manifesto’ which encourages similar 

levels of political violence and acts of terrorism, but from a culture different to Naji’s and 

from a diametrically opposed political camp. This work is 2083: A European Declaration of 

Independence, the manifesto of Norwegian far right terrorist, Anders Behring Breivik. On 

 
1 Hani Nesira, ‘From Agassi to Al Nusra. Assad experience in jihadi investment!’ in Al Arabiya Institute for 

Studies (July, 2013), http://estudies.alarabiya.net/content/agassi-al-nusraassad-experience-jihadi-investment, 
retrieved 28/03/2020 
2 Hossein Aghaie Joobani, ‘From Caliphate to Hyperreality: A Baudrillardian Reading of the Islamic State’s 

Mediatization of Savagery’, in Asian Politics & Policy, Vol. 9, Issue 2 (Policy Studies Organization, 2017), pp. 

340-1 
3 Majid Bozorgmehri, ‘Roots of Violence by ISIS, an Analysis on Beliefs’ in International Journal of Social 

Science Studies, Vol. 6, Issue 3 (Redfame, 2018), p. 5  
4 Joobani, ‘From Caliphate to Hyperreality’, p. 342 
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22nd July 2011, Breivik carried out a terror attack in Norway, killing 77- mostly children- and 

injuring 319 through a bomb detonated in Oslo and shootings at a children’s camp on the 

island of Utøya. He stated that the main reason behind his attack was to raise the profile of 

his manifesto 2083: A European Declaration of Independence. Comprising 1,518 pages 

Islamophobic, antisemitic, anti-leftist, anti-feminist and anti-immigration text, Breivik 

wanted his manifesto to be a call to arms in the defence of what he sees as the ‘true’ 

European way of life being eroded by external factors.  

He claims to be part of a ‘European indigenous rights movement and a Crusader movement 

(anti-Jihad movement)’.5 Although it soon emerged that much of the work had been copied 

directly from far-right websites, his attack brought these writings out of the murky 

backwaters of the internet and very much into the public consciousness, where they have 

inspired right-wing groups and even spawned copy-cat attacks such as the one carried out by 

Brenton Tarrant at the Al-Noor mosque in Christchurch, New Zealand, on 15th March 2019, 

which killed 51 people.  

Despite the opposing points of view from these two authors, there are striking similarities in 

the works in terms of how the authors view their place in the world. Both see themselves at 

the heart of a centuries old global struggle between good and evil. They view the world as 

battle ground between their own religion and beliefs against those who threaten what they see 

as the correct order. Both works are a call to arms to those who do, or who could, hold the 

same beliefs.  

In order to express and promote their world views, both writers heavily rely on what is 

known as ‘othering’, a term first coined by French philosopher Emmanuel Levinas in 1948.6 

Since then, a huge amount of academic work has been compiled on the subject of othering, 

usually focusing on the explanation of oppression of various groups throughout history. From 

anti-black racism in modern day USA, antisemitic pogroms throughout medieval Europe, 

anti-communist fear in post WWII America to the views of Tang Dynasty Chinese of the 

inhabitants of the West River Basin as a subhuman species, othering has been prevalent to 

some degree throughout much of the course of human conflict.7 A more detailed definition 

will follow, but generally, othering is the process whereby a group/nation/society is broken 

 
5 Anders Behring Breivik, 2083: A European Declaration of Independence (2011), p. 1353 
6 Emmanuel Levinas, ‘Le Temps et l’Autre’ in Lectures in Paris at the College Philosophique, 1946–1947, 

translated by Richard A. Cohen, (Duquesne University Press, 1990) 
7 Travis D. Boyce, and Winsome M Chunnu, Historicizing Fear, Ignorance, Vilification, and Othering 

(University of Colorado Press, 2019), pp. 3 -16 
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down into an overly simplistic, and often deliberately ill defined, ‘us’ versus ‘them’ scenario. 

It has long been used as a device to galvanise support for a cause by tapping into a form of 

basic tribalism, bringing people together against a perceived enemy.  

Research Question 

I am fascinated by what drives men like Naji and Breivik to exhort others to kill hundreds of 

thousands of innocent people and uproot society in the name of preserving religious or 

cultural tradition and countering outsiders. This paper will examine how the two authors use 

othering to attempt to influence their readers; more specifically, I will be investigating the 

similarities in othering which occur between the two works. I will identify what types of 

othering can be identified, how the groups of ‘others’ are identified and treated by the writers, 

the divisions of different groups of outsiders and how the authors encourage their readers to 

act towards the ‘others’. Despite the opposing viewpoints of Naji and Breivik, I believe that 

they will utilise similar propaganda based othering rhetoric to try and galvanise their readers 

against a common ‘enemy’. I will then use this information to present the key part of my 

research: how does a use of othering by the two authors reveal what they see as the major 

threat to their own groups.  

Methodology 

As I will be comparing two texts side by side, I have elected to use the qualitative analysis 

method of content analysis. Specifically, I will be searching for the similarities and 

differences between the two texts with regards to the phenomenon of othering. Throughout 

this process it will be essential for me to maintain an awareness of my assumptions and pre-

understanding of the of the subject matter and try to ensure that this is taken into account to 

avoid influencing the analysis or results of the study.  

When dealing with ideological literature of any kind, it is essential to try to detach oneself 

from the subject matter - reading the works of people who want to see the slaughter of 

hundreds of thousands of people is not pleasant reading and it would be tempting to dismiss 

both as the grievances of men on the fringes of society who want to make the world a less 

stable and more violent place. It will be vital for me to look beyond simply the content of the 

works and examine how each author uses othering and why they have formed their world 

views.  
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I have chosen these two texts for comparison for a variety of reasons. They are from 

diametrically opposed camps: Breivik, a European, wants to see the expulsion of all Muslims 

from Europe and is Islamophobic, whereas the Muslim Naji wants to see the expulsion of 

Western militaries and culture from Muslim majority countries. This will allow me to identify 

trends in the use of othering which transcend national and cultural boundaries. Both texts 

have been hugely influential and inspired other groups and both texts are accessible to me in 

English and available, where many far right and takfiri texts have been banned both online 

and in print. 

My initial impressions of Breivik before I began this study were formed by Western media 

reports written after his 2011 terror attack and during his trial in Norway, which was keenly 

watched around the world. My perception of Breivik had been shaped by this initial reaction 

to his crimes, as well as to how the media have portrayed him. He has been described 

variously as a ‘twisted loner’, an ‘extremist loser’ and a ‘monster’.8 It will be important to try 

and look beyond the media portrayal and assess 2083 as objectively as possible. 

Having served in the United Kingdom’s Royal Air Force for six years and taken part in 

military operations against ISIS in Iraq I have personally seen the devastation wrought on the 

region by ISIS. I also have friends who have fought and sometimes been wounded in other 

conflicts against violence oriented takfiri terrorist groups, so it is a possibility for me to 

become emotive on this subject. Again, I must be aware of this bias with the subject matter 

when examining it. In terms of the Management of Savagery I will do this by approaching it 

as just another piece of strategic military doctrine, rather than linking it to my own personal 

experiences.  

As I do not speak or read Arabic, I will be relying on the translation of Management of 

Savagery by William McCants, which was published in 2006. At the time, McCants was a 

Fellow at West Point’s Combatting Terrorism Center and is now a Fellow at the Center for 

Middle East Policy and director of the Project on US relations with the Islamic World at the 

Brookings Institution; he has been described as a ‘leading scholar of militant Islamism’.9 

 
8 Grant Rollings, ‘I Won’t Be a Victim’ in The Sun, from 
https://www.thesun.co.uk/tvandshowbiz/7484835/anders-breivik-terror-viljar-hanssen-bullet-brain-22-july/, 

retrieved 20/03/2020 ; Asne Seierstad, ‘One of Us – a tale of an extremist loser’ in DW News, from 

https://www.dw.com/en/one-of-us-a-tale-of-an-extremist-loser/av-42980263, retrieved 20/03/2020; Alexander 

Nazaryan, ‘Yes, Anders Breivik is a Monster’ in Newsweek, from https://www.newsweek.com/aders-behring-

breivik-solitary-confinement-450448, retrieved 20/03/2020 
9 William Maclean, ‘Militants plan Al Qaeda cartoon for kids, monitors say’, in Reuters, 

https://af.reuters.com/article/worldNews/idAFTRE76J58820110720, retrieved 18/03/2020 
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McCants translated Management of Savagery in the wake of the September 11th attacks on 

the USA, at a time when the emerging threat of Al Qaeda and wider Islamic terrorism was 

only just being understood. His ties with the US military academy at West Point at the time of 

translation mean that it is likely he would have sought to give as accurate a translation as 

possible in order to facilitate the full understanding of the United States’ new enemy. 

Although the spirit of the translation is likely to be as precise as McCants could get it, there 

will still be some phrases which do not give the full meaning as the original text; this is a fact 

that I must bear in mind and accept with no other option open to me.  

2083, although written in English, does present its own challenges. Not least among these are 

the fact that Breivik has readily admitted that much of the work was not actually penned by 

himself, but copied and pasted from far-right internet chatrooms and webpages. For example, 

he borrows heavily from the writings of Peder Are Nøstvold Jensen, who wrote under the 

pseudonym of ‘Fjordman’ before the Breivik attacks in 2011. Breivik cites Fjordman dozens 

of times throughout his work, and also does the same for other authors, so it can be difficult 

to understand exactly what work is original to Breivik and what is a copy. In terms of my 

own study, I believe it will be enough to assume that whatever Breivik has chosen to include 

in his manifesto, he agreed with at the time of publishing it and they can represent his own 

thoughts.  

During the course of this study I may of course need to examine sources other than the two 

primary sources of 2083 and The Management of Savagery. Broadly, I envisage these being 

split into three types of sources: academic; media and far right or violence oriented takfiri 

sympathisers. I hope that the authors of academic articles and books will have conducted 

their own self-analysis with regards to neutrality, though must still be mindful of their 

background, beliefs and possible agendas.  

This becomes more of an issue with the majority of media articles I will deal with. They will 

be English language, Western media articles; there would be outcry if these news outlets 

presented either of my primary sources or their authors in a positive manner, so this inherent 

bias must be taken into account. Likewise, when gauging the influence of these two works, it 

may be necessary to examine source material sympathetic to their causes- again, I must try to 

balance my analysis and bear this in mind.  

