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Abstract 
 
The aim of this paper is twofold. Firstly, a systematic theology of the Sweden Democrats is 
reconstructed from the party’s party program (Valplattform 2021) and Swedish Church 
election pamphlet (En kyrka för Sverige). This theological reconstruction is limited to the 
categories of ecclesiology (the Church), theological anthropology (the Human Creature), and 
soteriology (Salvation), which together serve to detail the party’s theological vision for the 
Swedish Church, its members, and in turn, Swedish society. The aforementioned theological 
concepts are selected and consequently examined on account of the thematic attention and 
allocation they receive by the party. A qualitative method is further employed in an effort to 
explore to what extent the Sweden Democrats not only define their theological foundations 
but also utilize this basis in their political discourse. Secondly, the salience of religion, along 
with other works on populism in Europe, provides this paper with a theoretical framework to 
explore the populist underpinnings that support and inform the Sweden Democrats’ 
theological beliefs. This research concludes by demonstrating how the reconstructed theology 
in the election material provides utility for the party’s populist ambitions and empowers the 
Sweden Democrats to develop a Christian justification for their own vision of a homogenous 
social order.        
 
Keywords: Systematic Theology, Sweden Democrats, Far-Right Populism 
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Introduction  
 
The genesis for this paper originates from reading a pamphlet, which was sent out before the 
Swedish Church’s most recent church election, that detailed the Sweden Democrats’ vision 
for the Swedish Church, and more emphatically, the party’s vision for the Swedish Church to 
reestablish itself at the center of Swedish society and Swedish culture. Reading through the 
document, in addition to subsequent material the party has made available online, has further 
fueled a desire to understand the theological framework of the party, especially in how it 
relates to their “spiritual ambitions” in the political and societal arenas. Moreover, there is an 
added layer of interest in comprehending how the party’s own populist ideology relates to the 
party’s articulation of theological concepts. These questions have in turn provoked this author 
to consider the value of charting out a systematic theology of the Sweden Democrats that can 
be compared with its populist ideology, at least based on stated theologies of their party’s 
online election resources. There are a number of benefits to emerge from this process, but 
there is one that bears most connection with the aims and scope of this task. Namely, the 
process of systemizing the party’s theology enables us to better “understand how the 
theological cogs hang together” with other forms of European populist discourse.1  
 
It is however, this author’s ambition to investigate the party’s discourse in its election material 
and further explore how the party’s use Christian discourse relates to populist discourse. In 
other words, if it is in fact possible to detect and define a systematic theology, is it then 
possible to explore and understand how the party intertwines conservative theology with 
populist discourse? Ideally, what emerges through a reconstruction of the party’s theology is a 
structured and coherent conceptualization of theology. It should be noted at this point that the 
term ‘theology’ is narrowed in this paper in order to make the topic more manageable, and 
primarily confined to the following concepts: ecclesiology, theological anthropology, and 
soteriology. Furthermore, this confinement is also the result of approaching the party’s 
election material from a thematic angle, with the aforementioned three categories significantly 
materializing in a clear and coherent manner throughout the respective documents.  
 

Previous Research 
 
The presence of religion within populism has received considerable academic attention in the 
United States, as well Europe as a whole. Additionally, the increased visibility of populist 
politics in these respective contexts has only spurred more research aimed at investigating the 
role religious traditions, creeds, and institutions play in populist politics. While there is a 
notable amount of previous research written and published about the Sweden Democrats’ 
nationalistic ideology and its intersection with religion (most notably Islam), there appears to 
be a dearth of analysis regarding the categorization and defining of theology employed by the 

 
1 Schmiedel Ulrich and Strömmen Hannah, The Claim to Christianity (London: SCM Press, 2020), 9 
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party. This noted lack of research on the relationship between far-right populists and religion 
is not limited to a Swedish context, but emblematic of the “scant attention” the topic has 
received in general.2 Unfortunately, previous research about the Sweden Democrats and their 
relationship to Christianity is too quickly dismissed or written off as mere populist ploys for 
power, without much attention paid to the theological concepts employed by the party.3 
Herein lies the value of investigating more critically the construction of theological discourse 
and its meaning for a political party that is decidedly populist in its ideology.  
 

