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Abstract: This paper uses an environmental justice framework which is expanded through decolonial theory to analyse 
whether the mine permitting process used by the Swedish state does justice to local people’s opinions, perspectives and 
cultural histories. The specific case of Gállok is chosen as it is widely known in national and international circles and 
therefore has potential to make long-term impact. Research analysing the Swedish permitting process and its 
implications is severely lacking, thus this paper aims to act as an important stepping stone for future research into the 
subject. To answer the question, yarning was used to capture local perspectives in Jokkmokk. The conversations were 
later transcribed and coded using the expanded forms of justice as main coding topics. The results show that the inclusion 
of local communities in the consultation process is mostly symbolic and that they have no say or power over project 
details. The conversations also revealed that there is an overwhelming belief that the benefits to the local community 
are greatly exaggerated, while costs are understated. The analysis shows that the local communities, especially the Sámi 
sub-group, would have to bare the largest part of ecological and social damages, while overall benefits would be 
minimal. Finally, the paper argues that the Indigenous community members in northern Sweden cannot live according 
to their own ways, as land alterations from industrial developments force them to adapt, in order to be able to continue 
herding reindeer. This study fills a gap in research looking at the permitting process in the Swedish context as a potential 
source of oppression from a local community’s perspective. It emphasises the importance of understanding and 
addressing a larger system’s subsystems in order to cause an eventual transition towards more equitable functioning.  
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Summary: This thesis is an analysis of the Swedish mine permitting process and whether it is equitable towards the 
local people, who live close to these industrial projects. More specifically, the work analyses the case of Gállok, where 
a mine is being proposed on ancestral Indigenous land. The work is built on the environmental justice theory framework 
which is further expanded by using decolonial theory to make it more appropriate for the local context of research 
related to Indigenous communities in the north of Sweden. To answer the research question, field research was 
conducted in the town of Jokkmokk, close to the proposed mining site. To understand the local perspectives, yarning 
was chosen as the method of choice. Yarning is a conversation-based methodology which allows the participant to share 
points which are important to them without being limited to a particular structure or formal requirements. These 
conversations were later transcribed, coded and analysed based on the different forms of justice contained in 
environmental justice theory as employed in the thesis. The results show that inclusion of the local community is mostly 
symbolic and does not actually give them any power to alter details relating to the project being proposed. The results 
also indicate that there is overwhelming belief that the community of Jokkmokk is unlikely to really benefit from the 
Gállok mine. This is because the locals and especially the Sámi sub-population would be most impacted by the negative 
environmental and social effects of mining, while receiving little to none of the economic benefits. Lastly, the work also 
argues that due to land alterations related to industrial developments, the Sámi people cannot live in ways which they 
would deem fit. This means that they have to adapt to the project outcomes in order to be able to continue reindeer 
herding. As a result, this thesis addresses an existing research gap related to the Swedish mine permitting process and 
emphasises the importance of understanding the subsystems of a larger system as potential sources of oppression.    
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1. Introduction 

1.1. Problem statement 

The worldwide demand for minerals and therefore mining is rising. Sweden delivers 93 percent of iron ore, 
36 percent of zinc and 10 percent of copper in Europe (SGU, 2020). That makes Sweden the biggest iron 
ore supplier in Europe and an important player ensuring a local supply of minerals. One reason for the high 
demand of these minerals is the increasing production of renewable energy capture systems such as wind 
turbines and solar panels. Considering the worldwide energy demand which is set to rise by 47 percent by 
2050 (EIA, 2021) and the increased understanding that society is approaching planetary boundaries, 
renewable energies are essential. As a result, private companies and nations are increasing their efforts to 
acquire a supply of essential minerals such as lithium, copper, iron for the green transition (Church and 
Crawford, 2020; Church and Crawford, 2018; Nate et al., 2021).  The mineral extraction has risen by 53 
percent over the last 50 years in Sweden (SGU, 2020). Nevertheless, focussing on energy transition to ensure 
a shift towards a more sustainable future dismisses environmental and social dimensions of sustainability. 
To give some examples, mining leads to loss of quality of life due to loss of land, surrounding areas 
becoming uninhabitable, poisoning of water and soil because of chemical leaching (Österlin and Raitio, 
2020; Hilson, 2002; Shackleton, 2020; Worlanyo and Jiangfeng, 2021). The aforementioned costs are felt 
by the local communities living close to the mining areas. These mining sites are predominantly 
concentrated in the north of Sweden, an area which is also known by the Indigenous people living there as 
Sápmi (Blåhed and San Sebastián, 2021; Raition et al., 2020; Spangen et al., 2015). There is a history of the 
state prioritising its economic gains over the local and especially the Indigenous people resulting in an unjust 
situation from their perspective. The economic prioritisation also causes environmental damage whereby 
species are displaced or led to the brink of collapse. One could argue that a just permitting process would 
account for such effects so that they may be prevented or minimised. If such actions are not done, the 
permitting process can lead to injustice being inflicted on the local populations and cause the local 
environment to be disregarded in favour of development (Raition et al., 2020). Understanding this, it is clear 
why research into the inner workings of the permitting process is essential. Nonetheless, there is a lack of 
research looking into the effects of the mine permitting process on local population’s rights in the Swedish 
context. Some papers mention the permitting process as a potential source of injustice and disregard 
(MacPhail et al., 2022; Petterson et al., 2015), but do not examine it in depth. In order to change the 
functioning of a large system, its smaller parts need to be examined, understood and areas identified for 
change so that an overall shift towards equitable functioning can be achieved. This is currently not done 
which makes it difficult to understand what the potential sources of injustice within the greater system of 
mining can be.  
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1.2. Research questions 

The main problem is that currently there is an overly dominant focus on achieving a transition to sustainable 
energy use which means that there is an increase in mining to supply minerals for the transition. However, 
the argument can be made that with too much focus on the energy transition, social and environmental 
pillars of sustainability have been deprioritised thus giving priority to resource extraction in Sápmi 
(Lawrence and Larsen, 2017). This is why the thesis looks at the mine permitting process in Sweden. The 
aim is to understand whether the current version of the permitting procedure used by the Swedish state is 
equitable towards the local people and in this way fills a research gap that currently exists. As a result, the 
following research question arises: 
             
How do perspectives of environmental justice (EJ) help to explain decision-making toward mining permits 
by the Swedish state in consideration of local people’s rights, opinions and cultural histories?  
  
The following two sub-research questions are also devised to help give a more in-depth understanding of 
local perceptions of the process and to better comprehend the equitability of the permitting process: 
  

1.     What are the perspectives of local people on the decision-making processes for mine permit 
approvals? 

2.     Do the decision-making processes and outcomes demonstrate equitable consideration of local 
perspectives?  

 
 
 

1.3. Methodological overview of the thesis  

The following section aims to provide a broad overview of the thesis structure in order to make it more clear 
and therefore easier for the reader to follow along. It also gives justification for the decisions made all 
throughout the thesis relating to, for example, choice of theory or certain types of methodology. This is done 
on a chapter-by-chapter basis starting from chapter two. 

The second chapter consists of a literature review and background information. It contains a 
description of the Gállok case, and a general overview of key stakeholders and their interests. The Gállok 
conflict was chosen as it is one of the most prominent mining cases with community resistance in Sweden, 
(Dahlberg-Grundberg and Örestig, 2016; Öhman, 2013). I, therefore, argue that it has the highest chance of 
having long-term impact on how mining is conducted in Sweden. As a result, I feel it is important analyse 
the case from as many perspectives in order to show that the current mining mechanisms employed by the 
state are not equitable and need change. Moreover, I include a stakeholder analysis because it is important 
to understand where each of the stakeholders stands in terms of firstly their interests and secondly their role 
within the case. Additionally, this helps the reader to have a better understanding of the results section and 
the nuanced meaning behind the quotes collected during field research. The second section of the second 
chapter delves into the mine permitting process in Sweden. The description is given to provide the reader a 
basic, yet fundamental understanding of the permitting process which is later on discussed from an 
environmental justice perspective. The choice of working on the permitting process is based on the fact that 
the subject is under-researched even though papers have postulated that it may be a source of local 
community suppression. Therefore, I felt the need to fill the research with my thesis.  

 The third chapter of the thesis presents the theoretical background. Moreover, each form of EJ is 
looked at in depth. I chose EJ theory as it has its roots in understanding how communities of colour in the 
United States were disproportionately harmed by industrial waste close to their homes. The concept of 
environmental justice deals closely with race, industrialism, and understanding how less privileged 
communities often become unwilling victims of profiteering businesses. Reading about the case of Gállok 
it seemed to match for what EJ theory is often used for, therefore the decision was set. Additionally, injustice 
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is enacted in many nuanced forms, therefore, it was important to choose a framework which allowed to 
capture these nuances. Moreover, I use decolonial theory to expand on the justice of recognition. Research 
shows that research employing EJ theory from the global north often lacks this feature and thus I deemed it 
important to break the cycle and make an effort to adapt theory to a local Indigenous context (Hein and 
Dünckmann, 2020). I also chose to expand on justice of recognition as it seemed to be the form of justice 
which lacked the most and the expansion of which would benefit the theory the most.  

The fourth chapter contains the method section and gives insight into the methodology which was 
used in conducting the research for the thesis. This section also provides argumentation for why certain 
steps were taken and, in some cases, argues against other methodologies. Yarning was chosen as the method 
for several reasons. Firstly, it is a participatory method that can be implemented within limited time. 
Research shows that participatory methods are lacking in research related to Indigenous populations 
(Dadich, 2019; Drawson et al., 2017). Therefore, it was again important to incorporate this element into the 
thesis. Secondly, yarning allows the participants to express themselves freely without worries of sticking to 
a prescribed format thus providing them with a safe space for sharing. Lastly, the qualitative nature of the 
data was prioritised over quantitative research methods due to the lack of research on the mine permitting 
process. 

The fifth chapter consists of the results section and contains in-depth descriptions of conversations 
gathered during field research in Jokkmokk. The results are not analysed here. Instead, they are presented 
in their raw form corresponding to the three forms of justice being used in work. This is done to enable 
clarity while also showing the different layers and forms of injustice.  

 The aim of the discussion chapter is to answer the research and sub-research questions. This is done 
by applying the chosen theoretical framework to the data from the results section. The outcomes in the 
discussion section are also compared to existing research in order to understand whether the findings support 
or counter existing research on the topic. Additionally, broader implications of the results are also discussed. 
All of this is done to help understand why the work is important and how it fits into the wider scientific 
body of knowledge.  

In the final part of the thesis, the main findings are briefly reiterated, the implications for research 
are touched upon, and a take home message is presented thus concluding the body of the thesis.  
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2. Literature review and background  

2.1. Case of Gállok 

Gállok is a proposed iron ore mining site in the municipality of Jokkmokk, situated in the province of 
Norrbotten in northern Sweden. The site itself is divided into two locations - Gállok north and south. The 
company which is currently the main proponent of the mining operation is the United Kingdom (UK) based 
Beowulf Mining PLC. After conducting geological exploratory studies, the company determined that there 
are significant amounts of iron ore which can be profitably extracted (Beowulf mining PLC, 2010)  

However, the local community which also includes Sámi communities, expressed their 
dissatisfaction with the proposed project. The mine is planned on ancestral Sámi lands. Moreover, the lands 
which would be altered during the mine operation are important reindeer grazing areas for the local Sámi 
Jåhkågaska and Sirges villages. The locals also bring up concerns over the tailings dams that would have to 
be created to support the mining operation. They would be located close to the Lule river which is used both 
locally and by thousands of people downstream. Moreover, there is a significant risk that if the mine is 
permitted, the region would lose its UNESCO world-heritage status (Johansson, 2021). On the 1st of July 
2013, a small group of protesters opposing the mine set up a road blockade. However, the blockade was 
forcefully disassembled. Nonetheless, in the time after there were several protests of different sizes and 
capacities (Öhman, 2014). In 2014, Norrbotten county ruled against the project. This decision was 
consequently overruled by Bergsstaten which is the state’s geology decision-making body. This resulted in 
the decision being passed over to the national Swedish government (Raition et al., 2020).  

In the meantime, there has been an increasing mass of local and international support for the local 
communities opposing the mine. Greta Thunberg and local environmental groups have been visiting the 
proposed site (Boffey, 2022) to bring awareness of the damages to the local area if the project is given the 
green light (Johnson, 2022). Moreover, special rapporteurs forming a part of the United Nations (UN) 
Human Right Council’s investigative body have urged the state against the opening of the Gállok mine 
(UNRIC, 2022). They cite worries of lack of good faith in the consultation process, the failure to obtain 
free, prior, and informed consent from Sámi communities and the inevitable land alterations which would 
negatively impact Sámi in the area (Reuters, 2022). Furthermore, on the 11th of February, the minister of 
trade, Karl-Petter Thorwaldsson, was handed a petition with over 70,000 signatures against the Gállok mine 
(Otto, 2022). In response, minister Thorwaldsson said that the decision is “very difficult” (Widestrand, 
2022). Yet he sees it as a matter beyond Sámi and their history with the Swedish state to also include national 
interest. The final decision was made on the 22nd of March, whereby the national Swedish government 
conditionally approved the project. Their approval also includes twelve rules which needed to be followed 
by the mine operator in order to minimise environmental and social impacts towards the local community, 
especially the Sámi (Regeringen, 2022).  

2.1.1. The state 

As is mentioned in chapter 1.1, Sweden is the biggest supplier of a number of key minerals in Europe (SGU, 
2020). As a result, they have an interest in maintaining this position, especially with the current geopolitical 
climate where nations try to secure supply chains of key minerals needed for green energy transitions 
(Church and Crawford, 2020). Such a position, however, is likely to come at a social and environmental 
cost to the Indigenous community living in the north (Church and Crawford, 2020). The state’s extractivist 
pursuits related to Sámi date back to the 17th century. In the 1630’s the state discovered the first silver ore 
deposit in Nasfjäll, northwest of Arjeplog located in Norrbotten county. As part of the mining operation, 
the local Sámi were forcibly recruited to transport the ore to Piteå, as reindeer formed an indispensable 
means of transport (Lundmark, 1998). However, the wages were not sufficient to live on. This resulted in 
some Sámi resorting to begging while others fled to Norway or further north in Sweden (Lundmark, 1998). 
Even though later on, the forced labouring stopped, cultural oppression strengthened. In the 1800s, Sweden 
started implementing a number of ‘Swedification’ policies. The policies meant that the Sámi were forced 
into Christianity, had to attend segregated schools, were not allowed to wear their traditional clothing or 
speak their languages. All of this was done based in belief that the Sámi populations were ‘backwards’ and 
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‘uncivilised’. The enforcement of these policies lasted until well into the 1970s (Chaterjee, 2021). Even 
though such malicious labour and cultural suppression practises are no longer the norm in Sweden, the 
majority of mining operations and therefore cultural oppression still takes place on traditional Sámi lands 
in north of Sweden. An estimated 98.5 percent of the value of mineral extraction takes place on Sámi 
territories and the overall trend is set to maintain this trajectory (Lawrence and Larsen, 2017).  

2.1.2. The Beowulf Mining company 

Beowulf Mining PLC is a UK based geological exploration company. They are the current owners of the 
mining licence for Gállok north which they purchased in 2006. In 2010, Beowulf Mining acquired the 
licence for Gállok south from its previous operator Tasman Metals. After conducting exploratory studies, 
the company has determined that the proposed mining site is likely to contain around 700 million tonnes of 
iron ore which can be extracted profitably (Beowulf mining PLC, 2010). Understanding this, one can be 
certain that the company has an interest in starting and profiting from the mine.  

 

2.1.3. The local people 

The local communities in northern Sweden are composed of members from the majority and Indigenous 
cultures. This section addresses the majority culture, while the Indigenous members will be discussed in the 
latter section. The population density in northern Sweden is very low with an estimated density of below 
five people per square kilometre (Informationsverige.se, n.d.). As a result of the low population density, the 
people living in the north have to deal with the resulting consequences. The overall population in northern 
Sweden is in decline. This is due to the younger population moving south-ward in search of better job 
opportunities thus leaving behind an ever-ageing population (Hassen, 2016). As a result of less tax-income 
flowing into the local municipality budgets, the locals fear that their quality of life might drop severely. This 
could manifest through lower quality public schooling, less frequent public transport, less road upkeep and 
a worsening of the healthcare system in the north. A commonly cited way of stopping or slowing 
depopulation is through job creation, which in the context of northern Sweden is often related to resource 
extraction. This may be construction of mines, hydropower, or wind power plants. More permanent 
employment is also possible within mining operations and the forestry sector (Hassen, 2016). Consequently, 
the communities in the north see development and jobs as a key to halt depopulation and sustain the quality 
of life that they currently have. Therefore, any new developments are often favoured, while opposition to 
them causes internal community disagreements.  
 

2.1.4. Sámi  

Sámi are Indigenous people of northern parts of Norway, Sweden, Finland, and the Russian Kola peninsula. 
They have resided on their ancestral lands, Sápmi, for thousands of years. It is estimated that the current 
Sámi population is in the range of 80,000 to 100,000 individuals. Out of those, an estimated 20,000 to 
40,000 live in Sweden. The lower boundary is frequently cited from a government investigation in 1975 
which to this day has not been updated.  

The Sámi have for long been seeking to express their identity and hopes for self-determination, both 
at national and international levels. In 1904, the first Swedish Sámi Association was formed with the role 
of ensuring protection of Sámi social, political and economic interests throughout the country (López, 2021). 
Later, in 1977 the Sámi were recognised as “an Indigenous people who have continually inhabited the 
territories of present-day Sweden long before the establishment of the nation state” (López,2021, p.30).  

Reindeer herding plays an important role in Sámi life both for its traditional and economic aspects. 
Currently, reindeer herding is done in over 50 percent of Swedish land territory (Torp, 2009). It is also the 
exclusive right of Sámi people for whom it has been and still is one of the traditional livelihoods. 
Considering the fact that 60 percent of the total 260,000 reindeer can be found in the northern county of 
Norrbotten, it is reasonable to assume that reindeer herding is an important economic activity for northern 
inhabitants. This, however, is steadily decreasing (Berg et al., 2008; Furberg et al., 2011). 
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Increasingly higher numbers of Sámi choose not to pursue reindeer herding for economic gain. In 
large part this due to more frequent industrial resource extraction projects in Sápmi (Furberg et al., 2011). 
The projects mainly consist of wind parks, hydropower plants, forestry, and mining (Hermann et al., 2014; 
Johnsen, 2016; Kivinen et al., 2011). These activities tend to fragment and alter the landscape in ways which 
make it increasingly difficult for Sámi to support themselves through reindeer herding (Kivinen et al., 2010; 
Kivinen et al., 2011). Therefore, Sámi fear that an important connection to their traditions may be severed 
due to destructive industrial projects. This section serves only as a brief look into the interconnectedness of 
Sámi history and the state, as considering the wider historical perspective does not add to answering the 
research question. For more information and analyses related to Sámi and the Swedish state, I urge the 
reader to investigate the works by Kuhn (2020) and López (2021).   
 

2.2. Mining license permitting processes in Sweden  

 

 
 
 
The following section will briefly describe the decision-making process which is depicted in the simplified 
illustration of the permitting process in Figure 1. It is important to note that this section aims to give the 
reader a better understanding of the complexities of the permitting process. The procedure consists of three 
distinct steps which need to be completed before the mining operation can begin. These steps are demarcated 
accordingly on the simplified illustration in Figure 1. It is not intended to be seen as an analysis or 
investigation of the process per se as that is beyond the scope of this work. The information used in the 
following section is sourced from OECD (2021). 
 The first stage is to acquire an exploration permit which gives the operator access to enter the lands 
and have exclusive rights to explore the area which is disclosed in the permit. It is important to note, 
however, that an exploration permit does not give the right to circumvent any environmental regulations 
which are enforced in the area. Hence this means that no exploration work can actually be carried out at this 
stage. A plan of operations needs to be developed and be formally presented to the landowner or the owners 
of special rights. The plan must include: a highly detailed map of the proposed operation, information 
regarding how objections and complaints can be filed, an evaluation of damages that are likely to occur and 

Figure 1. A simplified explanation of the mine permitting process in Sweden. Sourced from sgu.se. Numbers added by author. 

1. 

2. 

3. 
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how it will be addressed, while also mentioning tools and techniques that will be used to minimise the 
damages. Sámi villages are owners of special rights as is dictated in the Minerals Act. As a result, they are 
able to object to proposed operation plans and demand alterations to the plan. If the plan is not altered by 
the permit holder, the Sámi villages or landowners may demand that the Chief Mining Inspectorate (CMI) 
to investigate and alter plans. The CMI in that case can impose new restrictions to the operation plan to 
ensure the safety of activities in the exploration area. If the area being explored is used for reindeer herding, 
there is a requirement that the operation plan then needs to be shared with the municipality, the county 
administrative board (CAB) and the Sámi parliament.  
 The second step is to acquire an exploitation concession, otherwise referred to as a mining permit. 
The concession gives the holder rights to the minerals which are described by the permit for a period of up 
to 25 years. However, similar to the exploration permit, simply having a mining permit does not allow for 
work to begin as an environmental permit is required. At the mining permit stage, the consultation 
procedures are the same as in the step before. As of 2017, however, there was an expansion of those who 
need to be consulted. The general public and authorities also need to be consulted. The mining operation 
plan is announced to the public through the Mining Inspectorate (MI). There is a requirement for a minimum 
of 30 days for comments to be submitted and the announcement must include the design, form, and 
environmental impacts of the operation. It is also worth noting that in frequent cases there is an overlap 
between reindeer herding, recreation, and mineral interests in the same land area. In this case, the MI has 
the responsibility to balance the various interests represented by different CABs which frequently consult 
with municipalities and other governmental agencies regarding questions of land use. If there is a 
disagreement between the CAB and the MI, the national government has to make the final decision. It must 
also be stressed that at this stage the full scale of the mining operation is not yet known, therefore making 
the analysis of full impacts on areas outside of the permit zone is difficult. This type of analysis is required 
in the last stage of the process.  
 Acquiring an environment permit is the last step before a mine may begin operating. It is done on a 
case-by-case basis. In the last stage, the final design of the mine is established, thus allowing for the full 
assessment and regulation of impacts relating to environment and activities beyond the mining area. The 
environmental permit also dictates the conditions for the following:  design specification of the mine, 
building, operation, and closure of the mining complex. The application for the environmental permit 
requires an accompanying in-depth environmental impact assessment (EIA) which takes into consideration 
the full impacts of the project under the finalised specifications. The EIA must also include formal 
consultations with stakeholders as already described above. If the criteria are met and approval is given, the 
permit is handed out via the Land and Environment Court. 

2.2.1.  Sámi in the mining license permitting processes in Sweden 

The following section focuses on the mining license permitting process in Sweden and how it disregards 
the Sámi. An operation which declares interest in starting a mine, must procure a number of licences and to 
provide a number of documents. The environmental impact assessment (EIA) is a key document on which 
the permitting decision is based (Lawrence and Larsen, 2017; Raitio et al., 2020; Söderholm et al., 2015) . 
The EIA addresses the impacts that the proposed mine would have on the local environment and on existing 
land uses, including Sámi land uses. However, there is no legal requirement to consult with the Sámi 
communities which will be affected by the project (Lawrence and Larsen, 2017; Raitio et al., 2020). This 
means that historically most EIA’s disregarded Sámi by not consulting or contacting their communities. 
Yet, this is less common nowadays (Wahlberg, 2014). Nonetheless, when consultations occur, they are 
predominantly one sided, with the Sámi being asked to provide information on how they use the land which 
is being prospected for the mining operation (Lawrence and Larsen, 2017; Raitio et al., 2020). As a result, 
Indigenous understandings, knowledge, and perspectives are rendered invisible (Allard, 2006). These 
actions follow in Howitt’s (2003) postulation that ‘non-specialist’ knowledge is marginalised in-favour of 
what is considered to be specialist knowledge, provided by consultants and engineers. Furthermore, 
Lawrence and Larsen (2007) argue that the whole permitting process can be defined by ‘slicing and dicing’ 
of the whole large analysis which results in no unified assessment for the whole mining project. 
Additionally, it is common practice to first assess the impacts on the specific mining site and only later to 
investigate the impacts on the environment and surrounding infrastructure (Lawrence and Larsen, 2017; 
Raitio et al., 2020). Such a fragmented approach often leads to distorted assumptions. For example, 
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Lawrence and Larsen (2017) show how mining proponents frequently come to the conclusion that reindeer 
herding and mining can coexist even before the full project assessment is presented and analysed. The 
reality, however, is different and will be discussed later. Moreover, the fragmented analysis perspective also 
fails to account for the interactions of the proposed project to ones which may already exist in the area 
(Larsen et al., 2016). 

There are also a few commonly preconceived assumptions which strongly influence the permitting 
authorities and the decision-making processes. First, there is a strongly held assumption that the mining 
industry and reindeer herding can coexist (Lawrence and Larsen, 2017; Raitio et al., 2020). Such 
assumptions are, however, false, as it has been shown that mining has significant negative effects on the 
future viability of reindeer herding (Lawrence and Larse, 2019; Raitio et al., 2020). Second, it is commonly 
believed that even when significant impacts are assessed for a specific reindeer herding area, those impacts 
can be alleviated via technical solutions. These include eco-ducts, implementation of greater fencing and 
the implementation of planned feeding schedules. Such beliefs are based on the myth that Sámi communities 
and reindeer herding are ever-adaptable in the face of increasing industrial extractivism (Lawrence and 
Larsen, 2017; Löf, 2014). As a result of all the ways in which the permitting processes marginalise and 
disregard the interests of Sámi, the communities have lost faith in EIAs (Larsen, 2017; Lawrence and 
Larsen, 2017). It is a commonly believed that the entity paying for the impact assessment has control over 
its outcome (Persson et al., 2017). Lawrence and Larsen (2017) provide further evidence for this by showing 
how the mining and proponents and the local communities seemingly have different worldviews regarding 
the purpose and aims of EIAs. The researchers quote an excerpt from a meeting where Sámi complained to 
the mining company on the underrepresentation of Sámi interests in the EIA. One of the company’s 
representatives eventually said: “we will gladly supplement the EIA [with more detailed information 
regarding reindeer herding]. Anything that helps us get a [mining] permit is good” (Lawrence and Larsen, 
2017, p.11). One of the Sámi members then said: “Then we misunderstand one another, because any 
information that we want to include [in the EIA] is not going to help you get a [mining] permit” (Lawrence 
and Larsen, 2017, p.11). This excerpt shows that the company was interested in adding details to the EIA 
as long it was in their favour, yet this was against the wishes of the local community. As an alternative to 
EIAs conducted by the mining proponent, communities are starting to conduct their own impact assessments 
as means of challenging the status-quo. 

Lawrence and Larsen (2017) discuss their experiences in conducting a “first of its kind” (Lawrence 
and Larsen, 2017, p.9),  community-based impact assessment (CBIA) in the community of Semisjaur Njarg, 
located in Laver in northern Sweden. They argue that their CBIA was a “an experiment in resistance” 
(Lawrence and Larsen, 2017, p.9) and the goal was to create an alternative assessment which includes 
Indigenous perspectives, histories and knowledge. Even though the mining permit for the specific mine 
discussed by the authors was denied, the researchers point out that CBIA may not necessarily be the optimal 
solution at all times. One downside is that the assessment method is resource intense and could potentially 
shift resources away from other potentially more effective means of resistance (Lawrence and Larsen, 2017).  
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2.3. Legal measures related to mining  

2.3.1. Green New Deal (GND) 

There is a new wave of proposals which seek to implement drastic and transformational changes to global 
north economies in order to address the climate crisis. The umbrella term for the proposals is called Green 
New Deal (GND) (Zografos and Robbins, 2020). In the past few years, a number of variations of the 
proposals have cropped up, yet they all share the fundamental goal of a just transition. Most major GND 
proposals include two main priorities: firstly, to transition energy systems away from fossil fuels by 
prioritising renewable resource expansion; secondly, to avoid transferring the cost of the aforementioned 
transition onto workers and their communalities or communities which are already experiencing 
disproportionate levels of climate change impacts (Zografos and Robbins, 2020). However, GND is 
criticised for potentially being colonial in its nature and there is a fear is that GND may encourage a form 
of “green colonialism” (Zografos and Robbins, 2020, p.1). The aim of procuring vital minerals for green 
transitions, could lead to inequitable exploitation of resources and Indigenous communities in poorer 
countries or communities, eventually resulting in the generation of green sacrifice zones (GSZs) (Rehman, 
2019; Zografos and Robbins, 2020).  
 

