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—— 喝青田水总讲青田话。1

“He who drinks the waters of Qingtian will always speak the Qingtian language.”

1 Qingtianese proverb. Quote taken from Zhang Qiansong 张钱松 Qingtianhua青田话. Zhongguo shehui chubanshe
中国社会出版社. 1995. p. 177.
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ABSTRACT

Emigrants from Qingtian County (Zhejiang province, China) have a long and rich history in

Europe, but to date, little research has been done on their unique language, or its role in

Qingtianese diaspora communities. Drawing inspiration from other studies about attitudes

towards, and use of, Chinese heritage dialects in China and overseas, the author examines

attitudes toward Qingtian dialect using established quantitative and qualitative sociolinguistic

research methods. While the results indicate that most Sweden-based Qingtianese seem to have a

relatively positive attitude toward their heritage dialect, there are strong signs of an ongoing

language shift from Qingtian dialect to Putonghua. The results of the study also indicate some

generational differences in attitude towards Qingtian dialect between younger and older

Qingtianese, especially in regards to the perceived importance of being able to speak Qingtian

dialect in connection with claiming a Qingtianese identity. The author concludes that additional

research is needed to confirm the results of this study.

Keywords: Qingtian – language attitudes – Chinese diaspora – heritage dialect – language shift

摘要

青田县（中国浙江省）移民在欧洲有着悠久而丰富的历史，但迄今为止，关于他们独特的方

言及其在青田移民社群中作用的研究却很少。本文从中国以及国际上对中国方言的研究中

得到启发，运用定量以及定性的社会语言学研究方法考察居住在瑞典的青田人对青田方言

的态度。结果表明，大多数瑞典青田人似乎对青田方言有相对积极的态度；同时，种种迹象

表明，在瑞典的青田移民群体中，青田方言逐渐会被普通话替换。研究结果还表明，年轻和

年长的青田人对青田方言的态度存在代际差异，特别是在对于掌握青田方言以及其对青田

人身份认同的重要性上。笔者指出该篇论文的结果需要更大范围的研究来证明。

关键词：青田 - 语言态度 - 华人散居 - 传承方言 - 语言替换

3



TABLE OF CONTENTS

Cover page……1

Abstract……3

摘要 (Chinese abstract)……3

Table of contents……4

Preface……6

Thesis statement and questions……6

Introduction and background……7

- Qingtianese in Europe……7

- “Languages” and “dialects” in China……8

- Qingtian dialect……13

Theory……15

- Sociolinguistics and Sinology……15

- Language prestige, diglossia and attitude……16

- Identity……17

- Language shift and related phenomena……18

- Chinese language education……20

Previous research……21

- Su-Hie Ting and Su-Lin Ting……21

- Adua Elizabeth Paciocco……23

- Kevin Zi-hao Wong and Ying-ying Tan……24

- Chen Quwen……25

- Guo Chong and Xiao Yuqin……27

- Chen Yanling and Lin Huadong……28

- In relation to this thesis……30

Methodology……32

- Limitations……32

- Method……32

4



- Questionnaire……34

- Interviews……37

- Leaflet……37

Results……38

- Questionnaire survey……38

- Language proficiency……39

- Language practice……44

- Language attitudes……49

- Statistically relevant information……53

- Interviews……57

- Attitudes toward Qingtian dialect……57

- Language practice……58

- Identity……60

- Language transmission and vitality……62

- Observations……63

Analysis and discussion……64

Summary and conclusion……69

Future research…………69

References……70

- Printed sources……70

- Online sources……73

- Miscellaneous……74

Appendix I……75

Appendix II……76

Appendix III……85

5



PREFACE

The Qingtianese are renowned for their zeal and assiduousness, and have a long history of

running successful businesses throughout Western Europe. Qingtianese immigrants constitute a

significant part of the local Chinese community in Sweden, and in Uppsala and Stockholm, a

large part of all the Chinese restaurants and sushi parlors are run by immigrants from Qingtian.

Despite this, neither the Qingtianese community nor their unique language have been the topic of

much research. With this thesis, I hope to bring attention to this somewhat neglected group,

hopefully inspiring future discussions and studies.

I wish to thank everyone who agreed to participate in this study; my always helpful and

supportive professors Joakim Enwall and Lena Rydholm; Wan Xinzheng for his valuable advice

and guidance; and lastly I want to give special thanks to Josefin Lindgren at Uppsala University

for introducing me to the subject of sociolinguistics.

All translations from Chinese to English in this thesis are my own unless stated otherwise.

THESIS STATEMENT AND QUESTIONS

Through exploring speaker attitudes, this thesis examines the linguistic situation among the

Qingtianese community in Sweden.

1. What attitudes do Qingtianese immigrants in Sweden have towards their native dialect?

2. Is there an ongoing language shift among Qingtianese in Sweden from Qingtian dialect to

Putonghua?

3. Are there any discernible generational differences in attitude towards Qingtian dialect

between younger and older Qingtianese?

4. Are there any discernible differences in attitude towards Qingtian dialect between newly

arrived and long-time settled first generation Qingtianese immigrants?
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INTRODUCTION AND BACKGROUND

Qingtianese in Europe

Qingtian 青田 is a county in Zhejiang province 浙江省 situated between the cities of Lishui丽

水 and Wenzhou 温州. People have migrated from Qingtian to Europe since the 17th century,

with the earliest migrants being merchants traveling to Europe via Siberia to sell

Qingtianese-style carved stones (Qingtian shidiao 青田石雕).2 Stone carving has a long history

in Qingtian, and in 2016, Qingtianese stone carving was listed as one of China’s national

intangible cultural heritages.3 Some of the Qingtianese stone merchants eventually settled in

Europe and gradually expanded their business – some pursuing careers as tailors, others opening

restaurants.4 2000 Qingtianese men also enrolled in field-service for the United Kingdom and

France during World War I, with most of them choosing to stay in Europe after the end of the

war. Overall, there has been a steady stream of Qingtianese entrepreneurs and laborers seeking

their luck abroad since the late 1600’s, except for during the time period between 1950 and 1976,

when China pursued a highly restrictive emigration policy.5 In 1987, there were Qingtianese

diaspora communities in 46 countries all over the world, with the largest communities being in

Europe – it has even been said that Qingtian dialect is the lingua franca of the Chinese

community in Western Europe.6

In Southern Europe, e.g. in cities such as Prato, Italy and Barcelona, Spain, a large number of

Qingtianese and Wenzhounese immigrants are employed in the ‘fast fashion’ industry; but in

Germany and Sweden, the Qingtianese are locally largely known for their restaurants.7 The

Qingtian community is the biggest Chinese community in Berlin, and there are more than 50 000

7 Xie Ding 谢丁 Qingtianren zai Bolin, bu kai canguan zuo shenme?青田人在柏林，不开餐馆做什么？
Chuangyejia 创业家. 2010. no. 07. p. 114-116; Adua Elizabeth Paciocco. Chinese maintenance and shift among
Chinese migrant youth in Prato (Italy) and its connectedness with new formations of Chinese identity. Global
Chinese. 2021. vol. 7 no. 1. p. 29–55.

6 Zhang Qiansong, p. 6
5 Ibid.
4 Chen Murong p.641-643.
3 Xinhua net. "Embroidery on stone": Qingtian stone carving in east China. (2020-11-21, retrieved 2022-05-18)
2 Chen Murong 陈慕榕. Qingtian xianzhi青田县志. Zhejiang renmin chubanshe 浙江人民出版社 1990. p. 641.
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Qingtianese in Germany, with the vast majority of them working in Chinese restaurants.8 There

are, however, no statistics publicly available for the number of Qingtianese in Sweden.

“Languages” and “dialects” in China

The official language of the People’s Republic of China is standard Mandarin, Putonghua 普通

话, which is a standardized variant of Mandarin based on the dialects spoken in the area around

Beijing.9 The history of Putonghua goes back to the Qing dynasty, where Guanhua 官话,

“official speech”, itself a standardized variant of North-Eastern Mandarin, was used as a

common language among state officials throughout the empire.10 Putonghua can be said to be a

modern successor to Guanhua.

Today, varieties of Chinese that are not Putonghua are usually referred to simply as dialects

(fangyan 方言) even though it may be more relevant, from a strictly linguistic viewpoint, to talk

about Chinese language varieties or languages. Chinese linguists have traditionally adopted a

strict set of criteria for what counts as a language – arguably for political reasons – which has led

to China having a significantly lower number of languages than had been classified by Western

linguists.11 It is reported that during the 1980’s, it was even forbidden to argue that there were

more than 55 languages in China.12

The Western criteria of determining a language variety’s status as a language have traditionally

been divided into two main categories: Abstand criteria, where languages are classified based on

their mutual intelligibility, and Ausbau criteria, where the language communities own

perceptions are taken into account, i.e. whether or not the speakers themselves consider their

language variety to be an autonomous language.13

13 Heinz Kloss. ‘Abstand Languages’ and ‘Ausbau Languages’ . Anthropological Linguistics. 1967. vol. 9 no. 7. p.
29-41.

12 Ibid.

11 Michael Erard. How Many Languages? Linguists Discover New Tongues in China. Science. 2009 vol. 324 no. 17.
p. 332-333.

10 Ibid., p. 3-4.
9 S. Robert Ramsey. The Languages of China. Princeton University Press. 1989. p. 10.

8 Xie Ding. p. 114-116. That the Qingtianese in Sweden are famous for running restaurants has been corroborated by
several Sweden-based Chinese informants.
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The Chinese criteria do not only consider mutual intelligibility, or lack thereof, as indicative of a

language variety’s status as a language, but also do not consider the self-perceived identity of

language communities as particularly important.14 Chinese linguists typically emphasize

similarities in sound rules, vocabulary, grammar, and even writing systems for determining

whether or not two varieties belong to the same language; if two varieties have the same ‘parent

language’, employ the same writing system, and have similarities in grammar and vocabulary,

they should be counted as dialects of the same language.15 Thus, the Chinese “dialects” might be

as different from each other as English and German, with little to zero mutual intelligibility. For

example, if the languages of the European Union (Bulgarian, Croatian, Czech, Polish, Slovak,

Slovene, Danish, Dutch, English, German, Swedish, Estonian, Finnish, French, Portuguese,

Romanian, Spanish, Greek, Hungarian, Irish, Maltese, Latvian, Lithuanian) were to be evaluated

by these criteria, there would only be 9 languages instead of 24.16

Putonghua is not only the official language of the People’s Republic of China and its

government, but also the language of education.17 It is an explicit goal that all Chinese should

learn Putonghua, and this is instilled in students from an early age. The use of Chinese variants

other than Putonghua in the classroom is actively discouraged, and children might even be

chided by their parents for speaking dialect instead of Putonghua at home.18 There are

standardized tests to evaluate the ‘standardness’ of students’ Putonghua, and it is sometimes even

necessary to have a dialect-free pronunciation in order to gain admittance to some study

programs and schools.19

19 Quanguo putonghua peixun ceshi xinxi ziyuan wang 全国普通话培训测试信息资源网 (retrieved 2022-05-19);
Youtu wang有途网. Putonghua kaoshi you shenme yong fenwei jige dengji普通话考试有什么用 分为几个等级
(2022-01-19, retrieved 2022-05-19)

18 Chen Quwen 陈曲雯. Zhongguo nianqingren dui bendi fangyan de yuyan taidu bianhua yanjiu中国青年人对本
地方言的语言态度变化研究. Xiaoyuan Yingyu 校园英语. 2019. no. 4. p. 204.

17 Law of the People's Republic of China on the Standard Spoken and Written Chinese Language (Zhonghua renmin
gongheguo guojia tongyong yuyan wenzi fa 中华人民共和国国家通用语言文字法). Article 1 paragraphs 2, 3, 4;
Article 2 paragraphs 9, 10, 12, 13, 19, 20.

16 Arguably, all the Slavic, Romance and Germanic languages would be grouped together as one language
respectively. The similarities between Latvian and Lithuanian grammar, vocabulary and orthography would, under
these criteria, also qualify them as two “dialects” of the same language.