I will immerse myself in the details of these texts and the specifics of the sources to discover 

important patterns, themes, and inter-relationships. I will start this process by an initial 
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exploratory reading of the sources then a confirmation of my findings, guided by analytical 

principals, rather than specific rules.  

Theoretical Framework 

This study will concentrate on the use of othering by influential writers from violence 

oriented takfiri groups and violence oriented far right groups. Authors from both groups make 

a use of othering rhetoric to build an ‘us’ versus ‘them’ dichotomy which paints all those in 

their group as ‘just’ and ‘worthy’ and all those outside their group as deviants bent on the 

destruction of everything good in the world. Abu Bakr Naji’s The Management of Savagery: 

The Critical Stage through which the Umma Must Pass and Anders Breivik’s 2083: A 

European Declaration of Independence are two of the most well-known and influential 

examples of these texts from these two groups.  

Both authors claim that the focus of their works are the removal of foreign cultural influence 

and/or military power from their respective regions of the Middle East and Europe; their key 

enemy groups are seen as external or foreign to their regions. I believe that a study of the 

othering language used in defining other groups in both of these works will reveal whether 

this is the case, or if groups closer to home are the real major concern for these writers. This 

study will examine just how Breivik and Naji use othering. I will be examining what kind of 

language and imagery they use to define themselves; what they see as the most important 

outsider groups; how they instruct their followers to behave towards other groups and 

whether, through a study of their use of othering, it is possible to see where their greatest 

fears lie.  

 

Angharad Valdivia defines othering itself as the process whereby individuals or groups 

attempt to create or highlight divisions in society by marginalising certain groups according 

to a range of socially constructed categories.10 Sune Jensen states that identities are socially 

constructed in some sense, explaining the use of othering to draw distinctions between people 

such as differing ethnic minorities.11 Other differences might be based on religious or 

political beliefs, gender, wealth, sexuality or nationality, as some examples. Joy Johnson et al 

define othering as ‘a process that identifies those that are thought to be different from oneself 

 
10 Angharad N. Valdivia, ‘Othering’ In Keywords for Media Studies, edited by Ouellette Laurie and Gray 

Jonathan, (New York: NYU Press, 2017), pp. 133-4. www.jstor.org/stable/j.ctt1gk08zz.47 retrieved June 23, 

2020.  
11 Sune Qvotrup Jensen, ‘Othering, identity formation and agency’ in Quentative Studies, Volume 2, Issue 2 

(2011), pp. 63 – 78. https://doi.org/10.7146/qs.v2i2.5510 retrieved 16 August 2020.  
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or the mainstream, and it can reinforce and reproduce positions of domination and 

subordination’.12 This is a very broad definition and could be applied not just to othering, but 

racism, xenophobia and political propaganda. Karen Wren narrows the definition to less 

vague terms and describes it as ‘cultural racism’ and although Wren is speaking specifically 

of European nationalist groups, the same definition could be extended to many other types of 

othering.13  

 

The manner in which othering can be achieved can be overt, such as political manifestos 

calling for the removal of certain ethnic or religious groups from a country.14 It can be much 

more subtle, such as utilising photographic or film techniques that focus on some 

characteristics of groups or individuals to their detriment.15 There is also the phenomenon of 

unconscious bias, whereby an individual or group may behave towards a certain group in a 

negative manner without even realising it.16 The type of othering I will be examining in this 

study is overt and deliberate; Naji and Breivik use it as a central part of their rhetoric to build 

an ‘us versus them’ narrative which shapes their whole world view.  

 

Robert Wuthnow states that the other ‘is deemed not only distant, but also inferior, less 

respectable than we are, perhaps degenerate’.17 His point about distance, ‘both figurative and 

literal’, is of critical importance for this study and the two types of distance should not, in my 

opinion, have been placed together so readily. I will be interested to see how Naji and Breivik 

treat the figuratively (culturally) distant groups when compared to the literally 

(geographically) distant groups.  

 

Natalia Chaban and Martin Holland state that othering theory ‘borrows from philosophical, 

cultural and communication studies by putting at its core the concept of Other’.18 It is vital 

 
12 Joy L. Johnson et al, ‘Othering and Being Othered in the Context of Health Care Services’ in Health 

Communication, Volume 16, Issue 2 (2004), p. 253 
13 Karen Wren, ‘Cultural Racism: Something Rotten in the State of Denmark?’ in Social and Cultural 

Geography, Volume 2, Issue 2 (2001), pp. 141 – 62  
14 Markus Rheindorf & Ruth Wodak (2019) ‘Austria First’ revisited: a diachronic cross-sectional analysis of the 

gender and body politics of the extreme right, in Patterns of Prejudice, 53:3, (2019), pp. 302-

320. DOI: 10.1080/0031322X.2019.1595392 retrieved Jun 24 2020. 
15 Valdivia, ‘Othering’, pp. 133-4. retrieved June 23, 2020. www.jstor.org/stable/j.ctt1gk08zz.47 
16 Shirley Davis, ‘Moving From unconscious Bias to Inclusive Leadership’ in Design Management Review, 30:3 

(2019). https://doi-org.ezproxy.its.uu.se/10.1111/drev.12183 retrieved 24 June 2020. 
17 Robert Wuthnow, American Misfits and the Making of Middle Class Respectability (Princeton, 2017), pp. 258 

- 259  
18 Natalia Chaban and Martin Holland, Shaping the EU Global Strategy: Partners and Perceptions (Springer, 

2018), p. 7 
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with any study of othering not only to examine the outside groups, but the groups from which 

the definition of othering is emanating. By examining othering from both Naji and Breivik’s 

perspectives, I hope to see the differences in the use of othering from groups with different 

agendas and from different backgrounds. This will also avoid an approach to the subject from 

either a just a takfiri or far right centric view. Both Naji and Breivik use what Mary Canales 

has termed ‘exclusionary othering’, whereby they focus on alienation, marginalisation and 

exclusion of the other, rather than using othering as a method of identifying difference and 

attempting to then bridge these gaps.19 

 

Brittany Haupt defines exclusionary othering as ‘generating deep disconnects between 

cultural groups versus bringing them together’.20 This is usually done deliberately where 

those utilising it focus on differences and highlight them. The alternative is inclusionary 

othering, whereby one acknowledges cultural differences, but learns from them and seeks out 

the commonalities which are present across many cultures and could help bring societies 

closer together. 

 

Sergei Prozorov has approached the discussion of othering, and specifically Europe-centric 

othering as a temporal matter in which the European Union is trying not to become its past 

self in order to avoid internal conflict.21 While this is an interesting theory, it cannot be 

applied to Breivik, who at times actively calls for a return to the past traditions of bygone 

European societies (real or idealised). Given that Naji wants to return to a ‘Golden Age’ of 

Islam, a temporal othering theory doesn’t work for either author – they both want a return to 

the past in some respect, not avoid it entirely. The subject of othering for both Breivik and 

Naji is rooted in geographical and cultural issues.  

 

Islamic othering is defined by Weiss and Hassan as ‘a doctrine that… advocates a return to 

the theological purity and the traditions of the Prophet Mohammed’.22 In their key work on 

Islamic othering, Ghobadzeh and Akbarzadeh explain that it is common for modern Islamists 

 
19 Mary K Canales, ‘Othering: Towards and Understanding of Difference’ in Advances in Nursing Science, 

Volume 22, Issue 4 (2000), pp. 16 – 31.  
20 Brittany Haupt, ‘Exclusionary Othering within Government’s Response to Disasters and African American 

Communities’ in Public Administration Review, Volume 75, Issue 4 (2015). https://doi-

org.ezproxy.its.uu.se/10.1111/puar.12403, retrieved 18 August 2020. 
21 Sergei Prozorov, ‘The other as past and present: beyond the logic of ‘temporal othering’ in IR theory’ in 

Review of International Studies, Volume 3,7, Issue 3 (2011), pp. 1273 - 1293. https://www-jstor-

org.ezproxy.its.uu.se/stable/23025420, retrieved 16 August 2020. 
22 Michael Weiss and Hassan Hassan, ISIS: Inside the Army of Terror (Regan Arts, 2015), p. 183 
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to attempt to present the world in binary fashion, a small and threatened core of true believers 

surrounded on all sides by disbelief.23 However, I believe that this definition is too broad as it 

could be applied to a myriad of authors from both religious and secular groups as they 

attempt to define their place in the world, so I will not be using this approach in this study.  

 

Siim and Meret believe that the origins of modern right wing or nationalist othering in 

Scandinavia lie within the unusually well-developed welfare state and high levels of gender 

equality found within these countries.24 Breivik and others like him feel threatened from 

within their own countries by Islam and by a decline in chauvinistic ideas, and from without 

by immigration and closer European integration. Right leaning groups have seized on a 

narrative of the increasing ethnic, religious, and cultural diversity of their countries as 

irreconcilable with the values of their country, threatening the status quo. Similar to Islamic 

othering, this is portrayed as a simplistic native versus foreigner or friend versus foe situation, 

with no middle ground available.  

 

Sauer and Ajanovic point out that authors who use othering are deliberately ambivalent when 

defining who exactly belongs to the group of ‘us’; it is an empty signifier feeding the idea 

that one should simply know who does and who does not belong.25 This needs examining as 

Sara Ahmed argues that the recognition of ‘outsiders’ operates to define who ‘we’ are. Robin 

Cohen says that ‘you know who you are, only by knowing who you are not’.26 Our own 

definitions of ‘outsiders’ is a fundamental part of the process of self-definition; the creation 

of ourselves depends on the creation of the stranger- ‘I know who I am because I know what I 

am not’. I will see to what extend Naji and Breivik attempt to define their own group, or 

whether they simply imply it by focusing on what they are not.  