It is light of this gap of research that authors like Strömmen and Schmiedel have proved 
invaluable. These authors in particular dig deeper at the use of Christianity within the context 
of Far Right movements in Europe, and point to the need to address the theological claims of 
populist parties that are quite similar to the Sweden Democrats. The authors further elaborate 
the need to examine theological constructions, not as mere political discourse, but first and 
foremost as conceptualized theologies that “run through the ideas and ideologies of the far 
right.”4 Doing so allows us to better grasp and define, at least to a greater extent, the extent in 
which Christianity is claimed or even disclaimed by the Sweden Democrats. Simply put, 
merely noting that religion is appropriated by the Far Right is insufficient and bereft of any 
substantial meaning regarding the role and valuable of theological constructs. Accordingly, 
the paper aims to mine the theological reasons and rationale of the Sweden Democrats.5  
 
Another source of previous research that has served the scope and aim of this paper is Per -
Erik Nilsson’s work on radical nationalism and the appropriation of Christianity in Sweden.6 
His work, while valuable on several levels, specifically aided the second part of this paper, 
where the populist usage of religion is detailed within the context of the Sweden Democrats’ 
history. Furthermore, he points out the additional need for a systematic analysis of how 
Christianity is articulated as an identificatory marker and how it juxtaposed to Islam in 
Sweden.”7 Whereas Nilsson does address certain elements of this juxtaposition, a complete 
systematic analysis is difficult to accomplish when using disconnected sources and references 
from the past decade alone. This paper notably falls short of a complete systematic analysis, 
but does offer substantial gains by exploring the category of theological anthropology in two 
of the party’s extensive election materials.  
 
More specifically, Nilsson’s work primarily focuses on previous elections and other 
supporting party documents from 2010 to 2020. This author on the other hand is able to 
provide a more current and systematic approach, by using the most up to date election and the 

 
2 Marzouki Nadia, McDonnell Duncan, Roy Olivier, Saving the People: How Populists Hijack Religion (New 
York, NY : Oxford University Press, 2016), 2 
3 Schmiedel, Strömmen, The Claim to Christianity, 5 
4 Schmiedel, Strömmen, The Claim to Christianity, 7 
5 Schmiedel, Strömmen, The Claim to Christianity, 14 
6 Nilsson, P.-E.,‘“Shame on the church of Sweden”: Radical nationalism and the appropriation of Christianity 
in contemporary Sweden’, (Critical Research on Religion, 8(2), pp. 138–152. doi: 10.1177/2050303219900252, 
2020) 
77 Nilsson, P.-E.,‘“Shame on the church of Sweden”: Radical nationalism and the appropriation of Christianity 
in contemporary Sweden’, 140 
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Sweden Democrats extensive party program from 2021. Nonetheless, the Nilsson has proved 
invaluable for this research paper for the mere reason that it helps establish a framework, 
which serves as the groundwork for this research, namely “that Christianity should be 
understood as a projection surface for fantasies of an ethnically and culturally superior 
homogenous nation vis-a`-vis constructed national others.”8 Essentially, Nilsson’s work 
covered substantial ground in the Sweden Democrats’ history over the past decade, but there 
remains a need to further explore to what extent the aforementioned thesis applies to the most 
current Swedish Church election. Strictly speaking, this paper follows up on the work of 
Nilsson on the Sweden Democrats, and explores if party still projects its vision of a 
homogenous nation onto the Swedish Church, and to what extent can that be noted and 
systemized in the party’s respective election materials.   
 
Zooming out, one can also note that scant attention has been paid to populism and Christianity 
in the Scandinavian context, and more specifically, a Swedish one. For example, while 
Schmiedel and Strömmen provide a broad overview of the appropriation of Christian doctrine 
and traditions, their research primarily focuses on the specific countries of Italy, Great Britain, 
and Germany. Notably, the authors do offer a Norwegian case study in their book, but this is 
chiefly confined to Anders Breivik and his violent actions at the Norwegian Labor Youth 
Camp. Schmiedel and Strömmen’s treatment of the case study is informative and relevant to 
the aims and scope of their research, but essentially fails to illuminate how milder and more 
broadly accepted forms of populism employ Christian doctrines to support national ideas of 
identity and ethno-homogeny in Scandinavia. The purpose of this research paper is to elicit 
more concretely how Christian doctrines are utilized by a group that is relatively less overt in 
its nationalistic discourse, but nonetheless committed in its usage of Christian history, 
traditions, and doctrines within a nationalistic framework. Put more crudely, researching 
someone like Breivik and his violent treatise is informative and important, but fails in 
detailing the more covert, evasive, and manipulative forms of populist discourse.  
 