15 Ibid.
14 Erard, p. 332-333.
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Simultaneously, the Chinese government has acknowledged that some Chinese varieties beside

Putonghua are worth preserving.20 Some dialects, such as Fuzhounese 福州话, have been given

the status of “intangible cultural heritage”, and there have been local initiatives to promote the

status of other prestige dialects, such as Minnan-dialect 闽南语 in Quanzhou 泉州.21 These

measures are part of the government’s overall policy of protecting and preserving “excellent

traditional Chinese culture” (youxiu chuantong wenhua 优秀传统文化).22 It should be noted,

however, that none of these dialects enjoy any form of legal protection, and that the vast majority

of Chinese dialects have not received any relevant governmental support whatsoever.23 In 2006,

Zhang Shiping 张世平 of the Ministry of Education acknowledged that Chinese dialects need to

be protected, but he contended that it is not the responsibility of the Chinese government to do so

– rather, he said, this responsibility lies with the scientific community:

In our draft for the eleventh five-year plan, besides planning to raise topics such as

homogenization and diversity of language life, we also wanted to point out that we

shouldn’t simply talk about “protecting dialects”; rather, we should be adapting to the

needs of the modern world. In the modern world, and in our country, we are all striving to

protect our intangible cultural heritages, and to promote cultural diversity. We want to use

languages (including dialects) as a sort of natural resource, and further explore, protect,

develop, and make use of them.

Talking about dialects – from our (the National Language Council) perspective, it is

inappropriate to use phrases such as “protect dialects”. However, based on the legal

provisions, we are leaving dialects with some leeway, and letting languages develop on

23 Hongmei Wang. Inheritance and Development of Chinese Dialect Culture. Proceedings of the 6th International
Conference on Education, Language, Art and Inter-cultural Communication (ICELAIC 2019); While there have
been state-wide initiatives to document Chinese dialects, there have been no initiatives to promote the actual use of
these dialects in school or in public domains.

22 Ibid.

21 CCTV. Fuzhou jiang fangyan lieru feiwuzhi wenhua yichan baohu福州将方言列入非物质文化遗产保护.
(2008-06-11, retrieved 2022-05-19); Cankaowang 参考网. Minnanyu de chuancheng he baohu duice闽南语的传承
和保护对策. (2019-07-08, retrieved 2022-05-19)

20 Department of Education, The People’s Republic of China (Zhonghua renmin gongheguo jiaoyubu 中华人民共和
国教育部). “Guojia zhongchangqi yuyan wenzi shiye gaige he fazhan guihua gangyao” yu guojia yuyan shenghuo
《国家中长期语言文字事业改革和发展规划纲要》与国家语言生活 (2012-04-12, retrieved 2022-05-19)
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their own. Our country is using the power of the government to spread the use of

Putonghua, but the study of dialects is something that needs to be done by the scientific

bodies. Dialects are not forbidden, and you can speak dialects under suitable

circumstances. I think maybe the next step in our country’s policy regarding dialects and

Putonghua is to let dialects take their natural course and develop naturally.

我们在‘十一五’的规划草案中除了打算提出语言生活的主体化和多样性这样的观点

之外，我们还想提出不要简单地说保护方言，而是应该适应现在世界发展的需要。现

在世界也罢，我们国家也罢，都在做非文化物质遗产的保护工作，在注重文化的多样

性。我们也想把语言(包括方言)作为一种资源，加以研究，保护，开发和利用。

涉及到方言，现在从国家语委这个角度讲，简单地用"保护方言"这样的词是不合适

的，但是在法律规定的前提下，给方言留下使用的空间，让语言随着时代的发展而发

展。国家用政府的力量做的是推广普通话的工作，对方言的研究是我们的研究机构

需要做的。不禁止方言，在适当的场合可以使用方言，然后让方言沿着它自己的规律

和轨道发展，我觉得可能是国家在普通话和方言这个方面在下一个阶段的基本政

策。24

Similarly, when Zhou Youguang 周有光, also of the Department of Education, was asked by a

journalist how he views the ongoing extinction of Chinese dialects, he responded as follows:

[Journalist from Worker’s Daily]: Talking about promoting Putonghua, some dialects are

also disappearing – how do you view the opinion in some places that local dialects should

be protected?

24 Zhang Shiping is reported to have said this during a Q&A session with journalists at a meeting in 2006, however,
there does not seem to exist an official transcript of this exchange. It has been cited in several articles on the
protection of Chinese dialects - among others in the Journal of Jinzhou Medical University锦州医科大学学报 - and
has been posted in its entirety on Chinese websites such as Zhihu知乎. An article on “Chinese Social Sciences
Website” Zhongguo shehui kexue wang中国社会科学网 that seems to discuss this quote as well as Zhang Shiping’s
changing attitude towards the protection of dialects looks to have been removed, and only leads to an empty
webpage. A part of this quote also appears to have been used in the magazine Shantou Ribao汕头日报 in an article
about the importance of protecting local dialects. The author of this thesis has been unable to directly contact Mr.
Zhang to verify the authenticity of this quote.
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[Zhou Youguang]: As far as I know, the opinion that ‘dialects should be protected’ is a

notion that originates from Shanghai. Why something like this happened in Shanghai, I

believe, has to do with the rapid growth we see in some of the big cities in China. Under

these types of circumstances, the city will see a great influx of people moving there from

other places, while the original city population continues to grow very slowly. These

cities eventually become metropolises, a phenomenon called ‘metropolitanization’. What

is this phenomenon then, ‘metropolitanization’? It is a phenomenon of the age of

globalization. Take New York for example, every day 13 million people enter New York

City, so of course a local dialect can not be used by everyone in a metropole. You have to

have a lingua franca, and in China that is of course Putonghua. The language of [Chinese]

metropoles is of course Putonghua, and this is a natural trend seen not only in China but

throughout the entire world. We are approaching having metropolises in China, and you

can still speak Shanghainese just as before in Shanghai, the dialect will not have become

damaged. However, it is impossible for Shanghainese to develop and compete with

Putonghua in Shanghai. In a metropolis, you of course need to speak the national

language, or even other international languages. That Chinese cities are undergoing

‘metropolitanization’ is becoming more and more evident, and this is an indication of

social progress. If you understand this, you also understand why there is no need to

‘protect dialects’.

[工人日报记者]:普通话推行，一些方言也在消失，你如何看现在一些地方提出的保

卫方言的观点？

[周有光]:据我知道，提出要保护方言这个话是在上海起来的。上海为什么发生这

个事情呢，我的理解是这样：中国今天一些大的城市发展的非常快，发展快的形势是

外面来的人越来越多，本地人口增加的非常慢，慢慢的这些城市就变成了大城市、大

都会化。什么叫大都市化呢？这是一个全球化时代的现象，大都会比如说纽约，每天

进入纽约的人口是1300万，所以大都会不可能通行本地方言，必然有一种共同语，在

中国就是普通话。大都会的通用语必然是普通话，这是一个自然趋势，这不仅是中

国的现象，也是世界各国的现象。大都会在中国正在接近，上海方言照样可以用，不

会损害，可是方言要发展，和普通话竞争在大都会是不可能的，因为大都会必然是用
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全国的各种语甚至是世界的各种语言，大都会化这个现象在中国是越来越明显，这

是一个社会的进步，是这么一个情况，了解了这么一个情况，保卫方言的话就过去

了。25

Nonetheless, there is an interesting trend in Chinese television in recent years. While

non-Putonghua television programs are normally prohibited from state television, in 2022 the

televised official Chinese New Year celebrations (Chunwan 春晚) featured a dialect sketch that

highlighted the differences in vocabulary between various Chinese dialects; and in 2021, a

government-produced drama series that celebrates the Chinese Communist Party’s 100th

anniversary, Minning Town (also called Shanhai qing 山海情), wherein all of the main actors

speak Gansu 甘肃 dialect (with some of the supporting cast also speaking Minnan dialect), was

one of the biggest productions and top 15 most watched television series of the year.26 While it

can be posited that this indicates a change in attitude regarding dialects, the appreciation of

‘interesting’ or ’authentic’ non-Putonghua varieties does not in fact challenge the notion that

Putonghua is more important or ‘better’ than other Chinese language varieties. One may draw

the conclusion that the Chinese government acknowledges that Chinese dialects carry a certain

cultural value, but that they are largely seen as a quaint complement to Putonghua; it is

considered essential for all Chinese to learn Putonghua, no matter the impact on the vitality of

other varieties of the Chinese language.

Qingtian dialect

Qingtian dialect (Qingtian fangyan 青田方言) belongs to the Chuqu 处衢 dialect group of the

Wu 吴 branch of the Sinitic languages, although some have placed it in the Oujiang瓯江 dialect

26 Chunwan 春晚 2022-01-31 (via CCTV, retrieved 2022-05-20); Shangyou xinwen 上游新闻. Pingjun shoushi tupo
1.5%! 平均收视突破1.5%！(2021-02-02, via Baidu, retrieved 2022-05-20); Sina (Xinwen zhongxin 新闻中心).
Xini gushi, shili zhenrong, huangjin bandi “Shanhai qing” kaituo zhuxuanlv juji Xinjiang tu 细腻故事、实力阵容、
黄金班底 《山海情》开拓主旋律剧集新疆土 (2022-01-10, retrieved 2022-05-20)

25Chinese State Council Information Office (Zhonghua renmin gongheguo guowuyuan xinwen ban’gongshi 中华人
民共和国国务院新闻办公室). Jiaoyubu jiu “hanzi jianhua fangan” deng fabu 50 zhounian da jizhe wen 教育部就
《汉字简化方案》等发布50周年答记者问. 2006-03-22. Transcript accessed via the Chinese State Council
Information Office’s website (2006-02-03, retrieved 2022-05-19)
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group.27 Whichever the case, it is undisputed that it bears significant resemblance to Wenzhou

dialect, either through genetic proximity, or due to extensive language contact over a long period

of time.28 The grammar, phonology and tones of Qingtian dialect are significantly different from

Putonghua, and Qingtian dialect is not mutually intelligible with any of the Mandarin dialects,

nor with the other Wu dialects. Qingtian dialect is, like most Chinese vernaculars, a spoken

language without an established writing system.29 It is spoken mainly by the population of

Qingtian and the overseas Qingtian diaspora.30

This dialect, or language variety, appears to have been largely ignored by scholarship — there is

little written about Qingtian dialect, neither in academic circles nor in other domains. A charting

of the phonology of Qingtian dialect was published by Gao Tingting高婷婷 in 2009, and a book

titled Qingtianhua 青田话, “Qingtian speech” or “Qingtian language”, published in 1995 by

Zhang Qiansong 张钱松 together with Zhan Haifeng 詹海峰 and Chen Zhiwang 陈志望,

describes the idiosyncrasies of Qingtianese grammar, gives an in-depth description of the

dialect’s vocabulary and phonetics, and contains a collection of folk songs, proverbs as well as

general information about Qingtian and its local history.

It needs to be mentioned that there are several sub-dialects to Qingtian dialect spoken in adjacent

villages and townships around Qingtian County, all of which exhibit significant differences in

both pronunciation and vocabulary. The variety of Qingtian dialect spoken in Hechengzhen鹤城

镇 has been seen as a ‘standard’ form of Qingtian dialect, and this variety of Qingtian dialect

appears to be mutually intelligible with the other sub-dialects.31 For the sake of simplicity,

“Qingtian dialect” in this thesis refers mainly to the ‘standard’ form as described by Zhang

Qiansong and Gao Tingting.

31 Zhang Qiansong, p. 8; Chen Murong, p. 683-684.
30 Ibid., p.5-7.
29 Zhang Qiansong, p. 7.
28 Gao Tingting p. 4; Baike.

27 Gao Tingting 高婷婷. Qingtian fangyan yuyin yanjiu青田方言语音研究. Zhejiang University 浙江大学. 2009. p.
1; Liu Lulu 刘璐璐. Nantian fangyan yuyin diaocha baogao南田方言语音调查报告. Shanghai Normal University
(Shanghai shifan daxue 上海师范大学) 2014. p. 10; Baike. Qingtianhua青田话 (retrieved 2022-05-19)

14



THEORY

Sociolinguistics and Sinology

The academic field of sociolinguistics is relatively young – according to Joshua Fishman,

sociolinguistics as a discipline was founded “summer 1964 in Bloomingdale, Indiana”.32

Sociolinguistics has since its inception been a highly diversified area of study, and has drawn

inspiration from anthropology, psychology, and sociology, also borrowing models of analysis

from these various fields.33 Sociolinguistics as a whole can best be summed up as the study of

language in a societal context.34

Sinology, or China Studies, is the study of Chinese language, culture, and society.35 The

academic discipline of Sinology has a rich history in Sweden, and Swedish scholars, such as

Bernhard Karlgren, Göran Malmqvist, and Cecilia Lindqvist, have contributed greatly to the

study of China, Chinese history, Chinese philology, and the Chinese language.36 In Sweden, a

thesis or dissertation in Sinology needs to discuss a topic relevant to China, Chinese language,

Chinese culture, Chinese politics, Chinese media, or any other aspect of Chinese culture or

society, and, most importantly, it needs to make use of Chinese language source material.37

Although this thesis deals with phenomena that would normally fall under the label of

sociolinguistics, a significant part of the source material is in Chinese, and the study itself would

be difficult to carry out without a high proficiency in the Chinese language.