 

It is also necessary to define what I mean by violence oriented takfiri groups and violence 

oriented far right groups and provide a short explanation of their backgrounds. When 

 
23 Naser Ghobadzdeh & Shahram Akbarzadeh ‘Sectarianism and the prevalence of ‘othering’ in Islamic 

thought’, Third World Quarterly, 36:4, (2015), pp. 691-704. DOI: 10.1080/01436597.2015.1024433 retrieved 

23 June 2020.  
24 B. Siim and S. Meret, ‘Right-wing Populism in Denmark: People, Nation and Welfare in the Construction of 

the ‘Other’’ in Lazaridis G., Campani G., Benveniste A. (eds) The Rise of the Far Right in Europe. (Palgrave 

Macmillan, 2016). https://doi-org.ezproxy.its.uu.se/10.1057/978-1-137-55679-0_5 retrieved 22 June 2020. 
25 B. Sauer and E. Ajanovic, ‘Hegemonic Discourses of Difference and Inequality: Right-Wing Organisations in 

Austria, in G. Lazaridis, G. Campani, A Benveniste (eds) The Rise of the Far Right in Europe (Palgrave 

Macmillan, 2016). https://doi-org.ezproxy.its.uu.se/10.1057/978-1-137-55679-0_4 retrieved 22 June 2020. 
26 Robin Cohen, The Cambridge Survey of World Migration (Cambridge University Press, 1995), p. 1 
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analysing Naji’s writing, I will need to avoid using loaded terms such as ‘Salafist’ or ‘jihadi’ 

as these can be interpreted in many different ways, despite still being popular in many 

academic papers. A more appropriate term for the groups I will examine in connection with 

Naji’s writings is ‘takfiri’. Takfiri is an Arabic term meaning ‘those who accuse others of 

apostacy’ and is popularly used by both Sunni and Shia Muslims to describe individuals who 

denounce others for not accepting the same narrow interpretation of Islam as they do.27 

Groups such as Al Qaeda and ISIS take this denunciation further with acts of extreme 

violence in an attempt to get others to accept their ideas.  

Joost Hiltermann says the catalyst for these groups gaining momentum was the 1979 siege of 

Mecca, which caused the House of Saud to bolster their Wahhabi base by championing Sunni 

Islamist causes, such as combating the Soviets in Afghanistan.28 This backfired when the 

victorious fighters in Afghanistan returned home and started to challenge their own rulers 

using the militant Islamist discourse they had developed. The response of governments in the 

affected countries was often the establishment of an oppressive police state, which in turn 

radicalised more people, giving rise to groups such as Al Qaeda or Islamic Jihad.  

These groups are driven by hostility towards secular authority and impelled by ethno-

religious hatred.29 There has been some academic acceptance that many forms of terrorism 

can be explained rationally.30 However, Robert Nalbandov disagrees with the idea that all 

terrorism can be explained rationally, and Bruce Hoffman goes further by stating that takfiri 

terrorism in particular cannot be explained rationally.31 Violence oriented takfiri groups are 

ideologically driven by a long term goal of an unrealistic or wholly unachievable global 

caliphate and Abu Bakr Naji’s beliefs are a clear example of this thinking.  

David Rappaport has a theory of four waves of terrorist groups, each lasting for roughly a 

generation, with religious terrorism being the latest of these and Islamic groups being at the 

 
27 Christopher M. Blanchard, Islam: Sunnis and Shiites (Congressional Research Service, 2009), p. 2. 

https://fas.org/irp/crs/RS21745.pdf, retrieved 14 August 2020. 
28 Joost R. Hiltermann, ‘Conflicts in the Middle East and North Africa, An attempt at reframing’ in Anders 

Jagerskog, Michael Schulz and Ashok Swain (eds.) Routledge Handbook on Middle East Security (Routledge, 

2019), pp. 39 - 40 
29 Anthony N. Celso, ‘The Islamic State and Boko Haram: Fifth Wave Jihadist Terror Groups’ in Orbis, Volume 

59, Issue 2 (2015), https://doi.org/10.1016/j.orbis.2015.02.010, retrieved 14 August 2020 
30 Jack Gibbs, ‘Conceptualization of Terrorism,’ Martha Crenshaw, ‘The Causes of Terrorism’ and Robert A. 

Pape, ‘The Strategic Logic of Suicide Terrorism’, in John Horgan and Kurt Braddock (eds.), Terrorism Studies: 

A Reader (Routledge, 2012) 
31 Robert Nalbandov, ‘Irrational Rationality of Terrorism’ in Journal of Strategic Security, Volume 6, Issue 5 
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heart of this wave, with Al Qaeda a prime example.32 While Naji was an Al Qaeda member, 

his writings have had more of a pronounced effect on the tactics of ISIS. Jeffrey Kaplan 

builds on Rappaport’s wave theory by insisting that there is a fifth wave of terrorist groups 

based on factors such as extreme idealism, genocidal violence as a way of life and a 

particular focus on racial purity and ethno-tribal centrism – ISIS would belong to this 

group.33 Taking this wave theory into account, Naji would be a product of the fourth wave, 

but have heavily influenced the fifth wave with his ideas.  

So, violence oriented takfiri groups are those who denounce others based on their religious 

beliefs and use violent methods to try and influence others. The motivations of some of these 

groups can be explained with a rational approach, such as Al Qaeda wanting to eject foreign 

military presence from Iraq. This rationality is less evident in some newer groups such as 

ISIS, who want to build a global caliphate and are questing for apocalypse.34 They can be 

from the fourth or fifth wave of Rappaport and Kaplan’s terrorism models, but newer groups 

from the fifth wave, such as ISIS and Boko Haram, are likely to be more violent and more 

unrealistic in their ultimate goals.  

Violent incidents in Europe perpetrated by far right oriented individuals or groups are on the 

rise, which, along with an increase in populism in many European countries, had provoked 

renewed academic interest in right leaning groups.35 There have been several attempts to 

define radical right ideologies and social entities recently, which has led to some conceptual 

confusion in this field of study.36 Klaus Wahl states that ‘populist right-wing parties’ are a 

‘widespread and not overtly violent form of political organizations’, so it is not these parties I 

will be looking at during this study.37  

There is also some ambiguity as to what separates right leaning political groups from more 

radical far-right leaning groups. Jens Rydgren states that radical right leaning groups, 
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including those which are violence oriented, have authoritarian values and an ideological 

focus on ethno-nationalism rooted in the myths of the distant past of their countries or 

regions.38 Martin Durham and Stephen Vertigans make the distinction between the right and 

far right by a disavowal of the democratic process, a belief that there is a global conspiracy of 

the left and, crucially, a willingness to use violence to achieve their aims.39  

Martin Marty and Scott Appleby link religiously motivated and far right terrorist groups due 

to their dualist beliefs of ‘good and evil’ and clearly defined rules as to who belongs to their 

group and who does not; Breivik and Naji certainly fit into this group.40 Rappaport also gives 

thought to violence oriented far right groups in his four waves model and notes that they 

almost exclusively come from historically Christian countries and although they may not 

have the same level of religious motivation as many takfiri terrorist groups, it still forms an 

important part of their beliefs; again, this is true of Breivik.41  

Gabriella Elgenius and Jens Rydgren state that the radical right believe that immigration is a 

threat to their national identity and believe there is a conspiracy at the top levels of their 

governments to support this supposed degradation.42 Breivik specifically falls into the 

category of far right ‘leaderless resistance’ which Kaplan defines as a ‘lone wolf operation in 

which an individual or very small, highly cohesive group, engage in acts of anti-state 

violence independent of any movement, leader or network of support’.43 

There is so much discourse on the meaning of what makes a far right group and the subtle 

nuances between them that it is difficult to obtain a suitably narrow definition. For the 

purposes of this study, and influenced by the above writers, my definition of violence centric 

far right groups or individuals is those who revolt against social modernity, have authoritarian 
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values and an ideological focus on ethno-nationalism, reject the democratic process and are 

prepared to use or encourage violence to achieve their aims.  

Throughout my analysis of the two texts, I will be using the above theoretical framework of 

exclusionary othering as defined by Canales and Haupt as I believe this will most closely 

align with the style of othering as used by Naji and Breivik. Inclusive othering is not 

something I think either author will be using as they are trying to highlight and harden 

differences, not bring cultures closer together. Temporal othering as defined Prozorov is 

unlikely to apply here as the two authors are not trying to avoid their cultural pasts, rather 

there are elements of their cultural pasts they want to see return, to the detriment of outsider 

groups. Other definitions of othering offered above are too general to be applied specifically 

to violence oriented far right and takfiri groups.  I will be assessing whether Wuthnow’s 

figurative and literal othering can be applied to illustrate Naji and Breivik’s approach to what 

Naji defines as the ‘near’ and ‘far’ enemy in terms of culturally and geographically removed 

groups.  

The Authors as They See Themselves 

As mentioned above, it is often beneficial for ideologically driven individuals using the 

method of othering to be as obscure as possible as to who is in the ‘us’ and ‘them’ group in 

order to appeal to a potential wider group and avoid discouraging potential allies. However, it 

is helpful for us to try and identify which group the authors do see themselves as belonging 

to, making it easier to recognise and define who they class as outsiders, particularly as each 

author does not use inclusive othering and provide little direct analysis of their own group as 

a consequence. Therefore, in order to understand othering through the eyes of Abu Bakr Naji 

and Anders Breivik, a definition of the groups they believe they belong to should also be 

sought.  

Naji is quite explicit in defining his own group; he states that he sees himself as part of a 

group of ‘Islamic activists whom I consider to be carrying out the command of God’ in order 

to extricate ‘the Umma from the degradation that afflicts it… and steer humanity towards the 

path of divine guidance and salvation’- the organization he is describing is Al Qaeda, though 

Naji’s own influence extends beyond this and his writing have shaped the strategic tactics of 

other Islamic terrorist groups. He states that violence has been set down ‘as a method and as a 

comprehensive plan by sharia and universal laws’, which given the author’s close links with 

violence oriented takfiris, is hardly surprising.  



17 
 

Violence oriented takfiris have a long history of doctrine regulating between the community 

of believers and outsiders.44 It is interesting that Naji defines himself by his religious beliefs; 

by not identifying himself with a particular nation, tribe or even wider geographic region, he 

leaves the possibility of his group being international wide open. This is, of course, caveated 

by the stipulation that those within his group must follow the extreme interpretation of Islam 

favoured by violence oriented takfiris. Ephraim Karsh argues that these multiple pre-existing 

forms of othering inside the followers of Islam itself are so ingrained that the new Caliphate, 

which is the dream of groups such as al-Qaeda and Islamic State, is an unsustainable 

fantasy.45 This has not stopped the global reach and appeal of Al Qaeda, ISIS and similar 

groups, bringing money, supplies and manpower to their fight from across the globe.  

Interestingly, despite Naji’s hatred of the West, he acknowledges the benefits in much of 

strategic Western thinking and encourages would-be fighters to study and emulate many 

Western tactics.46 He has taken the time to fully understand his enemy in order to see how 

best to rival their strengths and undermine them at their weakest spots. He also uses a number 

of recent and medieval historical references to back up his ideas, as well as (of course) 

numerous examples from the Quran and the Hadith.47 This all points to a well-read man with 

a good grasp of global politics who is pragmatic enough to realise the usefulness of the 

strengths of his enemies.  