Lastly, previous research over the past decade has detailed the propensity of populists to 
hijack religion’s histories, traditions, and dogmas, but this has traditionally been articulated 
primarily from a secular theory perspective. While previous research has used earlier church 
elections to analyze how the Sweden Democrats use theological discourse, much of that 
research is restricted to 2017 or even earlier elections, with little attention paid to the most 
recent election. Additionally, this author has not come across previous research that 
specifically focuses on party election material in a systematic fashion. Instead, much of the 
previous research perused for this paper tends to settle for thin theological ideas that fail to 
define in detail the relevant theological concepts in a substantial manner. More specifically, 
authors like Roy, Marzouki, McDonnell, and even Nilsson seem most comfortable viewing 
and interpreting the use of religion by populist parties through a secular theory lens, instead of 
a theological one, almost shying away from the actual theological discourse at hand. Here, 
this author aims to use a theological lens in defining the Sweden Democrats theological 

 
8 Nilsson, P.-E.,‘“Shame on the church of Sweden”: Radical nationalism and the appropriation of Christianity 
in contemporary Sweden’, 138 
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concepts in order to shed greater light on the form and extent that their ideology takes in the 
Swedish Church election.  

Purpose and Research Question  
 
Put plainly, the purpose of this research paper is to systematize the theology of the Sweden 
Democrats and analyze if and how the party’s theology relates to populist discourse, rhetoric, 
and goals. There are two main questions in particular that allow this author to establish a 
narrow theological framework that is both manageable and thorough enough to (1) 
conceptualize the party’s more substantial theological leanings and (2) consequently create a 
structured and coherent analysis that details if and to what extent the Sweden Democrats view 
religion as salience. The research questions that are explored and answered in parts one and 
two of this paper are as follows:  

 

(1) What is the ecclesiology, theological anthropology, and soteriology of the 
Sweden Democrats, as noted in the two respective Swedish Church election 
material documents? 

(2) How does the salience of religion relate to the ideas and aims of the Sweden 
Democrats? 

Theory  
 
Provided that the aim of this paper is to define and analyze the Sweden Democrats’ election 
material, it is incumbent upon this author to employ the use of a relevant theory from the start. 
Granted, this is no easy feat, in part of the smoke and mirrors that discourse becomes when a 
political party chooses to participate in religious debates by utilizing religious terminology 
and rhetoric. Additionally, the Sweden Democrats, the Swedish Church, and the unique 
Swedish conceptualization of religion in society serves to add another layer of complexity in 
handling the interplay at work in the election material. Nevertheless, a proper theory is 
instrumental in achieving the paper’s aforementioned endeavor. While the party is clearly 
cognizant and articulate about the country’s ostensible secularized status and the need for 
separation of church and state, it still dares to aggressively assert itself into the national debate 
about the purpose and future of the Swedish Church, articulating its own grand unified vision 
in the process. With the party’s numbers on the rise, and with its concerted effort to prevent 
the Social Democrats from monopolizing the Swedish Church, the party is unreserved in its 
intentions to challenge traditional definitions of a secular Swedish society.9        
 

 
9 Söderberg Kajsa, Jimmie Åkesson: Vi ska utreda vårt deltagande i kyrkopolitiken. Kyrkans Tidning, 2021-08-
18 (https://www.kyrkanstidning.se/nyhet/jinnie-akesson-vi-ska-utreda-vart-deltagande-i-kyrkopolitiken) 
(Accessed 2022-05-20) 
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This author believes that focusing on the party’s relationship to religion and society is most 
helpful when it includes theological discussions, not excludes them.10 Doing so allows for a 
greater understanding of how religion functions in the tension between secular and sacred and 
more specifically, how the party’s particular vision of the church represents a grander political 
narrative. However, in order to better understand the utilization of religious discourse it is 
helpful to first establish and root terminology in a theological context by recreating a 
systematic theology. Unfortunately, this is often overlooked and while religious discourse 
espoused by populist voices is readily analyzed through the lens of secularization, there is a 
great wealth of detail to be mined in the theological schema of populist discourse. For that 
reason, the first part of this paper establishes a systematic reconstruction of the party’s 
theology as a focal point for categorizing the party’s religious views. The application of the 
salience of religion, which is further employed in the second part of this paper, is utilized to 
help further dissect whether, and in the case that it does how, the theology in the election 
material articulates populist discourse, rhetoric and goals. 
 