Sociolinguistics and China Studies together provide an inexhaustible list of topics, and indeed

many interesting studies have been conducted in the intersection of sociolinguistics and sinology.

37 Uppsala Universitet. Sinologi (kinesiska) (retrieved 2022-05-20)

36 Tobjörn Lodén. Swedish Sinology: A Historical Perspective. City University of Hongkong. 2007. Newsletter no.
9.

35 Uppsala Universitet. Forskarutbildning i sinologi startar (2016-04-15, retrieved 2022-05-19)

34 Bernard Spolsky. Language in Its Social Context. Journal of Baltic Studies. 2005. vol. 36 no. 3. p. 254.

33 Janet Holmes; Kirk Hazen. Research Methods in Sociolinguistics: A Practical Guide. John Wiley & Sons. 2014.
p. 8; 16-19.

32 Joshua A. Fishman. Introductory comments by the author to the republishing of the article Language maintenance
and language shift as a field of inquiry: A definition of the field and suggestions for its further development.
Originally published in Linguistics (1964) vol. 2. Republished in Linguistics (2013) vol. 51. p. 9.
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The 2014 study Studying the Linguistic Ecology of Singapore: A Comparison of College and

University Students by Siemund, Shulz, and Schweinberger – although not strictly a sinological

study – has served as an inspiration for this thesis.38

Language prestige, diglossia and attitude

Language prestige is a term used in sociolinguistics that describes the relative prestige a

language or language variety has within a language community.39 A certain language variety

might be perceived as more ‘beautiful’ and ‘refined’, its speakers thought of as more

sophisticated and better-educated, while another language variety might be connected to

‘backwardness’, its speakers being perceived as less intelligent or ‘having no class’. As studies

have shown that languages have no intrinsic aesthetic qualities, a language variety’s prestige

invariably arises from sociological circumstances within the speech community.40

Diglossia is the phenomenon where a language community distinguishes between a “high” and a

“low” language variety, and uses these varieties in separate contexts.41 The “high” language

variety is used in public domains, official business, and at work, while the “low” variety is

usually reserved for informal contexts, such as talking to family members and intimate friends.42

Mainland China has been described as a diglossic society, with the local vernaculars, or

“dialects”, being the “low” language varieties.43

Attitude in sociolinguistics can be described as a set of prejudices towards a dialect, language, or

language variety.44 While language prestige describes a language’s overall status within a

language community, language attitudes describe the feelings and attitudes of individuals. If

speakers within a language community take pride in their language, it can help ensure its

44 Bijvoet (Sundgren). p. 128-129.

43 Adua Elizabeth Paciocco. Performing Chinese Diasporic Identity through Mandarin. Journal of language, identity
& education. 2018. vol. 17 no. 4. p. 208.

42 Ibid.
41 Charles Ferguson. Diglossia. WORD. 1959. vol. 15 no. 2. p. 325-340.

40 Dennis R. Preston. Whaddayaknow?: The Modes of Folk Linguistic Awareness. Language awareness. 1996. vol. 5
no. 1. p. 40-74.; Ellen Bijvoet. In Sociolingvistik, editor Eva Sundgren. Liber. 2013. p. 130-131.

39 Penelope Eckert; John R. Rickford. Style and Sociolinguistic Variation. Cambridge University Press. 2002. p. 2-3.

38 Peter Siemund; Monika Schulz; Martin Schweinberger. Studying the linguistic ecology of Singapore: A
comparison of college and university students. World Englishes. 2014. vol. 33 no. 3. p. 340-362.
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transmission to the next generation and strengthen its status – see for example the Basque

community in Spain under and after the oppressive rule of Francisco Franco.45 Likewise, if

speakers hold ambivalent or negative attitudes towards their language (and the cultural identity

to which it is attached), it can be detrimental to its future survival.46

Identity

Identity in sociolinguistics is an elusive concept that has proven hard to pin down. Tope Omoniyi

and Goodith White, in their seminal publication The Sociolinguistics of Identity, propose six

presuppositions to rein in the definition of identity. Among these are the assumptions that

“identity is not fixed”; that “identity is constructed within established contexts and may vary

from one context to another”; that “[the established] contexts are moderated and defined by

intervening social variables and expressed through language(s)”; and that “identity informs

social relationships and therefore also informs the communicative exchanges that characterize

them”.47

Sociolinguist David Block considers identity to be “an emergent process, taking place at the

crossroads of structure and agency”.48 He posits that while individuals do have the power to

shape their own identity to some degree, the identity of the individual is largely dependent on the

social environment.49 Psychologist and sociologist John Holland defines identity as “a

self-understanding or self-objectification to which one is emotionally attached”.50

Members of the “Identity Construction of University-Educated Village Officials from a

Sociolinguistic Perspective” research group (社会语言学视角下大学生村官身份构建研究) at

Jilin University 吉林大学 Duan Xinran 段欣然 and Si Chaoyang 司潮垟 define identity

(shenfen 身份) as a necessary construct that helps people withstand the pressure of interacting

50 Sallabank (Omoniyi; White). p. 139.
49 Ibid.
48 David Block (Omoniyi; White). p. 38.
47 Tope Omoniyi; Goodith White. The Sociolinguistics of Identity. p. 2.

46 Julia Sallabank. The Sociolinguistics of Identity, editors: Tope Omoniyi and Goodith White. Bloomsbury
publishing. 2008. p. 148.

45 Alina Lale Yaman. Agency, Access, and Reclamation in the Basque Language Revival Movement. Yale University
2017. p. 7.
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with society.51 Duan and Si emphasize the societal benefits of “constructing an identity that suits

oneself”, and assert that constructing a ‘true’ identity helps one to better contribute to society.

They quote Xi Jinping saying he is “the son of the people” as an example of people’s identity

being multifaceted and connected to different levels of social power, and state that the

connection between language and the construction of one’s identity is self-explanatory ( “语言作

为最直接的交流方式，对身份构建的作用不言而喻”).52

Although the concept of identity is not entirely clearly defined, it is clear that identity, by

whatever definition, is largely, or, according to some sociolinguists, even completely created

through language.53

Language shift and related phenomena

The concepts of language shift, language loss, and language death are tightly connected with

language attitudes. Language shift is the phenomenon where a language community gradually

substitutes its heritage language for another language, usually a larger language with higher

prestige. Joshua Fishman has described language shift as when the “intergenerational continuity

is proceeding negatively, with fewer and fewer users (speakers, readers, writers and even

understanders) or uses every generation”. Fishman also describes language shift as “...a very

painful and dangerous disorder within [a] sociocultural realm.”54

Language loss, or language attrition, is when a speaker gradually loses proficiency in their first

language, and can occur when the speaker does not use their native language for long periods of

time.55 Extensive language loss among individuals in a language community may eventually lead

to language death unless the process is halted and reversed. Language death is when a language

“dies”, i.e. when its speakers lose proficiency in the language to the degree that there are no

55 Monika S. Schmid. Defining language attrition. Rijksuniversiteit Groningen (Babylonia). 2008.
54 Joshua Fishman. Reversing language shift. Clevedon: Multilingual Matters. 1991. p. 1-3.

53 See for example: Bronwyn Davies; Rom Harré. Positioning and personhood. Positioning Theory (editors: Rom
Harré; Luk van Langenhove) Oxford: Blackwell. 1999. p. 32-52.

52 Ibid.

51 Duan Xinran 段欣然; Si Chaoyang 司潮垟. Shehui yuyanxue shijiao xia shenfen goujian yanjiu zongshu社会语言
学视角下身份构建研究综述. Jilin University, Faculty of Foreign Languages, Department of English (Jilin daxue
waiguoyu xueyuan yingyuxi 吉林大学外国语学院英语系). 2020.
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fluent speakers left.56 Language death is closely connected with language shift: in many cases, a

language community abandons its native language for a language with a perceived higher

prestige and greater usefulness, resulting in the death of the abandoned language.57

Language vitality is a term used to describe how ‘healthy’ a language is. Fishman emphasizes the

role of parents and grandparents in keeping a language alive and healthy, and writes that

“Without intergenerational mother tongue transmission no language maintenance is possible.

That which is not transmitted cannot be maintained”, and according to Julia Sallabank,

“intergenerational transmission in the home is the only real gauge of a language’s vitality.”58

Linguistic organization SIL International describes a language with high vitality as a language

that “is used extensively both inside and outside the home, by all generations, and for most, if not

all, topics.”59

In linguistics, a heritage language is a non-majority language that is seldom or never used in the

public domain within a speech community. Its speakers learn it from their parents at home,

parallel to learning the dominant language in school or through various media.60 It is often the

case that the speakers display a higher fluency in the dominant language than in their heritage

language.61 Qingtian dialect, as well as most other Chinese vernaculars, may be referred to as

“heritage dialects”. Researchers have posited that overseas Chinese generally assign a higher

importance to learning Putonghua than to learning heritage dialects.62

Negative attitudes among the speakers toward their native language and culture has been

connected to promoting language shift.63 Thus, language attitudes play an essential role in

determining the future of a language. By analyzing attitudes among speakers in a language

community, it is possible to predict a language’s status in the near future.

63 Omoniyi; White. p. 150.; Crystal, p. 100-110.

62 Paciocco. p. 211-212.
61 Ibid.

60 Maria Polinsky; Olga Kagan. Heritage languages: In the 'wild' and in the classroom. Language and Linguistics
Compass. 2007. vol. 5 no. 1. p. 368-395.

59 SIL international. Language vitality (retrieved 2022-05-20)
58 Fishman. p. 113; Sallabank. p. 151.
57 Crystal. p. 100-110.
56 David Crystal. Language Death. Cambridge University Press (Canto Classics edition). 2014. p. 1.
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Some sociolinguists, notably Julia Sallabank, argue that a group’s cultural identity can survive

the loss of the language that has previously defined that community.64 Sallabank also points out

that speakers’ positive attitudes towards their native language and culture do not always translate

into efforts of protecting the language, quoting Carl L. Bankston and Jacques Michael Henry,

who, in their study The Silence of the Gators, argue that low-status language varieties are

especially vulnerable to being abandoned, regardless of whether or not the parents strongly

identify with the language variety and its associated cultural identity.65 Sallabank further posits

that language maintenance, such as conscious intergenerational transmission, is a preoccupation

mainly of those at the top of Maslow’s pyramid of needs, and that “people whose main concern

is food and shelter are motivated to learn a language which they perceive as more likely to fulfill

those needs” – i.e. the strong, ‘useful’, majority language.66 She quotes Nancy C. Dorian and

David Crystal, whose studies indicate that a shift in attitude towards the heritage language – from

negative to positive – is often found among younger generations in a minority group, drawing the

conclusion that “once [the] descendents [sic] are economically secure, they have the leisure to

regret what they have lost”.67

Chinese language education

In Sweden, modersmålsundervisning, “mother-tongue education”, is a curricular subject taught

within the framework of the Swedish school system.68 All children who speak a language other

than Swedish at home are eligible for mother-tongue education, i.e. formal language education in

that language.69 Children with Chinese parents (or one Chinese parent), and who speak any

variant of Chinese at home, may choose to attend “Chinese mother-tongue language classes”.

These classes normally teach Putonghua. Cantonese language classes are sometimes available for

children who speak Cantonese at home, but as of 2022, there appears to be no mother-tongue

69 Ibid.
68 Swedish National Agency for Education (Skolverket). Rätt till modersmålsundervisning (retrieved 2022-05-20)

67 Ibid.; Crystal. Language Death. (2010); Nancy C. Dorian. A Response to Ladefoged's Other View of Endangered
Languages. Language. 1993. vol. 69 no. 3. p. 575-579.

66 Sallabank (Omoniyi; White). p. 148-149.

65 Ibid., p.148.; Carl L. Bankston iii; Jacques Michael Henry. The Silence of the Gators: Cajun Ethnicity and
Intergenerational Transmission of Louisiana French. Journal of Multilingual and Multicultural Development. 2010.
vol. 1 no. 1. p. 1-23.

64 Sallabank (Omoniyi; White). p. 138-142.
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classes available for children who speak any other variety of Chinese than Cantonese and

Putonghua.70

Studies show that Chinese language education in diaspora communities all over the world is

moving from various Chinese varieties to focusing mostly or solely on Putonghua. For example,

Li and Zhu in their 2010 study Voices from the Diaspora: Changing Hierarchies and Dynamics

of Chinese Multilingualism point out that all Cantonese schools in the United Kingdom have

started to include Putonghua in their curriculum, but that none of the schools that teach

Putonghua include Cantonese in theirs; and Wong and Xiao in their 2010 study Diversity and

Difference: Identity Issues of Chinese Heritage Language Learners from Dialect Backgrounds

find that Chinese-Americans who already speak other varieties of Chinese - e.g. Cantonese - are

attending Putonghua language classes.71

PREVIOUS RESEARCH

There does not appear to have been any study conducted on attitudes towards Qingtian dialect,

either in China nor overseas. Below are listed a handful of sociolinguistic studies that center on

Chinese language communities outside of China, and studies about attitudes towards Chinese

dialects and possible language shifts, all of which are relevant to this thesis.