2.3.2. Green Sacrifice Zones (GSZ)  

The term of “sacrifice zones” was initially used in the Cold War to describe areas which were dangerously 
contaminated due to mining and processing of uranium. Later the term was expanded to include 
“communities or hotspots of chemical pollution where the residents live immediately adjacent to heavily 
polluted industries”(Zografos and Robbins, 2020, p.1). Zografos and Robbins (2020) expand further by 
coining the term “green sacrifice zone” which covers “places and populations that will be affected by the 
sourcing, transportation, installation, and operation of solutions for powering low-carbon 
transitions”(Zografos and Robbins, 2020, p.1). 
 A transition away from fossil fuels to renewables will inevitably require immense mineral extraction 
operations. Therefore, it is of utmost importance to ensure that the just transition is actually just. The concept 
of GSZs has two key components - cost shifts and coloniality. Cost shifts will be examined first. Cost 
shifting refers “to the practice where private enterprises pass the harmful consequences and damages of 
economic production to third parties and communities” (Zografos and Robbins, 2020, p.2). It is already 
common practice for mining companies to justify the adverse effects of their operations by arguing that their 
product is essential for a transition away from fossil fuel (Rehman, 2019). It is also possible to recharacterize 
land so as to garner acceptance from the larger community for its different use. For example, the Moroccan 
state characterised communal land which was initially used for pasture as ‘marginal’ and ‘underutilised’. 
As a result, the state acquired large swathes of communal land to build a concentrated solar power plant 
thus displacing individuals who were using the land before. The Environmental Justice Atlas is investigating 
the case for potential ‘green grabbing’.  
 The second concept of GSZs is coloniality. It refers to “forms of knowledge and practice inherited 
from European colonial order and premised on a mental order that privileges both material entitlements and 
cultural elements associated with ‘whiteness’” (Zografos and Robbins, 2020, p.3). Salvation or “salvation 
by newness” (Mignolo, 2009, p.3) is especially a familiar trope which is commonly associated with 
colonialism and frequently appears in GND proposals (Mignolo, 2009). Examples usually include framing 
climate change as an existential threat and that modernisation of society and its various sectors is the key to 
overcome this challenge (Zografos and Robbins, 2020). Moreover, GNDs tend to frame vulnerable 
communities as being developmentally stunted and in need of saviour. However, this narrative disregards 
that these communities are climate pioneers who themselves have initiated and run just-transition initiatives 
(Powell and Long, 2010). Arguably these are the initiatives which should be scaled up and be used as 
examples of non-Eurocentric ways of understanding in order to successfully shape climate action (Zografos 
and Robbins, 2020).  
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2.3.3. Free Prior Informed Consent (FPIC) in the Swedish 

mining sector 

Article 32 of the United Nations Declaration on the Rights of Indigenous Peoples (UNDRIP) postulates that 
“states must consult with and obtain the free prior and informed consent (FPIC) of Indigenous peoples prior 
to approving any natural resource development project affecting Indigenous people and their lands” 
(Lawrence and Moritz, 2018, p.1). In the current day, the understanding is that companies must respect 
human rights, even when those same rights are disregarded by states (Buhmann, 2012). However, this is not 
the case. The argument is made by NGOs that the mining industry is slow at adopting FPIC (Hill and 
Lillywhite, 2015). Literature shows that extractivist corporations and states still fail to meet the requirements 
of FPIC and to adequately consult with affected Indigenous communities before initiating exploitations on 
their land (Tomlinson, 2017). Similar outcomes are also seen in the Swedish mining sector where the 
negotiations between the mining proponent and the effected parties are outsourced to the mining corporation 
(Allard, 2006).  

The next section presents arguments and interpretations by Lawrence and Moritz (2018) regarding 
the three main interpretations of FPIC. Firstly, FPIC can be understood from a minimalist perspective, where 
it would imply the requirement to consult with Indigenous people. The researchers argue, however, that this 
type of interpretation is out of date as it does not give tangible influence for Indigenous people (Lawrence 
and Moritz, 2018). Yet there are examples which illustrate that this is the preferred interpretation by the 
Swedish state. The government’s proposed consultation law with Sámi communities and organisations 
disapproves of any consent requirement (Government Office of Sweden, 2017). 
 The second approach to FPIC is the maximalist interpretation of veto-rights approach. This 
interpretation would mean that Indigenous people have the right to have a definitive say over resource 
extraction activities on their lands, regardless of the activity and its impacts (Lawrence and Moritz, 2018). 
The maximalist interpretation is the one which is often held by companies and nation states and one which 
they greatly oppose. As a result, their opposition distorts and exaggerates the extent to which the Indigenous 
people are claiming their rights. Moreover, their opposition is based on the idea that if Indigenous people 
are given more influence over their land, they will hinder development and progress thus by extension 
threatening the national interest of countries which depend on resource extraction (Lawrence and Moritz, 
2018).  
 The third and final interpretation is what has been termed the ‘sliding scale approach’(Åhren, 2016). 
It “holds that the extent of the requirement to obtain consent is a function of the degree of impact of the 
proposed activity” (Lawrence and Moritz, 2019, p.3). As such, activities which are deemed low impact 
would only require consultation, while those with great impacts and the potential to threaten Indigenous 
population would require consent (Gilbert and Doyle, 2011). Yet Lawrence and Moritz (2019) identify a 
problem with this methodology. As is previously mentioned, there is a commonly held belief that reindeer 
herding is adaptable (Löf, 2014). If the mining company was able to provide technical solutions which 
would alleviate the impacts on reindeer herding, then according to the method the potential impacts would 
never be great and thus the mining company would never have to seek consent from the Indigenous 
communities.  

2.3.4. Sámi position on FPIC interpretation 

Having looked at the nuance of FPIC interpretations by business and state actors, it is also important to 
understand what the interpretation of FPIC should be as demanded by the Sámi community in Sweden. The 
following section will summarise the key points regarding FPIC interpretations by the Sámi parliament 
(Sametinget, 2016). 
 Broadly speaking, the Sámi parliament interprets the notion of free as ensuring that the Sámi know 
their rights and have the capacity to enact those rights. Moreover, it is interpreted that procedures be 
transparent, fair, free from bribery, and done in ways which would not be prohibitively inconvenient for 
Sámi. This means that the location, time, language and formats will be set out by Sámi. Such interpretations 
likely stem from the fact that Sámi may be busier during certain periods of the year due to seasonal reindeer 
herding activities which would prevent them from hearing or be heard in meetings. Lastly, it is demanded 
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that if the operating company for any project does not have consent of the Indigenous people, they must 
cease their operations.  
 Next, prior is interpreted as providing relevant information as soon as possible, while also allowing 
sufficient time for analysis and understanding of broad-reaching consequences. This, for example, would 
mean that the planning phase of projects takes into consideration the additional time needed for the 
Indigenous populations to understand the nuances of the proposed project. There is also a demand for space 
for delays in the decision-making processes which lead up to consent. Rushing to decide on matters of 
consent, may lead to uninformed decisions.  
 Informed refers to the demand for more holistic descriptions of potential projects. Therefore, 
demanding inclusion of the both, the positive but also the negative outcomes from the project. Additionally, 
as extraction projects often affect multiple aspects of life, these need to be included in a way that also allows 
space for cultural, social factors and to understand how Indigenous ways of life may be affected. Moreover, 
it is demanded that those who work with Indigenous communities be accessible, transparent, clear, and use 
languages which are designated by the Indigenous communities. Any information provided should also be 
accessible to all within the Indigenous community. 
 Lastly and perhaps most controversially, consent is interpreted as the right to freely give a ‘yes’ or 
‘no’ decision regarding proposed projects using decision making processes which are decided by the Sámi 
themselves. It is additionally, stressed that consent in not the same as consultation and in cases were a ‘yes’ 
is given, it is not indefinite. In cases where new information is released, it may be used to re-evaluate consent 
and it may be withdrawn at a later time.  

Comparing the interpretations of consent as seen by state actors and the Indigenous people, it is 
clear that there are pronounced differences between them. As a result, it is possible that decision making 
processes employing definitions which are not in accordance with Indigenous interpretation, can lead to 
various forms of oppression. Therefore, later chapters of the work seek to investigate the foundational 
grounding upon which arguments are formed when discussing the Gállok mining project among local 
communities.  

2.3.5. ILO 169 

On June 1989, the International Labour Organisation (ILO) adopted convention no. 169. It focuses on the 
Indigenous and tribal people, hoping to facilitate dialogues between the state and the Indigenous people 
who reside there. ILO 169 is a legally binding document with central goal of protecting the rights of 
Indigenous people and to acknowledge “the aspirations of these peoples to exercise control over their own 
institutions, ways of life and economic development and to maintain and develop their identities, languages 
and religions, within the framework of the States in which they live.” (Swartz, 2019). Even though the 
convention does not specifically mention the requirement for states to support self-determination of 
Indigenous people, it goes far to ensure requirements which closely resemble just that. Firstly, the 
convention requires that the state consult the people and communities which are concerned. It also demands 
that the Indigenous people are enabled and ensured access and ability to participate in all levels of decision 
making within decision and policy making bodies which concern them. Secondly, the state is required to 
“establish means for the full development of these people's' own institutions and initiatives, and in 
appropriate cases provide the resources necessary for this purpose.” (Swartz, 2019).  
 Even though the convention was adopted almost three decades ago, only 23 countries have ratified 
the convention so far (Swartz, 2019). When the focus is shifted towards the Nordic countries, it is seen that 
only Denmark and Norway have ratified the convention (ILO, 2017). Nonetheless, Norway has been 
criticised by several parties, including the UN for not doing enough to ensure the rights of Sámi people 
living in Norway (Henriksen, 2008).  
 Sweden has yet to ratify ILO 169. It is reported that the Swedish state is committed to protecting 
the rights of the Sámi people, yet the country is unable to commit to a date by which they would be able to 
fully ratify the measures required (McGwin, 2020). Sweden’s own ombudsman against ethnic 
discrimination (DO) has urged the government to remove legal barriers which would prevent ratification of 
the convention and once completed to commit to ILO 169 (Pikkarainen and Brodin, 2008). An analysis of 
the current Swedish legislation with focus on ILO 169 implementation viability shows that Swedish 
legislation meets convention requirements in matters of rights education and language. However, there is a 
lack of measures regarding recruitment and conditions of employment. Most notably, Swedish legislation 
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lacks any formal mechanisms which would protect Sámi rights (Perdegård, 2019). Lundmark (2008) 
proposes an explanation as to why Sweden does not ensure stronger Sámi rights and ratify the ILO 169 
convention. He argues that such actions would be in contradiction to the state’s interests. Giving Sámi more 
control over land could limit the gains that the state is able to acquire from extractivist activities in northern 
Sweden. As such it is in their interest to maintain the status-quo (Lundmark, 2008). This line of thought also 
closely follows the mining industries interest as it was discussed before. Mining proponent object to many 
interpretations of FPIC (which is closely linked to ILO 169) which would require formal consent. Instead, 
they focus on interpretations which would require minimal EIA changes and thus largely maintain the status-
quo (Lawrence and Moritz, 2018).  

With the Global North economies realising that tangible and fast paced action is needed in order to 
avoid serious climate calamities, shifts away from fossil fuels are happening all around the world. GND 
proposals are demanding electrification and scaled renewable energy resource production. As a result, these 
transitions are causing demand spikes of key minerals and impacting vulnerable communities. Indigenous 
people especially have been shown to be disproportionately affected by mineral mining. Looking at the 
Swedish context, it is clear that widely held belief of Sweden as a hallmark of human rights is not upheld. 
Research by Lawrence and Larsen (2017) shows how the permitting process of mining licence is fraught 
with injustice towards the Sámi communities which would be affected. The difficult situation for Indigenous 
communities is further exemplified in understanding that the mining industry in Sweden is firmly against 
the interpretation and implementation of FPIC which would require giving Sámi more decision-making 
power over their land (Lawrence and Moritz, 2018). Along similar lines, Lundmark (2008) postulates that 
it is not in Sweden’s national interest to give Sámi stronger land rights as that may lead to a decrease in the 
state’s ability to extract minerals. Having performed an overview of the relevant literature, it is clear that 
the future outlook of increased mining will cause significant stresses on Indigenous Sámi communities. The 
literature shows how there are structural injustices ingrained in the permitting system and how there are 
entities who want to maintain the status-quo. Nonetheless, there is no research which specifically addresses 
the decision-making process from an environmental justice perspective. Even though the literature makes it 
clear that if mines are approved, they have significant effects on Indigenous communities, there is a research 
gap in addressing how decisions made in the process leading up to a mining permit’s decision perpetuate 
injustice towards Indigenous communities. Such research is important as it may inform of additional ways 
in which injustice is served in the mining sector. By extension, in order for these injustices to be addressed, 
they first need to be understood and acknowledged. For this reason, the following work aims to analyse the 
effects of decision-making towards mining permits in Sweden with regard to local people’s rights, opinions 
and cultural histories. The work is conducted with the hope that it may serve as a steppingstone towards 
more equitable practises of resource extraction regarding local communities and the Indigenous sub-groups 
contained within them. 
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3. Environmental justice theory 

3.1. Environmental justice definition  

The chosen theory for the thesis is: EJ theory with a decolonial expansion of justice of recognition. The 
justification for this can be found in sections 3.2.5 and 3.2.6 of the thesis. The paper will first introduce EJ 
theory, followed by a critique of the recognition of justice which will lead to discussions of how the 
expanded justice element is better suited at analysing questions of environmental justice when they are 
connected to Indigenous people.  

The definition of EJ which will be utilised in this work comes from the United States’ 
Environmental Protection Agency (EPA) and is stated as the following: “environmental justice is the fair 
treatment and meaningful involvement of all people regardless of race, colour, national origin, or income, 
with respect to the development, implementation, and enforcement of environmental laws, regulations, and 
policies.” (US EPA, 2019).  

Since the 1980s when the first literature related to environmental racism and injustice came out, 
research related to EJ has grown and diversified significantly. The movement has expanded beyond the 
merging of environmental groups and civil rights to now include movements relating to occupational health 
and safety, Indigenous land right, public health and safety, and numerous other social and economic justice 
movements (Holifield et al., 2020). Consequently, the field has adopted a multitude of diverse theoretical 
and methodological approaches in order to encapsulate the expanding reach of EJ. However, many 
researchers still argue that EJ research does not do enough to diversify research methods used by researchers 
and has systemic issues of perpetrating colonial perspectives (Hein and Dünckmann, 2020). Criticism of EJ 
will be addressed in-depth at a later section. Nonetheless, the main aim of the EJ research is to influence 
environmental, social, and economic policy on an international scale (Cable et al., 2005). 

Holifield et al. (2017) argue that EJ has evaded a clear definition as a result of its multidisciplinary 
nature and due to the fact that it can serve multiple functions. In the theory’s infancy, it predominantly dealt 
with distributive justice issues. However, EJ has now expanded to frequently include the trivalent 
interpretation of EJ which includes the following: distributive justice, procedural justice, and justice of 
recognition (Schlosberg, 2007). Each of the justices will be described in more detail below.  

 

 
 

Figure 2. Diagram showing the forms of justice used in the thesis. Created by the author.  
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3.2 Forms of environmental justice  

3.2.1 Distributive justice 

Distributive justice predominantly focuses on distributive equity. It is assumed that if everyone has equal 
access to environmental goods and balanced exposure to environmental harms, then no environmental 
injustice occurs (Schlosberg, 2004). For the case of this work, distributive justice will be used to determine 
the spread of negative environmental consequences relating to mine operation among actors and to 
determine how the profits may be spread if the Gállok mine is given permission to operate.   
 

3.2.2 Procedural justice 

Procedural justice deals with decisions and the decision-makers who are involved with environmental 
management decisions (Parsons et al., 2021). It looks at which stakeholders are involved and who has power 
over decisions being made. Within procedural justice, Pretty (1995) proposes a topology of participation 
which is similar to Arnstein’s (1969) ladder of citizen participation. The topology deals with the different 
levels of local participation ranging from manipulative participation to self-mobilisation as seen in Figure 
1. The work will aim to determine and analyse the different standings of the varied stakeholders when it 
comes to decision making power.   
 

 
 
 

Figure 3. Table describing Arnstein’s (1969) ladder of citizen participation 
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3.2.3 Justice of recognition  

Justice of recognition inquiries about who is being respected in decision making and whose voice is of 
value. Moreover, the justice demands that all cultures are recognised as valuable and of equal-standing 
relative to the dominant culture. This is extended to cultural connections to land and beyond. Justice of 
recognition also demands that proposals and initiatives be presented in a way which is based on the affected 
parties’ value-system and that in cases where the dominant culture undermined the ability of another culture 
to express itself, tangible efforts need to be made to correct such actions (Parsons et al., 2021). 
 
Having described EJ theory and looked into it with more detail, it is important to reflect on the fact that the 
EJ field still has a lot of work to do relating to its own decolonisation. Even though the field has made strides 
in becoming better suited at decolonial Indigenous research, the majority of decolonial thought still 
originates in what is traditionally regarded as the global South or Latin America. EJ research from the global 
North still frequently avoids decolonial EJ aspects and therefore risks perpetrating coloniality through its 
research efforts (Rodriquez, 2020). The following section serves to describe coloniality and to criticise the 
traditional element of justice of recognition in order to provide a decolonial turn on EJ theory.  

3.2.4 Coloniality  

It is important to distinguish between colonialism and coloniality. Colonialism “talks about political and 
historical moments which ended with the political independence of the last colonies in the 1960s” (Álvarez 
and Coolsaet, 2018, p.3), whereas coloniality refers to different practices “that derive from the matrix of 
power created by colonialism” and are at play to this day (Álvarez and Coolsaet, 2018, p.3). Moreover, 
Grosfoguel (2012) posits that coloniality is the end product of the combination of different dimensions: 
power, knowledge and being. These will be explored briefly below. 
 Coloniality of power has two main axes: firstly, the designation of racial differences between 
Europeans and non-Europeans. This is done with the intention of making the latter seem inherently lesser. 
Secondly, it deals with the use of Western/modern institution forms in non-Western societies in order to 
maintain jurisdiction over labour, its resources and its products (Quijano, 2000). It is also important to 
acknowledge that even though coloniality has strong ties to capitalism, it cannot be narrowed down just to 
economics as there are further links to other mechanisms of subjugation (Álvarez and Coolsaet, 2018). 
 The dimension of knowledge deals with the differences made between European and non-European 
knowledge and symbol systems. On the one hand, it is common for non-European ways of dealing with the 
world to be characterised as traditional and by extension having only local and practical use. They frequently 
also end up as object of study and are understood as tools for understanding local modes of understanding 
but nonetheless lacking wider use (Álvarez and Coolsaet, 2018). On the other hand, European knowledge 
systems are portrayed as being universally applicable regardless of context and as being neutral, impartial, 
and removed from historical influence (Castro-Gómez, 2005). 
 Lastly, coloniality of being creates “spaces of segregation” (Álvarez and Coolsaet, 2018, p.4) or 
“zones of non-being” (Álvarez and Coolsaet, 2018, p.4) where humans are separated into ‘normal’ and 
‘superior’, and ‘inferior’ and ‘unworthy’ (Du Bois, 2007). A key difference between the two previously 
described forms of coloniality and coloniality of being is that it is not enforced from a top-down approach, 
and it does not “remain external to the individuals” (Álvarez and Coolsaet, 2018, p.4). Instead, the 
effectiveness of coloniality of being lies in its ability to distort the self and world images of the colonised. 
This distortion then serves to internally maintain the subjugation to the system-quo (Álvarez and Coolsaet, 
2018).  
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3.2.5 Critiques of recognition of justice 

Coulthard (2007) argues that in its present configuration justice of recognition often reproduces the effects 
of colonial power and prevents Indigenous recognition for which they have historically sought. The reason 
for this is that the courts run by the settler-state maintain that the state has the right to make environmental 
management decisions and developments on Indigenous lands (Coulthard, 2014). Another reason why 
recognition of justice fails to achieve its goals is that almost in all cases the arbiter of claims for recognition 
is the state. This results in what Singh (2014) calls “recognition from above” (p.47). Even though the state 
may acknowledge the Indigenous rights and identities, those same rights are also frequently interpreted by 
the state in a way which allows them to pursue their economic interests (Bargh, 2018), (Coombes et al., 
2012). Sanders (2018) argues that a re-recognition of decolonisation which would address the continued 
subjugation of Indigenous communities is needed in just cases. I stress for the need of repeated and 
consistent acting on the process of decolonisation as that way it keeps the idea of the need for decolonisation 
prominent in the minds of people, even in the wake of neoliberalism (Sanders, 2018). Such a process would 
enable a “recognition from below” (Sanders, 2018) whereby “colonised or dominated subjects “critically 
revalu[e], reconstruct … and redeploy … culture and tradition” and, through such a process, transform their 
own subjectivities and consciousness as political agents” (Coulthard, 2007, p. 456), (Parsons et al., 2020, 
p.51). 

The previous section described how traditional interpretations of justice of recognition fall short of 
achieve the justice’s aims. Consequently, it is important to look at decolonial theory and how it may help 
expand justice of recognition so that it is does not perpetrate coloniality and is better suited for research in 
Indigenous contexts.  

3.2.6 Beyond recognition of justice  

Latin-American decolonial literature offers an interesting thought - instead of looking for recognition or 
inclusion in dominant settler-state structures as, for example, the liberal nation state or the global economy, 
one can focus on the creation of ‘otherness’ (Rodriguez, 2020). According to Walsh (2007) this ‘otherness’ 
can be: “an ‘other’ process of knowledge construction, an ‘other’ political practice, an ‘other’ social (and 
State) power and an ‘other’ society; an ‘other’ way to think and act in relation to, and against, modernity 
and colonialism” (p.57). Put simply, what is needed is an acceptance and promotion for development of 
ways of living which go beyond the attempts to adapt Indigenous worldviews to western ways of operating. 
When it comes to disagreements over mining permits on Indigenous land, local communities should not 
have to adapt their arguments to a worldview which may render their line of reasoning obsolete. Alternative 
systems of operating need to be acknowledged and ways need to be found to allow for these systems to 
work together.  
 Another major contribution from decolonial literature has to do with epistemological aspect of 
oppression. It deals with the invisible aspects and how the imposition of certain ways of knowing can 
suppress other forms of knowing in a process called epistemic violence (Rodriguez, 2020). Leff (2017) 
argues that the demands from Indigenous communities are in fact not about a fair distribution of harms and 
benefits. Instead, it is about the right to live well, according to their own identities and understandings of 
the world (Leff, 2017). Thus Walsh (2005) and Santos (2008) propose that the biggest hurdle needed to 
overcome is to achieve a situation of greater cognitive justice in the world - whereby it is possible to learn 
from alternative forms of knowledge, while also putting in effort to make them more visible.  
 The term was coined by Shiv Visnathan in efforts to offer a path forward out of epistemic supremacy 
where other forms of knowing get dismissed by the dominant mode of knowledge production. He argues 
that cognitive justice “demands recognition of knowledges, not only as methods but as ways of life. This 
presupposes that knowledge is embedded in an ecology of knowledges, where each knowledge has its place, 
its claim to a cosmology, its sense as a form of life. In this sense knowledge is not something to be abstracted 
from a culture as a life form; it is connected to a livelihood, a life cycle, a lifestyle; it determines life 
chances.” (Visvanathan, 2009). More broadly this means that conditions need to be changed in the dialogue 
between knowledge systems so that Indigenous ways of knowing do not have to fit into Western 
worldviews. Mignolo (2008) suggests that cognitive justice should be a part of a wider decolonisation 
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process which begins but is not limited to universities where critical questioning of knowledge production 
must take place.  
 The work seeks to employ the notion of ‘otherness’ and cognitive justice instead of recognition. 
The hope is that the use of the aforementioned decolonial aspects will serve as a deviation of sufficient 
magnitude from traditional uses of EJ theory and thus will allow for better analysis of justice issues relating 
to the Gállok mine.  

3.2.7 Cognitive Justice 

Even though EJ research has yielded significant insights into questions of environmental harm among 
disadvantaged communities and beyond, there are significant issues that still need to be addressed (Parsons 
et al., 2021). EJ research conducted in the global north frequently continues to exert coloniality on the 
populations which it deals with. The result of this is that the EJ research from the global north undermines 
its own efforts at liberating disadvantaged communities (Rodriguez, 2020). This study aims to go beyond 
or at least minimise such outcomes by employing an expanded interpretation of justice of recognition based 
on decolonial theory.  
 The expanded interpretation is broadly called cognitive justice. I interpret cognitive justice as being 
made up of two elements. Firstly, epistemic violence deals with the question of violence are enacted in 
processes where a dominant interpretation of the world suppresses and potentially causes the demise of 
another worldview. In the context of this work, it should be noted that even though the Swedish state 
acknowledges reindeer herding, an activity that is seen by Sámi to be a strong link to their cultural history, 
as an important activity, industrial projects are frequently implemented at the expense of the viability of 
reindeer herding (Labba, 2014). Other examples of Sámi having to adapt to the dominant culture include 
the increased use of motorised equipment which is needed as a result of forest area segmentation due to 
forestry and mining. Such segmentation requires the reindeer to migrate to more distant areas. As a result, 
to perform such activities profitably, technology is being adopted as a potential solution (Labba, 2014). This 
work uses epistemic violence to analyse ways in which the dominant culture limits the ability of Sámi to 
live according to their own wishes and traditions.  
 The second element of cognitive justice is the creation of otherness. It tackles the question of a 
community being able to exist beyond the common structures of the dominant society and culture. Even if 
the Sámi are trying to live a life other than that of the dominant culture, current outlooks do not provide 
much hope that there is willingness and capability to reconcile the state’s toolsets to ones of Sámi. The 
creating otherness will be a valuable tool in understanding whether the state and its actors are capable of 
formulating arguments related to the Gállok mine which would go beyond the mainstay narratives of 
modernity and development thus acknowledging the desire of Sámi to exist beyond the boundaries of the 
dominant culture. 
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4. Method 

During the planning phase of the thesis, the target group which I set out to interact with were the local 
people of Jokkmokk. It was my goal to capture as many perspectives as possible on the events taking place 
around Jokkmokk. Therefore, my intention was to reach out to people with varying interest groups - the 
Indigenous Sámi, hunters, fisherpeople, people for and against mining, and the local branches of the 
government. Understanding that the participants may include members of Indigenous communities, it was 
important to choose a methodology which would enable to capture the depth of results needed to understand 
the local community members and their interpretation of events. Additionally, the method had to enable a 
safe space for Indigenous members of the community to share knowledge elements which were important 
to them without worries of knowledge extractivism. As a result, yarning was chosen as the method of 
research for this work. This method has its roots in the Indigenous community (Atkinson et al., 2021) and 
is defined as a “an informal and relaxed discussion through which both the researcher and participant 
journey together visiting places and topics of interest relevant to the research study” (Bessarab and Ng’andu, 
2011, p.38). Moreover, yarning is better suited for this particular research context than, for example, semi-
structured or structured interviews, as it aims to address issues relating to power dynamics between the 
subject and the author (Bessarab and Ng’andu, 2011). Additionally, being aware that Indigenous 
communities are over-researched and thus have become more cautious of incoming researchers, I was aware 
that there may be a limited number of interested participants within the limited time frame available 
(Bessarab and Ng’andu, 2011). Therefore, a method which could provide useable data from a limited 
number of participants was needed. Additionally, a literature review would have also not been an effective 
method, as there is limited research which analyses how the decision-making process of mining permits 
propagates injustice. Lastly, another reason why yarning was the method of choice was that it is seen as a 
participatory method which can be conducted within limited time. As such, the study attempts to move 
beyond the limited methodologies which are common to EJ research (Hein and Dünckmann, 2020). 
Moreover, before the field work in Jokkmokk, I arranged a practical session to practice yarning with a 
colleague who has journalistic experience and who could provide feedback on possible improvements to 
my yarning abilities. The practical session was carried out over two days in my apartment.  
            Data was collected over five days in the surrounding areas of Jokkmokk. Due to time constraints 
and to ensure that a reasonable number of yarns were conducted, the participants were contacted in advance 
and appointments were made to fit into a five day time span during which I was staying in the area. Requests 
for participation were sent out via Facebook. The groups which were contacted consisted of anti-mining, 
pro-mining and hunters/wild-life recreation groups. Requests were also sent out to the Norrbotten and 
Jokkmokk councils. The requests to participate in the study also included a request to provide additional 
contacts which the participant deemed to be useful for the work. In this way four other participants were 
contacted at a later stage through phone and text message to arrange a meeting online. While still in 
Jokkmokk, I met another two students who were researching the Gállok issue. Discussions lead to the 
understanding that the methods used and questions being asked between us were very similar. An agreement 
was made that yarn and interview data would be exchanged while maintaining participant confidentially. 
This ensured that both researchers had data they needed, while also not repeatedly talking to the same 
members of the community and therefore reducing the likelihood of knowledge extractivism and research 
participant fatigue. It should also be noted that in addition to the yarns, I had a number of casual 
conversations with town-people of Jokkmokk. Even though these conversations lacked scientific rigour, in 
some cases they were the best or the only way to understand people’s personal opinions and therefore they 
are included in the results.  