Naji’s own group then, is of violence oriented takfiri men, who believe in a literal 

interpretation of Sharia Law and despise those outside their group, although he is rational 

enough to acknowledge some of his own group’s shortcomings and some of the strengths of 

his enemies. 

Moving on to Breivik, we can see on the title page of 2083 a picture of the red cross of the 

Knights Templar, a Christian order of monk-warriors founded in the 12th Century who swore 

to defend the Holy Land against Islam, as well as the phrase ‘De Laude Novae Militiae 

Paupares comilitones Christi Templique Solomonici’ (In praise of the New Army of the Poor 

fellow-soldiers of Christ and of the Temple of Solomon), another reference to the Knights 

Templar. Just as with Naji, Breivik wishes to set his struggle in the epic historical backdrop 

of the Crusades to lend legitimacy and gravitas to his cause. With both writers, this frames 
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their othering as exclusionary as it focuses on historical conflict. There are numerous 

examples, even during the height of the Levantine Crusades, of cooperation and alliances 

between Christians and Muslims, but both Naji and Breivik only examine the conflict 

between the two sides.  

The more of 2083 one reads, the harder it becomes to define anyone who Breivik would 

actually constitute a part of his own group. The only group that Breivik does seem to accept 

are the other founder members of his re-founded order of the Knights Templar, although it 

appears that this group was a fantasy of his. He claims that the group was started in London 

in 2002 by nine men from all over Europe. This order put on trial and found guilty in 

absentia all cultural Marxist ‘traitors’ in the West for allowing Islam to take over their 

homelands; the sentence for most of them being death.48  

Breivik titles himself as ‘Justiciar Knight Commander for Knights Templar Europe and one 

of several leaders of the National and pan-European Patriotic Resistance Movement’, 

highlighting that he sees himself as part of a wider European, Christian movement. The 

crucial thing about Breivik’s secretive neo-medieval group is that it appears to exist only in 

his imagination.49 By launching his own terror attack and releasing his manifesto, Breivik 

clearly hoped that he would be the catalyst for his imagined ‘Indigenous Rights Movement 

and pan-European Crusader Movement’ to become manifest when others rose up to emulate 

him.50 This has not yet happened in anywhere near to the extent that Breivik had hoped, 

which displays how drastically Breivik misjudged the general mood of his society.  

Herein lies a key difference between Naji and Breivik: Naji, although he was clearly very 

discerning in the company he kept, was still a member of a violence oriented takfiri narrative 

with thousands of adherents, fighting in a very real and very effective war against the USA 

and her allies. Breivik, on the other hand, never really belonged to any group save to the 

online, far right, echo chamber forums he used to read and post on. His attack meant that he 

went much further than most of the others from those groups, many of whom disavowed him 

after the attack, further isolating himself from any actual group.  

Jeffrey Simon writes that the form of Breivik’s terrorism is becoming the new norm in many 

regions and terms this ‘technological terror’. He states that the internet ‘is the energy for this 
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new wave, continually revolutionizing the way information is gathered, processed, and 

distributed; the way communications are conducted and social networks are formed; and the 

way single individuals, such as lone wolves, can become significant players by using the 

Internet to learn about weapons, targets, and techniques’.51 Breivik immersed himself in an 

online echo-chamber of right wing ideologies, connecting him to others with similar ideas, 

but independent of any actual face to face interactions and, crucially, with nobody willing or 

available to counter his ideas. It is from this environment that Breivik’s notions on 

exclusionary othering evolved – it left no room for any type of inclusive othering to take 

place as this atmosphere does not allow dissenting thought from a strict narrative. 

ANALYSIS 

Religious Othering 

Despite the overtly militant Christian references throughout 2083, including numerous 

references to Christian victories over Islam during the Crusades, Breivik shies away from 

explicitly building his own group (or ideal theoretical group) of followers as having to be 

Christian. This may be because he wishes for a wider appeal, as Christianity is rapidly losing 

followers among the younger populations in many Western European countries, or even to 

avoid the issue of having to favour one sect of Christianity over the others. Religion is clearly 

an important factor for Breivik, but not his key delineation line as it is for Naji.  

Breivik states that he does not want to turn Europe into a theocracy and that it should remain 

predominately secular.52 He advocates for a return of a Christian centric education system in 

Europe and for Christianity to be the only official religion, though he states that atheists will 

receive equal treatment. He does not discuss the various schisms across Christianity, nor 

discuss other world religions, the only othering he uses in religious terms is reserved for 

Muslims. This would have been an opportunity for more exclusionary othering on different 

Christian branches – perhaps against Eastern Orthodoxy or Assyrians – the fact that he is 

willing to accept a ‘catch all’ definition of Christianity reveals that it is not a major issue for 

him. 

Although Breivik offers more power to the Church in his ideal Europe, actually being a 

Christian is not a prerequisite of being in his group; the others in this case are those with no 

respect for the traditions of the Christian Church and its historical power. The lack of 
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specifically religiously focused othering, aside from that focused on Muslim immigrants to 

Europe, and the half-hearted support for Christianity indicate that Breivik’s main concerns 

are not religious in nature.  

In contrast to this, many violence oriented takfiri tracts historically condemn those who even 

travel to the land of ‘idolaters’ (the Shia, Christians, Jews, etc.), let alone those who befriend 

them or pledge loyalty to them. They were explicitly urged to ‘sever ties with them, to wage 

jihad against them and grow closer to God by hating them’.53 This command refers not just to 

lands of completely different religions, but of their Shia co-religionists. Already, we can see 

from this that an immersion in this belief system that Naji sets himself apart from the 

majority of the rest of the world and part of a mission decreed by Allah; as a consequence it 

is natural that he will adopt a highly aggressive stance towards outsiders.  

Naji and other violence oriented takfiris look back to the ‘Golden Age’ of the era of 

Muhammed and his immediate successors and see this as how society should be governed 

today. They are unusual across the Muslim world in totally rejecting any further ethics, 

morality, doctrine, law or philosophy which has been created after the Quran. In the point of 

view of violence oriented takfiris, all Muslims must struggle to implement Islam in all areas 

of life and across the globe, starting by liberating the lands of Islam from what is seen as 

foreign occupation and neocolonial influence through jihad in the form of a violent and 

uncompromising military struggle.54 Already, we see a key difference in how Breivik and 

Naji use religious othering to varying degrees. Breivik uses it to highlight another area of 

what he sees as traditional European culture which has been undermined by ‘cultural 

Marxists’, but he does not state that everyone needs convert to Christianity. Conversely, 

religion is at the center of Naji’s othering – even other Sunni sects earn his condemnation and 

reduce his inner circle to the most extreme of violence oriented takfiris.  

This attitude of exclusionary othering towards outsiders is not common throughout Islam. 

Although the Quran and the Hadith divide the universe into only two dar (‘houses’ or 

‘divisions’), which are the abodes of Earthly life and the abode of the hereafter, later classical 

Islamic law has attempted a further sub division of Earthly life into the Dar al-Islam (House 

of Islam), the Dar al-Sulh (House of Treaty: non Islamic lands which have a peace treaty 
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with Muslim governments) and the Dar al-Harb (House of War: non-Islamic lands whose 

rulers have no treaty with Muslim states).55 However, after the early initial rapid spread of 

Islam throughout the Middle East and North Africa, a more tempered approach to 

neighbouring states had to be devised and so the Dar al-Harb had little significance. Indeed, 

some Muslim scholars today argue that Western countries can be included in the Dar al-

Islam as freedom of worship in most of these states means that Muslims can freely practice 

their faith.56 This type of acceptance of other faiths is nowhere to be found in Management of 

Savagery and Naji writes with total distain of other religions, especially for the Shia. This 

illustrates that Naji is using othering against the grain of most accepted Islamic doctrine – his 

exclusionary othering rhetoric places him in the minority of modern Muslims writing about 

relationships with non-Muslim cultures.  

Throughout The Management of Savagery, Naji mentions Crusaders a total of 26 times, and 

Christians 13 times. The fact that two thirds of his references to Christians deliberately use 

Crusader terminology, which is likely to stir feelings of resentment towards them is 

unsurprising and also a highly effective method of exclusionary othering. ‘Crusader’ is a 

loaded and provocative term in many Muslim majority countries; it immediately places this 

modern struggle on a much grander historical stage, stretching back for over a millennium 

from initial Muslim expansion into Christendom and the reactionary and bloody wars of the 

Crusades. Naji is using old wounds and ancient terminology to lend legitimacy to his own 

struggle, which gives those who join him the reassurance that they are part of a much bigger 

picture, a religious war between East and West, in which the fate of the souls of mankind 

hang in the balance.  

Naji uses the term ‘Crusader’ not just for the military forces of the Western armies, but more 

generally for any Christian in a Muslim country. For example, he encourages the kidnapping 

of a ‘Crusader manager or engineer’, preferably from the petroleum sector.57 By calling all 

Christians ‘Crusaders’ Naji demonstrates that he does not delineate between civilians and 

military forces- all are equal in his eyes and all are legitimate targets for his jihad. It is not 

just Naji who uses this imagery; both Osama Bin Laden and Ayman al-Zawahiri have 

frequently used the same rhetoric to justify their calls for indiscriminate violence against the 

 
55 John L. Esposito The Oxford Dictionary of Islam (Oxford University Press, 2003) 
56 Jocelyn Hendrickson, Law: Minority Jurisprudence in John L Esposito (ed.) The Oxford Encyclopaedia of the 

Islamic World (Oxford University Press, 2009) 
57 Naji, Management of Savagery, pp. 101-2 



22 
 

West by highlighting the innocence of Muslims who suffered at the hands of Crusaders in the 

Middle Ages, to the Russian and American led wars today.58 

Early in the work, Naji reinforces this historical setting by directly referencing events from 

the early Crusades, exulting the efforts of the armies of Nur al-Din Zengi and Saladin. 