Su-Hie Ting and Su-Lin Ting

In their 2021 study “The Foochow Chinese: moving towards a pan-Chinese identity anchored to

Mandarin”, Ting and Ting explored how the Fuzhou language community in Malaysia is

gradually abandoning their heritage dialect, Fuzhounese, in favor of Putonghua.72 Their study

72 Su-Hie Ting; Su-Lin Ting. The Foochow Chinese: moving towards a pan-Chinese identity anchored to Mandarin.
Global Chinese 2021. vol 7, no. 1. p. 1–27.

71 Li Wei; Zhu Hua. Voices from the diaspora: Changing hierarchies and dynamics of Chinese multilingualism.
International Journal of the Sociology of Language. 2010. vol. 2010, no. 205. p. 155-171.; Ka F. Wong; Xiao Yang.
Diversity and Difference: Identity Issues of Chinese Heritage Language Learners from Dialect Backgrounds.
Heritage Language Journal. 2010. vol. 7, no. 2. p. 314-348.

70 Informant, Swedish National Agency for Education (Skolverket). While the agency does not keep a register of
ongoing mother-language classes, they are not aware of any mother-tongue education being held in any Chinese
variety besides Mandarin (Putonghua) and Cantonese.
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was conducted using detailed surveys distributed among students at a school in the city of Sibu,

Malaysia. In the first part of the survey, the participants were asked to state the parents’ ethnic

group, level of education, monthly income, and vocation. The second part of the survey

concerned language practice, i.e. which language the participants use in which social settings.

The participants were also asked to fill out which ethnic groups most of their friends, neighbors,

and close colleagues belong to. In the third and final part of the questionnaire, the participants

were asked questions pertaining to their relationship to Fuzhounese and Putonghua, e.g. “

‘Foochow people should speak Foochow. If they don’t speak Foochow, they are not Foochow.’

Do you agree with the above statement?”.73

In total, Ting and Ting analyzed responses from 408 participants, half of which came from the

students’ parents. The results indicate that the older participants (the parents) were largely more

positive toward the Fuzhounese dialect, felt a stronger emotional connection to it, and were more

likely to speak it than the younger respondents. The younger participants (the children) felt more

strongly connected to Putonghua, were less inclined to believe that one has to be proficient in

Fuzhounese in order to ‘claim’ a Fuzhounese identity, and were more likely to identify

themselves as “Chinese” than their parents, who were more likely to identify themselves mainly

as “Foochow”.74

Ting and Ting state that the diminishing use of Chinese varieties other than Putonghua is evident

both in overseas communities as well as in mainland China. According to them, this

phenomenon is evident in Mainland China to the extent that many Chinese language

communities are no longer diglossic.75 They quote Keith Dede’s 2004 study Language Attitudes

in Xining, Qinghai, in which Dede reports that while some Chinese dialects or language

varieties, such as Sichuanese, are still used in non-formal situations, others, such as Shaanxi

dialect, are falling out of use even in informal contexts.76 They also quote numerous studies

among Malaysian Chinese that indicate that Putonghua is “pushing out” other Chinese varieties

such as Hakka, Cantonese, Hokkien, and Teochew in Malaysia.77

77 Ting; Ting. The Foochow Chinese.
76 Keith Dede. Language Attitudes in Xining, Qinghai. Language and linguistics. 2004. vol. 5. no. 3  p. 543-557.
75 Ibid.
74 Ibid.
73 Ibid.
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According to Ting and Ting, the decline in use of other Chinese language varieties than

Putonghua is most evident among young people, and they postulate that many young Chinese

“anchor” their identity to Putonghua rather than to their respective heritage dialects. The results

of their study indicate that while the older generation of Fuzhounese-speakers mainly identify as

Fuzhounese, the younger generations are more inclined to assume a “pan-Chinese identity”. Ting

and Ting argue that "[a] shift from Chinese dialects to Mandarin is inevitable, judging by the

consistent findings in various settings. (...) the particularities of Chinese culture associated with

Chinese dialect groups may also disappear, forging a pan-Chinese identity in Chinese

communities globally.”78

Adua Elizabeth Paciocco

Adua Elizabeth Paciocco has published several studies on the Wenzhounese immigrant

community in Prato, Italy.79 In her 2018 study Performing Chinese Diasporic Identity through

Mandarin, she explored the language habits of young Wenzhounese immigrants in Prato, Italy,

and how their use of language connected to their “hyphenated” Chinese-Italian identity through

observations, interviews and questionnaires.80 She noted that while the Chinese-Italian youths

spoke both Wenzhounese and Putonghua with their parents at home, they preferred speaking

Putonghua or Italian rather than Wenzhounese when talking to one another. When she observed

natural conversations among this group, there was no instance of the youths speaking their

parents’ heritage dialect amongst themselves. Paciocco also noted that when the youths talked

about “Chinese language”, they invariably referred to Putonghua, and not to their heritage dialect

Wenzhounese; to them, Putonghua is not one of many varieties of Chinese, but rather the “real”

variant of the Chinese language. She discovered that for the Chinese-Italian youths, to study and

to speak “Chinese” - i.e. Putonghua - was intrinsically connected to performing and maintaining

a Chinese identity.81

81 Ibid.
80 Paciocco. Performing Chinese Diasporic Identity through Mandarin.

79 Paciocco. Performing Chinese Diasporic Identity through Mandarin.; Paciocco. Chinese maintenance and shift
among Chinese migrant youth in Prato; Adua Elizabeth Paciocco; Loretta Baldassar.. Italian-Schooled Chinese
Migrant Youth in Prato: The Liability of Outsidership and Social Identity Formation. Native and Immigrant
Entrepreneurship (editors: Guercini; Dei Ottati; Baldassar; Johanson). Springer. 2017. p. 97-113.

78 Ibid.
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Furthermore, Paciocco observed that the Chinese-Italian youths participate in after-school

Chinese classes and activities where they study and use Putonghua rather than Wenzhounese.

She posits that this might be because studying and using Putonghua is a better investment than

honing their Wenzhounese language skills; Putonghua is an economically useful language while

Wenzhou dialect is not.82 While this is undeniably true, it is also highly likely that there simply

are no Wenzhounese language classes or activities for these youths to participate in. Paciocco

draws a similar conclusion as Ting and Ting: if Chinese diaspora groups are switching to

Putonghua, it might result in creating a global pan-Chinese identity rather than disparate regional

identities among Chinese diaspora groups in the future.83

Kevin Zi-hao Wong and Ying-ying Tan

In their 2017 study Being Chinese in a global context: Linguistic constructions of Chinese

ethnicity, Wong and Tan examined the “linguistic constructions of Chinese ethnicity” in

Singapore, mainland China, and Malaysia.84 Through a large-scale questionnaire survey, they

asked 100 members of each of the aforementioned groups to describe their everyday language

use, how they view Putonghua, English, and varieties of Chinese, and how they connect these

languages with their Chinese ethnicity. The participants were also asked to describe their

proficiency in these languages, and whether they tended to use a certain language in certain

situations. The survey results showed that both Singaporeans and Malaysians overall rated

Putonghua as the language “most important” to Chinese ethnicity and culture – mainland

Chinese, however, rated “Chinese dialects” to be slightly more important to “Chinese identity”

than Putonghua. 88 % of the Mainland Chinese reported to be highly proficient in Putonghua,

with 61 % reporting to be highly proficient in their local dialect. While 93 % of the Mainland

Chinese reported using Putonghua on a daily basis, only 27 % reported that they speak another

dialect regularly. 75 % of the Mainland Chinese respondents spoke dialect to members of their

grandparents’ generation, but 85 % used Putonghua when speaking to someone the same age as

84 Kevin Zi-hao Wong; Ying-ying Tan. Being Chinese in a global context: Linguistic constructions of Chinese
ethnicity. Global Chinese. 2017. vol. 3, no. 1. p. 1-23.

83 Ibid.; Ting; Ting. The Foochow Chinese.
82 Ibid.
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(or younger than) themselves. It should be noted that the Mainland Chinese that participated in

this study were all, at the time, living in Singapore.85

Wong and Tan note that prestigious dialects in Mainland China, such as Shanghainese and

Cantonese, are at risk of being replaced by Putonghua, despite these dialects’ strong connection

to regional pride and identity. A reason for this is that Putonghua is the language used in school,

and parents wish to prepare their children for school by speaking Putonghua instead of heritage

dialects.86 They also note that previous studies have shown that Chinese mothers in Malaysia use

Putonghua when speaking to their children, and dialects when speaking to others, so as to ensure

that their children learn Putonghua.87

Wong and Tan point out that there is a possibility of a language shift taking place without the

speakers themselves noticing it:

[the results of the questionnaire] could also reflect the possibility that language shift is

not always recognized by speakers until it is very advanced, because shift tends to happen

in multilingual societies, where different languages are spoken anyway, and where the

fact that young people prefer speaking the more economically ‘useful’ language is not

remarkable enough that most people would notice.88

Chen Quwen

In 2019, Chen Quwen 陈曲雯 published the results of a sociolinguistic attitude study in which

university students’ attitude towards local Chinese language varieties and their proficiency in

these local vernaculars were investigated.89 Unlike the studies mentioned previously, Chen’s

study was conducted in Mainland China.

89 Chen Quwen.
88 Wong; Tan. Being Chinese in a global context.

87 Ibid.; Hui Min Low; Howard Nicholas; Roger Wales. A sociolinguistic profile of 100 mothers from middle to
upper-middle socio-economic backgrounds in Penang-Chinese community: What languages do they speak at home
with their children? Journal of Multilingual and Multicultural Development. 2010. vol. 31, no. 6. p. 569–584.

86 Ibid.
85 Ibid.

25



Chen explored how the use of vernacular dialects shifted over time during various stages of the

participants’ lives — she presupposed that Chinese youths’ attitudes towards local dialects shift

in accordance with their current life situation, and structured her study around the stages of

education: kindergarten, middle school, high school, and university. Her survey was conducted

using questionnaires as well as complementary interviews with some of the participants.

University students between the ages of 17 and 27 were recruited for this study, and in total, she

received 100 responses. Chen then contacted five of these participants for follow-up interviews.90

Chen found that the absolute majority of the participants stated that they had learned their local

dialect before learning Putonghua, with 82 % of the students saying they had learned to speak

their local dialect before kindergarten. However, the results indicate that most students had

stopped speaking their native dialect some time around high school, with 90 % of the participants

stating that they speak Putonghua rather than a local dialect at university. Only 46 % of the

participants stated that they still have a strong command of their native dialect, and 51 % of the

students felt insecure about their ability to speak their native dialect. Chen ascribes this

regression to the country-wide promotion of Putonghua. She also notes that several of the five

interviewees state that they have previously been chided by their parents and teachers for

speaking dialect instead of Putonghua.91

These results largely reflect the state of diglossia in China — university is a more formal domain

than kindergarten and middle school, and the choice of language varies accordingly in these

respective settings. That 90 % of the participants speak Putonghua rather than their native dialect

at university is therefore not surprising. It might also be the case that Putonghua is being used in

university environments simply because the students have relocated to an area where their native

dialect is not understood, a possibility Chen does not elaborate on. Nonetheless, Chen reports

that the university students say that they are more positive towards their local dialect now

compared to when they were in middle school and high school. She also found that the students

who started speaking Putonghua later in life were less positive to their native dialect than the

students who started speaking Putonghua early on in school. The students were largely optimistic

91 Ibid.
90 Ibid.
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regarding the future of local dialects in China, with 70 % of the participants not seeing

Putonghua replacing local dialects in the future. 66 % of the participants wished for their

children to learn their native dialect, and 61 % would want their spouse to learn it.92

Guo Chong and Xiao Yuqin

In a study published in 2017, Wuhan-based lecturer Guo Chong 郭翀 and university student

Xiao Yuqin 肖玉琴 surveyed local students’ attitudes towards, and proficiency in, Wuhan 武汉

dialect.93 The explicit goal of Guo and Xiao’s study was to explore how to better preserve Wuhan

intangible culture through encouraging students to speak the local dialect. 300 questionnaires

were sent out to undergraduate students at two universities in Wuhan with questions such as:

“How well do you speak Wuhan dialect?”; “How well do you understand Wuhan dialect?”;

“How interested are you in studying Wuhan dialect?”; “How do you feel about Wuhan dialect?”;

“Which language should be promoted at local universities?”, etc.94

50 % of the students reported that they do not speak Wuhan dialect whatsoever, but close to 90 %

were able to understand Wuhan dialect to some degree. When asked about how they feel about

Wuhan dialect, around 70 % of the students felt that Wuhan dialect was “okay”, as opposed to

“very pleasant-sounding” or “ugly”. Almost 50 % of the students opined that both Putonghua as

well as Wuhan dialect should be promoted as a language of communication at local universities,

with 33 % of the respondents saying that only Putonghua should be promoted. 29 % of the

students had no interest in studying Wuhan dialect, 16 % would “very much like” to study

Wuhan dialect, and 55 % were open to the idea provided there were opportunities for doing so.