A total of two conversations were held using the yarning methodology. Data from another three 
interviews was shared by the colleague who was met at Jokkmokk. One the interview participants was a 
person I had conducted  a yarn with thus the study uses data from a total of four participants. The language 
of communication was English as an interpreter could not be found within the limited time frame. Each 
participant was given a consent form to sign, and the yarns were recorded for later transcription. The yarn 
lengths varied from 40 minutes to 60 minutes.  

After the two yarns were recorded, they were transcribed using Microsoft Word software. A further 
two transcribed interviews were later sent over by the colleague with whom the data exchange occurred. 
The data then underwent content analysis using methodology proposed by Mayring (2000). Following, the 
yarns and interviews were transferred into NVivo coding software for coding and analysis. Within the 
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software main and sub-codes were created to facilitate data analysis. The main codes, as dictated by Mayring 
(2000), were based on the topic being analysed - the different forms of justices employed in the paper - 
distributive, procedural and cognitive. Sub-codes corresponding to each of the descriptions for the forms of 
justice were also added. For example, procedural justice is the main code, while who is involved in decision 
making and who has the power to make those decisions are the sub-codes for that particular form of justice. 
The coding of data enables a clearer understanding of how the data being collected in the field can be related 
to the forms of justice which are being analysed in the paper. The coding table, which was the output from 
the NVivo software, was then used to determine an overall understanding of what data is available and what 
kind of story can be told in the results section. The coding table, yarning transcripts can be found in the 
appendix of the thesis.  
            Even if methods and ways of operating in the field may seem to be most fitting for the specific 
research context, there may still be areas where mistakes are made. Firstly, there was limited time for data 
collection. This meant that appointments had to be pre-planned and random exposure to locals was limited. 
This potentially means that the data were skewed in favour of anti-mining. As anti-mining and pro-Sámi 
groups are more outspoken, they were easier to reach when compared to pro-mining groups which are 
generally more quiet and gather in closed groups. This meant that I only got responses from anti-mining 
groups. Moreover, it is likely that more time in the field would have led to interactions with people who are 
in favour of mining and thus would have resulted in more nuanced and representative results.  Secondly, 
time constraints served to perpetuate the norm of researchers coming to Indigenous communities to collect 
data and then leaving. Even though, promises were made to share the final data, a number of individuals 
were sceptical and therefore declined my invitation to participate in the study.  
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Figure 4. Flowchart explaining the methodology used in the thesis. Made by author. 
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5. Results 

5.1 Distributive justice   

As mentioned in chapter 3.2.1 distributive justice seeks to determine whether there is an equal distribution 
of costs and benefits in the community where a project is taking place. In this case, the impact radius of the 
Gállok mine includes the town of Jokkmokk, Sirges and Jåhkågaska Sámi villages but also a number of 
smaller villages within the vicinity of the proposed mining site. Distributive justice in this case seeks to 
determine whether the benefits that would come from the mine and its supporting industries are distributed 
equitably between the various communities that would be affected. Likewise, the aforementioned form of 
justice also seeks to determine whether a certain community is not being overburdened by a majority of 
costs in all their forms - environmental, social, monetary etc. What follows is an analysis of yarn details 
relating to distributive justice which were shared with me during my field work in Jokkmokk. 
            Even though Jokkmokk is a small town in rural northern Sweden, the population prides itself on 
their closeness to nature whereby “most people living here have a connection to the outdoors somehow” 
(PersonA). They spend a significant portion of their time outdoors with activities such as “fishing, hunting, 
berry picking or just hiking, skiing all those kind of things” (PersonA). Locals in town also share stories of 
how foreigners are moving to the vicinity of Jokkmokk in search of a calmer life, away from the busy cities 
in their own countries (Personal communication, 2022). It is, therefore, fair to conclude that what makes the 
area so attractive to those who live there and choose to move into the community is the pristine nature, ease 
of access to it and ability to live of the land. The Gállok mine project, however, is likely to have costs on 
the environment and the communities living within it. 
            The main concerns stated by the community at large are various forms of pollution and the 
destruction of reindeer herding habitat thus endangering the Indigenous Sámi culture. A concern that is 
stressed by both majority and Indigenous people is that the Lule river can be contaminated by leaching 
chemicals from the mine. During the process of mining, excess material is piled up in towering mounds or 
could be additionally pumped into reservoir dams built close to the mining operation. The waste sludge 
stays in the dams until the water from them has evaporated and then they are reclaimed by covering them 
in soil or manure. However, research has shown that chemicals can and frequently enter water ways from 
both types of mining waste dumps (Johnson et al., 1993). A townsperson also shared with me, that there 
was a case in a mine not far from Jokkmokk where heavy metals were found leaking into the surrounding 
lakes which killed off all the fish populations. The fish have since recovered, yet the biodiversity of species 
is unknown (Personal communication, 2022). Understanding the potential consequences for themselves and 
those downstream, people are gravely concerned. One individual living in Jokkmokk even said that its like 
“choosing between Ebola and the plague” drawing the parallels to the choice between “poisoned water and 
depopulation” (Personal communication, 2022). Not only would this mean that the main drinking source 
for close to one hundred thousand people would be contaminated, but it would also mean that fishing would 
have to stop. This is an issue as the majority of participants have stressed the importance of self-sufficiency 
via fishing for their needs but also because fishing is an important leisurely activity for the local community 
(Personal communication, 2022). A person working at one of the local shops in Jokkmokk was also 
concerned about the diversity of fish that would return. They stressed that it is likely that new populations 
in lakes and rivers would be made up from fish which can adapt to various conditions and grow quickly, 
however, the diversity which exists now would be lost (Personal communication, 2022).  
            Air pollution is also of grave concern to the locals. One individual recalled anecdotal evidence from 
the neighbouring mining town of Gällivare, 40 kilometres away from Jokkmokk. They talked about the fact 
that once mining had begun, people could no longer bring their clothes out for drying. This was because the 
clothes would end up being covered by a fine layer of black dust (Personal communication, 2022). Studies 
also show that the smallest air particles from iron ore mining can easily travel beyond 40km distances 
depending on wind direction and its strength, causing a drastic drop in air quality (Batur and Babii, 2022). 
Therefore, the mining site has the potential to negatively affect a region already strained for medical 
resources by exacerbating negative effects on individuals with breathing related problems (Degerlund Maldi 
et al., 2019).  
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            Noise pollution would also have substantial impact on those close to the mining site. “[T]he booms 
and noises of the machinery [would be heard]. So, these people’s countryside village life would be changed 
forever.” (PersonA). The argument can thus be made that if a community has always lived or has formed 
around an area because of its lack of industrial noise, explosion and machinery noises would be a significant 
well-being decrease in well-being.  
            Even if the aforementioned costs are likely to be experienced by the community at large, the spread 
of costs is not seen by everyone to be fair. The Sámi who participated in the yarns and the local people who 
support the Sámi, state that the Indigenous community will be negatively affected the most. The Sámi being 
so closely involved with reindeer herding and the fact that that activity takes place outdoors, are likely to 
experience the aforementioned pollution forms more acutely. Additionally, the Sámi are concerned about 
the fact that the mine is being proposed on land which is of both ancestral and of reindeer herding importance 
(PersonC). The fact that the forest in the prospected area would need to be clearcut poses potential reindeer 
feeding issues. The reindeer’s winter-time food source is a lichen which only grows in older forests. 
Therefore, if habitat is removed which can sustain the lichen, it makes the feeding of the reindeer more 
difficult and thus makes it difficult to sustain reindeer herding as an integral part of Sámi history and culture. 
Furthermore, the Sámi stress their dissatisfaction with the location as it encompasses reindeer migration 
routes which if cut off, would mean that alternative routes need to be made or Sámi would have to 
increasingly resort to the transportation of reindeer by truck (PersonB). Beowulf Mining, however, has 
stated that if the mine is started, they would cover the cost of reindeer transportation (PersonB). Nonetheless, 
Sámi stress that they would prefer not to have to move away from traditional herding methods which makes 
them dependent on costly alternatives and thus again jeopardising the livelihood of Sámi culture (PersonC). 
            Having talked about Sámi culture, it is also clear that a significant portion of local non-Sámi living 
in and around Jokkmokk see value and importance of having a strong Sámi culture in the town. One shop 
owner went as far as to say that “Sámi culture is all that Jokkmokk has. If the Sámi culture goes, so will 
[the] town” (Personal communication, 2022). The shop owner states that since the town has no industry 
which could sustain it, Sámi culture is what currently brings in a lot of people to the area. That is also the 
reason she is able to have her handicraft store. Tourists come from all around the world to experience the 
area known for its nature but also its Indigenous culture. Therefore, the participant fears that if Sámi do not 
feel welcome in the town and shift their presence elsewhere, the town is likely to see a significant drop in 
tourism which would cause a significant number of people to close their shops and move away (Personal 
communication, 2022).  
            The final cost that was mentioned when talking to the locals was related to reclamation of the mine. 
Beowulf Mining does not have very good standing with the local community due to their previous 
insensitive statements which will be discussed later on. Recent reports have also showed that the company 
does not have enough funds to start mining at the Gállok site (Nyberg, 2022). This has resulted in people 
being worried over the fact that if the mine does go ahead, that the company might run out of funding and 
would not be capable of reclaiming the site to an appropriate standard. The cost of reclamation would then 
be left to the locals and the state (PersonB). 
            On the other hand, the full extent and distribution of costs is disputed by some. Especially when it 
comes to questions of how Sámi could be affected by the mine. One participant in particular noted how they 
think that the claims made by Sámi are exaggerated. For example, they did not believe that the reindeer 
migratory paths would not be impacted by the opening of the mine as the “truth is there is no travel path 
that is used there. The local people said that before the mine was an issue, there were very little reindeer 
herding there or any trails where they were moving reindeers” (PersonA). When pressed for a reason why 
Sámi would exaggerate their claims, the participant provided two main reasons. Firstly, “I think they do that 
because they have been forced to give up territory so many times now. They gave up a lot of territory for 
waterpower. And they did and still do give up a lot of territory for forestry and this is one more area where 
they’re supposed to let down. And I think a lot of people are tired of backing down. So, I think it is more of 
a statement that ‘we had enough’ than actual problems” (PersonA). Secondly, “[s]ome people would also 
say that the reindeer herders argue in the way they do because if it comes to be, they have the chances to get 
handsomely compensated if they claimed an inconvenience. [I]f they claim that it is a huge problem, then 
the compensation needs to be big as well. If it comes to be. It makes sense.” (PersonA). The above statements 
show that even though there are some members of the majority culture who realise that Sámi are likely in 
opposition to the mine due to past histories and colonialism, they still bring up the monetary argument as 
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having significant weight. None of the Sámi or those in support of Sámi brought up any arguments linked 
to finances as being the reason they oppose the mine.  
            So far, the distributive justice analysis has only focused on the potential costs of the mining project, 
yet the project is also supposed to bring benefits to the area. At the same time, it is also important to 
understand how the potential benefits are interpreted by the local residents. A few people noted that they 
believe that if Beowulf Mining was to acquire the mining license, they would end up selling it to the highest 
bidder (PersonA; PersonC) and therefore not operate the mine themselves. For most, the fact that the mine 
would be operated by a foreign company, Beowulf Mining themselves or someone else, is not seen as a 
positive. The feeling is that either way “Beowulf is the only benefactor in this project” (PersonC). Instead, 
if the mine is given the green light, the hope is that the licence would be bought by one of the big Swedish 
mining companies - LKAB or Boliden (PersonA) and they would be the operators. That way “Jokkmokk 
would benefit more” (PersonA). Moreover, there is a feeling that the benefits which are promoted by 
Beowulf Mining are exaggerated (PersonA; PersonB). For example, it is felt that the billion Swedish crown 
income tax estimates are not appropriate - “those numbers they also include government taxes, so a smaller 
part of that billion would actually benefit Jokkmokk.” (PersonA). 
Others question the estimates that the mine would provide three to five hundred new local jobs. The locals 
suspect that these jobs would most likely be in the form of fly-in and fly-out, rather than people actually 
moving to Jokkmokk for work (Person B). This, therefore, means that the income tax benefits would be 
minimal. This is because in Sweden income tax is paid to the municipality (kommun) where the person lives 
and is registered to. It is, therefore, hard to foresee the community benefiting in a tangible way  hence 
reinforcing the notion that Beowulf Mining is the dominant benefactor in this project. On the other hand, 
one benefit that can be foreseen is the saving of time and cost by the local people currently commuting to 
Kiruna for work. If they were to work in the Gállok mine, they could save time and money (PersonB).  

In order to understand the distribution of costs and benefits, clarifying divisions need to be made. It 
is important to determine what costs and benefits would be felt by both the local community and  Beowulf 
Mining. Secondly, it useful to split the local community  into majority and Indigenous culture, as this will 
help to understand the distribution of costs and benefits within the community. Even though it is difficult to 
foresee the extent to which the local community may benefit from the mining project, I argue that based on 
the previous sections, the benefits are likely to be minimal. The majority of benefits will lie with the Beowulf 
Mining company and will be primarily financial in nature. When it comes to financial costs, Beowulf Mining 
would have to invest into infrastructure and the start-up costs of the mine. They would also have to pay for 
Sámi reindeer transportation. The local community, on the other hand, may have to pay both in terms of 
financial and social well-being. This indicates that the costs and benefits are not shared equitably. Moreover, 
looking at the subdivision of the local community, it is clear find that any benefits that would come about, 
would mainly benefit the representatives of the majority culture, rather than the Indigenous, who would be 
the ones baring most social and environmental cost. That is not to say that Sámi, who choose to work in the 
mine would not benefit, but this is likely to be kept at a minimum.  
 

5.2 Procedural justice 

The aim of procedural justice is to determine who is involved in decision making which relates to 
environmental management but also to determine who has the power to initiate those decisions. In the 
specific case of this work, procedural justice looks at whether the parties which are affected were or are 
involved in the decision-making of the project. Furthermore, the aforementioned justice also looks at how 
the decision-making power is distributed among the stakeholders relating to the Gállok mine.  
            Talking to the locals in Jokkmokk, the feeling is that representatives of Beowulf Mining did not do 
a good job communicating to the local people. Many research participants indicate that the mining company 
did not properly acknowledge the people living in the north of Sweden. When asked about the opinions of 
local people regarding the project, the CEO of Beowulf Mining at the time responded, “what local people?” 
(PersonB). Therefore, implying that there are no people living there. The statement made the locals feel 
disregarded - “for those living in villages a few kilometres away from the site, that was absurd. So obviously 
people were kinda pissed about it.” (PersonA). Similar ignorant statements were also addressed to the Sámi. 
When they brought up their dissatisfaction of having to move their reindeer herding territories, a company 
representative replied, “you have moved before [for hydropower projects], you can do it again” (PersonB). 



23 

Even though some participants admit that Beowulf Mining has “done its homework” (PersonA) by 
acknowledging the presence of a diverse local community, the people have nonetheless lost trust in them 
(PersonA; PersonB; PersonC). 

The aforementioned company statements hint at Beowulf Mining’s understanding of stakeholder 
involvement. If they see an area with a low population density as having no people, then it could seem 
reasonable to not have to involve the local community in the decision or planning processes. Similarly, if 
the historical context of the Sámi being oppressed, being forcibly moved, and having to repeatedly move 
due to extractivistic projects is disregarded, then, again, it may be reasonable to tell the Sámi that they could 
move again. This all points to a neglect of social and environmental aspects, with an overwhelming focus 
towards unhindered monetary incentives. If the mine goes ahead and is operated by Beowulf Mining, I 
postulate that social and environmental harm will inevitably follow.  

Contrary to Beowulf Mining, the communication from the local and national governments was 
plentiful and competent. A few locals said that the communication from the local government 
representatives was satisfactory (PersonA; Personal communication, 2022) in the initial planning stages, 
even if community disagreements on the matter complicated discussions (PersonA; PersonB). However, 
now that the decision which was objected by Norrbotten county was overturned by the national government, 
the national government is seemingly selectively silent on the issue. The “government hasn’t said anything 
much about it at all. So, they left this to play out in Jokkmokk. Which is a bit of a shame leaving the conflict 
here.” (PersonA). The local people feel forgotten and not properly involved in the decision-making process.  

An overwhelming feeling felt by those living in the north of Sweden is that they have very little 
influence over matters that occur in their area. This is because they inhabit a large sparsely populated area, 
which they feel causes them to be disregarded by the majority living in faraway urban cities of the south 
(PersonA; Personal communication, 2022). As a result the northern population feel excluded from decision-
making processes related to their own region (PersonA). The northern community tried to get more influence 
by politicians in the south of Sweden. They invited influential politicians and well-known individuals like 
Greta Thunberg to get their opinions heard by the government in the south (PersonA; PersonB). However, 
“politics and decision making is hard to change” (PersonA). Therefore, the feeling of exclusion and 
disregard in decision making matters remains.  
            The aforementioned exclusionism and disregard are felt even more acutely among the Indigenous 
Sámi. The feeling in the Indigenous community is that “the Indigenous people do not have a say in 
extractivism” (Personal communication, 2022). The pattern of poor communication with the Sámi, 
according to one participant, is maintained to this day (PersonB; PersonC). Sámi demand that they would 
like to be included at an earlier stage of planning (PersonB; PersonC) so that they are able to express their 
view before the proposed project has progressed beyond the point of alteration. This, however, is done 
infrequently. The government approved the mine, while also setting twelve points which the mine operator 
needs to follow. However, the Sámi were not consulted and, therefore, were not included in the drafting 
process (PersonB).  
            The Sámi are also angered and surprised at the fact “the government is disregarding Indigenous 
rights so easily” (PersonB). The Indigenous community feels that the Sámi villages which will be most 
affected were not adequately consulted before the final decision on the mining project was made (PersonB; 
PersonC). This shows the state’s prioritisation of economic profit over “conventions and declarations they 
themselves signed” (PersonB). As a result, the Sámi deem the objection of this project key to shaping more 
inclusive consultation laws regarding Indigenous communities and further emphasising that “the 
government has to pay attention to Indigenous rights” (PersonB). There is also a movement within the Sámi 
community to spread knowledge of these issues beyond the Swedish or even Nordic borders. The hope is 
that outside pressure will result in the state listening to the Sámi (PersonB) and hence, giving them a genuine 
say in matters which will affect them. 
         Additionally, there is a feeling amongst the Sámi community that “those who have power, do not 
necessarily need to listen to the local people - Indigenous or not” (PersonB). This may be the government 
or any other company seeking resources from Sápmi. Sámi try to have a more formal say in matters by using 
the judicial system. However, that requires using a system which requires Sámi to hire lawyers and pour 
resources into being heard (PersonD). The downside of this strategy is that it may end up putting the Sámi 
in a resource battle against a large and well-funded international company. In the end, this could leave the 
Sámi community with less financial resources meaning they have less power and thus, less of a say in 
matters of interest.  
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            Having looked at who is involved in decision-making related to projects and the environment, the 
following section aims to explain and clarify who has the power to make the decisions. Having a say and 
being involved in the decision-making process does not inherently mean that the same entity has power to 
influence and make decisions.  
            As mentioned in the previous section of this chapter, the overwhelming feeling in the north is that 
the southern population has the decision-making power. Talking to people in Jokkmokk, a sense of 
hopelessness is felt- “to a great extent it is out of our hands, we don’t get to decide - we get to say our 
opinion, but the government gets to decide” (PersonA). It is important to ask whether the statement above 
does not simply describe the democratic decision-making process of a modern-day country. Yet, statements 
given by locals point to a different situation - “one or two million of Swedish population lives on the north 
two thirds of the country, in a democracy we don’t get to say much about anything. 80 percent of the people 
live in the south, so in a democracy they get to decide” (PersonA), “it’s a problem built into the system.” 
(PersonA). When a portion of the population deems its opinions worthless due to seemingly inherent power 
differentials between people living in the north and south - that is an issue that needs to be understood in-
depth. However, it is beyond the scope of this thesis. 
            Even the local government does not have enough decision-making power to influence matters 
according to its will. For example, as was mentioned in chapter 2.1, in 2014 Norrbotten county objected the 
Gállok mining project, citing environmental and social damages relating to the Indigenous Sámi (Perdahl, 
2014). However, in mid-March, the national government gave the final verdict, by conditionally approving 
the project. Therefore, showing that the majority of decision-making power and final interest related 
decisions lie with the decision makers in the south.  

A comparable story was also shared with me by one of the participants. The Swedish power 
company, Vattenfall, wanted to move away its offices and to bring the workers already employed in the 
offices to a different location. This meant that the local municipality (kommun) would lose both tax income 
as the employees would move to a different county but also have to deal with reduced availability of jobs 
in an area already struggling with depopulation. Therefore, the mayor of the town tried to contact the CEO 
of Vattenfall in an attempt to convince the company to stay. But after ignored requests to meet, he eventually 
invited the press and even went to Stockholm to plead with his political party. In the end, a deal was reached 
where the old office building was repurposed to allow other businesses to set up in the space and some 
workers remained. However, that also meant that the mayor lost significant portion of his standing within 
his party and was no longer invited to other events with powerful individuals in the south. So, from the 
participant’s perspective, even though the final outcome was a win for Jokkmokk, the mayor had to pay a 
significant price in terms of political career (PersonB). These events show that there are different interests 
involved regarding resource extraction, local environment preservation, and ensuring social standards 
through developing local economies in meaningful ways. That also shows that, in the end, the decision-
making power overwhelmingly lies with the central state government and with large multinational 
companies both of which can seemingly disregard the demands of those with less power than them.  
            The power-gap is equivalent when it comes to the Sámi population. The Sámi parliament was created 
as a branch of the government which would provide expert advice on matters relating to Sámi (Haikola and 
Anshelm, 2016). Some hoped that this would mean that the Sámi would have more decision-making power 
(PersonC), however this did not happen. “The sametinget has no power. [A]s long as the parliament has no 
power, Sami will only fight amongst themselves” (PersonD). As the Sámi parliament acts as an advisory 
branch of the government, their opinions and the opinions of Sámi are frequently disregarded, rendering 
them seemingly powerless in the political system of the majority culture. The result is that there is a complete 
lack of faith in the government from the reindeer herders (PersonD). An example that is frequently cited by 
the Sámi connected to their aims for decision-making power relates to “hav[ing] a tangible say in matters 
of what happens to the land” (PersonB). However, this is unlikely to be an easy achievement. The current 
perception in the Indigenous community is that “the person or company who has the money has the biggest 
power” (PersonC). They also believe that big companies have the money to get powerful lawyers who are 
capable of acquiring documents which would allow mining operations to begin (PersonC; PersonD). As 
Sámi villages have relatively limited financial capabilities (PersonB), it is clear that they are disadvantaged 
when operating in the system setup by the majority culture. Therefore, if the Sámi go against the government 
or Beowulf Mining, they are likely to get involved in expensive and time-intensive procedures which would 
still not guarantee them more decision-making power.  
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5.3 Cognitive justice  
 