Interestingly he recommends his readers to read the book al-I-tibar by Usamah ibn Munqidh 

for a clearer picture of the kinds of smaller guerrilla tactics used successfully by the 

Crusaders’ enemies before being able to bring them to larger, decisive engagements such as 

the Battle of Hattin. However, Munqidh’s work is full of examples of his own pragmatic 

cooperation with the Crusaders and Jews, as well as sometimes fighting alongside them, a 

practice Naji abhors.59  

He often puts Jews and Christians in the same category, seeing them as working hand in hand 

to the detriment of Islam: ‘As for the Jews and Christians, in the 20th Century alone they 

committed massacres against themselves and against the Muslims which had not been 

committed [previously] in all of human history’.60 Naji uses examples like this to justify the 

use of violence to support his own cause- he believes that his way is the lesser evil when 

compared to the ‘most abominable and vile massacres’ perpetrated by non-Muslim nations.61  

The Jews receive less of Naji’s attention than either Christians or other Muslims, perhaps 

showing us that Naji regards them as less of a threat to his ambitions; he refers to Jews 13 

times and ‘Zionists’ 4 times. We have already seen how Naji often treats the actions of the 

Jews and the Christians as one, even laying the blame of the wars of the 20th Century at the 

feet of the Jews, despite the Holocaust and other historic persecutions. Even so, Israel is 

presented as under the political control of America, which could not exist without American 

military and political backing, as such, the Jews are seen as a lesser threat than Christian 

nations or secular Islamic states.62 

Despite his obvious dislike for the Jews, Naji feels the need to address how they have 

managed to build the nation of Israel with the support of the West and how, as a minority 
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group with a different religion to Christians, they have been able to become influential and 

powerful across many nations. To do this, he warns his audience of the perils of using the 

same tactics as the Jews, who ‘get close to those in power and authority, even if they believe 

they are infidels’63 He compares them to the secular Muslims and Shia nations who have built 

closer relations with the West on trade, stating that they are politically reliant on the West. In 

doing this to gain power, Naji sees the Jews as ‘wittols [cuckolds] who used their women to 

draw close to those with authority and power’.64 This is in stark contrast to how Naji would 

see women from his own culture, whose virtue should be jealously guarded by men. So, 

although Naji recognises that the tactics he feels the Jews have used to gain their own nation 

and become influential on the world stage are effective, he feels that a Muslim nation would 

shame itself by utilising the same tactics and so they should be shunned.  

By examining the two works through the prism of attitudes towards outsiders based on their 

religious beliefs, we can already see both authors making heavy use of exclusionary othering. 

Both focus on the differences between their own beliefs and the beliefs of their enemies – 

neither side considers the shared heritage of Judaism, Christianity and Islam, for example. 

The biggest difference between the two authors’ ideas at this stage are that religion is a 

central aspect of othering for Naji, but less crucial for Breivik.   

Gender and othering 

Women receive only fleeting mentions throughout the work and are usually used in examples 

of atrocities committed against Muslim civilians by, for example, the Russian military in 

Afghanistan. The same goes for his limited references to children. Much Western media has 

perpetuated the incorrect perception that all women in violence oriented takfiri communities 

in Europe and elsewhere are pressured against their will into wearing the niqab and living 

under harsh family regimes, although this may be the case in some areas (though we must be 

careful not make rushed comparisons of another culture on what we perceive as culturally 

acceptable).65 However, Naji barely mentions women at all and plants the duties of securing 

the global caliphate squarely on the shoulders of men. Perhaps in a manual written about 

overthrowing the global world in order to start a new caliphate, Naji felt that the role of 

women in this simply wasn’t worth discussing.  
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This attitude towards women is not confined only to violence oriented takfiris. Susanna 

Olsson has conducted a study of the attitude of non-violent Salafists living in Sweden to see 

whether their attitudes towards women in this (relatively) more liberal type of Salafism match 

with the Swedish government’s definition of gender equality; she concludes that the two 

absolutely do not match.66 Olsson highlights that even these more moderate and non-violent 

Salafists living in Western Europe quote heavily from the Quran and Hadiths which describe 

women as important, but ‘prisoners’ of men and ‘weak’. Naji values a violence oriented 

interpretation of Islam, so it is little wonder he pays no real attention to the role of women in 

his planned caliphate. Interestingly, the same study comments on the widespread use of 

othering language throughout the Salafist websites reviewed, highlighting this as a potentially 

common theme in Salafist writings.  

Comparatively, Breivik does make more frequent mention of women in 2083, although he is 

usually referring to what he sees as their lost traditional ‘purity’ under the influence of 

cultural Marxists, academics and feminists. Stephen Walton states that ‘Issues of gender lie at 

the core of Breivik’s project’.67 Breivik believes that in 1950s Europe, ‘Most men treated 

women like ladies, and most ladies devoted their time and effort to making good homes, 

rearing their children well and helping their communities through volunteer work. Children 

grew up in two-parent households, and the mother was there to meet the child when he came 

home from school’. Breivik believes that a decline from this state of apparent utopia was 

caused by Marxism and Freudianism, causing women to feel dissatisfaction with their lot, 

blame European men and support minority groups in their place, identifying with the 

downtrodden and unfortunate, including Muslim immigrants to Europe.  

Breivik quotes a passage by Fjordman entitled ‘Feminism leads to the Oppression of 

Women’, in which he quotes several (uncited) studies which demonstrate that women on 

average have a lower IQ than men.68 To Breivik, feminism causes higher divorce rates and 

lower birth rates in Western Europe, undermining ‘traditional’ European values and leaving a 

vacuum being filled by Islam.69 Breivik warns his would be followers that a Justiciar Knight 

of his Order of Templars is facing the foes of cultural Marxism, which he states are 60-70% 
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female, as well as police and military forces, which he estimates are made up of 20% women; 

they ‘must therefore embrace and familiarise yourself with the concept of killing women, 

even very attractive women’. Breivik states that if his would be followers are uncomfortable 

with this concept, they should stick to writing right wing blogs and shifts blame away from 

himself for this exhortation to kill women by blaming western society for allowing them to 

join the military and police in the first place.70 

Breivik states that a ‘cultural conservative’ is usually a ‘chivalrous’ individual who normally 

‘revere women as they are the ones who will carrying our offspring’. Breivik shows us here 

an internal struggle he has faced in terms of how to view and treat women. The knightly 

orders of medieval Christendom he so admires were supposed to vow to protect women and 

their virtue. However, Breivik is also calling upon the wholesale slaughter of thousands of 

innocent women based simply on their political beliefs. He avoids talking about killing 

female civilians by addressing only the need to kill women in the military or law enforcement 

agencies as a form of self defence, skirting around the fact that he also calls for the execution 

of female civilians. He attempts to get his reader comfortable with the idea of killing women 

on the ‘battlefield’ as a form of self-protection, one step towards accepting that unarmed 

women will also need to be executed to realise his vision of a ‘pure’ Europe.  

Breivik is explicit in his use of exclusionary othering when it comes to gender by describing 

feminism or gender equality as an undesirable side effect of his wider problem of ‘cultural 

Marxism’. At best, he sees women as individuals to be protected by men and raise children in 

a traditional manner. Most shockingly, he tries to get his reader comfortable with the idea of 

killing women in a variety of different circumstances, including unarmed civilians. Naji is 

exclusionary in gender based othering by hardly mentioning women at all as certainly not 

giving them any kind of role to fulfil.  

Othering of the ‘Near’ Group 

I shall be using Naji’s own terminology of the ‘Near’ and ‘Far’ enemy to structure how both 

authors view different sets of adversaries. For Naji, the near enemy are those already in the 

lands of Islam - the Shia, Muslims who tolerate western influence in their lands and even 

Muslims who are peaceful in the face of outside cultural and physical aggression from other 

nations. His far enemy is the Western world; Russia was once one of his ley enemies, but 
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they have fallen behind since the war in Afghanistan and the collapse of the Soviet Union. 

Far more prevalent is the United States of America, and her Western allies. The very point of 

The Struggle for Mastery is to engineer the downfall of these countries to allow his own 

group to fill the power vacuum left behind.  

Breivik’s near enemy are other Europeans, his so called ‘cultural Marxists’ – liberals, 

feminists, academics and anyone who has not tried to stop them. He seems to view his far 

enemy – immigrants, Islam and Muslims as a secondary problem, which has only been 

allowed to become a problem by his near enemy. Using Wuthnow’s terminology, these 

would be the figurative and literal groups of others respectively.  

It soon becomes clear in The Struggle for Mastery that Naji’s near enemy of the Shia is his 

major concern, this is his figurative (or cultural) group of others. Violence oriented takfiris 

such as Naji condemn Shia Islam as a heresy to be destroyed and the Shia are central to the 

othering used by Naji throughout his text. The Shia Muslims commemorate the imams who 

were regarded as infallible and deny the legitimacy of three of the four Rightly Guided 

Caliphs and with them the Companions of the Prophet, the authenticity of the hadith and so 

the very basis of Salafism.71 In terms of specific religious groups, Shia Muslims actually 

receive more attention in the Management of Savagery than both Christians and Jews 

combined. This is perhaps to be expected from a schism that has existed in Islam since the 

death of Muhammed in 632. They are only referred to once as ‘Shia’, but even then they are 

the ‘Rafidi Shia’ (‘those who refuse’), a derogatory term used by the Sunni to describe the 

Shia who refused to follow the early Caliphs.72  

Naji’s own influence here is the 13th/14th Century Islamic theologian Ibn Taymiyyah, known 

as the godfather of Salafism, who proclaimed ‘Beware of the Shi’ites, fight them, they lie’.73 

This helps to explain why, for modern violence oriented takfiris like Naji, the perceived 

threat of the Shia outweighs the external threat of nations such as the USA and Russia. Abu 

Musab al-Zarqawi, the ‘1st Emir’ of al-Qaeda in Iraq articulated this position clearly in a 

letter to Osama Bin Laden and Ayman al-Zawahiri in 2004, urging al-Qaeda to deal with the 

imminent Shia threat. He described Shia as ‘the most evil of mankind’ and ‘the lurking snake, 

the crafty and malicious scorpion, the spying enemy, and the penetrating venom’, a people 

who have been party to ‘a sect of treachery and betrayal throughout history’. This view has 
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shaped Naji’s own decision to label two different camps of enemies to the violence oriented 

takfiris’ cause: ‘Near Enemies’ (for example the Shia and secular Arabs) and ‘Far Enemies’ 

(the USA, Russia, etc.).74 

The Shia are mentioned 35 times as ‘apostates’ and the term ‘Taghut’  is used 44 times 

throughout the text, to mean ‘tyrannical rulers who arrogate God's absolute power and use it 

to oppress people’.75 When Naji refers to ‘apostates’ it is clear that he specifically means Shia 

Muslims, but when he mentions the ‘Taghut’ he is referring to a wide range of differing 

groups – both terms are deliberately provocative and a prime example of his exclusionary 

othering. Chief among them are the rulers of Sunni Arab nations who do not follow the same 

interpretation of Islam as Naji and especially those who also allow Western cultural influence 

or military bases in their lands. It also covers what are often seen as ‘secular’ Arab nations, 

although the majority of citizens in these countries may still define themselves as Muslim 

(such as in Turkey). The term is particularly insulting and so I must use a more balanced 

phrase in order to refer to the same wide group of people, except where the term is used in a 

direct quote. For brevity, I feel that ‘moderate Sunni and Muslims from secular nations’ 

covers the key groups, but in this I would also like to include individuals whose family or 

tribe may once have been Muslim, but they are now secular/atheist and Muslims living in 

lands ruled by non-Muslims.  