85 % of the respondents believed that Putonghua and Wuhan dialect will continue to co-exist in

Wuhan for the foreseeable future, with only 15 % of the respondents believing that Wuhan

dialect was at a risk of going extinct.95

95 Ibid.
94 Ibid.

93 Guo Chong 郭翀; Xiao Yuqin 肖玉琴. Wuhan gaoxiao daxuesheng bendi fangyan shiyong qingkuang yanjiu武汉
高校大学生本地方言使用情况研究. Journal of Wuhan Business University (Wuhan shangxueyuan xuebao 武汉商
学院学报) 2017. vol. 31, no. 5. p. 73-76.

92 Ibid.

27



Guo and Xiao posit that learning the local dialect is beneficial for integrating in the local

business environment after graduation, a claim supported by a 2014 study that showed that

workers in Shanghai who spoke Shanghai dialect had markedly higher salaries than their

non-Shanghainese-speaking counterparts.96 However, Gao and Xiao are also careful to point out

that they do not advocate against the usage of Putonghua at local schools, emphasizing that

“Putonghua is the universal language of our country. To learn Putonghua is beneficial for

strengthening the communication between people of different ethnicities and different parts of

the country, and to learn Putonghua safeguards national unity and strengthens the cohesion of the

Chinese nation.” (普通话是我国通用语言，学好普通话有利于增进各民族各地区的交流，维

护国家统一，增强中华民族的凝聚力。)97 Guo and Xiao assert that learning and promoting the

use of Putonghua is fully compatible with advocating the use of local dialects, and quote

chairman Xi Jinping urging cities to protect their local cultural heritage.98 Lastly, they offer up a

list of measures to better promote the use of Wuhan dialect among university students, such as

organizing local cultural events, and inviting local Wuhanese-speaking celebrities to come visit

the campuses.99

Chen Yanling and Lin Huadong

In their 2009 study (published in 2011), Chen Yanling 陈燕玲 and Lin Huadong 林华东

surveyed speakers of Minnan dialect (Hokkien) in the “stronghold of Minnan culture”, i.e. the

cities of Xiamen 厦门, Quanzhou 泉州 and Zhangzhou 漳州, as well as the area around

Chaoshan 潮汕 and in Taiwan 台湾.100 Their purpose was to investigate the current language

situation in these areas, and to propose new protective measures to ensure the future vitality of

Minnan dialect based on this data. They found that while the general outlook is promising, there

was a significant decline in language proficiency among young speakers of Minnan dialect, and

that much of the dialect’s “core vocabulary” is gradually disappearing.101

101 Ibid.

100 Chen Yanling 陈燕玲; Lin Huadong 林华东. Minnan fangyan de xianzhuang yu weilai闽南方言的现状与未来.
Dongnan xueshu 东南学术. 2011. no. 4. p. 125-134.

99 Ibid.
98 Ibid.
97 Guo; Xiao.
96 Guo and Xiao refer to a 2014 study conducted by “Chen et al.”. It is not included in their list of references.
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To get a broad picture of the language situation in the Minnan-speaking parts of China, Chen and

Lin approached speakers of all ages and vocations. Using the questionnaire method of data

collection, they handed out questionnaires in schools and in public places in the aforementioned

cities and areas. In total, they handed out 1982 questionnaires, and received 1965 completely

filled-out ditto. Chen and Lin investigated the speakers’ attitude towards Minnan dialect by

asking them if they “like”, “dislike”, or feel “so-and-so” about the language. They found that the

youngest participants were the least positive about Minnan dialect, with the older participants

being the most positive. All in all, the speakers were generally positive toward their heritage

dialect, with over 60 % of all speakers in all areas responding that they “like” Minnan dialect,

and only 1-3% reporting that they “dislike” it. Over 95 % of all respondents said that they speak

and understand Minnan dialect “well” or “very well”, with young students in urban areas

appearing to be the least proficient in Minnan dialect.102

The participants were further asked whether or not they “believe it necessary” to study Minnan

dialect; almost 80 % of all participants responded that they believe it is necessary, with only 6.5

% believing it is not. Most of the participants, however, attested that they are reluctant to speak

Minnan dialect in public – at hotels, bus stations, and marketplaces, the majority of the

respondents (67.4 %) would always use Putonghua. When talking to older relatives, 76.4 % of all

respondents would use Minnan dialect, and 8.2 % would speak a mix of Putonghua and Minnan

dialect.103

Chen and Lin argue that although the diminishing use and declining proficiency of Minnan

dialect among young speakers – especially in urban areas – is obvious, Minnan dialect is not

likely to be entirely replaced by Putonghua. To help further strengthen the dialect and ensure its

future vitality, they suggest that Minnan dialect should be implemented in the local schools’

curriculum, and that more high-quality content should be broadcast in local media channels in

Minnan dialect. Chen and Lin also explicitly state that they are not against the government’s

efforts to promote Putonghua; however, they reason that the promotion of Putonghua does not

have to come at the cost of “sacrificing” local dialects and cultures.104

104 Ibid.
103 Ibid.
102 Ibid.
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In relation to this thesis

The study by Ting and Ting bears many similarities to this thesis. Both investigate speaker

attitudes relating to a particular Chinese dialect among a Chinese language community outside of

China, and both explore the potential differences in language attitude, cultural identity, and

language practice between younger and older speakers. Their finding that younger Fuzhounese in

Malaysia are less emotionally attached to Fuzhounese dialect - and less prone to speak it - is

especially interesting.

The geographical, linguistic, and cultural proximity between Qingtian and Wenzhou makes Adua

Elizabeth Paciocco’s studies highly relevant for this thesis: especially her 2018 study Performing

Chinese Diasporic Identity through Mandarin in which she explores young Wenzhounese

immigrants’ use of Putonghua, Wenzhou dialect, and Italian. It differs from this study in that

Paciocco makes no mention of Wenzhounese identity, focusing instead on the participants’

Chinese-Italian identities, and how their language use mirrors these. Her discovery that the

participants never speak their heritage dialect amongst themselves, and that they refer to

Putonghua simply as “Chinese”, is of particular interest.

The study by Wong and Tan is relevant to this thesis in that it also concerns Chinese speakers’

attitudes toward their heritage dialects, and the speakers’ identity in connection to their language

use. A major difference is that Wong and Tan investigate speakers’ attitudes towards “Chinese

dialects”, as opposed to a specific variety of Chinese. Their theory that speakers themselves are

not necessarily aware of an ongoing language shift is especially thought-provoking.

Chen Quwen’s study on university students’ attitudes toward local dialects is in many ways

relevant to this thesis. However, while Chen in her study focused solely on university students,

this study will include participants of different social backgrounds. Chen’s study also concerned

“local dialects” in general as opposed to a specific dialect, and she did not explore how the

students’ language use varied according to context; Chen appears to have asked the participants

of the study if they “use Putonghua or dialect”, as if the two were mutually exclusive. Chen used
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both questionnaires and interviews for her study, although she did not specify exactly how the

questionnaires were designed, or how the interviews were conducted. Her study is of interest

mainly because it explores attitudes toward dialects in China, and since first-generation Qingtian

immigrants in Sweden are born and raised in China, it is highly likely that they bring with them

language attitudes from Chinese society. Furthermore, Chen’s study appears to have been carried

out in Zhejiang, the same province where Qingtian County is situated.105

The study by Guo Chong and Xiao Yuqin concerns attitudes and proficiency in Wuhan dialect

and shares many similarities to this thesis. Their explicit goal was to use the data gathered in the

study to further improve Wuhan dialect language education and strengthen these types of efforts;

this thesis, however, fills no such purpose.

The study by Chen and Lin included surveying speaker attitudes towards their heritage dialect,

and their self-perceived language proficiency; it also examined how the speakers’ language use

varied in different settings, and whether or not the results differed between older and younger

speakers. Their study is therefore particularly relevant to this thesis. It should be noted, however,

that Minnan-dialect is a dialect with (arguably) higher prestige than Qingtian dialect, and that it

also has far more speakers. It should further be noted that Minnan dialect is a “strong” prestige

dialect compared to almost all other Chinese language varieties – there are already many

initiatives and measures in place to protect Minnan dialect, both in mainland China, as well as in

Taiwan, where the dialect is known as Taiyu 台语 (Taiwanese language).106

106 Chen; Lin.Minnan fangyan de xianzhuang yu weilai.

105 Chen does not explicitly mention which university students were contacted for this study, but she states she is a
student at Zhejiang Normal University (Zhejiang shifan daxue 浙江师范大学).
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METHODOLOGY

Limitations

Due to the inherent limitations of a master’s thesis, several interesting topics related to the

Sweden-based Qingtianese and their language use, such as the use of Swedish among the

Sweden-based Qingtianese, will not be included in this study. Other interesting aspects

pertaining to the language use and self-identification of the Sweden-based Qingtianese — e.g.

the dichotomy Chinese/Swedish in regards to the identity of first and second-generation

Qingtianese, and how this might affect their language use — will also have to be forgone.

While it would be interesting to observe conversations between Qingtianese speakers to examine

code-switching and other such phenomena, this is contingent on the researcher being able to

speak and understand Qingtianese themselves. Therefore, this study relies on the information

given by the participants themselves about their language use and attitudes rather than

observations. There are inherent risks in relying on subjective data instead of direct observations

– conscious and unconscious biases, as well as social-desirability bias among the respondents are

examples of such risks.107

There is a substantial risk of the data being skewed due to who agrees to participate in the study.

It might be that only people with a strong interest in these matters, or people with previous

experience of participating in these types of studies (e.g. university students) agree to participate,

and in that case the results would not be representative of the general population.

Method

The study is an attempted synthesization of previous diaspora/identity studies and dialect attitude

studies. Similar to Chen Quwen’s sociolinguistic attitude study, a short questionnaire survey will

be complemented with several in-depth interviews. The main reason for this is that there might

not be enough respondents to make the results of the questionnaire survey sufficiently reliable by

107 Bijvoet (Sundgren). p. 134-135.
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themselves. By also conducting interviews with a select few of the participants, the findings of

the interviews can be compared with the results of the questionnaire survey. Erik Schleef, a

lecturer in sociolinguistics at the University of Manchester, has previously recommended this

method.108 A benefit of using such a method is that questions of a different nature can be asked

during an interview compared to a questionnaire; the researcher can ask the subjects how and

why they think the way they do, something which is not readily possible in a questionnaire

survey.

All parts of the study are made in strict adherence to the European Union’s General Data

Protection Regulation (GDPR).109 A clear declaration of purpose is shared with all participants,

and all participants are informed that their personal information will be handled and protected in

accordance with GDPR. All participants are promised anonymity, and all data, including

recordings of interviews and survey responses, will be deleted after the completion of the study.

Relevant contact information is shared with all participants.

The online tool Google Forms will be used for the questionnaire survey. The questionnaire is

designed in accordance with the principles as outlined by Schleef.110 The questionnaire opens

with a short introduction, a polite request to fill out the questionnaire truthfully, as well as a

promise of confidentiality. The questionnaire itself consists almost exclusively of closed

questions and rating scales rather than open-ended questions, so as not to discourage participants

from completing it. Gender, age, level of education are all important social variables, and

questions about these are therefore included in the questionnaire.111 It should be noted that this

type of data can (in theory) be used to identify currently living individuals, and is therefore

classified as ‘personal data’ under GDPR.112 To limit any unnecessary or excessive collection of

personal data, the participants are asked which age span they fall into, rather than having them

fill out their exact age.

112 European Union. General Data Protection Regulation; Gdpr.eu. What is considered personal data under the EU
GDPR? (retrieved 21/5-22)

111 Ibid.
110 Schleef (Holmes; Hazen). p. 42-58.
109 European Union. Document 32016R0679 (General Data Protection Regulation). In force since 25/5-18.