Cognitive justice aims to go beyond the commonly used justice of recognition. It encompasses the 
possibility of a culture to live in an ‘other’ way, determining whether a minority culture is being suppressed 
by a dominant culture, and whether there is equality between cultures. This section will predominantly focus 
on the Sámi as there are numerous claims that their culture and right to exist is being suppressed by the 
majority culture. 
            First, it is important to determine whether the Sámi feel like they can live their life in another way, 
beyond what the majority culture expects or nudges the Sámi to do. The reason why the Indigenous 
community fights so hard against this mine is because historically the Sámi had to give up land, rights, their 
languages and many other aspects of their culture to which they have a deep connection. As a result, a lot 
of people are tired of backing down and accepting ways of life which are foreign to them and go against 
how they would want to live their lives (PersonB; PersonC). For example, “historically Sami walked and 
used ski[s] during reindeer herding activities” (PersonD). The person sharing the story had warm memories 
of recent times when reindeer herding was done in another and more traditional way. “If there are no tracks 
on the land - no railways, no roads - then the work is relatively easy, past generations used to do everything 
on skis” (PersonD). The above statement by the participant indicates that the area and the environment are 
changing. Therefore, the Sámi have to adapt. Despite being able to conform and maintain their links to their 
cultural roots, the argument can be made that Sámi have a longing for the past-time, a more simple way of 
living which is more traditional and done in another way. A number of participants expressed their wishes 
for life as it was before in “the old time - live from and by the forest, having as little environmental impact 
as possible” (PersonB; PersonC). It could mean “more movement with the reindeer, people actually earning 
a living from hunting and fishing (PersonB) and “living in more meanings - beyond money and 
development” (PersonB). The argument can, therefore, be made that the current ways of operating industrial 
projects prevent the Sámi from living in the ‘other’ ways that they would like. However, this is not the only 
way that Sámi are inhibited from living according to their own desires. 
            The Indigenous community demands to have the ability to make decisions related to their key 
activities. One Sámi participant stressed that in order to make reindeer herding more profitable and make 
Sámi life easier, the community must be given the ability to freely control predator populations around key 
herding areas (PersonD). Right now, a significant portion of reindeer are lost to predators, such as bears and 
wolves. The Sámi do not get fairly compensated as the state pays them for the meat price, rather the potential 
offspring and the resulting income that could have been generated. Therefore, the Sámi would like to be 
able to control the predator populations in reindeer calving areas during key periods of the year (PersonD) 
to maintain a stronger reindeer population. This would then allow them to have more income. By extension 
they would have some assurance in living according to their own understanding. Addressing common 
concerns, the participant also stressed that “[t]he Sami have never caused an extinction of a species” 
(PersonD). Moreover, the Sámi “do not remove all the parasites from the reindeer even though they feed 
off the reindeer and could be removed” as they care for all ecosystems and have no intention of causing a 
population collapse among any species. In the end “for Sámi to be able to live according to their needs, you 
need to give freedom for them to decide on the whole package of freedoms and not just separate parts of it” 
(PersonB).  
            The freedoms of Sámi are also limited by the fact that there is difficulty in balancing regional 
economic development and the needs of local Indigenous populations. The main argument being used by 
Beowulf Mining and the state to convince the population of Jokkmokk that the mine is a good investment 
relates to increased local infrastructure and workplaces. Even though these claims were already questioned 
in a previous section, there is merit in the fact that some people are getting excited over the possibility of 
working in new industries. It is likely that restaurants, hotels, repair shops and other workplaces would be 
developed in order to support the mine. However, at the same time, the Sámi are doubtful about their abilities 
to stay in their trade if the mine proceeds (PersonC). This shows that there are multiple interests that need 
to be considered. However, as the state has approved the project, it shows a prioritisation of regional 
development which will inhibit the Sámi’s ability to live in otherness and could fuel resistance against the 
government.  
            The next section serves to understand whether the minority Sámi culture is suppressed by the 
majority Swedish culture. The Indigenous community has the understanding that the state is not interested 
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in finding a middle ground where everyone’s interests are considered and satisfied. The end result of this is 
that the status-quo of increased development is maintained which I argue is a form of cultural suppression. 
The argument could be made that better cooperation is needed between the parties to ensure that Sámi are 
given the chance to live in ways that they prefer. However, past experience does not provide evidence that 
this is likely to happen. Therefore, some Indigenous members see the need to challenge the government. 
“Fighting against the government is not so easy, we will lose, but we have to find out how to be smarter 
than the government so we can survive.” (PersonD). The fact that Sámi consider fighting the state as an 
essential action in order to ensure their survival, shows that the current way of operating is inequitable and 
thus needs serious alteration or ground-up rethinking.  
            Questions are also being raised whether reindeer herding, as a strong cultural and historical link for 
the Sámi, will remain. The increasingly difficult conditions for reindeer herding mean that Sámi question 
whether they will be able to keep herding reindeer in the future. “I see a really bad future” (Person D). Yet, 
they also maintain hope - “we know it is a bad future so we have to adapt - smaller herds, maybe more 
tourists or thinking differently. Reindeer herding will continue, it always has continued, but maybe not as 
we see it now.” (PersonD). Regarding the question of how they had to adapt, the Sámi frequently mention 
the use of snowmobiles and how the segmented landscapes made them essential. “[W]e need the machines 
because there are so many roads, so many snowmobile tracks, so much disturbance” (PersonD). They also 
stress that “[i]t was better in the past when we didn't need [snowmobiles], had less costs, so you could have 
less reindeer and a better life.” (PersonD). Again, the statements above show that the Sámi feel suppressed 
and have to adapt in ways which adds stress to their lives.  
            Racism is the next element of suppression that will be investigated. It should be noted, however, that 
due to intricate complexities that relate to this topic, the section will discuss racism related to Sámi on a 
superficial basis in order to keep within the scope of the work. Sámi feel like there is racial prejudice against 
them. This is especially the case in mining towns where the majority of people working there are strongly 
in-favour of mining. One participant describes his impression that Sámi would “get [into] a fight in one 
evening, only because I am Sámi.” (PersonD), if they wear their traditional Sámi clothing in one of the 
bigger mining towns of Kiruna or Gällivare. Another participant mentioned that they believe that racism is 
worst in mining towns because the people who support mining see the reindeer as “in the way of 
development of industrialism” (PersonC). Such understandings then give a clear means of attack and 
oppression towards the Sámi. There are numerous cases where the reindeer are either killed or injured to 
intimidate or scare the Sámi into not speaking up against the proposed mining projects (Personal 
communication, 2022). In some extreme cases, Sámi even get death threats relating to their opposition to 
big industrial projects. The abuse and slaughter of reindeer can also be seen as psychological harm. One 
Sámi participant stressed that many of the reindeer herders have strong emotional connections with the 
reindeer “and do everything for them” (PersonD). Therefore, it can be reasoned that if the animals are 
abused, it is not only them who suffer, as their herders are also likely to experience emotional distress.  
            From direct antagonisation to harming of reindeer in order to force the Indigenous community to 
submit to extractivism, the Sámi feel like the status-quo future is being built in ways which are not 
compatible with them. One reindeer herder shared their feeling saying “[t]he more industrialism, the worse 
you feel psychologically, the more pressure is on you to get the reindeer to survive.” (PersonD). Moreover, 
in another conversation, a frequently omitted factor was pointed out - with clearcutting, not only is the 
habitat lost which is essential for reindeer herding, but also the lack of old trees means that the handicraft 
culture which is deeply ingrained in Sámi culture is being threatened (PersonB). This, again, points to a way 
of operating which is almost inherently harmful to the Indigenous community living in Sápmi. Some also 
have the feeling that giving approval to the mining project is the same-old status-quo whereby “yes to the 
mining is not only [a] yes to the mining, it is also a yes to continue to the colonialism in northern part of 
Sweden.” (PersonB). At the end of another conversation, the participant talking about how the Sámi relearn 
to fight for their rights and against suppression said: “[i]f you have been pressed down for hundreds of years, 
it is not so easy to change the attitude. You're used to not daring to do anything because you're used to 
always hiding - hiding your culture, hiding who you are for generation after generation. It takes time to get 
the courage in the people. There's few who dare to say something, many say nothing.” (PersonD).  
            All in all, the actions taken by the majority culture and by extension the Swedish state have long-
term negative mental and potentially physical consequences on the Indigenous community. The Sámi do 
not feel like they have the freedom to exist in ways they deem fit as they are being suppressed in multiple 
ways. It must also be stressed that even though analysing the deeper roots of racism against the Sámi is 
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beyond the scope of this work, it is essential that further research be done in this field. It could reveal points 
of societal tension amongst communities, which if resolved, would reduce, or alleviate racism against the 
Sámi population.  
            The following section seeks to determine whether the majority Swedish and Indigenous Sámi 
cultures have equal consideration and standing in society. There is seemingly a fundamental divergence in 
how the members of the different cultures want to live. This in itself is not anything bad, however, the Sámi 
have the impression that their culture does not undergo the same consideration as the majority culture. An 
example of this is how nature is treated in Sápmi - “Sámi want untouched land which they can use. Majority 
culture, on the other hand, wants to touch everywhere - they want mining, windmills, forest logging - 
everything. Taking all the resources” (PersonB). Nonetheless, it is understandable that the state wants to use 
resources which are accessible to it and which they assume to be essential for maintaining societal standards 
of living. However, it should be done equitably and in a way that does not make the reindeer herding 
community doubt about a future in their trade (PersonC). At the same time, those who are in favour of 
industrial development say that it will provide them with exciting options to work in hotel, restaurant, or 
mining industries (Personal communication, 2022). I argue that job opportunities should exist which enable 
fulfilment and personal development, while also providing income which enables a decent standard of 
living. Yet again, these possibilities must not come at the price of another culture feeling threatened. 
            Another example of cultural inequality relates to the decrease in accessibility and appeal of reindeer 
herding due to increases in mining. One participant emphasises that due to increased mining in Sápmi, 
reindeer herding becomes progressively less profitable due to increased costs which are a result of needing 
to adapt to environmental alterations related to industrial projects in the area. This means that the younger 
generation is much less willing to seek reindeer herding as a viable future career. The younger Sámi end up 
“working in the mining instead because they have no opportunities to live from reindeer herding” (PersonD). 
This raised some concerns in the older Sámi population who are concerned about keeping the cultural link 
alive. They see it as a fight which is difficult since “[t]o get a young person to choose for a life of fights and 
no money instead of taking the easy way, going into mining, getting five thousand euro every month for 
doing nothing – it's hard to compete.” (PersonD). However, with the increasingly prominent movement 
towards finding Indigenous links in one’s own family tree, it is possible that there will be a new generation 
of reindeer herders who are currently not a part of any Sámi village and are still awaiting to discover their 
heritage.  
            The dominant power structures mean that the Sámi feel like their culture is not considered equally 
in relation to the majority culture. This means that the state is using its power to prioritise the needs of the 
majority culture at the expense of Sámi. According to one of the participants, the Indigenous community 
has always expressed their dissatisfaction with the power imbalance. The “government knows this, but they 
don’t do anything” (PersonB). The assumption is that the state stalls to sign the ILO 169 convention as it 
would mean that it has to give Sámi more rights and control over matters relating to the land. Such efforts 
could end up going against their own economic development and growth interests (Personal communication, 
2022). Assuming this explanation is true, it indicates how there is a lack of equality between the cultures. 
The fact that the state has overwhelming power over land and decision-making means that it is able to dictate 
the standing of cultures which is not in favour of the Indigenous Sámi community. It is worth noting, 
however, that a truth commission has been formed which will look at whether the Swedish state has broken 
the conventions it has signed (Bowers, 2019). If found to be guilty, it may lead to changes in favour of Sámi. 
Similarly, there is a gradually increasing international understanding and appreciation for Indigenous 
cultures. With increasing outside pressure towards the Swedish state, it is possible that they would be forced 
to initiate reforms giving the Sámi legitimate power and a say in matters of their land.  
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6. Discussion 

6.1. Brief review 

Resource extraction, in particular mining, is becoming a more prominent industry due to increasing demands 
for minerals in order to transition towards a more sustainable societal functioning. As mentioned in the 
problem statement, Sweden is currently a leader in providing minerals for the European market. The 
Swedish government is set on maintaining this trajectory by increasing the number of mining operations in 
Sápmi. However, the increased presence of mining led to people questioning whether supplies for an 
international transition to a greener way of functioning are not coming at the cost of local community 
welfare. In order to investigate this, the work aims to determine how perspectives of EJ help to explain 
decision-making toward mining permits by the Swedish state in consideration of local people’s rights, 
opinions and cultural histories? In addition to the main research question above, the thesis also seeks to 
answer the following two sub-research questions: Firstly, what are the perspectives of local people on the 
decision-making processes for mine permit approvals? Secondly, do the decision-making processes and 
outcomes demonstrate equitable consideration of local perspectives? The following sections serve to answer 
these questions while also situating the results in the broader scope of research related to resource extraction 
and the impacts it has on local communities. Later discussion sections also include further research 
propositions and a discussion of the shortcomings of the thesis with recommendations for improvement.  

Sweden is set on maintaining its position as the leader in supplying iron ore to the European market. 
This comes at a time when nations are trying to secure key regional mineral sources to enable an economic 
transition away from fossil fuels. Regionally local supplies of minerals are also important as there is an 
interest in avoiding ties with aggressor nations like Russia (Rizos and Righetti, 2022; RMI, 2022). This 
becomes an important issue that needs to be considered while addressing the main topic of the thesis, yet as 
it is beyond the scope of the thesis, it is not considered in the work. As a result, the Swedish state is expected 
to increase the number of mining approvals it hands out to companies (Church and Crawford, 2020). This 
also coincides with the idea held by the state that northern Sweden is underdeveloped and is in need of aid 
in the form of regional infrastructure. Therefore, increasing the number of mining operations is seen by the 
state as a ‘win-win’ scenario whereby the state is able to maintain its leading role as a mineral provider to 
the EU and at the same time provide employment and infrastructure to an area which the government deems 
lacking. Yet some question this line of reasoning and instead argue that the state is maintaining the status-
quo of inequitable resource extraction in the north of Sweden at the cost of local and especially Indigenous 
communities. Therefore, this work employs the EJ framework with three key forms of justice - distributive, 
procedural, and cognitive - to understand what influence the permitting process of mines has on the local 
people. 
 

6.1.1. Decision-making toward mining permits from a local 

people’s perspective 

The mine permitting process is set up in a way that the majority of decision-making power remains with the 
national government. Even though regional governments have some power to shape regional development, 
in the end, if they object to developments which are in the interest of the national government, their rulings 
will be overturned. This exact scenario was seen when Norrbotten county objected to the Gállok mine and 
their decision was overturned by the geological inspectorate, which is an arm of the national government. 
In the end, the project was approved by the national government stating that the mine represents the interests 
of Sweden as a whole. This seeming disregard for local perspectives and opinions has prompted this 
investigation to determine whether the current permitting process has some fundamental flaws which leave 
the locals disregarded and in some cases oppressed. 

The permitting process and permits themselves do not mention any distribution of costs and 
benefits. One could argue that this is not the role of the process nor permits themselves. However, the most 
recent approval of the project by the national government shows that additional rules can be implemented 
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on a case-by-case basis. The twelve rules laid out by the government aim to ensure that there is as little 
damage done to Sámi areas as is allowed within the scope of the mining operation. As these rules were 
created without consultation with the Sámi, they will arguably not be able to minimise the social and 
environmental damages if the mine is opened. However, it does show that there are legislative tools in place 
to add additional requirements when they are considered appropriate. It then has to be questioned whether 
a compromise could be achieved where even though the mine is opened up, there are clauses which require 
equitable compensation to the local people impacted by the mining operations. This, however, is a future 
hope which is in great contrast to the current way of operating. 

The results from the investigation indicate that there is agreement on the fact that distribution of 
costs and benefits are not equitable. The individuals from the majority culture argue that even though 
Beowulf Mining is promising three to five hundred new jobs, it is likely that those figures are exaggerated. 
This fits research by Moritz et al. (2017) who show that mining provides temporary employment in the 
initial phases of mine construction, but long-term job prospects are less stable and therefore are not likely 
to reach the figures stated by Beowulf Mining. Some participants also questioned whether the long-term 
jobs added by the mine would outweigh the number of jobs lost due to people moving away as a result of 
the mine. These postulations fit findings from Carson et al. (2020) who show that mines and other industrial 
projects are often perceived negatively in terms of quality of life from those living in the surrounding areas 
and, therefore, the researchers conclude that opening a mine often leads to long-term population decline in 
small mining towns. The results also show that the locals did not perceive that they would be getting a lot 
of benefits from the project as was said previously yet would be paying a high price in their local 
environment. It is acknowledged on multiple occasions by those living the town, that water quality was 
likely to drop due to leaching from the proposed mine and that the overall outdoor quality of life would be 
reduced because of air and noise pollution in addition to a greatly altered landscape. However, the analysis 
indicates that the highest concern over environmental harm was exhibited by the Indigenous population.  

The Sámi are concerned that they may no longer be able to use the pasture lands for reindeer herding 
thus making reindeer herding a harder occupation to make a living from and by extension jeopardising an 
important element of Sámi culture. These findings are supported by Hvalkof (2000) who argues that states 
frequently benefit economically from resource extraction at the cost of Indigenous sovereignty and overall 
well-being.  

The permitting process requires that the entity looking to open a mine needs to consult with the 
general public, owners of special rights, such as Sámi, and state authorities. However, the results show that 
the local Jokkmokk community feel that the consultation is more of a symbolic gesture rather than a genuine 
interest in the people’s opinions and requests. Such feelings are further exemplified by Papillon and Rodon 
(2017), who argue that in frequent cases related to resource extraction, the public is consulted without giving 
them any tangible power to alter project details. Similarly, participants of the thesis also brought up the fact 
that if one wants to officially object to the proposed plans, their only viable option is to go through the 
judicial system. This, however, exposes them to a slow, lengthy, and potentially costly procedure against 
entities which have significantly more resources. Thus, people feel like they are removed from the decision-
making in the permitting process.  

Moreover, Sámi are disproportionately disadvantaged in the above-mentioned objection process. 
As Sámi are more likely to seek occupation, which is outside of typical office employment, they likely 
experience more time pressure related to making a living in non-traditional ways. This, therefore, means 
that time spent occupied with judicial matters reduces their available time for reindeer herding. Along the 
same line of reasoning Dodson and Smith (2004) argue that it is frequently the case that government 
structures are not built to enable equitable Indigenous participation in its systems of operation. Thus I argue 
that they need to be changed, especially in nations which deal with Indigenous populations. Members of 
Indigenous communities need to have access to different and adapted paths within the government structure 
which are better suited to their understandings and do not force them to accept notions used in the majority 
culture. Such adaptations,  however, are currently lacking in systems used by the Swedish state. 

Sámi are treated using the same measuring stick as members of majority culture, meaning their 
involvement only relates to consultation rather than any meaningful say on matters relating to the project’s 
details. This disregards any acknowledgement of past wrongdoing and does not indicate interest in mending 
mistakes, even if the current ways of operating serve to re-enact past colonial actions. Analysis shows that 
Sámi are upset and therefore demand that they be given legal power to object to projects which endanger 
the survival of their culture and its elements. Such gains of power, however, are strongly resisted by the 
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state due to the assumption, as is mentioned in the results, that this would cause an impedance to economic 
growth and development. This assumption is further supported by Lantto and Mörkenstam (2008) and 
Lundmark (2008) who argue that the state does not grant more power to Sámi as it would go against their 
economic agenda. In summation, the state is more interested in maintaining its inequitable status-quo mode 
of functioning rather than enabling the Indigenous population the rights that they have been fighting for the 
past hundred years. 

The flawed mine permitting process enables the entity using the procedure to indirectly suppress 
the populations whose opinions it claims to value. The analysis shows that none of the participants feel like 
they have any power over the judicial processes which determined the fate of the project, nor did they feel 
able to impact the details of the project. Such findings show that the local population’s interests are neglected 
thus enacting a form of suppression.  

The aforementioned suppression is even more prominent when observing its effects on the 
Indigenous population. As the permitting process does little to differentiate between local cultures and 
focuses on enabling largely unhindered development, it prevents equality between majority and Indigenous 
cultures thus serving to suppress the minority culture. Results show that Sámi for the most part would prefer 
to have an unaltered landscape in which they were able to live in a more simplistic manner performing 
activities which give them both enjoyment and sustenance, while the majority culture are mostly interested 
in regional development and jobs. Under its current structure, the permitting process is predisposed to enable 
development and disregard demands of the Indigenous to live according to their own ways. The fact that 
Sámi have to fear for their culture’s existence is a clear sign of suppression. Analysis shows that their desire 
for a more simple life is not possible as fragmented pasture lands force Sámi into buying snowmobiles 
which add cost and pressure to their lives. They also end up working in those same mines which endanger 
their culture. This, however, is less out of their own interest and more out of necessity as it is becoming 
increasingly difficult to make a living through reindeer herding.  

  

6.1.2. Consideration of local people and equitability of the mine 

permitting process  

Next, attention should be given to the sub research questions. Throughout the discussion relating to the main 
research question, key points which relate to the first sub-research question are already addressed and 
therefore its discussion is only briefly expanded. Results show that the perspectives of local’s can be divided 
up depending on their cultural background. On the one hand, the people of majority culture feel largely 
forgotten by the southern part of the country and feel like they do not have a say in local matters which are 
largely decided by the national government. The Indigenous population, on the other hand, feel like there is 
an overall disregard for their interests and ways of life which relates to the national government located in 
the south, but also the people living close to the Sámi in the north. As a result, the Sámi are for the most 
part excluded from any legitimate and impactful decision making. Even when they seek to gain power 
beyond the state systems, the local non-Sámi may end up inhibiting such actions.  

The question of whether decision making processes demonstrate equitable consideration for local 
perspectives has been addressed less and thus will be addressed next. Fundamentally the decision-making 
process disregards most local perspectives in favour of state interests. Even though the permitting process 
has clear requirements to consult with the locals, their inclusion, at least in the case of the Gállok mine, is 
more symbolic rather than having any potential to make a change. Even then, different segments of the local 
population are affected differently. Results showed that the non-Sámi predominantly want jobs which would 
support the local economies in the north and prevent communities from losing quality of life and undergo 
further depopulation. Assuming that this is a widespread interest among individuals of majority culture, the 
final outcome of more development and employment satisfies their interests, even if their input was not 
considered in the permitting process. On the contrary, Sámi do not want development which inevitably 
endangers their culture and way of life. Therefore, disregarding Sámi perspectives is even worse as the 
Indigenous community is not compensated in any way that they would deem meaningful and instead have 
to live with the uncertainty of wide-spread landscape alterations happening close to where they live and 
work.  
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Even though the thesis explores a number of nuanced topics, some of them were outside the scope 
of relevance for the particular research questions being explored in the thesis. Nonetheless, these topics are 
still important as their analysis may serve to deepen the understanding on interrelated topics and thus these 
topics will be briefly discussed in the following section.  

One of the most common stressors that is mentioned by non-Sámi is the fact that they feel forgotten 
and ignored by the south. I would argue that the term encapsulates both the national government and the 
urbanites living in Sweden’s biggest cities who, the people of Jokkmokk feel, have a lot more decision 
making power when it comes to decisions put up to the public for voting. They also frequently stressed the 
fact that all the benefits from resource extraction were also dislocated south - only leaving minor benefits 
and environmental degradation. Research is needed to determine whether altering resource extraction 
compensation schemes to enable higher payments to the local community could alleviate political tension 
between the north and south of Sweden. Research should also focus on understanding whether higher 
payments to the local community may reduce cases of racism towards the Sámi who oppose, what the local 
non-Sámi see, as income and regional development opportunities in the form of industrial scale resource 
projects.  

In order for the region to move away from its economy being predominantly based on resource 
extraction, alternatives need to be found which would be better for the people and environment, while at the 
same time enabling enough community income so as to maintain the standard of living for all. Some of the 
participants in the study mention that resource extraction does not necessarily have to be stopped all 
together, however, serious amendment needs to be done to ensure that it is done equitably. Others question 
whether tourism could take the place of resource extraction, but also emphasise that if the industry becomes 
too prominent, it may end up causing even more damage. Therefore, it is important to investigate the 
possible pathways which Jokkmokk and the northern region could take in order to support themselves in 
more equitable and sustainable ways. 

 

6.2. Thesis reflections and improvements  

Reflecting on the thesis process, I have come up with potential shortfalls of the work and provide 
recommendations on they could be alleviated. 
 The first point that needs to be addressed is the fact that the research question for the thesis was not 
developed in cooperation with the community whose struggles the work aims to analyse. Even though the 
research question was developed based on a Sámi researcher’s guiding questions, the Sámi community 
where not contacted to determine what questions could be investigated to help them the most. Doing so, has 
unfortunately, meant that the common pattern whereby researchers do not communicate with their research 
population enough has been re-enacted. In the future, the effort should be taken to determine whether it is 
within reason and limitations to reach out to the community at an earlier stage to co-develop a research 
question which if analysed would help the community in question while also fitting the my interests. 
Furthermore, it should also be mentioned that it is not necessarily a quick process to find a member of the 
community who is willing to help with the research. Therefore, contact should be initiated in a timely 
manner and if one fails to contact the community, efforts should be taken to determine what the most useful 
and under-researched topics need attention. 
 Moreover, even though the thesis aims to use a participatory methodology in order to give the 
community a chance to shape research, in the strict meaning of the term, it did not do that, as pointed out 
above. Under the current set up, it can be argued that a genuinely participatory element is missing. 
Nonetheless, the argument can be made that making space for the conversation participants to answer in 
ways that they deemed most appropriate was also a significant step as Indigenous research from the global 
north greatly lacks in that (Dadich, 2019),  (Drawson et al., 2017). The main reason that a truly participatory 
design is not used in this work and could be prohibitive in other research relates to time requirements. In 
this case, the thesis has a specific schedule which is laid out by the university and needs to be followed. 
Within the current master thesis structure, there is limited time allowance to conduct in-depth field research 
if it is not set up before as a part of a previous semester’s courses.  
 Time constraints combined with lack of department funding also meant that I could not stay for a 
sufficiently long enough period of time in Jokkmokk to understand the societal connections and get to talk 
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to representatives of all sides of the debate. This means that the work currently features non-Sámi 
participants who are either for or against the Gállok mine and Sámi who are strictly against the project and 
therefore lacks deeper nuance which would come about from spending more time in the field and talking to 
more individuals. Such situations could be minimised or alleviated if one already knowing that field research 
will require significant time and resource investments starts early to look for ways around the difficulties. 
This indicates looking for means of funding that go beyond the university and finding out-of-the-box ways 
of stretching the available budget to prolong the stay in the field.  
 Another practical issue related to talking to the locals is that I do not speak Sámi or Swedish and 
could not talk to the community members in their mother tongue. As a result, English was used as the 
commonly spoken language with the participants. In more than one occasion it was clear that the participant 
was not able to fully express themselves in English and therefore either simplified their point leading it to 
potentially lose meaning or simply abandoned their line of reasoning. I tried arranging that a fellow 
colleague would join me on the fieldtrip, however, they were not able to join due to prior arrangements. 
Recording the yarns with the participants speaking in Swedish also did not work as the method requires a 
back-and-forth story-telling and sharing of personal moments. However, at the time of writing, my Swedish 
or Sámi language skills are not at an adequate level to be able to perform such a task. In the future, better 
prior planning could mean that a translator joins on the field trip, therefore, facilitating better data 
collection.  
 I also frequently felt that the lines between yarning and an unstructured interview became blurred. 
Even though each participant was informed that the conversation was not meant to be understood as an 
interview, in most cases the people seemed to expect to hear questions and took the role of answering them. 
The reasoning behind this is nuanced. On one hand, it is likely that the I did not create the space were the 
participants felt comfortable in sharing personal stories. In addition, I did not always share personal stories 
from my end, therefore, the argument can be made that there was not enough time for the participants to 
trust me and thus the participants limited what they were willing to share. Additionally, one of them had the 
feeling that since the conversations were in English and the people were informed that the conversations 
would be used for research, they set into an interview mindset where their role is to answer questions asked 
by the one doing research. I would argue that this likely stems from the fact that since Sámi are often exposed 
to researchers from the global north who infrequently go beyond interviews as data collection methods thus 
conditioning the population into the aforementioned question-answer mindset. Being able to spend more 
time within the community and personally being braver and more willing to share relevant personal stories 
would likely lead to more open communication between the people.  
 Like was mentioned briefly above, I potentially did not do a very good job in setting up an 
environment where intimate and personal stories could be shared. This was his first time performing 
research which used yarning as the data collection methodology. Even though I practised yarning before the 
field work, one could make the argument that it was not enough and therefore the important subtleties which 
differentiated yarning from interviewing were for the most part absent. More practice or seeking advice 
from someone who has more experience with the method could understandably alleviate this issue. 
Unfortunately, the I could not find people who were interested or had the time to help with questions related 
to yarning even though the I did manage to find some colleagues who helped me trial the method. Moreover, 
as the method is still frequently seen as lacking academic rigour, there is limited interest in its use and 
therefore there is limited information to study.  
 In summation, even if though significant effort was put in to avoid methodology related research 
issues, they still had a potentially significant impact. Therefore, the section has hopefully informed those 
who wish to proceed on a similar research trajectory on what the issues may come about.  
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7. Conclusion 

I have made the argument that the mine permitting process currently employed by the Swedish state does 
not do justice to the local perspectives, cultures, and their histories. I argue that the reason for this is the 
state’s overly focused interest in maintaining its status-quo agenda of economic growth and development.  
 The research findings show that there is an overall disregard for local people’s perspectives, will, 
and cultural understandings. Moreover, the thesis argues that the community of Jokkmokk is unlikely to 
feel tangible benefits from the Gállok mining project. The feeling among the community is that most benefit 
claims made by Beowulf Mining are exaggerated, while the costs are not given enough real consideration. 
The thesis also stresses the fact that even though the local community bares most of the environmental and 
social costs, it is in fact the Sámi sub-populations who are worst off. If the mining project proceeds, the 
reindeer herders would likely have to alter their herding practices in the area. The argument is thus made 
that due to the Gállok mine and the continued strive for status-quo of economic development and growth, 
the Sámi are not able to live in otherness and are forced to accept the dominant culture’s influence.  
 Studies have determined that extractivist projects oppress local populations, yet research analysing 
the effects of the permitting process on local communities in the Swedish context is severely lacking. 
Providing such insight was the goal of this thesis. The argument is that in order to shift a large system, such 
as mining in Sweden, away from non-equitable ways of operating, its inner functioning needs to be 
understood and addressed. This will, in the long-term, push the large system into a transition towards more 
equitable functioning. By illustrating that the permitting process is another mechanism used to suppress 
local populations, the thesis provides another important point of analysis in the greater process of mine 
permitting.  
 The current methods employed in Sweden for mineral extraction do not sufficiently consider the 
social dimension of sustainability. Therefore, the argument is made that the systems need restructuring in 
order to have stronger alignment with social values and overall equitability. Such alterations are not likely 
to be easy, however, due to vested interests and widely felt power unbalances. Nonetheless, work needs to 
be done to ensure that the permitting process becomes more equitable and grants legitimate decision-making 
power to those living in local communities, especially those who have and continue to experience 
suppression from the state.  
 It is also important to understand the bigger picture and the interconnectedness of the system as a 
whole. Changing the permitting process may have no effect if the judicial system is set up to impede 
Indigenous people. Likewise, for a judicial system to change, the people in power need to want or be held 
accountable to include those who are less privileged. Further research needs to explore how altering 
individual parts, such as the permitting process, could cause a shift in power to benefit the ones who 
currently lack a voice in decisions which matter to them. I urge the reader to devote time and energy into 
empowering those who lack a say, be it human or an entity that is yet to be considered alive. That way we 
create a more just and equitable world, which, in the end, is a better place to live for us all.  
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10. Appendix  

 
 
 
Transcript 1. Non-Sámi inhabitant of Jokkmokk. Location Jokkmokk. 
 