Naji refers to the moderate Sunni and Muslims from secular nations as ‘those groups who 

delved into practising non-sharia political methods and which were engrossed in infidel 

politics’ whose ‘fate was to become a tool for the powers of unbelief and apostasy’.76 He 

viewed those who support those secular states in Muslim majority countries as ‘neither 

Brethren nor Muslims’ and this is regardless as to whether the majority in that country is Shia 

or Sunni.77  

Such is strength of negative feeling for the moderate Sunni and Muslims from secular nations 

that he uses the same quote from Shaykh Sulayman Ibn Sihman twice in his work: ‘If you 

fight the desert and the city until no one in them remains, this is better than a Taghut being 

appointed who rules contrary to the sharia of Islam’.78 Clearly, Naji saw no room for 
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compromise with these people, going so far as to suggest that even those Sunni Muslims who 

express sympathy for the moderate Sunni and Muslims from secular nations should be 

expelled from any violence oriented takfiri group, even if they do not profess any kind of 

loyalty to those groups.79 

Naji seeks to reassure his readers over breaking the taboo of conducting espionage operations 

on other Muslims, if it is against movements which ‘harm the mujahids or interact with the 

Taghuts’.80 The fact that he feels the need to clarify this may be an indication that not all of 

his target audience would automatically have shared his views on secular Arab societies. 

However, Naji reinforces his point with a comment to his readers that if their struggle is lost, 

‘generations of Muslims will be lost in the mire of having to submit to Taghut courts of law 

and will drown in televised carnal appetites and the rest of the carnal appetites of life, which 

the tyrants readily provide’.81 He clearly believes that if the violence oriented takfiri groups 

fail in their mission to bring about a new caliphate, a fate resembling that of secular Arab 

states awaits them- a future of what he views as sin and, ultimately, damnation.  

Naji makes it clear how he perceives the character of moderate Sunni and Muslims from 

secular nations when he states ‘they are not able to remain under pressure and intimidation 

for a long period of time’, meaning that they are cowardly and do not have the stomach for a 

prolonged war which would eradicate their enemies, preferring hit and run tactics and short 

interventions.82 He refers to these interventions as the ‘policy of extracting the fangs’- 

whereby Sunni and secular nations’ governments attack violence oriented takfiri groups in 

their own dominions every 10-15 years to undermine and destroy their efforts, setting them 

back to the beginning of their endeavours. It is this cycle Naji wishes to break.83 The fact that 

secular governments are using these tactics effectively to reduce ideologically driven conflict 

in their own countries and that it is more cost effective than a prolonged and bloody war does 

not seem to matter to Naji, he sees the enemy only as cowards.  

Naji’s use of exclusionary othering when it comes to his more secular or Western leaning co-

religionists is amplified when it comes to the Shia: ‘As for the nationalists, the Baathists, and 

the democrats, they have afflicted the Umma by corrupting religion and by the ghastly 

destruction of souls. That which Sadam, al-Asad, Mubarak, Fahd, the Socialist Party in 
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Yemen, and others did with regards to this destruction of souls alone surpasses those killed in 

all of the wars of the mujahids in this century’.84 

He leaves no room for compromise over the Islamic schism, stating ‘We fight an apostate 

idea which claims to be Islam’ and ‘We do not believe in an armistice with the apostate 

enemy’.85 Even for those who would convert from Shia to Sunni Islam, Naji offers little hope 

for coexistence or tolerance, writing, ‘there is no forgiveness for an apostate unless he 

converts to Islam. When he converts, we have the option of forgiving him or killing him 

because he has repented after he had the capacity to do so earlier’.86 

Naji encourages attacks against ‘apostate’ regimes such as Egypt in retaliation for their own 

attacks against Sunni organisations, going so far to declare that ‘Rebellion against the 

apostate ruler is a jihad of defence’.87 And he gives absolutely no hope for any kind of 

reconciliation between the two sides of Islam, even for a short period of time to focus on non-

Muslim enemies, stating ‘we do not accept the legality of negotiating with the apostate in the 

first place, especially since it reinforces his position and leaves him to his apostasy’.88 

Naji believes that the Shia are more of a threat to Sunni Islam than enemies external to the 

faith of Islam. This is perhaps not overly surprising in a schism which has existed in the 

religion since the death of the Prophet Muhammed. However, even those who would 

negotiate for a peaceful solution to the challenges facing the nations of Islam receive no 

quarter from Naji. He writes, ‘As for the peace movements, their abandonment of jihad and 

their inciting of the Umma to abandon jihad is one of the most important reasons for the 

descent of the punishment of God upon the Umma’.89 

The message throughout the Management of Savagery is clear: there is no room for 

compromise for Muslims who do not adhere to exactly the same version of Islam subscribed 

to by Abu Bakr Naji. Although the work rose to fame with the start of Al Qaeda’s campaign 

against the US led coalition in Iraq, Naji himself defines as outsiders Shia Muslims, those 

who support Sunni and secular political regimes and even those suing for peace talks as 
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outsiders. These regimes are seen as authoritarian and totalitarian and Naji believes they have 

no legitimacy in the eyes of Allah.  

They are placed on the same level, or worse, as the ‘Crusaders’ and ‘Zionists’ who do not 

have the same culture, language or religion as Naji in the way that many of those he 

condemns do. For Naji, being an outsider seems to be based solely on religious grounds- any 

deviation from his violence oriented takfiri interpretation of Islam is a betrayal to his ideals 

and earns his strongest condemnation.  

This tactic might seem unwise; Naji would perhaps be prudent to not present the Shia, the 

moderate Sunni and secular governments as so alien that they are outsiders who could never 

be reconciled within his own beliefs. Naji will also have a sliding scale of which of these 

regimes are more unacceptable; the moderate Sunni and closest to his beliefs and would be 

his key target for conversion to a more hard-line stance. Secular governments are dammed in 

his eyes, especially where they have turned their backs on Islam, but their people might be 

saved with the ‘correct’ influence and the Shia are seen as heretics who might not be saved 

even if they convert to Sunni Islam.  If his end goal is to establish a new Caliphate and see 

the creation of a worldwide Umma, then there must be room for those outside his own belief 

system to convert to his interpretation of Islam. However, this view would ignore the strength 

of feeling behind the deep division in Islam which has led to Naji’s key focus of othering to 

fall on moderate Sunni and Muslims from secular nations.  

Just as with Naji, Breivik sees himself as part of a persecuted group that needs to fight back 

against an external threat or face annihilation and, like Naji, he is most concerned about the 

near enemy – the figurative or cultural other. Breivik was not under threat from foreign 

armies in his lands, but from his fellow-citizens. He believes that Caucasian, heterosexual, 

Christian men and women, representing what he sees as the traditional European way of life, 

are under threat from a left-wing media, universities, politicians, feminists and 

multiculturalists. This highlights the commonality of self-victimisation of both authors in 

their belief system.  

Breivik terms these groups ‘Cultural Marxists’ who consider, he claims, Conservative, 

Caucasian, heterosexual Christians such as Breivik ‘evil by default’.90 He hypothesises that 

there is a conspiracy from these circles to allow the ‘Islamification’ of Europe in which his 
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group of people will first become the minority, becoming side-lined in their own countries 

before being wiped out. This paranoia of a vast conspiracy is covered by Gabriella Elgenius 

and Jens Rydgren as a theme common to many who use partisan othering.91 In his mind, 

Breivik was fighting a war against cultural annihilation and he ultimately believed that only 

extreme violence was the way to combat this. He believes that he is one of only a few people 

who have been mindful enough to see the truth of this situation and that even if others share 

his concerns, they are too afraid to do anything. He thought that by carrying out his terror 

attack, he would give others the courage to join the fight. 

The challenge of fully understanding Naji is that we are not sure exactly who he is, though 

the popular opinion is that he was the Egyptian Muhammed al-Hakayma. Knowing who they 

are would help us to better understand their background and cultural influences which 

impacted his writing. What we can be sure of though, is that his ideas have gained a great 

deal of support in groups such as Al Qaeda and helped ISIS launch their attempted Caliphate- 

these groups and Naji share the same identity and goals. The same cannot be said for Breivik, 

there is no large group of violence oriented far right now trying to actively overthrow 

European governments after his attacks.  

Peder Are Nøstvold Jensen (aka ‘Fjordman’), who Breivik borrows heavily from in 2083 

strongly disassociated himself from Breivik after the attacks, calling him a violent 

psychopath and advocating the death penalty for him.92 The former head of the far right 

Norwegian Defence League, Ronny Alte, stated at Breivik’s trial that almost nobody 

supported Breivik, saying that he had the right ideas about the growth of Islam in Europe, but 

condemning his use of violence and stating that he could only think of around 100 people 

who thought that physical attacks such as those carried out by Breivik were justifiable.93 The 

group to which Breivik himself belongs then, is clearly a very small one and has diminished 

since his attacks, with many keen to distance themselves from him.  
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Breivik’s work identifies two great threats to what he sees as the ideal way of life in Europe: 

Muslims and what he terms ‘Cultural Marxists’: the former threatening Europe from the 

outside and infiltrating European society and the latter allowing this encroachment or even 

encouraging it to happen. This distinction is key; Breivik claims to not have a problem, in 

theory, with Muslims as long as they stay in their ‘own’ lands and do not immigrate into 

Europe.  