108 Erik Schleef. Research Methods in Sociolinguistics: A Practical Guide (editors: Janet Holmes; Kirk Hazen). John
Wiley & Sons. 2013. p. 54.
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According to the Swedish Ethical Review Authority, studies should always be conducted using

the native language of the participants.113 Since it appears most Qingtianese in Sweden are

first-generation, i.e. born in China, it is a reasonable assumption that Chinese is their strongest

language.114 Consequently, the main questionnaire is written in Chinese. Similarly, it is likely that

Swedish is the strongest language of the second and third generation Qingtianese, and a Swedish

language-version of the questionnaire is therefore also available to all respondents.

Questionnaire

The Chinese questionnaire consists of five parts with a total of 20 questions, here translated to

English:

1. Were you born in Qingtian County, Zhejiang province? (yes; no)

2. If not, please state your place of birth:

3. How long have you been in Sweden? (under a year; one to five years; five to ten years;

over ten years)

4. My listening comprehension of Qingtian dialect is: (very good; fairly good; so-and-so;

not good; non-existent)

5. My speaking skills in Qingtian dialect are: (very good; fairly good; so-and-so; not good;

non-existent)

6. My listening comprehension of Putonghua is: (very good; fairly good; so-and-so; not

good; non-existent)

7. My speaking skills in Putonghua are: (very good; fairly good; so-and-so; not good;

non-existent)

8. When I talk with friends from Qingtian who are older than me, I normally speak: (only

Qingtian dialect; only Putonghua; mostly Qingtian dialect but sometimes also Putonghua;

mostly Putonghua but sometimes also Qingtian dialect; some other language)

114 Confirmed by several Sweden-based Qingtianese informants. Again, there are no relevant statistics publicly
available.

113 Swedish Ethical Review Authority (Etikprövningsmyndigheten).Vanliga frågor (retrieved 2022-03-23)
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9. When I talk with friends from Qingtian who are younger than me, or close to my age, I

normally speak: (only Qingtian dialect; only Putonghua; mostly Qingtian dialect but

sometimes also Putonghua; mostly Putonghua but sometimes also Qingtian dialect; some

other language)

10. With my parents, I normally speak: (only Qingtian dialect; only Putonghua; mostly

Qingtian dialect but sometimes also Putonghua; mostly Putonghua but sometimes also

Qingtian dialect; some other language)

11. With my grandparents, I normally speak: (only Qingtian dialect; only Putonghua; mostly

Qingtian dialect but sometimes also Putonghua; mostly Putonghua but sometimes also

Qingtian dialect; some other language)

12. With my children, I normally speak: (only Qingtian dialect; only Putonghua; mostly

Qingtian dialect but sometimes also Putonghua; mostly Putonghua but sometimes also

Qingtian dialect; some other language; I do not have any children)

[How do you view these following statements?]

13. “Of course a person from Qingtian needs to be able to speak Qingtian dialect!” (totally

agree; somewhat agree; no opinion; somewhat disagree; totally disagree)

14. “Qingtian dialect is bumpkiny/uncouth/rural-sounding115” (totally agree; somewhat agree;

no opinion; somewhat disagree; totally disagree)

15. “It is more important to learn Putonghua than to learn Qingtian dialect” (totally agree;

somewhat agree; no opinion; somewhat disagree; totally disagree)

16. If, in the future, the Qingtian dialect would die out, I would feel: (very sad; somewhat

sad; nothing in particular; very happy)

17. I am: (a man; a woman)

18. I am: (0-15 years old; 16-24 years old; 25-36 years old; 36-45 years old; over 45 years

old)

19. My highest level of education is: (university; high school; junior high school; primary

school; I have not received any education)

115 The Chinese term tu土, literally “earthy”, has no direct equivalent in English.
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20. If you grew up in Sweden, did you attend Chinese mother-tongue classes or any other

Chinese language classes? (I did not grow up in Sweden; yes; no)

The questionnaire consists of a total of 20 questions about attitude, language use, as well as

statistical relevant information such as approximate age, sex, level of education, and place of

birth. A single question about whether or not the respondent has participated in Chinese language

education in Sweden is included in the Chinese version of the questionnaire – this is expanded

upon in the Swedish language version of the questionnaire. The Swedish version of the

questionnaire includes a couple of more questions about Chinese language education, the

respondents’ proficiency in Chinese, as well as a few more options on the questions pertaining to

their language practice. Both the Chinese and the Swedish version of the questionnaire can be

found in appendix II and III respectively.

Questions 1 and 2 were included in the questionnaire to clarify the geographical background of

the participants. Question 3 ties back to the thesis question “Are there any discernible differences

in attitude towards Qingtian dialect between newly arrived and long-time settled first generation

Qingtianese immigrants?” Questions 4 to 7 seek to establish the participants’ proficiency in

Qingtian dialect and Putonghua – if younger respondents report a lower proficiency in Qingtian

dialect, it would be indicative of an ongoing language shift. Questions 8 to 11 are all related to

language practice; if the respondents report speaking Qingtian dialect only with older relatives

and Putonghua with those around the same age or younger than themselves, this would indicate a

language shift from Qingtian dialect to Putonghua. Question 12 seeks to clarify if there is

intergenerational transmission of Qingtian dialect among Sweden-based Qingtianese. Questions

13 to 16 all relate to how the speakers perceive their native dialect, and to what degree they value

it. Questions 17 to 19 are included to gather statistically relevant general information, namely the

participants’ gender, age and level of education. Question 18 is also directly relevant to the thesis

question “Are there any discernible generational differences in attitude towards Qingtian dialect

between younger and older Qingtianese?”. Question 20 is included to see if there is any direct

correlation between having attended Chinese language classes and attitude towards Qingtian

dialect.
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The part of the questionnaire relating to the subjects’ proficiency in Qingtian dialect is directly

modeled on the study by Gao and Xiao.116 The use of semi-structured interviews with the

participants is inspired by Paciocco’s 2018 study.117 The questions about in which settings the

speakers use which language is similar to the survey questions asked by Chen Yanling and Lin

Huadong, but have been expanded upon.118 The question asked by Ting and Ting about whether

or not someone can be Fuzhounese without being able to speak Fuzhou dialect is also included in

the questionnaire, here changed to “Qingtianese” and “Qingtian dialect” respectively.119

Interviews

The interviews conducted as a part of this study are semi-structured, i.e. while some questions

are put to all of the participants, the interview otherwise follows the natural direction of the

conversation. The interview sessions are recorded with the permission of the participants, and the

participants are informed that they may leave the interview at any point should they wish to do

so. They are also informed that they are free to decline to answer any and all questions. The

interviews are conducted in Putonghua with the first-generation Qingtianese, partly due to the

ethical reasons stated above, but also for practical reasons; a substantial number of Qingtianese

immigrants are not fluent in Swedish or English.

Leaflet

To facilitate the distribution of the questionnaire, a leaflet (or “flier”) with a QR code linking to

the questionnaire is drafted. The leaflet is written in Chinese, and briefly explains the purpose of

the survey. It includes the researcher’s contact information (full name, Wechat ID, email address)

and invites participants to get in touch should they also be interested in participating in the

interview part of the study. The bottom half contains the same information translated to Swedish,

and includes a QR code linking to the Swedish language version of the questionnaire. A copy of

the leaflet can be found in appendix I.

119 Ting; Ting. The Foochow Chinese.
118 Chen; Lin. Minnan fangyan de xianzhuang yu weilai.
117 Paciocco. Performing Chinese Diasporic Identity through Mandarin.
116 Gao; Xiao. Wuhan gaoxiao daxuesheng bendi fangyan shiyong qingkuang yanjiu.
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The leaflet will be handed out at local Qingtianese-owned restaurants. It will also be given to the

researcher’s Qingtianese acquaintances, in hope that they in turn will recruit their friends and

colleagues – the so-called “friend of a friend” approach.120 Originally, the leaflet was planned to

also be distributed at a Qingtianese-owned Chinese language school in Stockholm to collect data

from younger Qingtianese as well as second and, possibly, third generation Qingtianese.

However, the school is closed due to the ongoing spread of Covid-19.

RESULTS

Questionnaire survey

Around 100 leaflets were printed and handed out, mostly at Chinese restaurants and sushi parlors

in Uppsala and Stockholm, some also posted on billboards and at subway stations. The

questionnaire survey was also distributed via Chinese social media platform Wechat.

It became evident that there were problems with accessibility, particularly in regards to the

elderly. Several older restaurant workers complained about the Swedish text on the bottom of the

pamphlet, saying they get confused and overwhelmed by seeing so much text, and many elderly

participants had difficulties scanning the QR-code on the pamphlet to get to the online survey.

Some elderly restaurant workers also exhibited low literacy in Chinese.

A helpful participant suggested contacting prominent and respected individuals in the

Qingtianese community to ask for their help in spreading the questionnaire. With their support,

people would be less skeptical and more comfortable in participating in the study, they reasoned.

The author of this thesis tried to contact well-known members of the local Qingtianese

community – among these a well-known owner of a successful restaurant franchise, as well as

several board members of the Sweden-Qingtian friendship association – to ask for their help with

promoting the survey, but with no luck.

120 Siemund; Schulz; Schweinberger. Studying the linguistic ecology of Singapore.; Lesley Milroy; Matthew Gordon.
Sociolinguistics: Method and interpretation. Oxford: Blackwell. 2003. p. 73-76.
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Indeed, the questionnaire survey yielded far fewer responses than initially expected: only 40 in

total. 38 of the 40 respondents had used the Chinese language version of the questionnaire.

Due to an unforeseen mishap, the age ranges 25-35 and 36-45 were miswritten as 25-36 and

36-45 in the final version of the questionnaire; thus, the respondents who were exactly 36 years

of age might have chosen either of those alternatives.

Language proficiency

Of the eight respondents who were not born in Qingtian, four of them were born in adjacent

counties and villages, and two respondents were born in Sweden. Two respondents did not state

their place of birth.
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A substantial majority of the respondents had lived in Sweden for more than 10 years.
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60 % of the respondents aged 45+ reported that their listening comprehension of Qingtian dialect

was “fairly good” or “very good”, compared to 83 % of those aged 36-45 years, 85 % of those

aged 25-36, and 80 % of those in the age group 16-24.
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60 % of the respondents aged 45+ possessed “fairly good” or “very good” speaking skills in

Qingtian dialect, compared to 83 % of the respondents aged 36-45, 77 % of the respondents aged

25-36, and 60 % of the respondents aged 16-24. Of the four respondents who reported that their

speaking skills were “not good”, one was aged 16-24, two were aged 25-36, and one was aged

36-45.
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60 % of the respondents aged 45+ reported a “very good” or “fairly good” understanding of

spoken Putonghua, compared to 83 % of the respondents aged 36-45, 92 % of the respondents

aged 25-36, and 100 % of the respondents aged 16-24.
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50 % of the respondents aged 45+ reported “very good” or “fairly good” speaking skills in

Putonghua, compared to 83 % of the respondents aged 36-45, 92 % of the respondents aged

25-36, and 100 % of the respondents aged 16-24.

It is worth noting that the two Sweden-born participants both reported a high proficiency (“very

good” or “fairly good”) in both Putonghua and Qingtian dialect.

Language practice

Since these questions were phrased slightly differently in the Swedish language version of the

questionnaire, their results will be presented separately.
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32 % of the respondents reported speaking only Qingtian dialect to older friends from Qingtian,

with 37 % mostly speaking Qingtian dialect. Only 5 % of the respondents reported speaking only

Putonghua to Qingtianese friends older than themselves.

Note: this question was omitted in the Swedish language version of the questionnaire.
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11 % of the respondents reported speaking only Qingtian dialect to Qingtianese friends around

their own age or younger. 40 % reported mostly speaking Qingtian dialect, 37 % reported

speaking mostly Putonghua, and roughly 13 % reported speaking only Putonghua.

One of the Swedish-born participants responded that they have no Qingtianese friends around

their own age, and the other reported that they speak mostly or only Putonghua with Qingtianese

friends around their own age.
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About 74 % of the respondents reported only speaking Qingtian dialect with their parents. 13 %

reported speaking mostly Qingtian dialect, 5 % reported speaking mostly Putonghua, and 8 %

reported speaking only Putonghua.

Among the respondents who used the Swedish language version of the questionnaire, one

responded that they mostly or only spoke Qingtian dialect with their parents, and the other

respondent said they spoke a mix of Putonghua and Qingtian dialect.
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87 % of the respondents reported speaking only Qingtian dialect with their grandparents.

Roughly 5 % reported speaking mostly Qingtian dialect, and 8 % reported speaking only

Putonghua.