When asked about being anonymous 
- It’s hard to speak freely because people are really against, and people are really for, and people are 
not really decent in their behaviour. So regardless of what you think, you will be exposed to people with 
kind of angry and not okay behaviour. 
 
About connection to place 
- I am born in Jokkmokk, or outside of Jokkmokk. So, I have grown up here and have gone to school 
here in Jokkmokk as much as possible and then continued in Umeå where I got a master’s degree in science 
in Umeå. Now, I run a small business here in Jokkmokk. 
 
Asked about what kind of business 
- It’s both apartments and also in the wind power industry, so with wind power. I work outside of 
Jokkmokk. In Sweden, Norway, and Finland. I do the prestudies to see if the wind is strong enough for 
projects. 
 
Description of Jokkmokk 
- That’s a hard question. It’s like a place you grew up and have a special point of view with that. But 
it’s kind of small and familiar, you know a lot of people and it has a closeness to nature and outdoor hobbies 
- fishing, hunting, berry picking or just hiking, skiing all those kinds of things. 
 
Asked further about outdoors 
- Most people living here have a connection to the outdoors somehow. They have a cabin, or they 
have an interest in outdoor activities. I think most of them. 
 
Feeling in community due to approval of mine 
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- Well, it’s a bit hard to tell because those who are writing in media and discussing this are also the 
people who are against it. But I think there is also a large part of the community who think that this was a 
relief. 
Why? 
- Well, those who argue against the mine don't really seem to comprehend the connection between 
the society services likes schools, caring for elderly and streets and snow removal and all those things that 
people take for granted. All those things are paid my people’s income tax. And the rate of tax income is 
declining, the population is declining and there are a lot of people who realise that a mine might be a way 
to keep the services we have today. And without a mine, it will surely decline even further. 
 
 
Do the opposing group talk about this economic issue? 
- Yes, they do. They talk about tourism and reindeer herding. The thing is reindeer herding is a very 
special occupation. It’s not like a 9-5 job and generally reindeer herders pay very little tax. So, the notion 
that the community could live of income from reindeer herding is very farfetched. 
 
So, you don’t think it’s realistic? 
- It’s not so simple because reindeer herders are attached to the area, and they can’t move away 
because these are their lands and where they have their reindeers. So 
  
they contribute with population, they shop at the stores, their kids are in the soccer team, they fill an essential 
role in society even though they can’t provide taxes to pay for it. So, it’s not so simple that they don’t 
contribute, but their contribution cannot sustain society economically. And the people arguing for that don’t 
seem to recognise that fact. It’s my opinion on the matter. And when it comes to tourism, I definitely think 
it’s important, but tourism is a sort of, it’s not a steady source of income for the community. For example, 
the corona crisis made a lot of tourism businesses crisis, so they almost had to shut down. It’s also kind of 
exploiting, if tourism is supposed to grow so that society can live on it, the exploration of nature and areas 
would grow, and I don’t think people realise the impact that would have. If it would grow in the size that 
we would need to live on it. I mean it works in Ruovaniemi but they have aeroplanes coming several a day 
with loads of tourists and its having great impact on the Ruovaniemi area. And that’s why I don’t really see 
people here appreciating it. I would say the reindeer herders would be much more disturbed by a hugely 
growing tourism industry than they would be by a single mine of a few square kilometres. I would say they 
would also start opposing growing tourism after a certain point. And also these locals are used to lots of 
open space and forest where they can be alone, so they wouldn’t appreciate a huge tourism industry either. 
I see problems with those types of points of view. 
 
Is this nuance talked about between the opposing sides? 
- I don’t think you gets this far in discussions because discussions tend to get kind of angry and upset 
quite fast. And these are just my opinions on these kinds of industries, this is not the truth. Just one point of 
view so I can’t say if they’re absolutely true either. 
 
Did you expect such a decision? 
- I didn’t expect it. I thought more about the decision going the other way. 
 
Why? 
- The main problem with the mine officially is the impact on the world heritage area and Sámi culture. 
And those are very tricky questions, and it is very rare that anyone dares to question these claims. Rarely 
anyone anywhere does, certainly the government hasn’t dared to do that so far. Even now they don’t ask 
these questions, instead saying that they can coexist somehow. 
 
So you think the gov is avoiding tough decisions? 
- No. And personally I think that’s bullshit. The world heritage is quite far from the site, and I think 
its affected in a really small scale. I think the claims are hugely exaggerated. I think the main issue with the 
mine here is closeness to the river and the pollution in the river. The world heritage is not a problem. And 
reindeer herding can be solved with the claims that were made. They will fully take care of the 
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inconvenience that is made, I think. I have friends who are reindeer herds and I have participated extensively 
in reindeer herding business. And truth is there is no travel path that is used there. The local people said that 
before the mine was an issue, there were very little reindeer herding there or any trails where they were 
moving reindeers. I know that moving down from the mountains basically all reindeers are transported by 
the road and going back at least half of them are transported by the 
  
road in trucks or trailers. And maybe now or then if the weather and the conditions are right some of the 
reindeer herding families would travel past that area. But I think it’s shameful how they exaggerate or almost 
lie about the impacts on the reindeer herding business. It’s outrageous. 
 
Why do you think they do that? 
- I think they do that because they have been forced to give up territory so many times now. They 
gave up a lot of territory for waterpower. And they did and still do give up a lot of territory for forestry and 
this is one more area where they’re supposed to let down. And I think a lot of people are tired of backing 
down. There’s not so much left in the end. So, I think it’s more of a statement “that we had enough” than 
actual problems 
 
Do you think the statement makes sense or is it too much? 
-  A little bit. It makes sense and I would say it makes a huge difference what this may turn 
into. I mean if it’s this foreign company does this to mainly benefit personally to make money and despite 
all the claims of helping Jokkmokk, in the end probably not being a great deal for Jokkmokk. Then it makes 
a lot of sense. If, on the other hand, it was taken over by one of the big Swedish mining companies with 
more responsibility and reliability then it would probably not so lucky for the community in the end to 
oppose in this way because like I said from the beginning, the local community needs tax income. And 
almost everyone working in the mines get big salaries and pay handsomely with tax and Jokkmokk would 
really need that. So, in the end it really matters what this evolves into. Is it a Swedish reliable and responsible 
company doing it in a good way or is it a foreign company would doesn’t really care about the effects to the 
local community? And we can’t know for sure. Its only guessing. They can sell it to a Chinese company as 
soon as they get permissions, or it could be something entirely different. Some people would also say that 
the reindeer herders argue in the way they do because if it comes to be they have the chances to get 
handsomely compensated if they claimed an inconvenience. 
 
How would they benefit? 
- Well, if they said that this is no inconvenience, then they wouldn't be compensated at all. But if they 
claim that it’s a huge problem, then the compensation needs to be big as well. If it comes to be. It makes 
sense. Perhaps if I was a reindeer herder, I would do the same. 
 
What were the presented benefits for the community? 
- The problem is that like the reindeer herders who exaggerate their arguments, so do the people about 
claiming that this is a good deal for Jokkmokk. They would bring 1B SEK of tax income. And it doesn't 
seem like an okay statement. Because in those numbers they also include government taxes, so a smaller 
part of that billion would actually benefit Jokkmokk. A lot of those tax money would go directly to the 
Swedish government. And for the rest of it already today a huge part of Jokkmokk’s tax incomes comes 
from mining industry. From salaries of Jokkmokk people working in mines in neighbouring communities. 
And if a mine opens here a lot of the people currently working in Gällivare or Kiruna they would work in 
Jokkmokk instead. And they would benefit from not needing to be away for weeks at a time, away from 
their    
families. But the tax incomes for the community would be approximately the same. So, the benefits are also 
hugely exaggerated. But what we would benefit from is if they kept their offices here and keep workplaces. 
But that we wouldn’t have otherwise like a main office for the mining industry and all the side businesses. 
You know truck companies and welding companies and all sorts of supply companies, the hotels, the 
restaurants and all sorts of supply chains for the mining industry. They would benefit Jokkmokk. I’m sure 
it would benefit Jokkmokk but it’s hard to tell how much and it also depends on how you do it. 
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- Some people claim that this decision makes some people worried about the future, but I would also 
say that it makes a lot of people less worried about the future. They got hopes that there will be well paid 
jobs in the future. 
 
What do you mean with “the future”? 
- Im thinking mainly about the reindeer herders who say that it makes them doubt about a future in 
their trade. And people not involved in reindeer herding thinking the other way - that this gives opportunities 
to work in hotel businesses or mining or restaurants or whatever. But there are also people who are against 
this who are solely concerned about the environment. And their arguments, I think are better. The people 
who don’t really care about whether the community survives or not. Their main interest is to preserve as 
much untouched nature as possible. And as little pollution as possible. Their arguments are hard to dispute 
because the mine is going to pollute. Much or not depends on how you do it, but there will be affects. And 
I think that 95% of people living here would prefer not to exploit nature anymore, but those who believe it 
do it as an only option to keep the society running up here. 
 
So, there is an internal conflict between exploitation and preservation? 
- Yes, we need dentists, we need schools, and we need homes for the elderly. 
 
Have there been talks about alternatives beyond mining and tourism? 
- The local people have been thinking about it for 40 years or even more since the population started 
to drop. But no one has come up with a solution yet. There are some loose ideas. Some people think that we 
should establish a state prison here. That would give job opportunities. But those in favour of tourism don’t 
think that this would give the right imagine to the local area. But I can’t really see that there will be anything 
else comparable. I think everything is important. Reindeer herding, tourism, mining jobs in Gällivare and 
all small business are important. There are a lot of small companies that thrive fairly okay. But there are no 
bigger things that could turn around the declining population. I can’t really see those. Possibly if the 
government had said that now there will be a chance that Jokkmokk could claim that the government needs 
to compensate in some way. Maybe they could have put some government department here or another bigger 
workplace here that would make a difference 
 
Has your view of the mine changed? 
- Yeah, I think I was more optimistic of the mining business in the beginning. The fact that this is a 
small prospecting company well it doesn’t really… It would have been another story if LKAB or Boliden, 
one of the big Swedish mining companies because 
  
we are well aware that these (beowulf) are hoping for permission and are probably going to sell to the 
highest bidder. It is quite clear. Or if they, do it, they would need to seek partners with a lot of money in 
order to realise it. And it is clear that Jokkmokk would have benefited more if it was a more renowned 
mining business that did this project. So, I was more optimistic in the beginning but now I’m less and less 
optimistic about Beowulf. LKAB has stated that they are not interested. They could potentially change their 
mind but that’s what they said before. There is also this H2 green steel in Boden, who are really in need of 
materials because LKAB doesn’t want to help them. That seems like a more ethical Swedish company. 
Perhaps if they were involved it could end up fairly okay in the end. But even better than exporting the iron 
ore to Boden and refining it there, it would be better to have a small refining business here locally. That 
would be the best. Small scale and refining to a highly refined product. That would be better than just 
exporting more natural resources like forest and waterpower like we do now. 
 
What is the distribution of pros and cons among actors? 
- It would be a huge cost for the government to set up transportation routes. It wouldn’t matter to 
Jokkmokk but to society as a whole there would be huge costs to make it happen probably. The tax incomes 
from the people working there would be fairly well distributed because they  with the commune and 
they would pay for schools and all these things we expect from society. But the highest cost would be paid 
by the villagers who live close to the area. The two villages either side of the mining area. 
They would get a huge impact on their everyday life. 
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In what ways? 
- Well, I heard people say that the whole village of “Guden” needs to be moved away. I’m not sure 
if that’s true but if they would still there, they would see a huge mountain of crushed rock, the booms and 
noises of the machinery. So, these people’s countryside village life would be changed forever. And same 
for “Ramjer” even if no one said that we need to move it. They would still see and hear a lot. That’s a 
negative impact for sure. 
 
Is that fair in your opinion? 
- I don’t know. It depends if the villagers there are interested in dentists and higher levels of schools 
remaining here in Jokkmokk. If they want a car mechanics shop here or not. Because in the end Jokkmokk 
will probably just be gas station and a small grocery store if the present evolvement continues for long 
enough. So, while fair or not fair depends on if you’re retired and you want to live in peace in your village 
for 20 years before you die then you probably don’t think it’s fair. But if you have grandchildren then you’re 
probably interested in their future, and they would be able to stay here. 
 
Community involvement and how the community was treated? 
- The company was very clumsy and did a lot of stupid stuff. Like saying “what local people” and 
things like that. So yeah, they didn’t do it well in the beginning, now they really made their homework but 
it’s a bit too late. People made up their minds about them and decided that they’re not serious business. 
  
Why? 
- Well to say “what local people” I mean for an Englishman living in a very crowded part of the 
world, he probably thought that there are no local people. But for those living in villages a few kilometers 
away from the site, that was absurd. So obviously people were kinda pissed about it. And government hasn’t 
said anything much about it at all. So, they left this to play out in Jokkmokk between people who opposite 
or welcome the mine. Which is a bit of a shame leaving the conflict here. 
 
How would you like it to be resolved? 
- I don’t know but we don’t get to say about the mine or not in Jokkmokk so why argue about it. 
Laughs. So, it’s kind of stupid. When the government decides anyway. It is to a great extent out of our 
hands. We don’t get to decide. All we get to do is say our opinion, but it’s the government who decides. 
 
Do you feel like your opinion matters? 
- No, I mean 1 or 2M of Swedish population lives on the north two thirds of the country, in a 
democracy we don’t get to say much about anything. 80% of the people live in the south, so in a democracy 
they get to decide 
 
Is that fair? 
- Laughs. No, that’s not fair. A more local way of deciding things would be better. 
 
Has community tried to get more decision-making power? 
- Well only by spreading opinions. There have been a lot of people try this by inviting Greta Thunberg 
and  organisations in this way. But the decision-making, and politics is hard to change. Especially for a 
small community like Jokkmokk. 
 
Uniting different regions for more power? 
- Not that I am aware of. There is a club for communities with waterpower. Where they have been 
working for 30 years to get a system more like Norway where communities with waterpower can keep more 
of the money from the extraction of natural resources. But they haven’t been successful so far. Most people 
in Sweden live in Stockholm, why would they think that it’s a good idea to leave resources in the north, in 
the forests. So that’s the problem with democracy. Populated areas decide 
 
How has the community tried to express its dissatisfaction? 
- There was a fight when Vattenfall decided to move away an office building with some employees 
from Jokkmokk but the mayor of Jokkmokk really fought for it. He met with the government, he tried to 
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meet with the head of the company and finally he went to media. And he got them to replace them with 
other office works. 
 
Was it successful? 
- In some way it was successful. Well after that he wasn’t welcomed in his political party anymore 
and was considered a troublemaker because he stood up for those workplaces. So, it was a success, but it 
was still depressing how it ended. 
 
Vattenfall coming back? 
  
- Well let’s see what happens. There is a discussion of a new office building. We haven’t heard 
anything. For a long time, it was supposed to be done that the community builds the office building for them 
to rent which made a lot of people pissed because they thought that they could afford to build it themselves. 
And there was a mistrust that they won’t stay long enough for the community get the investment back. The 
community prefers that Vattenfall builds the building themselves because the community doesn’t have to 
take the risk. So, we will see what happens. It’s quiet. 
 
How does the North-South divide make you feel? 
- It’s sad but I can’t say that I’m very upset about it. I can’t see how it’s supposed to change. I think 
it will be very hard to get a change. Because thats the nature of democracy. It’s hard to benefit a small 
population - a small part of a bigger population. It’s hard for them too to get a say. It’s a problem built into 
the system. I supposed we can try to do like Scotland, separate from the rest of it and start a small country 
on the side. It would definitely not be a poor part of Sweden 
 
Move south? 
- No, I’m comfortable here. My opinions wouldn’t change if I moved somewhere else. Stockholm is 
the place with most money spent on transport per person, even if they have much greater opportunities to 
use it. It’s annoying because the roads are more needed here, with the long distances between communities. 
 
 
Transcript 2. Sámi individual. Location Jokkmokk.  
Speaker 1 [00:00:02] All right. So, the thing is also for me, it's. Like, I want to ask you some questions and 
hear your stories and understandings and perspectives on the situation with Gallok and Jokkmokk and 
maybe Sami. More in general, because even though this affects. A specific area, this is not anything new, 
and it has been going on in the past and unfortunately, even though I hope not, is likely to continue into the 
future. And. For me, even though I have questions to ask you. I would like I would think about it more 
rather than more than more like a conversation rather than an interview where I ask you a question, you 
answer. And we go back and forth. For me, it's more about also understanding. The different nuance, 
because. Everyone has a different perspective, and the people that I've talked to in Jokkmokk, and everyone 
sees the dish. The issue slightly differently. So, what I'm just trying to say is that if you have any sort of 
story that you feel like fits in or if you feel like. Maybe there is something more you want to add. Feel free. 
There's absolutely no limit on my end. What is? Kind of useful or not, because everything is useful as just 
to understand as much of your perspective as you're willing to share and as much as time allows, so to say. 
Speaker 2 [00:01:54] Yeah, OK, it sounds good. 
 
Speaker 1 [00:01:58] Yeah. And so, yeah, so for me, it's right from the start of important or I'm interested 
as well to understand what is your connection with the Jokkmokk? Do you have any? 
 
Speaker 2 [00:02:13] I have lived in Jokkmokk about two years when I studied in the Sami training school. 
Mm hmm. All right, and now we call it " " , I study culture and language and one year and one year 
reindeer herding. That is my connection, and I also have some relatives living in Jokkmok. Aha. But. That 
is not the actually that the case for me, why I am engaging the Gallok question, because if Gallok if we can 
stop the mining in Gallok, I believe it will be easier to stop the mining, somewhere else in Sapmi. And that 
is so important question, for all the Sami that stop mining Not only in Gallok, but somewhere else also. 
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Speaker 1 [00:03:53] So you think this could be? So to say, like if you win this case, winning, I would 
assume, means that there is no mine that you could use this what you learn from it to kind of prevent other 
extractive projects. Is that how understood it correctly? 
 
Speaker 2 [00:04:15] Yes, if you do it correctly, you can use it in other places also, but in the same time, if 
you can stop this. You can prevent another mining to start, because then you have so much power with the 
indigenous rights That that means. The Swedish state need to follow Indigenous rights. When they do that 
is when they give OK for the mining company in Gallok. 
They don't, but you of about indigenous rights. But if you can stop this now. They will be really hard for 
them to not. In future, look at indigenous rights in totally different way than they have, do it now. So, we 
say before is real complicated how everything so. It's not just to start the mining in Sapmi that is small, and 
you have to think about not only environmental you need to look of other law than, just, the environmental 
laws. 
 
Speaker 1 [00:06:18] Yeah. And. So for now, at least, it seems like things are, let's say, a little bit 
complicated because, well, a few weeks ago, at this point or a little bit more, there was kind of approval 
given for the for the permit. And I'm wondering. Do you have could can you comment on how the 
community is feeling about this? 
Speaker 2 [00:06:53] Do you think about how Sami community or, 
Speaker 1 [00:06:56] for example, 
 
Speaker 2 [00:07:02] All Sami and all Sami village and I believe all Sami organisation are against, to be 
fair, the mining and mining and mining companies. So, no one of them will have to have the mining and. In 
the majority community Jokkmokk. Of course, they are happy because they seeing that will come 
employment to Jokkmokk, uh, people who have been weak then in the community and they really get tax 
and so on but. I believe it is not correct thinking because you can. You will not have so many who will move 
in because it will be most fly-in and fly out people in the mining, and then again, it will mean that the 
community will have a lot of cost. They need to have shops 
  
and health care and a lot of things they will pay. And also showing that the people who work in like fly-in 
fly-out is not spending so much money in the community and there means they take the money to the 
community they are really living in, so it will be more cost for the community than they can come from the 
mining. 
 
Speaker 1 [00:09:29] OK. And. From the past or reading about this, but also having tried to understand these 
issues in the past, it seems like there could also be some, sami people who want to work in the mines. Do 
you know of any or what they think about this? 
 
Speaker 2 [00:09:55] Of course it would be surely there will be some sami people who will start working in 
the mining company. And it's I know in the Kiruna mining is I know sami people who work there, and I 
also know some reindeer herders who work in the company. But that's because they need also need to live 
so it’s from both sides. Yes. Someone will be happy to getting extra money and someone will. Who will be 
angry about my mining, so. 
 
Speaker 1 [00:10:52] Mm-Hmm. And so, like you mentioned before, it seems like predominantly the Sámi 
community, in your view, at least as against the project. Um, and but did they expect such a decision? That 
the government approves the project. 
 
Speaker 2 [00:11:17] I think it was. That was not a surprise that the government approval because the 
minister, Of, who taking this decision, going out to say that he loves mining and the Social Democrat who 
is leading the government is say that they also love mining. So actually, it was not a surprise that where they 
give approval but, it was so surprised that this was so taking so easy about indigenous rights. And they have 
no. Actually, no consultation with Sami village before they take the decision, and so. So, it was both a 
surprise and not a surprise. about, here, take this decision. 
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Speaker 1 [00:12:45] And how does that make you feel? Because you also mentioned that there was a lack 
of consultation that this, I believe his name is person. I don't remember his full name, but how about some? 
Yes, this one? Yes, thank you. How does it make you feel that he kind of talks about it so easily? You know, 
it's like, I love mining. I'm going to do some mining, and Sweden is going to benefit from this, but seemingly 
disregards the indigenous people who inhabit those areas. 
 
Speaker 2 [00:13:25] Everyone is angry about his way to take it so easy. Actually, if it looks, he take it easy 
because in the decision, I have not read the whole decision, but I have read the entire 12 statement he he 
made. And so that is the in that 12 decision is the only place he has a right to speak about the Sami, the 
Sami, and the reindeer herding. And I cannot understand how we in that meaning. Take it so easy because 
he's in the middle of the reindeer herding area, and that's the culture Sami culture is really strong in that 
area, so. And I think everyone is angry about that. From the sami community. 
 
[00:14:48] Do you? Well, you mentioned that the Sami Community is really upset about this, have you 
heard of non-Sami locals also supporting the Sami Community? 
 
Speaker 2 [00:15:05] Yeah. You mean. Yeah, that is a lot of non-Sami people as how many is how many 
people who are supported Sámi community. And we have a lot of Swedish organisation and the international 
organisation who support the Sami community. So, we stand strong in our when we are against mining 
because you have amnesty, you have naturskyddsforeningen, you know, a lot of them are against mining in 
Gallok, can you have also been. The youth organisation for Social Democrats have also go in and support 
Sami community and you have left party have also been against and you have environmental party, these 
also against that decision. So yes, we're there's a lot of people who are stand behind the Sami people in 
Gallok case. 
 
Speaker 1 [00:16:59] Mm-Hmm. That's yeah, well, that's reassuring and somewhat comforting to hear. But 
at the same time, what is the can? Yeah. Well, what do you feel is the relationship in terms of this project 
between the Sami and the non-Sami local people. I think you've muted yourself and reciting. 
Speaker 2 [00:17:39] They're going, no, 
  
Speaker 1 [00:17:41] no, it's OK. Yeah. Sorry to interrupt you. 
 
Speaker 2 [00:17:46] Yeah, and we need every concrete thing anywhere. We take these to say we do have 
some local people who is standing behind Sami people and some people who, uh, is standing behind the 
mining company or forest company or wind power company. So, it's the people are on both side. Mm-Hmm. 
OK. 
 
Speaker 1 [00:18:28] I would also now like to ask some questions, may maybe. About the planning phase 
of the mine or the. So to say, the consultation period in the beginning. Do you were you a part of or do you 
know what, the consultation process with the local community in your clock and Sami villages was? 
Speaker 2 [00:18:58] How do you mean with. 
 
Speaker 1 [00:19:01] I mean, did the company come to the local area? Did they talk to the people? Did they 
go out to the summit and say, look, this is what we're planning to do, and this is how it might affect you? 
Do you think this is OK or not? OK? 
 
Speaker 2 [00:19:18] Yeah, OK, yeah. They have been here; they had a consultation with the Sami people 
and the local people and but then you going to make some bad comments in the past that the former CEO 
before for Beowulf mining, he had showing, or he tell you about how and when he speaks to investors here 
and they asked what the local people say? And he showed a picture with wilderness and ask the question 
what local people? And the Sami in Jokkmokk area. They took that picture and put in picture of Sami and 
wrote we are the local people. A really stupid thing to do and another thing he do that was. In past when 
there was waterpower plants were built. There was Sami families who wanted was needed to move to a 
place to live near the river higher up. The former CEO for Beowulf mining he say something like that, you 
can move because you have done it before. And actually, it’s not taking long time before he being kicked 
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out from the Beowulf mining company, so this was a new, new CEO, and now he want to have a better 
communication to Sami village. But it's hard to when every time coming articles or something like that is 
positive for the Sami village and negative for the Beowulf mining company. The Beowulf mining company. 
Oh, you say they have not speaking with us, so they cannot just suggest? To for a positive for them. The 
reindeer herding. So, it's hard. It will be hard to get a better communication with the Beowulf mining 
company and Sami people, when they are acting like this. 
 
Speaker 1 [00:23:10] So would you say that there is generally a mistrust between the mining industry and 
the Sami? 
 
Speaker 2 [00:23:20] In general, yes. OK. Because they acting, they do not the listen to us and expect it or 
say on what Sami people say, Oh, we're here, we will try to do that. But in the end, they have the power to 
decide anyway what they want and, in the beginning, if they. If they cannot come to an agreement between 
the Sami village and the mining company, how much money they will the mining company will pay to the 
Sami village for the start to mining. It will go to another place and the Sami village will just have in. For 
the mining companies to pocket money. OK. They would be paid so little so that we get paid, but not so 
much. 
 
Speaker 1 [00:25:06] OK. And speaking of payments, what were the benefits presented to the communities 
when the mine was being talked about in the beginning or even now? 
 
Speaker 2 [00:25:28] Hmm. I don't think that they have really to speak exactly about the in the money, but 
they have talk about this will be about 300 to create to 500 people in the mine. And then you have outside 
the mine, a couple of hundred people. So will be taxed income tax to the community Jokkmokk. But the last 
I heard mining company say they surely will pay One thousand million Swedish crown to the community. 
I don't believe that. I don't totally not believe it, that this just to have an agreement from a local people. 
There will be so much money for the community and the local people swallow it. But I'm not swallowing 
it. 
 
Speaker 1 [00:27:05] So to me, it sounds predominantly that the arguments are financial and are look relating 
to financial elements, is that correct? 
  