He is much more concerned the multiculturalists in Europe who he believes have allowed 

Islam to infiltrate Europe in the first place; this is despite a Muslim presence in parts of 

Europe having existed for hundreds of years. Even though he dedicates hundreds of pages of 

writing to them, Breivik struggles to define exactly what he means by ‘Cultural Marxists’, 

using it as a catch-all phrase for ‘individuals who support multiculturalism: socialists, 

collectivists, “politically correct” types, feminists, gay and disability activists, animal rights 

activists, environmentalists, etc.’94 These are the ‘near enemy’ of Breivik, just as the Shia and 

moderate Sunni are for Naji. In Wuthnow’s terms, they are the figuratively distant groups in 

the othering of both authors.95 

Without further elaboration, one struggles to see the direct link between environmentalists 

and gay rights groups, but Breivik treats them all as part of a wider far left conspiracy. 

Breivik believes that this wide-ranging group is defined by two psychological tendencies: 

‘feelings of inferiority’ and ‘over-socialisation’. He believes that these groups are motivated 

by feelings of masochistic inadequacy, seeing themselves as victims, who identify with 

minority groups and so seek to protect them from the ‘strong, good and successful’ groups. 

One of these successful groups is, of course, one which Breivik is a part of- Christian, 

Caucasian, heterosexual European men- he states that Cultural Marxists hate this group, so he 

in turn hates them back.96 The othering being used here is not only to undermine Breivik’s 

near enemy as petty and weak, but to imply the strength of his own group in contrast.  

Breivik states that these groups use ‘political correctness’ to ensure that people who voice 

opinions contrary to their own are silenced and attempt to ‘change behaviour, thought, even 

the words we use’.97 He states that there is a direct link between the rise of political 

correctness in Europe with Marxist ideology and uses the term ‘cultural Marxism’ to describe 
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what he sees as an attempt by left leaning political and social groups to create ownership of 

how history is interpreted to foster a classless society based on equal condition for all; this 

cultural Marxism is in contrast to economic Marxism where the focus is on the even 

distribution of wealth to all. Breivik views this ‘cultural Marxism’ with the same alarm that 

many in the West had as they viewed the rise of economic Marxism during the late 19th and 

early 20th Centuries.  

In the higher education system of Europe, Breivik also sees a ‘cultural Marxist’ plot to 

undermine the fabric of Western Civilisation. He insists that left leaning groups in the 1960s 

realised the value of the influence the could wield if they controlled higher education and so 

ensured that they stayed in the education system, eventually becoming professors and using 

their positions to encourage future generations of left thinking groups and suppressing any 

centrist or right wing thinking- an attack, in Breivik’s view, on academic freedom and 

freedom of speech.98  

As discussed above, Breivik also feels deeply uncomfortable with the rise of feminism in 

Western Europe and attributes its success in recent years to political correctness and ‘cultural 

Marxism’. He uses the military as an example of feminism eroding a traditional and effective 

society where he states that military standards have been lowered in order to allow women to 

feel included in combat roles, whilst men already in the military are left frustrated and quit.99 

He believes that this further diminishes the masculinity of men in the West, weakening 

society and making it vulnerable to a foreign cultural take over. He also blames feminism for 

a decline in academic standards in schools, which he claims now focus on ‘sensitivity 

training’ and ‘self-esteem’ instead of traditional subjects. The rhetoric he employs when 

discussing women generally is that many European women have been corrupted by ‘cultural 

Marxist’ attitudes and believe that their behviour is normal and acceptable. His reserves more 

divisive othering for feminists, for encouraging other women to turn away from traditional 

European values.  

The list of Breivik’s grievances against modern European life goes on and clearly displays 

the thoughts of a man who feels totally out of touch within his own society. As a 

heterosexual, white, Christian male, Breivik feels as though his historical position of strength 

and authority is being undermined by a decline in traditional religious belief in Western 
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Europe, a rise in equal rights for women and homosexuals and an increase in immigration 

from non-European countries. Rather than viewing this as beneficial for society, which might 

be a product of inclusive othering, Breivik goes on the defensive, and eventually offensive, to 

protect what he sees as his declining rights rather than viewing the situation as an increase of 

rights for others at no real detriment to himself. He is aware that his exclusionary othering 

ideas are likely to shock most of his readers, but uses eloquent rhetorical devices in an 

‘attempt to methodically indoctrinate and deceive potential readers, to alarm potential targets 

and to terrorize a nation’.100 

He divides these cultural ‘traitors’ into three categories: A, B and C, based loosely on the 

system used at the Nuremberg Trials. Broadly, Category A are those labelled ‘Hardcore 

Marxists’ (those with ‘hateful intentions’), Category B are ‘Cultural Marxists’ (with ‘semi-

hateful intentions’) and Category C are ‘Suicidal Humanists/ career cynicists/ capitalist 

globalists’ (guilty of being ‘suicidally naive/ egotistical or greedy’).101 Breivik, who 

continually criticises the Nazis for taking their ideology too far, limits his future plans for the 

‘traitors’ in his own society merely to the execution no more than 200,000 Category A & B 

traitors in Western Europe. In what I am sure he regarded as display of mercy, he also 

suggests setting up a large multiculturalist zone in Anatolia to which Category C traitors can 

be exiled, where they can live according to their own ideals.102  

 In contrast to Naji whose outsiders are defined as not being his co-religionists from his own 

region, Breivik sees a void in his own culture where he feels the support for his own ideals 

should come from. Adding to this, Breivik sees a further serious threat in Islam and believes 

that the ‘weakness’ being bred into his own society will eventually be its downfall, paving the 

way for men like Naji to slowly expand Islam into Europe. 

Othering of the ‘Far’ Group 

The far right in Western nations placing the blame for their troubles on the shoulders of 

minority religious groups has a long and violent history; at once the Holocaust springs to 

mind as the most extreme variant of this, but as recently as the 2016 US Presidential 

campaign, Donald Trump’s team defined Muslims as outsiders, ‘un-American’ and enemies 
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of their nation.103 While Christopher Bail argues that there has been a marked decline in the 

acceptable use of anti-Muslim and anti-minority rhetoric in 21st Century European politics, 

the fact that it is still seen as acceptable in the US Presidential race ensures that this kind of 

thinking is kept centre stage.104  

When Breivik begins writing about Muslims, he does not immediately go on the attack, 

seeking to present his ideas as well researched and balanced, but he also fails to use any 

inclusive othering and his façade of respecting aspects of Islam soon crumbles, as we shall 

see. He seeks to educate his reader on the fundamentals of Islam with the ‘aim of lending 

clarity to the public understanding of Islam and of exposing the inadequacy of prevailing 

views’.105 In his compendium he even states that ‘We do not wish to destroy Islam but simply 

to isolate it primarily outside Europe’.106 For Breivik, Islam is the geographically distant 

group within his othering, as defined by Wuthnow.107 

His ultimate goal with regards to Muslims in Europe is a mass deportation of them to Islamic 

countries. He states that other right wing authors, even those who have written on the far right 

discourse of ‘Eurabia’, shy away from talking about mass deportation as it is too extreme a 

step in a society where Muslims are generally accepted, if not welcomed. Matt Carr notes that 

although there is an increasingly wider acceptance of the ‘Eurabia’ theory – that Europe is 

slowly becoming dominated by Islam – it is still generally confined to the fringes of the far 

right.108 This illustrates that Breivik’s attempt at othering Muslims has largely fallen on deaf 

ears. 

There is a possibility that Breivik hides an even more sinister intent for Muslims in Europe 

other than simple deportation and he is testing reactions in 2083 to see if he can take his ideas 

further to mass executions. However, the fact that he is already calling for the mass execution 

of far left individuals in Europe leads me to believe that his intent for a mass deportation of 
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Muslims is sincere – Breivik does not shy away from extreme controversy throughout his 

text, so I fail to see why he should do so in this instance.  

He begins an introduction to Islam by attempting to educate his reader on the Five Pillars of 

Islam, gives an overview of the Quran and the Sunnah with no notable disrespect, but then 

begins to talk about some of the more unseemly behaviours described in the Quran and 

Hadiths: Muhammed consummating his marriage with Aisha when she was nine years old 

and the executions of Muhammed’s enemies, for example- he says he does this to establish 

the yardstick of morality for Muslims.109  

He goes on to emphasise the warlike foundation of the Islamic faith, calls Sharia law ‘a form 

of totalitarianism’ before quoting various Islamic scholars who state that jihad as a physical 

struggle against the enemies of Islam is expected by Allah. He summarises, stating ‘The 

violent injunctions of the Quran and the violent precedents set by Muhammad set the tone for 

the Islamic view of politics and of world history’.110 Breivik makes his position clear: he 

believes that Islam is a religion of violence and warfare and Muslims are simply biding their 

time to strike against the rest of the world. He links the acts of 20th and 21st Century terrorists 

and acts such as the Armenian Genocide to what he sees as a relentless Islamic struggle to 

conquer the world since the 7th Century.111 In doing so, Breivik paints Islam as an evil 

movement bent on the destruction of the weak. By opposing it, Breivik becomes a hero in his 

own mind.  

As if pre-empting an objection from his readers, Breivik justifies the actions of Christians in 

the Crusades by insisting that they were acting on the defensive and of violence in the Bible 

by stating that the ultimate example in the Bible is from Jesus Christ, the ‘Prince of Peace’ as 

opposed to the ‘warlord and despot’ Muhammed.112 Breivik insists that Muslims’ hatred for 

other faiths is instilled into them from a young age at school and home, using anecdotal 

evidence from 19th Century English accounts of life in Cairo as his justification.113 He gives 

numerous examples of Islamic slaughters of other religions, such as in Armenia or the ‘Hindu 

Genocides’ in the Hindu Kush (claiming a death toll of 80 million from this latter example, 

making it the world’s worst genocide).  
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His hatred and fear of Islam as a looming threat ready to crash down on his own culture at 

any moment is evident throughout the work; he clearly felt like one of the few people who 

could see this ‘truth’ and blames a complicit Western media and political campaign for the 

failure of others to come to the same conclusion as himself. He never makes any allowances 

for the overwhelming majority of peaceful Muslims or any modern, less literal interpretations 

of the Islamic way of life; he uses exclusively exclusionary othering here. There is always an 

explanation which links them back to what he believes Islam really is: a religion of violence 

bent on world domination.  