Among the respondents who used the Swedish language version of the questionnaire, both

responded that they mostly or only spoke Qingtian dialect with their older relatives.
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Out of the 30 respondents who reported having children, 57 % reported speaking only Putonghua

with them. 33 % reported speaking mostly Putonghua, 5 % reported speaking mostly Qingtian

dialect, and less than 3 % reported speaking only Qingtian dialect with their children.

Both of the respondents who used the Swedish language version of the questionnaire reported

not having children.

Language attitudes
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60 % of the respondents aged 45 + totally agreed with this statement, compared to 56 % of the

respondents aged 25-36, and 20 % of the respondents aged 16-24. 36 % of the Chinese-born

respondents who have been living in Sweden for less than 10 years totally agreed with this

statement, compared to 46 % of those who have been in Sweden for over 10 years. Only the two

Swedish-born respondents somewhat or totally disagreed with this statement.
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70 % of the respondents aged 45+, 75 % of the respondents aged 36-45, and 77 % of the

respondents aged 25-36 somewhat or totally disagreed with this statement. Among the

respondents aged 16-24, 60 % totally disagreed and 40 % said that they totally agree.

Out of the Chinese-born respondents who have been in Sweden for less than 10 years, 21 %

somewhat or totally agreed with this statement, and 64 % somewhat or totally disagreed. 80 % of

the Chinese-born respondents who have lived in Sweden for over 10 years somewhat or totally

agreed with this statement.
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39 % of the respondents aged 25-36 and 40 % of the respondents aged 16-24 totally agreed with

this statement, compared to 50 % of the respondents aged 36-45, and 60 % of the respondents

aged 45+. Out of the Chinese-born respondents who have been in Sweden for less than 10 years,

36 % totally agreed with this statement, and 39 % somewhat or completely disagreed. 54 % of

the Chinese-born respondents who have been in Sweden for over 10 years completely agreed

with this statement, and only 17 % somewhat or completely disagreed.
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80 % of the respondents aged 16-24 reported that they would feel very sad if Qingtian dialect

were to go extinct, compared to only 25% of the respondents aged 25-36, 20 % of the

respondents aged 45+, and 8 % of the respondents aged 36-45. Among the Chinese-born

respondents who have been in Sweden for less than 10 years, 29 % would feel nothing in

particular if Qingtian dialect were to go extinct, compared to 33 % of those who have been in

Sweden for more than 10 years. 21 % of the Chinese-born respondents who have been in Sweden

for over 10 years, and 21 % of those who have been in Sweden for less than 10 years responded

that they would feel very sad should Qingtian dialect go extinct.

Statistically relevant information
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There were slightly more men than women among the respondents. There was no obvious

correlation between gender and language attitude, nor between gender and self-attested language

proficiency.
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The vast majority of the participants were over 25 years of age, with the largest number of

participants reporting to be between 25 and 36 years old. The age group 16-24 was somewhat

underrepresented. No participants in the study were between 0-15 years of age.

55



The majority of the participants listed “high school” (gaozhong 高中) or “junior high school”

(chuzhong 初中) as their highest level of education. The respondents with a university education

reported a higher proficiency in Putonghua (88 % of the respondents who listed “university” as

their highest of education reported understanding and speaking Putonghua “very well”,

compared to 42,5 % overall), appeared to be somewhat more emotionally attached to Qingtian

dialect (38 % of those with a university education would be “very sad” if Qingtian dialect went

extinct, compared to 20 % overall), and were less likely to describe Qingtian dialect as

“rural-sounding” (63 % of those with a university education totally disagreed with the statement

“Qingtian dialect is bumpkinish/rural-sounding”, compared to 40 % overall). 75 % of the

respondents with a university-level education also “totally agreed” with the statement that it is

more important to learn Putonghua than Qingtian dialect, compared to 47.5 % overall.

Two of the respondents who filled out the Chinese language questionnaire had attended Chinese

language education in Sweden, and both of the participants who used the Swedish language

version of the questionnaire had attended Chinese language education. However, there was no

clear correlation between having attended Chinese language education in Sweden and having a

negative/positive attitude towards Qingtian dialect.
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Interviews

In total, five Sweden-based Qingtianese agreed to be interviewed. The participants were

promised complete anonymity, and therefore the data will be presented in a way that does not

compromise their personal integrity. One of the interviews was conducted in Swedish, while the

rest of the interviews were held in Chinese (Putonghua). Out of convenience for the reader, and

to ensure that all participants enjoy the same level of anonymity, the interactions are here

translated into English.

The interviews were semi-structured, meaning that while some questions were put to all of the

participants, the interviews generally followed the natural flow of a conversation. Some

questions were put to all of those interviewed, such as: How would you feel if Qingtian dialect

were to disappear? What adjective would you use to describe Qingtian dialect? Do you think

someone who does not speak Qingtian dialect can still be seen as “Qingtianese”?

In total, three women and two men were interviewed for this part of the study. Three of the

participants were roughly 25-35 years of age, and the other two were between the ages of 40-50.

Two of the participants had been in Sweden for roughly five to ten years; one of the participants

had been in Sweden less than five years; two of the participants had been in Sweden for more

than ten years, one of them having been in Sweden since childhood. Four of the interviews were

held in person, and one of the interviews was held over the phone.

Attitudes toward Qingtian dialect

“You qinqiegan 有亲切感” was a phrase used repeatedly among several of the interviewees

when asked to describe how they view Qingtian dialect, roughly translating to “having an

intimate feeling”. Those interviewed reported feeling a strong feeling of connection towards

fellow speakers of Qingtian dialect. None of the interviewees said that they saw Qingtian dialect

as ugly or rural-sounding, with two of the interviewees describing Qingtian dialect as

“beautiful-sounding” and “elegant”. Two of the interviewees also stated that “there are things

you can say in Qingtian dialect that you could never express in Putonghua”. However, it was
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clear that most of the interviewees did not perceive Qingtian dialect as particularly ‘important’ or

‘useful’, especially compared to Putonghua:

Researcher: If, in the future, the Qingtianese in Sweden were to speak only Putonghua,

how would you feel?

Interviewee A: Well… The children of Qingtianese immigrants here, the second and third

generation Qingtianese, they will of course speak Qingtian dialect less and less. But… Of

course there is some sense of sadness, but the thing is, what is absolutely most important

is Putonghua. With Putonghua you can communicate with whomever. Putonghua is a

language for a very big group, and I think, Putonghua is quite important, more important

than dialects.

Only one of those interviewed initiated a conversation about Qingtian dialect’s cultural value;

they said that Qingtian dialect is to Putonghua what “local European languages” such as Swedish

and Danish are to English, and argued that local dialects and cultures such as Qingtian dialect

and Qingtian culture are an important part of China’s cultural heritage. The other interviewees

did not mention the cultural value of Qingtian dialect unless directly prompted, and argued that

the ubiquitousness of Putonghua makes it inherently more important than Qingtian dialect.

Language practice

Out of the five interviewees, four were fluent speakers of Qingtian dialect. (One of the

interviewees did not speak Qingtian dialect fluently due to their parents’ decision to only speak

Putonghua at home, and expressed regret over this.) These four participants were asked whether

or not they are able to use Qingtian dialect to talk about any topic. Below is an excerpt from one

of of these conversations:

Researcher: Are you able to use Qingtian dialect to discuss any topic whatsoever? For

example, economics, medicine, politics… can you discuss these things using only

Qingtian dialect?
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Interviewee B: These things… maybe the older generations can use Qingtian dialect to

talk about these things.

I: For us, if there are some uncommon words, we maybe don’t know how to say them [in

Qingtian dialect] (...) If we talk normally, about normal things, we have no problem

speaking, but if we talk about these topics that you mentioned, maybe we have to think

for a bit.

R: So, in these situations, do you switch to speaking Putonghua?

I: Yes, then we start speaking Putonghua instead.

Only one person out of those interviewed reported having no difficulties at all talking about

‘advanced topics’ such as politics in Qingtian dialect.

The participants were also asked if there are any situations in which they would feel reluctant to

speak Qingtian dialect. An interesting exchange took place when discussing whether or not a

participant would speak Qingtian dialect with a doctor at a hospital:

Researcher: Are there any situations where you would feel reluctant to speak Qingtian

dialect? For example, if you go to the hospital, would you switch to Putonghua?

Interviewee C: Well, of course, that depends on where the hospital is. In Qingtian or in

China or…

R: In Qingtian.

I: Well, in Qingtian, if you go to the hospital, normally you would of course speak

Putonghua. At least, we young people would of course use Putonghua, but the elderly

would probably speak Qingtian dialect.

R: Why is that? Why do young people not speak Qingtian dialect at the hospital?

I: Because we are all educated! *laughs*

I: The elderly have never gone to school, they only know how to speak their own local

dialect. So, you know, they don’t know how to speak Putonghua. Unless, of course, a

young person would go with them to the hospital, then we would do the talking for them.

R: But, for instance, if the doctor also spoke Qingtian dialect, why would you use

Putonghua to speak with him?
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I: It feels like… it feels like it’s more professional you know, like, Putonghua is… better

for communication. Some dialects, for us young people, we already have these problems

that… well, for example, sometimes [when you speak dialect], your pronunciation isn’t

totally correct, and then they don’t understand what you say.

R: So, you are saying, for young people like you, your pronunciation is sometimes a bit

off. Well, for the next generation, that is for people who are younger than you, are their

pronunciation even more… are they even less fluent in their dialect?

I: Yes, of course! Definitely! Because… for example, if we’re not at home, if we’re

outside, we all speak Putonghua. We don’t speak Qingtian dialect. Unless you’re

somewhere together with your own mother, for example. For people of my generation,

we sometimes speak dialect with our mothers. But normally, I mostly speak Putonghua

with my mother nowadays. Maybe, with your grandparents, you would still speak

Qingtian dialect.

Two of those interviewed stated that they would always feel comfortable speaking Qingtian

dialect with their fellow Qingtianese, no matter the circumstances.

Identity

All of the respondents seemed to believe that “Chineseness” is closely connected with being able

to speak Chinese. Note that the interviewee in the excerpt below seems to equate “knowing

Chinese” with “knowing Putonghua”:

Researcher: For example, if someone does not speak Chinese… that is, if a Chinese

person grows up abroad, and does not know how to speak Chinese, do you still think that

they are “Chinese”?

Interviewee C: No.

R: No?

I: No, then they’re not Chinese.

R: So then they would be a foreigner?
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I: A Chinese person who does not even speak Putonghua [sic], how could you ever call

them Chinese? *laughs*

The notion that Chinese language skills and Chinese identity are closely connected was shared

by all participants:

Researcher: If you had not learned Chinese, or if you had forgotten how to speak Chinese

[while growing up in Sweden], do you think you would have seen yourself as “less

Chinese”?

Interviewee D: Definitely. Absolutely.

However, none of those interviewed could give a clear answer as to whether or not someone who

does not speak Qingtian dialect can be seen as “Qingtianese”. It appears that the notion of

“Qingtianeseness” is more elusive than “Chineseness”:

Researcher: For example, a person who does not speak Qingtian dialect… do you think

that a person like that could still count as “Qingtianese”? For example, if his parents are

both from Qingtian, but he himself doesn’t speak Qingtian dialect…

Interviewee A: This depends on from which perspective you view this. You can’t say that

someone is not Qingtianese just because they do not speak Qingtian dialect. But,

likewise, you can’t say that someone is “Qingtianese” simply because they can speak

Qingtian dialect. This… also, there are a lot of Qingtianese who have emigrated, and who

have lived abroad for a long time. Basically, you could say that they are Qingtianese, but

you could just as well say that they are not Qingtianese… I think this is all very blurry.

But from my personal perspective, those who have moved abroad, most of them…

Because, the environment you live in inevitably changes you, no matter who you are…

So, if someone is Qingtianese or not, it all depends on your perspective.

All of the participants seemed to agree that a person with Qingtianese parents would always be

“Qingtianese” in some sense of the word, but several pointed out that someone who does not
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speak the dialect would probably feel like an outsider, and that they would be more or less

excluded from the Qingtianese community.

Language transmission and vitality

Out of the five interview subjects, no one saw it as a likely scenario that Qingtian dialect would

go extinct. All of the participants expressed that Qingtian dialect is at no risk whatsoever of

being replaced by Putonghua in China, and two of the participants were also explicitly confident

that Qingtian dialect would not be replaced by Putonghua in overseas communities. Most of the

interview subjects, however, acknowledged that younger speakers generally are less fluent in

Qingtian dialect than their elders.

Out of those interviewed, only one of the participants stated that they would make sure that their

children learn Qingtian dialect. A common line of reasoning was that it is more important for

Sweden-born second-generation Qingtianese to learn Putonghua because of its usefulness, and

that teaching children Putonghua needs to be prioritized over teaching them Qingtian dialect.