Speaker 2 [00:27:17] A yes, almost every every mining company speaking financial, speaking money. Oh, 
it's going to be so good for the community will come so much money. Actually, I've seen an Article about
 County located in Pajala community. And they have compared it to Jokkmokk community. Pajala 
community have loosing. I think it was seven million in tax income and sixty people have moving out from 
the community. Compared to Jokkmokk, they had losing six hundred thousand in in taxes and a hundred 
and forty people. Well. 
 
Speaker 1 [00:28:52] So then. Do the mining companies also mentioned the downsides that it would have 
with their project coming to the area? 
Speaker 2 [00:29:07] You mean the Beowulf mining or you mean Kaunisauron county? 
Speaker 1 [00:29:12] I mean, Beowulf in this case. 
 
Speaker 2 [00:29:16] No, no, no, they don't speak about this kind. They are. They only want to open the 
mining, but the truth is the Beowulf mining have no money to start the mining, but actually I can understand 
a little because before they have the starting permission, all the sort of permission they cannot start to talk 
to investors. So, they can get the money, but I have also heard when the Beowulf mining have to start 
starting permission, they will sell it to another company who have actually can start mining company. And 
another the case in this is the company if Beowulf mining start and they start to mining and they cannot. 
Cannot continue with it. Every decision they have do with the Sami village. Then new company not need 
to follow them. Because  in these cases, say, between Jåhkåkaska and Beowulf mining and if some another 
company takeover. They need to give new agreement with Sami village. So, it's not just that the. If they 
start, it can be really difficult for the Sami village. And secondly, if they not can go forward, would they 
have started little and little bit and they cannot go forward. The community and state need go with the money 
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to know how to say or to öterstela (reclaim) in Swedish. Mm-Hmm. Yeah. After you have to take out that 
you want, you need to do it. 
Speaker 1 [00:32:34] Oh, OK. To yeah, yeah, I understand. 
 
Speaker 2 [00:32:39] Yeah, yeah, but if not. You have not any money. Or the company not have money. It 
will place on the community and the state to pay for that. I know, I know. I think it was a gold of mine in 
Västerbotten county is going in and they stop because they could not go forward with that and that mining 
and they going concurs (bid/competition). Now it’s a cost the community and state. Three hundred million. 
Well. So, it’s a lot of money, and it’s not that we do not stop there it will cost a lot of more, so a lot of money 
that will be come to the state for pay. Mm-Hmm. So, it’s not a good idea to start mining in financial terms. 
It will cost more than you will get from it. Yeah, the only one who is win in this, that is Beowulf mining. 
No one else. 
 
Speaker 1 [00:34:56] And to so to go back a little bit when we were talking about the benefits, we saw that 
predominantly or at least all of the arguments are from a financial perspective, right, that it's about tax 
income, it's workspaces, et cetera. I was wondering. Do does this kind of reasoning, does it make sense to 
the Sami? Or do some you say, look this, this is a little bit strange. You're talking about money and how it's 
going to benefit Jokkmokk commune and stuff like this, but for us? What did we get? We don't really get 
so much, perhaps. I was wondering whether you could comment on that. 
 
Speaker 2 [00:35:47] Hey. Yeah, I will comment. A person in the same way, a person from I think it was 
from Jahkakaska when they Beowulf mining, speak about. Uh, 300 people in 14 years, this person he say, I 
say fourteen people and three hundred years. And we still have Gallok left. Mm- Hmm. He yeah, he's 
changed what Beowulf mining needing for the positive, why he say like this 14 people, that is 14 reindeer 
herder in his village. And he and he mean that these 14 people or workers, it will last at least three hundred 
years and then they have Gallok left, but Beowulf mining say. They will give 300 people work in 14 years. 
Mm-Hmm. So, there you see how different the Sami people and the Beowulf mining think. 
Speaker 1 [00:37:50] Yeah. It seems quite well, quite opposite, almost. 
  
Speaker 2 [00:37:57] Yeah. 
 
Speaker 1 [00:38:00] OK. And so, I guess at this point, we also talked about what could be the potential 
benefits. What are the downsides? I wonder. What you think about how these benefits and these costs are 
spread between different, well, different actors, let's say the local communities, the government, the private 
company. 
 
Speaker 2 [00:38:36] For starting the mining is the Beowulf mining will take all cost and you have the roads 
and that that will be the state who take that cost and that is some costs will be in it. 
Yeah. Now I talking if the mining will start it's not a long way for that, but anyway, so if the mining company 
need to make sure that if in the Sami village need to moved the reindeer with the trucks the mining company 
need to pay that moving. So that Sami village will not pay any money for moving the reindeer. But problem 
is. 
Speaker 1 [00:40:18] And you still there? 
Speaker 2 [00:40:24] Build a road. 
 
Speaker 1 [00:40:27] Oh, OK, you're back. I guess the internet connexion disappeared for a little bit. 
 
Speaker 2 [00:40:32] Yeah. Yeah, I say that Beowulf mining or the company who start mining need to pay 
all the moving, moving of reindeer with trucks so that Sami village not need to pay anything. but problem 
is, is that you have no roads, so you need also to build a road and then it can be come in another Sami 
village. OK, with consequences for them also so. So is. For the Sami village should not pay anything, but 
the all costs will be on the Beowulf mining, the community and the state. But I believe in the end. It will 
cost money even for the Sami village, because of mining. 
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Speaker 1 [00:41:58] Yeah, I was going to ask and what if we think about cost in terms of environmental 
damage, do you think that is fairly distributed between the Sami, the population living in Jokkmokk and 
businesses 
Speaker 2 [00:42:16] in that terms of speaking the Sami people will pay 100 percent for that 
Speaker 1 [00:42:31] OK, yeah 
 
Speaker 2 [00:42:34] Maybe if you in that case, you cannot speaking financial in that meeting, but because 
of the mining, will destroy environmental and also destroy possibility to feed the reindeers, so in that 
meaning it will be come on hundred percent of that will be come on the Sami village. 
Speaker 1 [00:43:20] And I imagine that this is not something that is talked about a lot, right? 
 
Speaker 2 [00:43:25] No, it's not actually not talking about environmental at all. its only talking about green 
production green industry yeah. But that for me making green steel making it. Yeah, making green steel. Is 
greenwashing, because if you're making green steel, you need to have more electricity and to get more 
electricity you need put up and wind power plants and wind power destroy all forests and environmental. 
So, no it's not going green industry is the greenwashing for me. 
 
Speaker 1 [00:45:01] I would completely agree with you, I mean, for me, it seems like it's very convenient 
for companies to choose what definition of green or sustainable they want to fit into their marketing 
campaign. They say, Oh well, it's produced with electricity and it's all of this great stuff. Oh, great, we don't 
use gas or coal anymore, OK? But where does electricity come from? 
Where does the iron ore come from? How are people affected then? Let's not look at that. Let's. Let's not 
investigate that, or let's not even show that. 
  
Speaker 2 [00:45:43] Yeah, but OK. Wind power plants is good in one way, but for producing this you need 
to have material from somewhere. Yeah, and that's it. That somewhere is the ground. Yeah, so it's a bad 
circle. Yeah. 
 
Speaker 1 [00:46:17] Right, exactly. And well, actually in the similar topic, I'm wondering what you think 
the role of the state and private companies is in opening up extractive projects, in this case, a mine. Do you 
think they have more like equal power or is there a dis balance there? 
Speaker 2 [00:46:50] Between the state and the mining company, for example. 
Speaker 1 [00:46:58] Yes. For example, in this case. 
 
Speaker 2 [00:47:06] The state have a higher power because it's they give permission and they have a lot of 
laws to look at. So, it's in that meaning a mining company have no power at all. it’s only the state who have 
power to say yes or no to a mining company. 
 
Speaker 1 [00:47:51] OK. And when we look at. More broad planning process for a mine. Do you think the 
parties or everyone involved in the planning process has the same power or is there a balance because in the 
planning process you have the state, you have the state being like the national government, the local 
government, you have then also the local people living there, the company who wants to do it, its investors, 
et cetera? How do you think power is distributed in this? Well, in this situation. 
 
Speaker 2 [00:48:39] It's always said that the person or the company who have the money have the biggest 
power. Uh. In, for example, Gallok. Mm-Hmm. In that meaning in planning process that this the Beowulf 
mining who have the most power. 
Speaker 1 [00:49:20] OK. 
 
Speaker 2 [00:49:22] Sami village have no power and the local communities have no power. That this, uh, 
that is only Beowulf mining who have the power or have the biggest power in the planning process. 
 
Speaker 1 [00:49:45] And you think it doesn't matter, even if there are laws which would require some 
power to be handed to local communities? 
Speaker 2 [00:49:59] I don't think I actually understand your question. 
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Speaker 1 [00:50:07] So right now, we talked about the fact that Bill Wolff has the money and therefore has 
the power when it comes to the planning of Gallok. But I wonder, do you then also think that? That is still 
the case, even if all the like what we talked about before that there are laws which require consultation both 
with indigenous populations but also with the local community. 
Does that have any influence or? 
 
Speaker 2 [00:50:41] Yeah, of course it's heavily influenced, but it is still a consultation. The one who have 
the power. Not necessarily need to listen to the local people. So, we should really. How to say it. Yeah. The 
one who have the money. He also had a decision possibility that one who had that is the one who have the 
power in this, so. The local people have no power and Sami village have no power. Uh, they can Sami 
village can try to stop it and spend a lot of money on lawyers and take, uh, documents and everything, but 
this still. Uh, yeah, yeah, it still the mining company who say OK we stop and take a step back and trying 
to do it better or we don't care. We go forward. We will do our duties. And that is what little what Beowulf 
mining have done until now. 
 
Speaker 1 [00:52:45] And what would you say is the result of this kind of power, this balance for the Sami? 
How does it affect you? 
 
Speaker 2 [00:52:57] This disbalance is we have not we have no possibility to take is so far because we 
have no financial possibility, which is for good lawyers and so on, as the mining company have, they have, 
it’s a big company, they have a lot of investors so they can hire good 
  
lawyers and they have money to get their needed documents. For in the end, start mining OK, so it actually 
is the financial issue. So, we say the biggest problem when it comes to disbalance ok. 
 
Speaker 1 [00:54:08] Have there been any ways that, let's say, the Sami or the local communities which are, 
let's say not Sami, have they have there been ways in which they try to express their unhappiness with the 
whole process? 
Speaker 2 [00:54:29] It take what you say again. 
 
Speaker 1 [00:54:33] I'm wondering, have there been ways like what are the ways in which the local 
community, let's say Sami has tried or has expressed its dissatisfaction with the fact that they are not being 
listened to it, that no one actually gives power to have a say. 
 
Speaker 2 [00:55:04] The Sami people not only the local and local in Jokkmokk, the whole Sami community 
always expressed that they have, and that this disbalance with power is always expressed. And the 
governments know this, but they don't do anything. We need to argue for everything we want extra from 
the government. The government is not come we give you extra money because we have then decide this. 
No. We need to go to the government and tell them, Oh, because you have to do taking this law. This will 
be more work for us. We need more money. OK, the government come not to the Sami village and ask how 
much do you think it cost for you to do this work we have say you need to do and they never do it 
 
Speaker 1 [00:57:12] That's unfortunate. And. Have there been ways in which let's say the Sami community 
has tried to become stronger to have more influence? 
 
Speaker 2 [00:57:31] We always try to get to get more power and get more influence, so I cannot say exactly 
in which way we have done it, but they're always trying to that is our work to get to get stronger, so. 
 
Speaker 1 [00:57:58] Yeah, so it's something that you have been doing for a long time. So, like for 
generations, probably we have. 
Speaker 2 [00:58:09] We have working with them and with this for about, let's say, 400 years. 
Speaker 1 [00:58:17] Yeah, yeah. Do you feel like there is progress? 
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Speaker 2 [00:58:27] Yeah, it's been better, but in some case, we stand in same place as we are standing, 
let's say, a hundred years ago. 
 
Speaker 1 [00:58:41] OK. Yeah. All right. So, I was also wondering. And. How do I face this? Are you able 
to comment on how? How Swedish culture. Sees the mine and how the Sami culture sees the mine. 
 
Speaker 2 [00:59:26] If the mining companies and the mining were to come, it will destroy the sami culture, 
at least in that area. For example, Gallok and. In a worst case in Gallok,Jahkokaska smi village will be 
needed to stop with the reindeer herding, and that will be a real, real negative for the sami culture. Sure. 
And how Sweden looks at the mining. I will say they see it like a business as usual, OK? They would have, 
they will have. A lot of money in short time. But for the sami culture or Sami. We will stay and rescue the 
environmental and the sami culture. 
 
Speaker 1 [01:01:07] Have you heard anything about how how the Swedish people understand the Sami 
fight? Regarding to this mine. 
 
Speaker 2 [01:01:26] In general, meaning they don't understand why we are against the mining, OK, and 
that is because of the knowledge of the reindeer herding and Sami culture is really low in the majority 
population, okay. So, they think we are only fighting. And create. How to say it. Uh, yeah, they they mean 
we're only fighting, just because we want to fight. Yeah. But actually, we not fight because we want to fight, 
we fight because we want to survive. That is why we are fighting against mining company. Mm hmm. OK. 
But the majority of people don't understand, understand that. Of course, it's you have majority people who 
understand why we are fighting. It's not so I 
  
mean, but the general meaning is the biggest part of majority people not understand why we are fighting. 
Yeah. 
Speaker 1 [01:03:35] I guess that's also, to some extent, why you're so willing to talk to people. 
 
Speaker 2 [01:03:41] Yes. Yeah, yeah, yeah. That is, like I say, a. If no one speak about it, no one will know 
about it. Yeah. And. If I speak with a lot of people. Hopefully, these people will spread the word. 
 
Speaker 1 [01:04:13] That's the whole idea, right? Yeah. So, I'm wondering then. Because I guess we've 
kind of talked about it without really mentioning it, but how do you see this project in terms of a colonial 
perspective? 
 
Speaker 2 [01:04:41] That is real colonial, is still the Swedish government have colonised the northern part 
of Sweden about 400 years. And it's still going on. 
Speaker 1 [01:05:08] Mm-Hmm. 
 
Speaker 2 [01:05:12] The decision Carl Thor Petter Thordwaldsson or agreement he said yes to the mining 
is not only yes to the mining it’s also a yes to continue to the colonialism in northern part of Sweden. 
 
Speaker 1 [01:05:50] Is there a way or what are the ways you could imagine? What are the ways? Sami 
would like to live if. If there was no colonialism, if Sweden was to say, I mean, this is like Sweden obviously 
should not give you the right, you have an inherent right to live the way that you want to live. But 
unfortunately, the situation is different now. What are the ways in which the Sami would like to live? If 
Sweden. Did not oppress the Sami people as much as it does now. This is more of maybe. Thinking about 
the future and like some sort of. 
 
Speaker 2 [01:06:48] Yeah, I understand it and I understand your question. And I believe. If Sweden not 
had this colonialism as they have, we had lived there was had it been more people Sami people who had 
had reindeer and been reindeer herders and moving with the reindeers. And you had also had Sami people 
who was hunters and fishers and maybe have some few reindeers, but we had lived in many meanings, as 
we have. As we do in the past. Mm-Hmm. 
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Speaker 1 [01:08:00] Can you expand on when you said that you would live in? I don't want to miss. Miss. 
Well, exchange the words, but you said in in more meanings, right? 
 
Speaker 2 [01:08:18] Maybe I misuse that, that word, but. If I can take it again, in another words. I believe 
that more Sami people had lived like Reindeer herders, more with the reindeers and much as they have done 
we have do in the past and also had been Sami people who had to earn a living by hunting and fishing and 
also have a small amount of reindeer. OK, so we had lived as we have lived before but maybe we had. 
Maybe we had this snow mobiles, but I'm not sure about this, but we actually we had a live much similar to 
we had do it in the past. 
Unidentified [01:10:07] OK. Yeah. 
 
Speaker 1 [01:10:14] And I guess at the same time, it would also be. I mean, maybe within the kind of 
economy of now, but more distant from it. Right? Or do you think differently? 
 
Speaker 2 [01:10:28] He. Yeah, of course, it would have been a different economy, but. You had been able 
to sell fish and the birds and the reindeers in another way than you have today. So I don't think the economy 
had been so much different. Mm-Hmm. OK. But of course, it would have been different, because then you 
in past sixteen hundred and seventeen hundred, we have skin, we get the butter or sugar or something like 
that, so I don't think we will go back to that time but an economy where we could sell reindeer in another 
way, so it's not be so difficult, and then you had fishing and hunting and live on it, but you have another 
problem with that is predators must go down so in that way, you need to have the whole package. For let 
Sami population decide you cannot let Sami population decide for some part of your package. You need to 
have Sami population decide of the world package, so. The Sami population can live with their culture with 
  
the reindeer and fishing and hunting. Today is impossible, impossible because of the predators and of course, 
the whole colonialism. But if you had not had the colonialist and have the amount of predators we have 
today and it should be the government who decide about them is not working because it's too big amount of 
predator. OK. 
 
Speaker 1 [01:14:00] Well, on my end, yeah, a big thank you, thank you for sharing your perspectives, 
you’re understanding. Your disappointments, I guess, and then your hopes towards the end. I don't know. 
Do you have something more to add to us? I personally am. Yeah. I really appreciate you spending the time 
with us or with me, at least anyway. Yeah. 
 
Speaker 3 [01:14:34] That's the key again. I think one question that I have is, Henry, what you would also. 
Either you like to know from us or what you would hope us also to yeah, yeah. And now spread to spread 
the word you said before. But is there anything else also that could be helpful for you 
 
Speaker 2 [01:15:01] that you have in your mind the. Spread the word and spread new technologies to about 
Khuzami people. That is the best way you can help us. 
 
Speaker 1 [01:15:18] All right. I mean, a short story before I chose this topic, I had a course in university 
here where I learnt about something I didn't know about something before coming to Sweden, which is 
unfortunate. But ever since then, I've been talking about. Sammy non-stop. And and to all my friends in 
Lithuania and everywhere else, and as a result of that, also my girlfriend, who will be writing her thesis next 
semester, I guess she will be also doing it in Austria because it seems like there's not so much knowledge 
about Sammy in Austria and she will be looking into how well it would be the ways in the bigger system to 
affect change so that Sammy have more power and in hopefully altering change and old and having, yeah, 
having a stronger voice and actual not consultations, but consent where you actually have the ability to say 
yes or no. But of course, this is just a small part. Like I said, my project will end up with my domain. I don't 
know if this will help her or not, but it seems like she's always very welcoming those projects which are 
relating to or about something. So, yeah, it's definitely going there. And also, I don't know if you want to 
yourself. I'm also happy to send the project to you. If this is something that you are interested. I also realise 
perhaps you don't have time. That's also fine. But if if you want the obviously the absolute minimum that I 
can do, at least on my part, is to send you my project once it's complete. This is something that you're 
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interested in and perhaps then you share it amongst people that you know, I don't know if this is something 
that you would like. 
 
 
Transcript 3. Sámi reindeer herder from Gällivare. Location Jokkmokk. 
 
Could you describe what has changed and where those changes have come from? 
 
There have been a lot of changes over time. In the beginning we had small herds of reindeer and lived self-
sufficiently. At the end of the 1800s, with the coming of the railroads and more people coming to the area, 
people started to ask for skins and reindeer meat and things like that. So, we started having bigger herds and 
selling things to the local people. 
 
That is one change. Then there is the change in weather, and the intruders on the land. Nowadays there are 
people everywhere, with snowmobiles and roads. Historically we only walked and used skis. Even when I 
started with reindeer herding, only twenty-five years ago, my first winter I was skiing. It's only ten years 
ago that we were still walking behind the reindeer in summer and autumn to collect them. The last ten years 
we have started using quads because we are so few people (engaged in reindeer herding) compared to how 
many we were historically. 
 
Another change is the weather. My father's generation could say there were only a few years that were bad 
for reindeer grazing because of ice on the lichen. My father has seen two bad years in his career of reindeer 
herding. My brother has only seen two good winters in his career. The change is very fast from very good 
to very bad - only one generation. You see the impact of climate change pretty clearly if you know your 
history. 
 
Could you explain how that works, with the ice covering the lichen? 
 
In the beginning of winter snow comes, then it gets hot again and the snow melts. Then it freezes again and 
becomes ice. Historically we had a reserve plan with the lichen hanging from the trees. But now the forestry 
companies have taken down big pieces of forests with lichen hanging from the trees. So, we don't have so 
much left of that what we need when the lichen on the ground is covered by ice. Now we need to buy pellets 
and grass bales from the farmers to give to the reindeer to survive the winter. That is a big cost. A reindeer 
eats up almost two thirds of the value over winter. So, if you have two reindeer, you need to butcher one. 
 
So you have ever more costs to feed the reindeer, and you need more machinery too than you did in the 
past? 
 
Yes, we need the machines because there are so many roads, so many snowmobile tracks, so much 
disturbance. Also, the hunt is a big disturbance. Since they don't have good dogs, they hunt reindeer instead 
of moose or roe deer or whatever they want to hunt. 
 
 
You have many technological advantages now such as snow mobiles and quad bikes. Would you say it is 
better for reindeer herding now or was it better in the past? 
It was better in the past when we didn't need that, had less costs so you could have less reindeer 
  
and a better life. Now there is so much stress and so many people calling, annoyed by the reindeer in their 
garden or whatever so you have to drive there... The acceptance of the reindeer is really bad. People can't 
accept that the reindeer are running past even if they are living in the middle of the forest. It is hard times 
for the Forest Sámi communities. Also, for the mountain Sámi but at least half of the year they are up in the 
mountains and don't have these issues with people. They do have the tourists, but at least they have less. 
 
How do you see the future of reindeer herding in this region if Sveaskog and other forestry companies 
continues to cut down the old growth forest? 
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I see a really bad future. But we know it is a bad future, so we have to adapt - smaller herds, maybe more 
tourists or thinking differently. Reindeer herding will continue, it always has continued, but maybe not as 
we see it now. At least for now, until the forest is grown up again and restored by the government. It must 
be restored; it's not only that they need to stop, it also has to be restored, and that will take time. All the 
forest that we need back takes a hundred years before it is back. So at least a hundred years forward from 
now, we will have different times. 
 
Do you feel like the Swedish government is supportive of reindeer herders? 
 
The Swedish government wants us dead. Because we are in the way of industrialization. We need big 
untouched land, and they want to touch everywhere. They want mining, windmills, forest logging, 
everything. They want to take out all natural resources from the land and we want everything to be left. So, 
our interests are in conflict with each other. Fighting against the government is not so easy, we will lose, 
but we have to find out how to be smarter than the government so we can survive. 
What about the Sámi Parliament? Do you feel represented by them? And do you feel like they have any 
power over what is happening in this region? 
No, they have no power. It could be, but we have to figure out our internal problems among the Sámi. Some 
people are more Swedish than Sámi that are in the parliament. As long as the Sámi parliament has no power, 
we will only fight against each other. 
In 1928 the government put out a new reindeer herding law that excluded everyone that was not doing 
reindeer herding: the Sámi that were fishing and hunting. Now we have discussions and fights within our 
own people. That needs to be changed first. But it's not easy when the exploiters are everywhere, and all 
Sámi relatives want to join the communities while we don't even have enough space for ourselves. So now 
we have to invite in more people, but we know that we would kill ourselves if we take in more people 
because it's already too little land we have. So, the main issue is to restore the land. Then we can take in 
more people into the Sámi communities. But also: it's a lot of Swedes that hunt on Sámi land. If they go 
away first, then we can have more Sámi people to hunt on Sámi land. Fishing is easier to figure out since 
there is a lot of fishing water and not so many people that fish. If the land is restored to what it was and all 
the roads are dug up and all the mines closed, all the cities done away with, then it will be 
  
better, then we will have much more space for other Sámi people. then we will solve the Sámi parliament 
situation. 
 
Much of the forest here is cut down by Sveaskog. Sveaskog has this FSC label - Forest Stewardship Council 
Label - which includes in its policy the following statement: "The organization clearly expresses its 
commitment to obtain consent before undertaking any management activity where free, prior and informed 
consent is required." Do you feel like Sveaskog is asking your consent for its forestry policy around here? 
No. It is not a law, it is a certification. They are breaking it many times every day, I think. But nothing 
happens. The law needs to be changed, not only the certification. It is our role also: we say too little of 
everything they break. 
Could you explain what this so-called sustainable forestry looks like around here, this FSC forestry? 
 
It's clear-cuts everywhere. All the natural forest is away; we maybe have seven or eight percent left in this 
area, mainly in reservations. More than ninety percent of natural forest has been taken down. Now it's 
monoculture plantations with young trees that grow very fast and thick all in the same age, close to each 
other. We reindeer herders don't want this kind of forest. We want the opposite: very old forest with space 
between the trees, spruce trees, birches, pine trees, a lot of variety, that is what the reindeer need. Always 
what they want - we lose, and they win. Lichen grows on trees of eighty years and older. The age of a tree 
that the logging company can take down is eighty. They take it down when it starts being useful for the 
reindeer. 
 
The Swedish state often prides itself on its Green policy. They claim to be very sustainable in their economic 
and industrial practices and that to replace fossil fuels a lot of metals are required as well as wind turbines 
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as a renewable source of energy. Could you describe what the impact of Stockholm's way of thinking is on 
this region? 
 
The reindeer hate the windmills. The area disturbed for reindeer herding is five km outside the range of the 
windmills according to university studies. It also creates an industrial area with big roads where there is 
nothing to eat for the reindeer - no lichen on the ground, no grass, no lichen from trees. From our perspective 
there is nothing good about it. It is only more industrialization of Sápmi's land. We don't need more power 
in the world, we need less power and less industrialization. We can't continue with this that the economy 
has to grow, it's impossible in the end. We've had it for too long. We have to go down and back and use 
less. The economy must go down, not up. Not only for the reindeer herders, for everyone. We are taking 
more of nature than nature can handle. 
 
What would a decolonization of Sápmi look like to you? 
 
Dig off the roads, take off and melt down the railroads, make shovels and axes and give them to the people 
that live up here, take down all infrastructure, no cities would be allowed to be- It 
  
would need to be like in the old time: living in and by the forest, doing as little impact as possible. If you 
look at Sámi leftovers from history: on a tree someone has taken the bark, or a ring of stones where a teepee 
has stood. That's the leftovers from the history of what our people have left over maybe ten thousand years. 
If you look at the leftovers from industrialization, it's totally different. 
Do you have any message for people living in the south of Sweden or beyond? 
 
Leave Sápmi untouched. All the mining and windmills, all this shit, you can quit with this. We see how 
climate change is coming, we can't continue how we have done before. We need to save energy. We need 
to go back in time and learn the basics of how we have lived before. All industrialization is better to quit 
with. Start with small scale farming, doing as little impact as possible. We have always used the forest for 
our buildings, our sleds, whatever, we have always used it, but not overused it. We need to go back to that. 
(Additional remarks added after the interview) 
 
Even if Sveaskog takes down the forest and sell the timber, it will not be counted as clear-cut but as windmill 
park. So even if they cut down every tree that we have and build windmills everywhere, it would still not 
be counted. It is strange how they can sell out the land to another exploiter without asking us, when they 
have this certification and everything. 
If we say no to a clear-cut, Sveaskog has a mission to sell a few percent of their own forest: they sell the 
one that we said no to, and the new owners pay a lot of money and clear-cut. Then Sveaskog or another 
company buy it back. If they encounter problems, they go around FSC by selling to some other people or 
companies. No local people are buying, only stockholder companies can put in the money and clear-cut. 
They have no FSC-label and can take everything, sparing nothing for the reindeer. Often it is forests close 
to reindeer corals that we say no to for many generations or many years. Then it is a conflict area and then 
they sell it. You hear from many Sámi communities in Sápmi that they are doing this. It's a strategy of 
Sveaskog to cut down complicated areas for themselves to cut down. 
 