Incredibly though, and despite his obvious misgivings about Islam, Breivik states that the 

group of Knights Templar which he claims to belong to will ‘consider to use or even to work 

as a proxy for the enemies of our enemies…such as Iran…al-Qaeda, al-Shabaab’ or other 

Muslim terrorist groups.114 This is in spite of earlier in his work stating that such groups are 

not non-state actors, but the agents of nations states such as Iran, Syria, Saudi Arabia, etc. 

who wish to destabilise the West through proxy wars.115  

This undermines the argument that Breivik’s actions and writing was motivated wholly by a 

belief that there was a Muslim conspiracy to take over Europe.116 Herein we can see that 

Breivik recognises in groups such as Al Qaeda a struggle or an attitude similar to his own- he 

feels closer to these terror groups than to the mainstream Western media or his own 

countrymen.  

Breivik classifies outsiders not on their country or their race or religion, but on their political 

stance. Naji views himself as broadly in the majority group in his own country as he defines 

outsiders primarily by their religious beliefs. Breivik realises that his political beliefs make 

him a minority in his own country- his ‘outsiders’ are actually citizens of his own country and 

society, and he would rather identify with Muslim terrorist groups than with those ‘Cultural 

Marxists’. This attitude is also confirmed when we consider that Breivik would readily 

execute 200,000 European ‘traitors’, but seeks only to deport Muslims to Arabic countries.117 

It is apparent that Breivik’s main problem is with other Europeans, rather than directly with 

Muslims.  
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Although Naji mainly focuses on different religious beliefs to define an outsider, he does 

reserve special mention for the nations of Russia and the United States (‘the two 

superpowers’) for analysis drawn on much more secular lines.118 These are the 

geographically different groups within his othering. It may at first seem odd that Naji would 

reserve special mention for Russia when the main target of his attack is clearly the USA, but 

taking into consideration the Soviet invasion of Afghanistan from 1979 to 1989, the 

Mujahedeen fighting in Chechnya and current Russian support for Bashar Al-Asad in Syria, it 

is hardly surprising. Naji states that these two nations have used their overwhelming military 

strength to ensure submission by other nations in a bid to control more lands and become 

more powerful than one another.  

Surprisingly, he does attribute the power of the two nations to Allah, despite neither of them 

being Muslim countries. However, he states that by using a ‘deceptive media halo’ which 

portrays themselves as just, compassionate nations, they have fallen into the trap of believing 

their own propaganda and think of themselves as on the same level as God.119 Naji states that 

their hubris which is ‘corruption of religion, moral collapse, social iniquities, opulence, 

selfishness’, among other vices, have become their weakness and that now is the time for a 

Jihad to become their final nemesis.120 The author believes that has already happened to the 

USSR because they overstretched their military power and invaded Afghanistan, leading to 

the collapse of the Soviet nation, and Naji predicts it will soon happen to the USA.  

Russia is also used to illustrate the privations of Muslims in Afghanistan within the USSR 

with several examples of the Russian military targeting civilians and of the seemingly 

invincible strength of the Russian army at the time of the Soviet invasion of Afghanistan.121 

As with Naji’s references to the Crusades, this again puts his own ideas for Jihad into a wider 

historical context, lending it legitimacy.  

As the whole guide is aimed at destabilising the USA in the Middle East, it is appropriate that 

the USA should receive more attention than any other nation, earning 49 mentions throughout 

the work. With regards to America, the only remaining global superpower following the 

collapse of the USSR, Naji clearly believes that it will just be a matter of time until they 

follow the fate of the Russians. ‘The viciousness of the Russian soldier is double that of the 
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American’, he insists, and believes in a squeamishness of the American people towards their 

own military casualties and in an ‘effeminacy’ of American soldiers.122 Based on this, he 

estimates that if they can only kill one tenth of the number of Russians that the mujahedeen 

killed in Afghanistan and Chechnya, then the Americans will flee.123   

This othering is based on the belief that Americans and other Western nations live pampered, 

protected lives and that their military has become weakened as a consequence; it is intended 

to give some hope to potential mujahedeen fighters, who might well have been worried about 

attacking the most powerful military force the world has ever seen. This is also linked to the 

idea of Arab masculinity, or rajulah, ‘marked by brave deeds, risk-taking, fearlessness and 

assertiveness’.124 By presenting American soldiers as the anthesis of this masculine ideal, 

Naji is deliberately othering them, making them a people alien to his own culture.  

Portraying the USA as outsiders, as different to his own culture as possible, is one of the 

central aspects not only of The Management of Savagery but to his wider plan of causing the 

American ‘Empire’ to collapse. Al Qaeda’s strategic vision revolved around provoking the 

USA into an all-out military invasion and this was triggered by the 11th September attacks, 

dragging the USA and many of her allies into wars in Afghanistan and Iraq. This weakens the 

USA financially, overstretches them militarily and allows men like Naji to present them as 

outsiders and invaders with no business being in the Middle East.  

With this perception, more and more people in the Middle East began to support groups like 

Al Qaeda, despite the USA’s ‘Hearts and Minds’ campaign. By presenting the USA as 

outsiders, Naji is claiming the moral high ground.125 Peter Nesser has stated that Western 

military interventions in the Middle East in the early 21st Century have also had the direct 

impact of encouraging a shift towards terrorist violence inside Europe by militants residing in 

the region or coming from abroad, so it is not just the USA whose reputation has been 

tarnished by the presentation of outsider groups by men like Naji.126   

Naji views America as the lynchpin of evil which holds back the expansion of the Muslim 

Umma and predicts that a successful campaign to oust their military from Iraq will cause their 
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‘deceptive media halo’ to fade, leading to loss of support from other countries and eventually 

the Arab nations friendly to the United States will realise their mistake and take up sharia 

law.127  

He is reassured that despite God giving power to the Americans, he is now on the side of the 

Muslim fighters, evidenced by bizarre reports of ‘massive spiders’ attacking American 

soldiers (presumably camel spiders) and spectral warriors appearing to fight alongside the 

jihadis.128 In using stories like this, Naji is claiming that both nature and Allah are on his side 

and against the Americans. It again frames the conflict in much grander historical terms and 

suggests that, despite the various setbacks suffered by groups such as Al Qaeda, their ultimate 

victory is assured. 

Conclusion 

Studying the use of othering in both The Management of Savagery and 2083 reveals not only 

the groups which the respective authors are most concerned about, but also a number of 

similarities between the two. Both Breivik and Naji have written these texts as a way of 

trying to persuade others of the best way of reclaiming what they see as a lost way of life in 

their lands. In order to frame their arguments, they have both made heavy use of what 

Canales and Haupt call exclusionary othering. They identify differences across society and 

seek only to further them through violence, rather than bridge the gaps between different 

groups. 

For Breivik, it is his interpretation of an ultra-conservative vision of 1950s Europe that he 

wants to see a return of, and a Europe free of immigrants – specifically Muslim immigrants. 

Naji wishes to see what he regards as a return to religious purity in Muslim majority 

societies, brought about by the expulsion of Western militaries and influence in the region – 

for example, the physical occupation of Iraq and Afghanistan by Western militaries and 

military support to other countries such as Saudi Arabia. Both writers are chauvinists who see 

women as there to be protected by men, not to have their own views and lives. Both also have 

a commonality of victimisation and their exhortations to kill are a rebellion against this.  

Religion is important for both authors, though while it is central to Naji’s ideas of othering, it 

is less important a factor for Breivik. This fits with David Rappaport’s four waves of 

terrorism theory in that the newer wave is religiously based terrorism with a focus on Islamic 
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terrorist groups. Rappaport does include Christian terrorist groups, but says that religion is 

often less of a central issue for them.  

However, the key groups both authors are most concerned about, as shown in a study in their 

use of exclusionary othering, are their ‘near enemies’ – their figurative or cultural enemies. 

Breivik believes that ‘cultural Marxism’ – the liberals and the left leaning groups of Europe – 

have deliberately betrayed his ideal of a conservative, traditional way of life and encouraged 

a moral decline of the region. He believes that Muslims are taking advantage of this 

perceived weakness, but still blames their presence in Europe on ‘cultural Marxist’ influence, 

rather than any external factors. He calls for the slaughter of hundreds of thousands of 

‘traitors’ from his own culture and makes his readers aware that they must be willing to kill 

men, women and children from their own countries and cultures to prevail in this anticipated 

fight. What I had expected to be the key part of his concern – Islam – is seen as a secondary 

threat. Although generally disdainful, he approaches Islam with guarded respect in some 

areas places and shows admiration for violence oriented takfiris bent on the destruction of the 

West, which I thought would be his greatest concern. 

Similarly, I had expected that as Naji is writing about trying to bring the downfall of Western 

powers, his far enemies, they would hold his focus throughout the work. I was surprised to 

instead discover that his major concern is in fact with other Muslims, principally the Shia and 

more secular Muslims who have adopted Western ways. While Naji calls for a destabilisation 

of US power in the Middle East, to kill or kidnap their military personnel and engineers, 

forcing them to abandon their military bases and return home, his end goal in this wish is so 

that his violence oriented takfiri groups can focus on the enemy within – this Shia, moderate 

Sunnis and secular states in the Middle East. While he wants the USA and other countries to 

return to their homelands, he demands the wholesale slaughter of other Muslims in his own 

lands who do not meet his standards of violence centric takfiri belief – this near enemy is his 

main concern. 

I believe that this is due to an issue of familiarity. It is easy for Breivik and Naji to blame 

large, abstract and (crucially) foreign groups, such as ‘Islam’ and ‘The West’ for their woes. 

This goes some way to dehumanising the issue allowing them to make it intangible and not 

needing to go into too much detail about how these groups are actually affecting their 

freedoms or their ways of life. Both authors are much more familiar with their near enemies, 
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however, and blame them for the rise of their far enemies. By giving their readers a broad and 

conceptual far enemy, they can easier frame their near enemy, which is their real concern.  

Wuthnow himself did not expand on his distinction between the figuratively and literally 

distant groups (culturally and geographically), but this study illustrates that the difference 

between the two and how othering is used when defining the two, is crucial. This study also 

reinforces Rappaport’s four wave model (without discounting Kaplan’s fifth wave) by 

showing that religion is a central part of othering for violence oriented takfiri groups, but less 

vital for far right groups from historically Christian countries. Above all, this study illustrates 

that both authors use exclusionary othering throughout their works in order to discuss groups 

of others. They look for and only address differences between groups, ignoring any 

similarities. This helps to create distance between not only their literal/geographic groups of 

others, but also their figurative/cultural others, with whom they share so much in common. 

From this platform of variance it is easier for both authors to build a rhetoric of hate for their 

followers to buy into.  
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