Below is an excerpt from one of the interviews, discussing Chinese language education:

Researcher: If your children were to refuse to study Chinese, if they did not want to go to

Chinese language classes, how would you react? (...) Is it important for you that your

children learn Chinese?

Interviewee A: I myself have never encountered any such problems – my children have to

study Chinese. For them to learn an additional language is like equipping them with an

additional skill. I think this is the case no matter where you come from. But, for me, that

my children are able to speak the language of my home country, this is very important.

(...)

R: Well, for example, if there were Qingtianese language lessons available, how would

you feel about that? Would you let your children participate?

I: I think that would be very nice! That would be super cute! But… I mean, of course I

would let them participate, but then again you also have to take into account if they are

interested in going.
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For this person, it is not a matter of discussion that their children should attend Chinese language

classes and learn Putonghua, but when it comes to Qingtian dialect, even if there were Qingtian

language classes available it would be an optional, fun activity for the children to participate in.

The interviewee describes the very notion of Qingtian language classes as “cute”.

The only participant who vowed to teach their children Qingtian dialect cited the cultural

importance of Qingtian dialect as one of their main reasons, and also said that Qingtian dialect is

the language “closest to their heart”. However, they emphasized that they would make sure their

children learn Putonghua as well.

Observations

During the process of recruiting participants for the study, the author of this thesis engaged in

numerous conversations with local Qingtianese about their language practice, about their attitude

toward Qingtian dialect, and other related topics. While most Qingtianese were reluctant to

participate in the study itself, many were still interested in discussing these issues, and many

were particularly curious about the reasons behind conducting this type of study.

There was some overt skepticism towards conducting a study about Qingtian dialect, particularly

among elderly restaurant workers. Many Qingtianese who were approached and asked whether

or not they were willing to fill out the questionnaire expressed incredulity, at times bordering on

hostility:

“Why would you do such a study? Putonghua is written, Qingtian dialect is spoken,

totally different things, no need to write about it.”

“Why would you want to study Qingtian dialect?”

“How come you want to study Qingtian dialect? Is your girlfriend Qingtianese?”

“Qingtianese is not a written language, it’s just spoken.”

63



Oftentimes, when trying to persuade them to participate in the study, the discussions quickly

started revolving around the level of usefulness - or rather, the lack thereof - of Qingtian dialect.

Many wanted to explain that Qingtian dialect is not a written language, as if to convey that it is

not a real language, and that it is not worth examining. This was also cited as one of the main

reasons for why they did not wish to participate.

ANALYSIS AND DISCUSSION

Regrettably, no participants in the ages 0-15 were recruited for this study. Had the Chinese

language school in Stockholm not been closed due to the ongoing pandemic, there might have

been a higher number of younger participants and/or second generation Qingtianese. The design

of the flier with a link to the questionnaire survey by QR-code also seems to have discouraged

some elderly from participating. Overall, this study was done with a small number of

participants, and with a clear underrepresentation of some age groups: for example, not only did

no one under the age of 16 fill out the questionnaire survey, out of those who agreed to be

interviewed, no one was under the age of 25, or over the age of 60. The results of this study are,

therefore, indicative at best.

Most of the Sweden-based Qingtianese seem to have a relatively positive attitude towards

Qingtian dialect. Few respondents, no matter their age, would describe Qingtian dialect as “ugly”

or “bumpkinish”. However, many participants – especially those over the age of 45 – seemed to

deem it more important to study Putonghua than to learn Qingtian dialect: 60 % of the

respondents aged 45+ totally agreed with the statement that it is more important to learn

Putonghua than to learn Qingtian dialect, compared to 39 % of the respondents aged 25-36, and

40 % of the respondents aged 16-24. There also seems to be some disparity in emotional

attachment toward Qingtian dialect between younger and older respondents: 80 % of the

respondents aged 16-24 reported that they would feel very sad if Qingtian dialect were to go

extinct, compared to only 20 % of the respondents aged 45+. This tallies with previous findings

that younger generations often feel a greater emotional attachment to their heritage language

compared to their elders.
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At a quick glance, one might draw the conclusion that since the results of the questionnaire

survey show no direct decline in proficiency in Qingtian dialect between the youngest and the

oldest participants, there is no ongoing language shift from Qingtian dialect to Putonghua among

Qingtianese in Sweden. However, it needs to be stressed that no one younger than 16 participated

in the study, and overall, there are many clear indications of an ongoing language shift: 74 % of

the participants spoke only Qingtian dialect with their parents, and 87 % spoke only Qingitan

dialect with their grandparents, but less than 3 % spoke only Qingtian dialect with their own

children. To again quote Julia Sallabank: “intergenerational transmission in the home is the only

real gauge of a language’s vitality”.

Numerous studies have shown that Putonghua has the highest prestige of all Chinese language

varieties, and as previously mentioned, prestige and language attitudes are heavily connected to

language vitality. The results of the questionnaire survey, as well as the findings of the

interviews, seem to confirm that Qingtian dialect has less relative prestige than Putonghua. That

many who declined to participate in the study denounced Qingtian dialect as “just a spoken

language” – citing the lack of a writing system for Qingtian dialect as a reason why one should

not bother to do research on it – further strengthens this hypothesis.

It is highly likely that the children of those who participated in this study would report a low

proficiency in Qingtian dialect. The results of the questionnaire survey as well as the findings

from the interviews also show that Sweden-based Qingtianese are less likely to speak Qingtian

dialect with younger friends or friends around their own age, compared to speaking to friends

older than themselves or older family members. Furthermore, the findings of the interviews show

that at least some Qingtianese are reluctant to speak Qingtian dialect in public domains, and that

they switch to Putonghua when talking about certain topics. These are all clear indications of a

low level of language vitality as described by SIL. That most Sweden-based Qingtianese believe

it is more important to learn Putonghua than to learn Qingtian dialect further indicates a future

(or more possibly, an already ongoing) language shift.
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The general consensus among Sweden-based Qingtianese seems to be that while not all

second-generation Qingtianese are able to speak Qingtian dialect, it is not threatened in Qingtian.

Very few of the participants saw it as likely that Qingtian dialect would disappear, and none of

them saw it as directly threatened; this despite strong evidence that local dialects and vernaculars

are at a risk of disappearing in China. The interview subjects saw no urgent need for them to

transfer Qingtian dialect to the next generation, and maintained that people in Qingtian will

always speak Qingtian dialect. However, as Wong and Tan posit in their 2017 study, there is a

real possibility of a language shift taking place without the speakers noticing it themselves. It

might also be the case that the language situation in Qingtian has changed from when the

participants last resided there.

The results of the questionnaire survey show that there was no significant difference in attitude

toward Qingtian dialect between those respondents who have been in Sweden for more than 10

years and those who have been in Sweden for less than that. There was also no obvious

correlation between having attended Chinese language classes and having a certain attitude

towards Qingtian dialect. While it is a reasonable assumption that newly arrived Qingtianese

immigrants ‘bring with them’ language attitudes from Chinese society, and that their language

attitudes might differ from Qingtianese long-time settled in Sweden, one should bear in mind

that even Qingtianese who have been abroad for a long period of time may still be affected by

the Chinese language society – either indirectly through their parents and relatives, or directly, if

they e.g. consume Chinese media, or if they occasionally travel back to China. It should also be

mentioned that it is not given that the participants in this study who have been in Sweden for a

shorter amount of time come directly from China; for instance, they might have come to Sweden

after a longer stay in another European country.

While only two Sweden-born respondents participated in the study, it is highly interesting that

both of them disagreed with the statement “A Qingtianese person needs to be able to speak

Qingtian dialect”, especially since none of the other 38 participants directly disagreed with this

statement. There was also a marked difference between older and younger respondents: 60 % of

the respondents aged 45 + totally agreed with the statement that a Qingtianese person needs to be

able to speak Qingtian dialect, compared to only 20 % of the respondents aged 16-24. It seems
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that the younger participants are less prone to connect ‘Qingtianese identity’ with being able to

speak Qingtian dialect, indicating that fluency in Qingtian dialect might get less and less

connected to Qingtianese identity in the future. These results are profoundly similar to those of

Ting and Ting in their 2021 study.

On a side note, the findings of the interviews seem to confirm Paciocco’s theory that for Chinese

emigrants, proficiency in Putonghua is an important part of being able to claim a Chinese

identity. Although not the main focus of this study, it was clear that the majority of those

interviewed supported the notion that being able to speak Putonghua is essential to “being

Chinese”.

Just as posited by Bankston and Henry, the attitudes of the speakers do not always mirror their

language practices. For example, although 67.5 % of the participants in this study would feel

somewhat or very sorry if Qingtian dialect disappeared, 90 % of those with children of their own

reported speaking mostly or only Putonghua with them. Children growing up in Sweden will

have no reasonable chance to learn Qingtian dialect if their parents choose to not speak it at

home, and will grow up without being able to speak their parents’ heritage dialect.

It is interesting that the respondents aged 45+ reported a lower proficiency in both Qingtian

dialect and Putonghua than all the other age groups. While it might be the case that the older

respondents are simply more humble or self-effacing than the younger dito, a more probable

explanation is that at least some of the older respondents grew up under the time of the Great

Proletarian Cultural Revolution (1966 – 1976), a time when pursuing an education was

discouraged. The generation that grew up under these chaotic circumstances is sometimes

referred to as “the lost generation” (shiluo de yi dai 失落的一代), and many of them were

robbed of the opportunity to learn how to read and write properly; that some elderly Qingtianese

displayed low literacy in both Chinese and in Swedish strengthens this supposition. While this

technically would not cause them to report a lower proficiency in being able to understand

spoken Qingtian dialect, it might be that a lack of a coherent education has left them with a

limited vocabulary, and that they feel that they are not able to follow conversations about certain

topics.
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It is noteworthy that the majority of the dialect studies published in China all but conclude that

the Chinese government’s efforts to spread Putonghua is not to blame for the general decline in

proficiency in, and use of, local dialects. Several of the authors explicitly state that they are not

protesting the government’s efforts of promoting Putonghua as the main language to be used in

schools and public life, and many of them also indiscriminately quote Xi Jingping and Mao

Zedong in their studies and articles. In contrast, in similar studies published outside of China,

most researchers openly state that they believe it to be a matter of time before heritage dialects

become replaced by Putonghua, largely because of governmental efforts to promote Putonghua

over local vernaculars. One may draw the conclusion that Putonghua’s role to foster, strengthen,

and protect “national unity” makes it a politically sensitive topic of research in China.

Most participants in this study would best be defined as ‘working class’, with most of them

working as chefs and waiters in Chinese restaurants, and the majority of them not having

received a higher-level education. As mentioned by Sallabank, transmission of the heritage

dialect or ancestral language can, under some circumstances, be viewed as somewhat of a luxury,

something not afforded to those who are struggling at the bottom of Maslow’s pyramid of needs.

For those who struggle to pay the rent and put food on the table, identity and self-fulfillment are

secondary to the potential material benefits of being able to speak a high-prestige, global

language – for them, to have their children learn an economically useful language (Putonghua)

outweighs the less tangible benefits of transmitting their heritage language (Qingtian dialect).

That the university-educated respondents reported a significantly stronger emotional attachment

to Qingtian dialect than the other participants indicates that there might be some truth to this

theory.
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SUMMARY AND CONCLUSION

Qingtianese immigrants in Sweden appear to have a relatively positive attitude toward Qingtian

dialect, although it is clear that its relative prestige is considerably lower than that of Putonghua.

There are many indications of an ongoing language shift from Qingtian dialect to Putonghua

among the Sweden-based Qingtianese, the strongest indication of this being that less than 8 % of

the participants reported speaking mostly or only Qingtian dialect with their children at home.

There were some apparent generational differences in attitude towards Qingtian dialect between

the younger and the older participants, especially in regards to the perceived importance of being

able to speak Qingtian dialect in connection with claiming a Qingtianese identity. There were no

discernible differences in attitude towards Qingtian dialect between newly arrived and longtime

settled Qingtianese immigrants in Sweden.

A larger follow-up study is needed to confirm the results of this small, highly limited, study.

FUTURE RESEARCH

A larger study with more participants and a more diverse population would be needed to confirm

the findings of this thesis; preferably using the same quantitative and qualitative method, in order

to better compare the results.

It would be interesting to compare the results of this study with Qingtianese populations in other

countries, for example in Spain or Italy. Similar attitude studies could also be conducted among

other Chinese diaspora groups in Sweden – e.g. Sweden-based Cantonese, Sweden-based

Taiwanese, etc. – to see if there are similarities or discrepancies in their attitudes to their

respective heritage dialects. Lastly, it would be highly interesting to examine the current

linguistic situation in Qingtian County in China.
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