When Girjas won the trial in the highest court, people started to shoot down reindeer from Girjas and other 
Sámi communities. Or they drove with snow mobilesover reindeer and broke some legs. Only because they 
hate the court decision. If I takeout my Sámi costume and go to Kiruna or Gällivare, I think I get a fight in 
one evening, only because I am Sámi. In the mining cities it is the worst because the reindeer are in the way 
of development of industrialism. Also here: if we say something about the hunt - that we don't want such a 
long hunting season so the reindeer have more peace to get fat before the winter - there is always someone 
that writes that they will shoot reindeer, someone does shoot reindeer or does other shit with the reindeer to 
punish the Sámi people by punishing the reindeer. It's sad but there are many Sámi people that are afraid 
and don't dare to speak because they think the reindeer will be hurt more. But people who can do such things 
will do it anyway, because they hate so much. Even if you're not saying no to mining they will find other 
reasons to hate the reindeer because they hate the Sámi. In the 
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bottom they are racists. It is sad that it has become like this, but this is the Swedish government's tactic for 
colonizing Sápmi: get the people up here and in conflict with the Sámi. It's a political thing that they could 
quit directly with. They could make laws against it but they don't. They could send in the police to do 
something about it but the police is also involved. We have many hate crimes by the police. It's the same 
police that investigate hate crimes and write these comments when they go home. If the government fired 
racists in state owned companies or the police, this would be finished. If you worked in Swedish owned 
mining and you wrote things like 'You should shoot reindeer' or 'Hit a Sámi when you see them' or things 
like this, you should be fired, that would be the end of it. But people in state owned companies like LKAB 
or Sveaskog can be openly racist and still have their job. It's going from generation to generation. We have 
one casein Girjas where reindeer have been shot and stolen and Sámi people hit and shot at over three 
generations. Still the police doesn't do anything, even when Sámi people showed them the snowmobile 
tracks going directly to the garage where there is blood and everything. The government wants racism. It's 
harder for us to fight against anything when our animals are always threatened, especially here in the forest 
where Sveaskog are building roads everywhere that can be used by the poachers. 
 
If state owned companies had no tolerance for racism, be it against Sámi or black people, it would be 
finished. But it not only continues, it is growing. 
 
How do Sámi people here deal with racism? 
 
Historically the people have denied that there are Sámi because we look the same as the Swedes, we have 
no different colour in our face or something. Many have also taken away their Sámi name and lived as 
Swedes because it's easier to live like that. It's only the last ten to fifteen years that people started to look 
for their roots and found out that they are Sámi and started to take back their culture. But historically it has 
been more the reindeer herders, and maybe fishing andhunting Sámi that have been keeping up the culture. 
Many have gone to 'normal work', changed their last name and tried to be Swedes and try to forget that they 
are Sámi because they have much easier lives as Swedes. It's easy to hide and be a normal person. The 
reindeer herders have no choice to hide because we work with the reindeer so everyone knows we are Sámi 
people. If you go to Stockholm and no one knows you, then you can hide if you want to. I don't want to hide 
because I am proud of our culture and what we work with. 
 
How was it at school? Was there also racism there? 
 
Yes. Mostly on my brother because already grew pretty big when I was young and, working with reindeer, 
probably quite strong also. But on my brother, they picked more, even though he wasn't so interested in 
reindeer. Our father was a reindeer herder, and everybody knew that. 
Do you think that the racism is going to get worse now that there is a bigger wave of exploitation? 
For example, in Jokkmokk it started growing. But there the Sámi culture is pretty strong and 
  
there's alot of Sámi people. But it's a harder climate between the ones that want the mining and the ones that 
are afraid for the future of reindeer herding. But it's the same in other places, for example around the green 
steel in Boden. The wind power has been a conflict in this area for over ten years even if they haven't built 
a single one yet. 
Even nature tourism is affecting reindeer herding, depending on how it's done. 
 
As a reindeer herder you love the reindeer and do everything for them. The more industrialism, the worse 
you feel psychologically, the more pressure is on you to get the reindeer to survive. 
 
When exploiters come, we need to fight against it for free. We always try to say to exploiters that they have 
to pay our costs if they want to know how reindeer herding works. They want to come and take our land 
and we are supposed to answer their questions and fight against it for free. 
And as you fight against it, it gets a news value, and many want to interview you. More and more things are 
being put on you to work many days a year: talking with lawyers to prepare a court case, answer to the 
news, movies, documentaries, it's so much and the pressure on reindeer herders is so high now. The same 
with the research world because they see that with the environmental problems, maybe the Sámi people 
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have a solution, maybe the indigenous people at least in the Arctic region have a solution for easing the 
problems with the new climate. So, we need to ask the researchers' questions, we have a lot of students that 
interview us. So, it is a lot and everyone thinks this must be for free. That is a new problem that has come 
up the last three-four years: you should answer all the questions from your free time or your family time or 
the time that you want to be in the forest with the reindeer - or: you should be because maybe there are 
predators, but you need to be on this interview a certain time of the day. We need to use our time on other 
things, but if we don't do it, we also lose because we needto spread our message. But we can't work all the 
time for free. I think the Sámi people should join together and make a list that says: if you want to do an 
interview, you need to restore one hectare of land or you need to go and buy ten books for students in 
Sweden, so they learn more about Sámi people. So, we get something back for all the time we sacrificed. 
It's a new problem that we hadn't been thinking of because we wanted to get our message out but sometimes 
it is getting too much. I had a documentary maker here last night and it felt like they were using us for their 
own purpose, to get money for their documentary or movie or whatever and they count on it that we will do 
it for free. That is also exploitation, not of the land but of us as indigenous people or little special group of 
people. It depends on the people. If it's a documentary maker who is genuinely interested and burning for 
the case, you can give one year of your life for his project. But if it's someone who is thinking wrong - what 
you think is wrong - and then you do it for free, it can feel like you are used or raped or something, it feels 
really bad that someone wants to use you for their own purpose only. 
  
A Sámi community is not a village, it is a group of persons who have their reindeer in the same area. The 
area is pretty big. Our Sámi community is five million hectares. We are about 35 companies split in four 
groups. In the winter we split up even more, so we are only with one family with the reindeer to find the 
best grazing areas. 
The Ajtek mine started in the 1960's, since then it has been growing and growing. Now it's the biggest 
copper mine in Europe, I think. The fence around is is 44km long. They want to remove three villages for 
an extension that will only last seven to ten years. 
 
First, they took the land for mining, then a railway came in that cut off the north end of our Sámi community. 
On the road to the mine 200 reindeer are killed every year by cars. Also, hundreds of reindeer by the train. 
The mining is turning the reindeer against the big road that is salted to keep it snow free. The reindeer lick 
the salt and then the heavy transport comes. 
Where there are fences, we have to transport the reindeer by truck and pay for it ourselves. 
 
Many of the young people in this group of reindeer herders cannot live off or start with reindeer herding. 
Since the mining has started, no new reindeer herders have started in this area. They start working in the 
mining instead because they have no opportunities to live from reindeer herding. So, they get tricked by the 
money in the mining. It's an issue to recruit young people in reindeer herding. To get a young person to 
choose for a life of fights and no money instead of taking the easy way, going into mining, getting five 
thousand euro every month for doing nothing 
– it's hard to compete. It's only the most interested people that will continue with reindeer herding. For 
Jåhkågasska and Sirges it will be hard to get young people to start with reindeer herding. You have the 
youngest people away from the mining. Reindeer herding can never compete with money, only with 
lifestyle. 
The land is shrinking. You always have a fight, internal or external. We're getting more internal fights 
because the land is getting smaller. Less and less can live off it. 
In the forest areas we have exploiters all year round. At least in the mountains it's less. We also have more 
cities around. And they keep growing. For example, in Luleå where I used to go in winter, there's many 
mountains around the city where you can't be anymore because they are building houses everywhere. All 
places close to water are built as well. So, when you come back from the islands in the sea in spring, you 
have no place to go to land without going over someone's grass field. When I was small there was nothing, 
now it's fishing cabins everywhere. 
 
Now they want to start with green steel an battery factories. All the industries are coming up because we 
have a lot of power here. With all the dams, most of the power in Sweden is produced here. To make this 
steel they need 20% of the power in Sweden just for one factory. A hundred thousand wind mills they want 
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to build for this green steel. First, they clear-cut the forest. Then they build roads. For roads they need 
mountains or some hard material. Later when the windmills come up, the reindeer get afraid, both from the 
sound and the shadow when the sun is shining. They are flight animals. When they see the shadow and don't 
know what it is, 
  
they get afraid. Maybe they think it's an eagle. The disturbance area is a five km radius around a windmill. 
So, a windmill can take as much land as a mine. 
 
Struggles are coming because the industries are coming. They are coming because we have power here. 
When I was at a meeting about green steel, I asked them how they wanted to power the factory. They didn't 
answer. I think the last rivers that are not dammed already are threatened also. 
 
Hundreds, maybe thousands, of reindeer die each year on the railroad between the mines and the port of 
Narvik in the north. On the railroad to Luleå it's about two hundred each year at least within our Sámi 
community. It's not easy to be a reindeer. 
When they get killed, we can't go out on the tracks to find them. The compensation we do get is based on 
the meat value, not the value of them getting babies. With predators, I get compensated for one out of fifty 
because we have the 'wrong' predators in our area. We have brown bear that take fifty percent of the calves 
in the first living months, as a study three years ago showed. The compensation is based on the area, not the 
amount you lose. So, we get 50.200 SEK. That is the first step, the bears only kill in the first month. Then 
we have step two, when we put the reindeer in a coral after the calves are born. But you can't keep them in 
a coral too long or diseases will spread. So, in a test area was tried to let them out earlier, saying: we are not 
a part of this anymore, this is too much playing with our animals., they need to be in the forest. 
When I see a reindeer in a zoo and it looks like crap, I want to kill it. It is better dead [than having to live 
like this]. They eat so many different kinds of food and know which medicinal herbs they need if they have 
some issues. You can't have them inside or in a coral for too long. Step three was to kill the bears in the 
calving area, about ten percent of the total area, to see the result of that but they said no so we never got to 
test it. But this is how you can solve the problem. We need ten percent for the calving land and maybe ten 
percent more around where the calves are the first month. There you need a safety zone. But on eighty 
percent, there can be as many bears as you want. But this is impossible politically though historically it has 
always been like that, to protect the calving area. The Sámi have never extinguished any animal that I know 
of. Also, parasites on reindeer, we could eliminate them but we want all species to survive, even if it's 
something feeding on the reindeer. 
 
(When asked about the wolves:) 
It was the government who did this, also with hand grenades and planes. It was not the Sámi; it was the 
government that wanted to exterminate the wolf. And they paid so good money to the people shooting the 
wolves. That was a government decision in the 1950's maybe. They used small planes with hand grenades. 
Now it's the same with arctic fox. They want habitat for the arctic fox so they're taking out the red fox. All 
year you can hunt them, however you want. 
There are wolves coming from Russia and Finland almost every year. They are good. But then we have 
these raccoon dogs, also coming from the east. They have the same diseases that wolves can have, but that 
one we try to exterminate in Sweden because it comes from other countries. 
  
You get paid for shooting it and can shoot it whenever you want. The government even import such ones, 
put a gps on them in breeding season and when they have found a partner localize it and kill it. But the 
contorta which the forest companies want, that is also not from Sweden, but they can use it as much as they 
want. 
To have faster growing forest they looked for alternatives. They tested all over the world different kinds of 
pine, different kinds of spruce, and then they found in North America pinus contorta and planted thousands 
and thousands of hectares with this tree which they don't know much about. it grows fast but it's not used to 
the heavy snow that we have up here. They have so many big branches you can't cut them properly with the 
machines they have. But they get good numbers because it grows up so fast. So, they get to cut down more 
old forest because of their good growth numbers. So, it's good on paper for the stockholders and the 
government. But it's a paper or heating product; you can never make timber from it. In these plantations 
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there is nothing to eat for the reindeer. They don't even go in there at all. It's so dark there. There is no 
sunlight coming in, everything is dead there. 
Three more Sámi communities are trying to sue the government on the same grounds as Girjas. We think 
we can win it everywhere. We win for hunting and fishing, but not for forestry. 
1888 was a big happening. The the railroad came to the mines. Before that the ore was transported by 
reindeer. Unlike Nasafjäll, it was not done by force. It was done for extra income. About 136kg they could 
get on a sled behind one reindeer, and they had maybe fifteen reindeer, so they were pretty fast. So, in 1889 
the reindeer transporting the ore were unemployed. Then my family at least started with bigger herd reindeer 
herding. Because then there were also more people coming that wanted to buy reindeer meat and products. 
Before that every family had maybe fifty, hundred or a hundred and fifty reindeer for their own purposes. 
But then we started with big herd reindeer herding. It was a really big Sámi community at that time, from 
the Norwegian coast to the Swedish coast. 
 
1928 came the new reindeer law. Then the Sámi community as it is now came into being and they made a 
new border, the Lapparsgrensen. Above that, new settlers were not allowed. Today the meaning of the 
border is different: that we are not allowed to be south of it in summertime. But our family had always been 
there, so we have been illegal. From 1928 onward, it was only members of a Sámi community that have the 
right to have reindeer and hunt and fish. Everyone who did not have reindeer was taken away the possibility 
to hunt and fish in the Sameby area. 
So that has started an internal problem and it still is the biggest issue we have internally. 
 
Then the logging wasn't such a big problem because it was done manually with a saw. then they cut about 
fifteen trees per day, and they only cut in wintertime. In the 50's and 60's the machines started coming. First 
the chain saw. They are a little more effective but it's still only a little industry. But then they started with 
big machines and clear-cuts and ploughing of the clear- cuts. Then they came with contorta which they 
planted in the ploughed ditches. They only want pines up here, not spruce. 
  
1993 the Sámi parliament came. Because we fought too much against the government, they thought about 
how to get rid of these irritating Sámi people that cone to the governmental building. So, they opened the 
Sámetinget so all the questions that are sensitive go to the Sametinget so they don't have a direct road to the 
government. And the Sametinget then goes to the government so it's politicians discussing with politicians 
and not reindeer herders discussing with the government. 
 
1998 before that we got paid for reindeer killed in the forest by predators. They found out it was a bad 
system and changed it. For bear and golden eagle, you get paid per area, for lynx, wolverine and wolf you 
get paid for the number of family groups. It's 20 000 euro for the damage. From 1998 to now it's the same 
money [not indexed]. 
They don't do anything for us. Sure, if it is for Visit Sweden or something, they are interested in Sámi and 
reindeer. But they don't even follow their own laws. If we say no to mining, they say yes. They do whatever 
they want. I think it's zero percent of the reindeer herders that has any trust in the government. Even if we 
win in court, they don't care. The same with the police. I can call in that reindeer have been stolen or driven 
over by cars or snowmobiles and I don't even get the police to come. When last spring a few activists tried 
to stop a forest clear-cut, a horrible amount of police came, and more helicopters than [they] even have in 
the north of Sweden. But when I report stolen reindeer or a hate crime, they don't even come. 
 
Girjas ~ they don't dare to hurt us, so they hurt our animals. You love the reindeer more than you love 
yourself. That's why they hit the reindeer. They put on youtube how they drive over the reindeer and still 
don't get convicted. 
Sápmi is like two thirds of the Swedish area. So, I think they are really afraid that this will happen elsewhere. 
Three new Sámi communities have but the same charges. They can use the same documentation that Girjas 
used. 
 
We don't need to own the land; we want a veto right on what happens to the land to plan for the future. 
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Normally you want to save land for winter grazing for five years - spare it for four years and the fifth year 
you have the best grazing. But now with all the exploitation you have nothing to spare, the reindeer need to 
eat from all the land all year and you have no savings for future generations. That is not how we want it but 
how we are forced to have it. 
 
When I was on a meeting with Sveaskog this spring, they had many maps of where they want to cut. I said: 
I want different maps; I want maps of restoration instead. They have cut too much a long time ago already. 
Now it is time to restore. 
 
If you have been pressed down for hundreds of years, it is not so easy to change the attitude. You're used to 
not daring to do anything because you're used to always hiding - hiding your culture, hiding who you are 
for generation after generation. It takes time to get the courage in the people. There's few who dare to say 
something, many say nothing. They're thinking the 
  
same but they don't say it out loud. Forest companies try to press you and squeeze you. I am not allowed to 
be in any SCA office since four years now because the people who work there 'were afraid of me' but there 
are no charges against me or nothing. They try to press down the ones who dare to say something. 
If you wear Sámi clothing in Gällivare or Kiruna, you're guaranteed to get a fight. The racism is worse than 
you can imagine. It is almost every day. Since SD has become more famous, it has become more legal to 
express hate against other races or beliefs. It feels like the climate has become much harder. But it's also 
with all the struggles. They see us more in newspapers and there are famous musicians like Sofia Jannock, 
Jon Henrik Fjällgren and Maxida Märak who take the struggle outside. When you go to the south, it is 
opposite. It is also hard because then you are like a donkey in a zoo or something. We live in the same 
country, but they don't know anything about Sámi. That is how the government wants it. At school you learn 
more about American Indians - Sitting Bull and other Native Americans - than about the Sámi in Sweden. 
I think it is important to spread the knowledge about people still living up here, still reindeer herding, still 
doing about the same thing as ever - know that we exist at least. 
There is horribly much to be done in the next ten years. Maybe it is best to move the struggles to Stockholm. 
All the decisions are made in Stockholm. 
 
(About ILO 169): even if it doesn't give much, at least it's a symbol that they still want Sámi people to live, 
if they don't ratify it, it is a symbol that they want us away. 
 
 
If I have no tracks in my land - no roads, no railroads - then I have easy work. My father and grandfather 
could do everything on skis. Now every spring Sveaskog and SCA open all the roads and drive cultivators 
to the clear-cuts in the middle of the reindeer herd when they are calving, and birds have eggs. They don't 
care, they just turn the ground. Historically they only cut in winter, then the reindeer could eat the lichen 
coming down with the trees. Now all the branches are sucked into the machine and put on one pile so the 
reindeer can only reach the upper branches if there is lichen. With manual cutting of fifteen trees a day you 
actually had really good grazing with all the lichen on the branches. 70% of the pastures we had before are 
missing as they have been fertilized by forest companies, covering the lichen with branches so they don't 
see the sun and die, there have not been forest fires, so the soil has been built up too much. The lichen want 
poor sandy land. 
 
 
 
The law says that no one has the right to disturb a feeding reindeer, not even the cops. But that law never is 
used. A lot of hunting dogs run after reindeer. By law I have the right to shoot them 
  
right away. But the law that no one has the right to disturb reindeer can be used in activism, in the winter 
reindeer can be used as activists to do a blockade. It will be the exploiters who break the law if they disturb 
them. It must be local Sámi reindeer herders. I think all activists interested in Sápmi should read the reindeer 
herding law. 
Gällivare is the biggest forest Sámi community, Sirges the biggest mountain Sámi community. 
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(The Lapp Codicil regulates the crossing of the Swedish-Norwegian border. The closing of the Swedish-
Finnish border caused forced displacements and internal strife between Sámi, "fighting each other instead 
of the government".) 
 
With tourism there are two sides of the coin. It brings in extra income that some are dependent upon but it's 
also a disturbance. They want drive snow mobiles or dog sleds and disturb the reindeer herding. Actually, 
we don't like it but it's one way at least not to work in mining. It's only the second worst. 
 
It depends on the situation and the group. If it's a small group, a family, with small children for example, 
and you can teach the children about reindeer herding, then it's funny. But if it's a big bus with people who 
take pictures of you for ten minutes, then you feel abused. But they could also be informers who spread the 
word about Sápmi, the questions of mining and clear-cutting. But mass tourism like in northern Finland is 
horrible, I think. There are also many in tourism that use the Sámi and sell fake Sámi costumes and play 
Sámi for the tourists. I know of tourists that are not Sámi, have no Sámi blood, no Sámi relatives, no Sámi 
beliefs, that sell trips as Sámi. 
There's a lot of problems every winter with tourism. Last year one reindeer herder was a little too angry. 
They say he grabbed a knife and said to the tourists: "go from here, this is real, you are disturbing my 
reindeer." That is in court now. I don't know what is real, but at least there was a knife involved and people 
had to run from there. Tourists want to see the real thing and then they go further and further into the reindeer 
herds. It's hard. 
Of mining it is easier to say you don't want it. You don't want tourists either but still you need some extra 
income because the land is clear-cut, and you need to give extra food to the reindeer. You need some income 
from somewhere. 
If you feel like Sámi and if Sámi has been spoken in your home in the last two generations, you are 
considered Sámi. But I think this is also a little problematic. Anyone can feel like a Sámi. 
Today I feel like an Indian, I can feel like whatever tomorrow. I cannot be Indian, whatever I do. These 
feelings I don't believe in. I think it must be some of the blood, that is my private thinking. If you let everyone 
be Sámi, it is not special, and you lose. Maybe I am wrong in this thinking, I don't know. If I say to this dog: 
go to sleep, then someone has spoken in the home Sámi language, and anyone here can become Sámi. It 
loses its legitimacy. I think there should be some historical research about the family that you have - 
grandmother or great-grandmother or whatever. But we also have one good case, a famous case. One of the 
most famous Sámi is Jon Henrik Fjällgren who was adopted as a child. There you don't have the blood, but 
he grew up in a Sámi family and all Sámi accept him. So, it can also be a language thing and not a blood 
thing. It 
  
can be that you don't have the blood but still you grow up as a Sámi. It's hard to have rules that fit everyone. 
 
I have a brother in southern Sweden that works normal work seven to four, has children, plays football and 
computer games in the evening. How long can you wait? [His children] don't get the heritage. When they 
get children in their time, they will be Swedes, not Sámi. It's hard to have boundaries. 
 
We have Sámi politicians in parliament that want mining, we have people in Sámi parliament that are racist. 
We have SD in Sámi politics. It is horrible. You should think that there should be no racism in Sámi politics 
because we have been abused for hundreds of years. It's only sixty- seventy years ago that our heads were 
measured. We were a lower standing race. It's pretty recently that we have been treated really bad. 
I have relatives of which I don't think they're Sámi but they're sitting in the Sámi parliament. They have no 
thinking of taking care of nature, taking care of the animals, they maybe don't even know what a reindeer 
looks like, grew up in the south of Sweden with seven to four work, maybe married a politician or a lawyer 
or whatever and live that kind of life. It's a really tough question: who is Sámi and who is not Sámi? 
That is a fight we have between Sámi people: the ones that are outside of the Sámi communities want to 
come in to have the right to hunt, fish, take wood and things like this, and I understand that but if everyone 
wants that, someone else must go out because it's already full on all the land. There's no space for everyone 
to use the natural resources. Until now, it's reindeer herders that have the right, on top of the Swedish 
population. When Sveaskog's hunters will disappear, then we will have space for more Sámi hunters. 
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Historically, the government wanted to kill the Sámi culture, now it's only money they're interested in. 
 
Pine bark was one of the staple products here historically instead of flour. They made bread from it or put 
it in meat soup or fish soup because they had no vegetables or potatoes or carrots. Bark sucks up the taste 
of what you're making. 3-400kg every family used every year. That is why there are so many historical 
traces in the forest. My philosophy is always to think about history as solution for the future. If the tree lives 
long, the mark stays for hundreds of years. If you cut the bark on a young tree and it lives another five 
hundred years, then rots for another five hundred years, you have a mark that stays a thousand years. We 
are very bad at leaving traces, but like this we can prove that Sámi people have been living here. I think it 
can be used in the future for saving forests. 
 
To prepare the bark, you cut off about one third [of the circumference of the trunk]. You take the 
  
inner skin and roast it. You make a boiling pit, make a fire in a hole, take skin of the birch tree, put in the 
pine bark, birch skin again and soil on top, so it's roasting. Always roast it first, also if you put it in soup. 
Birch was used for everything - skis, sleds, teepees, ... It sad now that they take down the forest so young. 
Much of the handicraft that we make needs old forest, for example the bowls that we make the drums from. 
With clear-cuts they destroy not only the reindeer herding culture but also the handicraft culture. 
 
Transcript 4. Sámi who works with reindeer. Location unknown.  
Interview with a Sámi from another Sámeby who works with animals and  reindeer 
03.04.2022 – 30 Min. 
 
00:00 E: What happens if the reindeer herders have to move the reindeer on trucks because of the mine? 
00:06 M: To let them free you need to have a big coral so they can get back their orientation because they 
will lose some of the orientation in the truck. And that is of course of you go to yourself back in the car with 
no windows and you see only dark maybe a little bit of light you will lose the orientation. 00:43 And then I 
know because my sister's husband who told me that in springtime one wintergroup transported reindeers on 
a truck to take them home. The consequence was that they did not have any reindeer in the Sámi villages in 
the whole summer. Because the reindeer wanted to walk, and I don't know why but they said that they kept 
walking. 
01:41 E: So that means, sorry one question, that they drove them home but then the walked further away? 
01:46 M: Yes [laughs]. Second complication it can be because in wintertime you have the reindeer who will 
settle. And that is most female reindeer. Some male and some calvs but that is only the reindeer you want 
to settle. Let's say it's 80% female and they will calve in spring. If you put them on a truck in springtime 
you risk that the female reindeer, make an abortion. So, you lose the next generation. So, it is not only one 
thing, it is a lot of risks. 
 
03:00 E: You said that also at the moment there are no roads so they would have to build new roads for that 
also in Gállok? 
03:16 M: If there is a mine in Gállok. I think there is a road there to the mining area, but you need to make 
it bigger and safer for big trucks and you have also other roads there that you need to get stronger. And you 
have some waterpower plants also that you need to be really careful with. 
04:08 But for the reindeer, reindeer herders, they need to build roads around the mining area and because 
the mining will destroy the middle of the Sámi village for Jåkkåkaska Sameby from the east west border 
you need to take the road or make a road to a neighbour Sámi village, Sirges Sameby. 
 
05:00 E: So, it is even one more village that is affected? 
05:02 M: Yes, and when you do that in Jåkkåkaska, a couple of reindeer herders need to stop with the 
reindeering. But in the next village it will also cause effects because the land will be less. The feeding land 
will be less, you have less people who can work with the reindeer herding. So it will be a snowball effect 
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growing bigger and bigger and bigger and bigger. The consequences if you're not aware of how it works it 
can escalate. You have no idea of how big the consequences can be. 
Because there will not only be consequences for the reindeer herding. On the east border there is a river 
called Lilla Luleälven. Stora Lule and Lilla Lule, they store water for the drinking water of the houses down 
the valley until Luleå and you have a lot of people who take their drinking water from that river. And what 
happens if there is any accident on the mining area? Arsen or whatever coming into the Lule river? Lule 
river will be totally destroyed, you cannot take the water and no fish will live here. And nothing, totally 
killed. So, it's such big consequences. 
08:48 I don't think the people who said yes to the mining, I don't think they understand how dangerous it is 
because they cannot see the whole consequences. That is the biggest problem. They say: "Oh no problem, 
we have everything safe." But in another mining place near here I think a gold mine, the water in the lake 
got poisoned here and all fish died because of all that came from the mining. To rescue the area so that the 
posion will not go out it cost Sweden as a country around 300.000.000kr and that is a small mine. 
10:24 E: For what was the 300 mio. used? 
  
10:36 M: To protect the water around the mining and recover. Because the company who started that mining 
needed to stop work and went in concurs and then the costs remained to the country who had to step in and 
pay for the costs and that was until now 300 mio. 
11:35 E: And the Swedish government knows all this, they have to pay. But still, they continue with such 
projects and open another mine in Gállok, why? 
11:55 M: Because the politician who had to decide about this case he told journalists: "I love mining." And 
the social democrats also love mining. So, it was not a suprise that the government was not against. But it 
was a surprise for me that he takes this so easy especially the violation of indigenous rights. In the decision 
document for the mine, he had 12 statements for the company that have to be done to protect reindeer 
herding. But in the rest of the document what I understand not in one word they wrote about indigenous 
people. Not in one word. So, you see how the government is treating indigenous people. The most crazy is 
that in the end of last year they took a government decision about a consultation agreement for the Sámi 
people. I have not read it but that was going to start on March 1st of this year and the Gállok decision came 
after March 1st. So, they should have consulted the Sámi village, but they did not. They did not consult 
them about the 12 statements. Totally overstepped it. 
15:38 E: So, you said in the bigger document there was nothing written about Sámi people but in the smaller 
document related to Gállok there were 12 statements about the treatment of reindeer herders? 
16:08 Yes just to give you a couple of examples, one was that the company needs to be aware that the Sámi 
village will not get any problems. One was that the company if the Sámi village needs to move the reindeers 
with trucks, the company must pay for moving the reindeer. 
 
16:53 E: Do they have to pay for ever or until the mining stops? 
16:53 M: Yes, but then one journalist asked Karl-Petter Thorwaldsson what happens if the mining company 
will break these 12 statements? He said something like: "Oh I don't know." If there will be no consequences 
for the company if they break those statements? What will happen? I cannot understand why they made a 
desicion about the stupid statements. Because the company said: "Ah we have already thought about doing 
that." So, it will not be a problem for them, but the Swedish government has to show that they spoke about 
human rights and indigenous rights, but they break them and maybe these decisions will not go exactly after 
the book. So, I don't know what happens next. I hope they get so much pressure that they need to take the 
decision back and take one more round and go with a new decision. I hope that they will not get an okay 
from the environmental court. 
19:27 If the mining company gets an okay from the environmental court than you have destroyed reindeer 
herding for that Sameby forever. You have no chance to get it back if you destroyed it all. Because you 
cannot move the reindeer how can we feed the reindeer if you can't move them to the summer/ winter place? 
20:09 E: There is no other route that they can take? 
20:13 M: No in the East you have the river and in the West, you have another Sámi village who already 
have problems to move the reindeers. People might say: "Okay then the reindeer will swim." [Laughs] "In 
poisoned water?" 
20:48 So yes. We are not happy. All our organisations are not happy. Sametinget is not happy. SSR Svenska 
Samernas Riksförbund is not happy. [Samebys] is not happy. Sami Nuora. [Natur...] is not happy. You have 
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Amnesty. Fridays for Future. International organisations, the Swedish Church is not happy about the mining 
project in Gállok. Everyone is not happy. Oh, sorry I am wrong, Karl-Petter Thorwaldsson and the mining 
company are happy. [Laughs] 
 
21:58 E: Yes, they are the one who get most profit out of the mining project? 
22:03 M: Okay of course. It's easy to be happy about it when you don't need to live in the area. We who 
need to live in the area we see the consequences. We see our culture being destroyed, we are not happy. Our 
culture is about 3000 years old at least maybe a couple of thousand years more but I 
  
think I can say the Sámi culture is at least 3000 years old. Reindeer herding is around 2000 years old. We 
can proof and then you have even a 1000 years more. So, you can distroy our culture with a mining that is 
going about 20 years. 
23:40 E: Yes. 
23:43 One of the chairmans in I think Jåkkåkaska said that Beowulf mining made a statement that it will be 
300 workers in 14 years. He changed it and said: "I say 14 workers in 300 years, and we still have Gállok 
left." But I don't give much for Beowulf mining they have done so many crazy talks already from the 
beginning. So, I dont't think any of the Sámi people can accept the Beowulf mining. We succeeded to kick 
the head of the company out. Because the one who was before the new one made a stupid speak. When he 
started to discuss the Gállok mining project and spoke to the investors they asked him what the local people 
say, and he showed pictures of the forest and no people and said: "What local people?" And secondly, he 
also said: "You can move, you have done it once before!" And he referred to when at the river they made a 
power plant and above that there were Sámi families who wanted to move their houses to another place, and 
he referred to that. And directly when he had said that what local people, we went out [...] with faces of the 
Sámi people sending a picture saying: "We are the local people." And because of that he was kicked out. 
Now the chairman of the Swedish ministry also put his foot in the wrong place because he said to one 
journalist who was on the Sámi side that he had routes from Sámi and the newspaper has not told the readers 
about that he took the statement back afterwards but on his Facebook profile he left racist statements about 
Sámi. He left them there. We are not happy about Beowulf mining or Jokkmokk Iron Mine no one of them. 
Because of their crazy speaks. 
30:33 [Sighs] Thank you for sharing all of this with me. 
 
 
Transcript 5. Meeting with a Sámi activist. Location unknown.  
Meeting between Forest rebellion activists and a Sámi activist 
03.03.22 – 2 hours 
00:53 H: If you have any questions ask them in English and I can try to answer in English or I answer in 
Swedish, and person can translate. Depending on what the questions are. 
01:23 A1: Thank you. 
01:33 A2: We met in Kiruna last time already and one thing that I found very interesting and valuable when 
trying to build up relationships, in this case we were talking about a Sámi village to think about who you 
need support from and if you need support from the whole Sámeby or just a person, do you remember that? 
02:03 [Translation A2]: Basically, among indigenous people there is generally scepticism towards outsiders 
trying to help for obvious reasons. So often if you try to approach them, they will be wondering okay what 
do they want from us kind of and so you have to build trust over time. So now I am starting to talk about 
the example of forest action and if it's happening on winter grazing land. 
04:25 So the important thing is that because there are winter groups that are divided and they have like 
different grazing lands, so the important thing is to like have support from the whole winter group not 
necessarily the whole Sámi village. 
05:32 H: In the summer area you need to have the whole Sámi village with you because there are all 
reindeers in one group. So, there is a difference between summer and winter areas. 
06:56 [Translation A2]: Even if you don't have people in the whole Sámi village with you, if you have 
people in all winter groups you have some people who are allied to you. But maybe they do not want to say 
that they are allied because the people in the winter group will not go against the rest because it is almost a 
family. So, you don't go against your brother or sister or husband or mother, father so to speak. But if you 
do one good thing in one winter group they come to start speaking and then you have almost all as allied. 
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Then these people will speak with neighbour Sámi villages and alliances will grow bigger and bigger. So, 
in the end maybe two or three Sámi villages. When you have the trust of let’s say five or six Sámi villages 
then it will go much easier to have trust even in another Sámi village. Because if these five six Sámi villages 
trust you it will be easier the rest will also trust you. 
10:05 H: In one winter group you can be a family, in one you can be cousins and like that. It is not just only 
family. 
12:36 A3: How are the relationships between Swedish and Sámi people who live together in the villages. 
13:21 H: It depends what you mean by relationships here because in some villages it can be good in another 
area not so good and in a third area it can be a really big conflict. But it depends on a lot of things, historical 
things why the conflicts are so. 
13:56 A3: But would you say that in the majority or cases the relationships are good or rather not good? 
14:06 H: I would say that it is more often a bad relationship than a good relationship. 
14:25 A1: I am curious about the ecological impacts of climate change in the area that you are experiencing 
in the last years. If there are some important things to mention? 
15:59 H: I think I understand the question, but I am not sure what you would like me to tell you. 
16:17 A1: Yesterday I learned about the lichen, the issue of the snow that is getting frozen to ice and that 
through climate change the reindeer have a harder time to reach the lichen on the ground. I am wondering 
if there are any other impacts that different winters had on you, on your work, on you as a person or the 
reindeer. 
17:06 H: Of course, the work will be harder with the climate change like you say there is ice on the ground 
so the reindeer have a harder time to get the lichen etc. but when you move the reindeers you sometimes 
need to go over lengths or rivers or so and the last ten to twenty years it has been more dangerous to move 
over lakes or rivers because the ice is not what it has been in the past. You have open waters in places where 
you never ever before had open waters in specific times so this will be much harder to move and much more 
dangerous to move. 
18:40 A2: One thing that I think is also very important to understand that we talked about a bit in Kiruna is 
that it can be hard to cooperate because even if you start something in one area and you stop the logging, 
they can go somewhere else and then people might be afraid of causing conflicts because if you start logging 
for example someone else will experience even worse consequences. So, I think we talked a little bit, or you 
had some input on how to sort of address that. And how you could make sure to reduce the conflicts and to 
make sure that there's more working together and not just in one place. 
19:36 [Translation A2]: So, the important thing is that let's say when you move from one place to another 
that if you've been somewhere and doing an action it's important to keep supporting if it's needed. So, you 
don't just go so if there is consequences in the action that you keep supporting. 
21:17 A1: In ways of keeping contact? Or what ways of support are you for example talking about? 
21:27 H: The Sámi village would decide what support they want. I cannot sit here and say exactly that and 
that and that. So that is the Sámi village who decides but what I mean is because if you stop loggings in the 
area where you stop there will be people who want logging. Not from the Sámi village of course but from 
the majority population. The risk is that when it was stopped, and forest rebellion activists have gone 
elsewhere the Sámi people will have a hard time. Racism will grow, they will be threatened to death 
sometimes so their forest rebellion needs to have a possibility to support. If the Sámi village has a couple 
of persons on place forest rebellion needs to send people. But in that case, you cannot send anyone because 
if the first time person and person spoke to the Sámi village and the have trust in them it cannot be you who 
they send because then they will wonder why are you coming? What can you do? But if you come with 
person it is easier for you to build trust with the Sámi village. If you fail. He fails. In general, of course do 
not take it personal. You need to have resources that you can have people going physically to help Sámi 
villages if they want it. But maybe they also want support by phone speaking and maybe they want to tell 
what has happened and that 
it is good to have one person who they can be in contact with 24/7 so that is what I mean by support. 
25:17 A1: Thank you that makes sense. 
25:28 A2: I suppose this relates to many other projects like dams, wind power, etc. 
26:16 H: Of course, this relates to mining and wind power and logging and waterpower, it is the same case. 
It is working the same if you come and help a Sámi village to stop wind power and you succeed than it 
might be problematic for the Sámi people because we have stopped it and racism increases and maybe 
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people are threatened to death. So also, in that case you need support as a Sámi village in the struggle not 
only relating to the forest. 
27:24 A1: Has this happened before in relation between Skogsupproret and Sámi villages? 
28:10 A2: Maybe I can step in there, the first contact we had was mainly with person in Gällivare and in 
that case person is very positive, but the chairman wasn't keen on an allyship. And then there is person and 
others that we are starting making connections and we had first conversations with quite a lot. But not really 
have any strongly established allyships. So maybe one other thing to talk about is things not to do and other 
things to think about when you are starting to create connections. 
29:07 A4: Yes, I would like to know what are the most common mistakes when creating a relationship with 
the Sámi village. What are the best or wort ways? 
29:42 H: Until now it was problematic for organisations like Greenpeace and Forest Rebellion to connect 
with Sámi villages and that is because e.g., in 1960 Greenpeace made the mistake to stop seal hunting. Like 
that Greenpeace destroyed the economy for the indigenous people. So, Greenpeace had a really hard time 
to get trust of the Sámi villages and of course because of that it will be hard for all organisations from 
majority people who cooperate with Sámi villages. But they have it easier to build trust because Forest 
Rebellion has nothing in the back that the Sámi can be against off like Greenpeace has. 
31:59 And common mistakes I should say that it should be that you come here, you stop logging and after 
that you go away and don't care about the Sámi people. Then you have a really hard time to build trust again. 
So, I think you need to get resources for support even after an action. 
33:06 Are there a lot of good examples of organisations that have done it well in Sápmi specifically? 
33:21 No there are not many examples. In the last five to ten years, I would say that more organisations 
have started to come like Naturhuisfrieningen, Greenpeace, Forest Rebellion I think in the last five to ten 
years they have started coming to help the Sàmi people. So, I cannot say there have been many good 
examples or bad examples. I am glad that both the forest rebellion and Greenpeace are starting to help my 
people to stop logging. 
34:35 A5: You say that it needs more time to build trust? So, five years is just the beginning because for 
example forest rebellion needs more time to know if it is a good relationship or not? 
35:19 H: In general, means I say that now it has been a too short time, but I cannot say that one year or ten 
years is enough because it depends from person to person and from Sámi village to Sámi village. 
35:56 A6: So, a couple of weeks ago we looked at a map and what are some Sámi villages that we could 
potentially meet and then we did some research to see like what kind of expectations has been on those Sámi 
villages land and then we basically called them and told about us and that we were interested in coming and 
meet and listen to their experiences to basically help us understand how we can be good allies and potentially 
support them in some kind of way. And I am basically wondering if that is a good idea to just based on 
googling the Sámi village and then take the step to call them, for me it feels a bit inappropriate. I guess 
because there are so many people contacting Sámi villages, and it is taking their time and that they need to 
over and over get to explain their situation that is draining. They don't know for sure if we actually can 
support them, so I am wondering what you feel around that. If you should do more before even contacting 
someone in the Sámi village to meet them? 
38:02 H: Yes, I know about the problem but it's hard to do something about that because if you need to 
know more before you can contact them. If you don't contact them, you cannot know more about them. But 
if they are sceptical I think it is more the time they have. They have so many other things so they cannot be 
like oh in just two seconds maybe you should cooperate with forest rebellion. Maybe it is better to contact 
them and then wait for two or three months and then contact them again and hope for a better time that you 
have contacted them when they do not have so much. And if they do not feel that they want to cooperate, 
you can hear if they are totally against or if they are wondering what can you do for me. What resources 
have you. Then you can contact them again but if they say no directly without speaking then you maybe 
should contact them the year after before you have another cooperation with another Sámi village. Because 
if you have cooperation with another Sámi village this village will also hear about forest rebellion and if 
this Sámi village can cooperate. Another one will think how can Forest Rebellion help my Sámi village. So, 
you can hear if they say totally no then you do not need to call them in two or three months time. But if you 
feel like oh it is possible that they are a little bit sceptical call them in two or three months and hear them 
again. 
42:08 A2: Any more questions? 
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42:34 A5: Yes, maybe you can tell us when is in general a good time during the year to contact the Sámi 
villages? 
42:36 H: Generally, the end of March or April and beginning of May they are moving the reindeers from 
winter land to summer land so in those times they are very very busy. It depends which are but calf marking 
depends on where in the area that is. In some parts of Sápmi that starts around midsummer. The higher you 
come up in Sweden the later you have the calf marking so it is difficult to say when the Sámi villages will 
have much work because it depends where the Sámi village is. But in general, in the South, it starts shortly 
before midsummer and in the North, it is in August. Then you have in autumn like in September or October 
you have moose hunting and reindeer slaughter. So that is in general the times when the villages have most 
to do. In November you also have the reindeer between the families. In wintertime depending on how the 
ground is, if there is ice on the ground, they also have a lot to do every day because they need to see that the 
herd does not go everywhere. But in springtime in the summertime and in autumn you have the three most 
busy times when they 
definitely do not have time to sit down and discuss a lot with people and I think it is a really good idea to 
not contact them at least in spring and in autumn when they have so much to do. And if you contact them 
oh yes, we can have a meeting on Thursday then drop everything else and go to that meeting at least the 
first meetings so that they see that you are trustworthy. So, you don't come oh sorry we had another meeting 
so we cannot book off that meeting and go to that Sámi village that is a better idea. 
47:58 [Translation A2]: So, the question was about support when it comes to legal processes and the main 
thing is when it comes to economic resources to be able to pursue legal cases because the state is breaking 
all sorts of laws all the time and you know violating international conventions and human rights. So 
basically, as I understood that is the most important thing to be able to pursue these cases and then he was 
talking about Girjas. Have you heard about the Girjas case? It seemed like you understood the numbers, the 
court case cost the Girjas Sameby around 30mio. kr for one Sámi village and it took 11 years. There is all 
sorts of powerful and rich interests, so it can be the state, it can be the mining industry and forest industry 
that have a lot of money and can employ good lawyers and so on. So even if the state and legal entities are 
in the wrong because of the imbalances of resources that doesn't always translate into how it looks. 
56:47 A1: And so, there is a big risk that the Girjas lose all the money and now that they won  they will get 
the costs back? 
57:20 M: It was needed to pay all the costs for them in the court but if they lose in that case, I think the state 
has paid their own costs and the Sámi village has paid their own costs so the Sámi village did not have to 
pay 30 mio. But now that they won the state has to pay 30 mio. 
58:20 A1: And because we were talking about connections I was also interest if you know about connections 
to other groups or indigenous groups who have had similar struggles or at least with regards to similar laws 
of human rights violations, the ILO-169 or indigenous people? 
58:56 M: No not actually contacts in that meaning but we are in the indigenous people network, and you 
have reindeer herder organisations worldwide with other reindeer herder people for example in Canada. To 
whom the Sámi reindeer herders are connected to. So, it is possible to get contacts in that way and if you 
think about other groups in Norway, Finland and Russia you have Nordic Sámi Groups so you can get 
contacts with Sámi villages in those countries in that way. 
1:01:05 A1: You said that all Sámi are against logging and that it is a clear thing, but would you say that is 
the case also for mining? 
1:01:19 M: At least all reindeer owners are against mining and wind power plants. Then if you go outside 
the Sámi village then it will be more difficult because some Sámi work in the mining company and you 
have Sámi people who are not so near the culture which also can be positive to mining. So, it is more difficult 
if you look at the group of Sámi outside the Sámi village but inside the Sámi village, the reindeer owners 
you have a hard time to find anyone who is positive to mining or wind power. 
1:03:04 A6: I am going back to the question that I asked before. 
1:08:33 [Translation A2]: Okay so the question was about legal support and whether it is better to try to 
make legal support available to all Sámi villages rather than to work with a specific one so that you are not 
just supporting a specific one. In this case we were wondering if we should try to connect a Sámi village 
that we had talked to a bit with this panel we got invited to which had to do with the environmental 
movement and law. So, the question was would it be better to try to connect legal support to for example 
Amnesty Sápmi so that then it is more generally available. The answer was that there is a point in that 
because then you are not just supporting one and maybe contributing to an imbalance of power but in 
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practice the issue is that is based in Umea let's say. They won't have the trust of the different Sámi villages. 
They have to build that trust so therefore it might be easier in practice you know to work with one Sámi 
village or a few people in that Sámi village because you have to build that trust and then there might be 
some lawyers who have that trust for example the lawyers of the Girjas case and then it is another matter 
because through that they will have gained trust to a lot of people in Sápmi but in general you have to build 
trust and that's why you can't just throw in a bunch of lawyers and assume that that will be useful because 
they won't have the trust. 
1:10:32 A4: I was asking about being an international person how much I can get involved what my position 
is and how Henry feels about international support versus Swedish support. 
1:12:47 H: I mean if it's possible to take it outside of Sweden it is stupid t not do it because this has been a 
question especially because of Gállok. This question does not only belong to Sweden, it also belongs to 
another country because the harder you push against the Swedish government behaviour against Sámi is the 
better and you cannot get the pressure inside the country that is why you need to take it outside as much as 
possible. And if you cannot answer every question, you can contact person or person or me. What I mean 
actually when I say you need to take it outside that is because Sweden has signed conventions and 
declarations about indigenous people. And the Swedish government breaks them all the time. The last time 
is Gállok when they broke their own consultation rules. They brake human rights they go against Amnesty, 
[Lanstyles] and FN and UNESCO. So that is why it is important that it goes to another country not only 
Swedish. 
1:17:37 H: No Sweden did not sign the Indigenous Rights declaration but declarations that are bound to 
human rights issues like the human rights declaration. The most important convention for the rights of 
indigenous people the ILO-169 Sweden refused to sign. 
1:18:57 A2: Now we have been talking a lot about Sámi villages specifically I remember in Kiruna you also 
spoke about other Sámi organisations and connecting it with anti-racism work, would you like to say a bit 
more about that? 
1:19:22 H: Build alliance with different Sámi organisations above the Sámi village it is a very good idea to 
have the Sámi village in the back, you have SSR, and all Sámi villages are in that organisation so if you 
have good contacts with them then you will win a lot of things. Then I think it is a good idea to start working 
with racism. Be against racism. Then you have stop cooperate with Sámi friening because then you can 
connect to people who are not in a Sámi village but Sámi friening. If you work with anti-racism, it will be 
good for the reindeer herders too. 
1:21:26 A4: Do you mean racism against Sámi or racism in general? 
1:21:46 H: Actually, I mean in general but if you can show the Sámi people oh, we are standing by your 
side and help stop racism you will help in many ways. You will build trust to Sámi people and when you 
build trust with Sámi people then the next step is that you also build trust with the Sámi villages. So, you 
win two things with working against racism and working with individual Sámi or Sámi frieninger. If you 
start working with one person that person will talk to more people, the more people you can build trust with 
the better. It is easier to build trust with the Sámi village. 
1:23:46 A4: Do you know about the racism problem with Sinti & Roma here and I was wondering if there 
is some sort of solidarity in between the groups? 
1:24:14 H: You mean collaboration between Sinti, Roma, and Sámi? No, I cannot say that we have that kind 
of cooperation but if you look at other minorities like Inuits, Romani, Jewish people, and other minorities, 
we have similar problems with racism. So even if you start working with helping the Sámi people and stop 
racism against them you also help the other minorities and racism against them. So yes of course if you only 
work with racism against the Sámi people it is okay but even that will help the others. And if you chose to 
work with Sinti & Roma only, it will help us as well because the struggles are similar. 
1:26:12 A2: Could you give an example of something that that could mean? Like writing a letter to the 
newspaper or other specific things. 
1:26:28 H: Ah you mean with the racism. Yes, you have actually cases that people push reindeers up on the 
railways and roads just for the money. And then you have people who slaughter reindeers and leave them 
in plastic bags next to the road so that the reindeer herders will find them. Some reindeers have been shot 
by arrows. One reindeer herder in Girjas Sameby after the Girjas case decision got threatened to death. Not 
long time ago my boss got horse shit in his mailbox. Yes, kind of that and I can sit here and take example 
after example, you can almost always take the local newspaper and you find something racist about the 
Sámi people. How many racism cases could I talk about? Because of the Girjas case the state now they have 
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some people in the community starting to leak working material to the newspaper which means the working 
material now stops us to go hunting […]. But what it is not decided yet, the decision about the hunting will 
come in November this year. This is about the new reindeer herding law which will come in 2024 or 2025. 
After the Girjas case they decided to appoint a committee to look at changing the law. Yes, but a proposal 
to the government for the hunting part of this law will come now in November, how they will handle the 
hunting case because of the Girjas case. So, about racism it is so much. I have just given a little part of it. I 
don’t read everything and don’t have everything in my head, and I am not starting complaining  when I see 
something on facebook because I know what will happen I will have to sit day out and in to explain 
everything over and over again so it is not useful for me. 
1:32:27 A2: What can organisations coming from the outside do with regard to racism? 
1:32:32 H: Talk about it and of course the best is to work with Same frieniger because the Sámi villages 
have already too much so one more thing for them to do will be too much. So, if you take that part of work 
with Sámi frieninger and individual Sámi that would be good. Sámi frieninger is a local organisation for 
Sámi people but it has nothing to do with reindeer herding and Sámi villages it is just an organisation for 
the Sàmi people. You can call it a cultural organisation. But then you have the Sámi frieninger but the best 
way to contact Sámi frieninger is with [Sámätnam] a big organisation where Sámi frieninger are a member 
of that. 
If you know the name of one Sámi friening you can look in the phone book and you can get their contact 
information in that way. But you have from North to Malmö Sámi frieninger. 
1:35:48 A2: Could you give an example of something we could do if we are in contact with an organisation 
who asks us to support us with anti-racism work. What specific things could you do? 
1:36:15 H: That is a bit complicated because work against racism first of all you need to start to say no to 
the people who say something racist. Go to yourself do you think it is a good idea to say what the person 
says and then learn why is it racism against Sámi people or Sinti & Roma or so. You can contact Sáme 
friending and tell them who you are and that you are trying to work with you and stop the racism against 
Sámi on a longer perspective of all minorities and then take it from there. Maybe it is easy for me to say 
what to do but that is from my side maybe it is better to talk to someone in Malmö or Stockholm what you 
can do and help with. I have not read this booklet against Sámi racism, but I think it is a good idea for you 
to read this and you have a good foundation about a lot of things. I remember one quote. 
[Break of recording] 
01:49 [Translation A2]: Twelve shots is all that is needed. Twelve shots. One is for me. A solution to the 
experienced issue with reindeer on lawns and fields has lodged itself into my memory. How do you know 
when hard words stop only being words? Twelve reindeer herders in the Sámi village. Twelve shots. End 
of story. 
Yes, I know the person who told about that they heard this. Someone told that to him. So yes,   for you it is 
a good idea to read this booklet. 
03:05 A6: What did that quote mean? 
03:13 H: This was said to someone in a Sameby, it is a hard time we Sámi people live in. 
04:06 A6: I am just explaining this is a Hashtag that they used everyday racism against me as a Sámi. So 
that is what they collected into a book and that is what you can read. 
05:03 A1: You said that because of Gállok these issues that Sámi people have have become more known 
outside of Sweden? How do you think that the case of the Gállok mine is changing anything? 
05:49 H: You mean why they Gállok case should come out of Sweden? 
06:13 A1: I understood that more issues in the area here like other mines, infrastructure projects, windparks 
etc. have become more known also in Sweden? 
06:29 H: Yes of course, I think there are two to three cases in the last twenty years, that have put Sápmi on 
the map. That is Gállok and that is Girjas and both of them have increased interest from another country. I 
know my boss he was chairman of Girjas Sámi village when the Girjas case was in court and he when that 
decision came from the court, the first week or maybe the first month after he sat on the phone 24/7 speaking 
with journalists all around the world and I believe regarding Gállok and because of the government's 
decision, the people that are related to that case will have contact to a lot of journalists even outside of 
Sweden. 
But if we should have a chance to win the Gállok case the case must be known outside of 
Sweden. That is an important thing I believe. Because without that there will be no pressure on the 
government to change that decision. 
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09:34 A4: Are there people in Britain campaigning against Beowulf? 10:23 H: I don't know but it would be 
a good idea. 
10:37 A4: I think so too but I don't know if there is something happening. 
10:37 A2: We had some contact with XR UK because we have had firstly two people in Skogsupproret who 
were co-founders so there is the XR internationalist solidarity network which was also co-founded by person 
who was in our group. So, there has been some actions and there is a network that I think works a lot with 
frontline communities and indigenous people around the world so yes. 
11:32 A4: I was wondering if that is something I could get arrested for if I next go back to Britain [laughs]. 
11:33 A1: This world is very complex because also seeing that coming and being against a mine and then 
going as you said there are still people who live with the consequences of having been against the mine for 
example and so there are issues that one needs to take into account so yes, I learned a lot again. 
12:57 H: We have been fighting against the state for about 400 years and I believe we need to fight a couple 
of hundred years more before we have the rights we have had before. 
13:36 A2: Maybe that is an interesting question also, now that there are so many people and organisations 
that are suddenly super keen to support Gállok, we talked a little bit about this the other day, what is the 
best way that for example we could support or how in general majority society can support so that it is not 
ten different groups that all want to use this case for their own image but actually supporting if you have 
any thoughts about that. 
14:12 H: I think the best that all groups can do even if you are a Sámi organisation or organisation from the 
majority people it is to start a roof group one for alll allied groups in this. They discuss how to go forward. 
The reason for that is, one reason is that you don't, if you work alone. Your group works alone you will have 
a lot of work repeated all the time. If there is a roof group, you will not have to rebuild the wheel. That is 
one reason. Another one is that this group will talk with one word, all organisations know what resources 
do we have, what can we do for the community. With community in this I mean all the groups and Sámi 
organisations. If the community speaks with one voice, we will be stronger and if all groups do the same 
things. So it is better to mix and build some kind of organisation like XR that all groups are in some ways 
independent but if forest rebellion says we have climbers, the organisation can say okay you support with 
the climbers and let’s say the Sámi village says oh we have nature experience, the organisation will take 
one thing they have experience in and take care of that instead of e.g. forest rebellion saying we need to do 
this and outreach and all that. So, it is better in that meaning also to have more people let the organisation 
take care of the things they are expert in only so that they do not have to do everything. That is not a good 
idea, it is better to discuss together. 
A6: Thank you so much person for sharing 



 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 