At the crux of this paper’s theoretical approach is the concept of salience of religion, which 
bears most relevance and occupies most space in part two. In regards to the Sweden 
Democrats and their relationship to the Swedish Church and Swedish society, focusing on the 
salience of religion should allow for understanding how the party navigates the tension 
between neo-liberal ideas of secularization with growing “connections between religion and 
the political process”.11 As the party wrestles with modernity and its perceived affront to all 
things Swedish, Christianity becomes all the more important in the party’s internal and 
external discourse. As a result, the Sweden Democrats, along with many populist parties in 
Europe and North America, have made a collective decision to seize “repository of traditions 
of symbols and belief (in order) to develop a new framework of ideas about social order.12 In 
doing so, the party aims to retard the growing swell of a pluralistic society and in turn the 
globalization and multiculturalism, which they believe threatens their vision of the nation’s 
future. Ultimately, religion does matter to the party and plays heavily into the party’s 
ambitions moving forward. 
 

Key Concepts 
 

Systematic Theology 
 
 
While the terms doctrine, dogma, and theology are used with varying degrees of occurrence 
and contestation, it is the Christian concept of systematic theology that is the chief concern of 
this paper. In general, the term systematic theology is employed in Christianity with the 

 
10 Davie Grace, The Sociology of Religion, (London: Sage Publication, 2013), 60 
11 Davie Grace, The Sociology of Religion, 60 
12 Juergensmeyer Mark, The Worldwide Rise of Religious Nationalism, (Journal of International Affairs, Vol. 50, 
No. 1, Religion: Politics, Power, and Symbolism, Summer 1996) 8 
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express purpose of accomplishing the following goals: conceptualize and explain Christian 
claims about reality, construct and frame the scope and coherence of Christian doctrine, and 
reconcile Christian doctrines with concepts that reside outside the boundaries of Christian 
belief.13 More precisely, it is the “systematic use of human reason” to understand the most 
fundamental features of reality and God and all things in relation to God.”14 Christianity, with 
its countless branches and outshoots, continues to submit itself to the work of instantiations 
by theologians from sundry traditions and unique interpretations of the Christian faith. At the 
heart of any attempt to gestate a conceptual web is the desire to construct coherent and 
comprehensive claims of belief, which ultimately unify how the Christian believer and in turn 
the Christian community perceive God and reality.  
 
Furthermore, systematic theology operates within two realms, the internal and external. On 
the one hand it addresses the immediate questions and concerns of the believer and their need 
for a coherent description of beliefs and practices. A thorough and comprehensive theology 
not only provides an adherent with cognitive and linguistic tools to address concepts of reality 
and meaning but also addresses morals, ethics, and practical elements of the Christian life. On 
the other hand, it also constructs a defense of Christian beliefs, which supports a believer in 
their confrontations with other doctrines, beliefs, or ideologies. In short, a well-functioning 
and fully formed systematic theology provides a believer and their community with the 
fortitude to believe and defend the defined Christian worldview. Systematic theology in its 
diverse forms and expressions throughout Christendom is not necessarily granted the same 
elevated status as the Christian scriptures, yet still operates as a “discursive enlargement of 
Christian teaching” which aids believers in their pursuit of the “apprehension of truth”.15 
 
The research of this paper is conducted within the context of the Swedish Church and the 
Sweden Democrats’ claims for the Christian faith, but the systematic theology of the Swedish 
Church is not in question. Rather, this paper attempts to recreate a “unified whole”, a 
systematic theology of the Sweden Democrats, and more specifically construct, define, and 
explain the party’s unified system of theological preoccupations and how they orient 
themselves in and outside of the Christian faith. In a similar fashion to the way that systematic 
theology functions in Christianity, this paper attempts to “follow a process of conceptual 
abstraction and schematization” in order to “generate a projection” of theological claims 
found in Sweden Democrats’ election material.16 Put more crudely, the party’s election 
material functions as a sort of Bible in and of itself, and serves as the main source for gleaning 
the theological claims that frame and define its ambitions in the Swedish Church election. 
While normative Christian theology contains anything from the philosophical concepts of 

 
13 Wood William, Philosophy and Christian Theology, Stanford Encyclopedia of Philosophy, 
2021(https://plato.stanford.edu/entries/christiantheology-philosophy/#PersSin) (2022-05-20)  
14 Wood William, Philosophy and Christian Theology: The Relationship Between Philosophy and Theology in 
the Christian Tradition 
15 Webster John, Introduction: Systematic Theology, The Oxford Handbook of Systematic Theology, 2009 
(https://www-oxfordhandbooks-
com.ezproxy.its.uu.se/view/10.1093/oxfordhb/9780199245765.001.0001/oxfordhb-9780199245765-e-1) (2022-
05-20)        
16 Webster John, Introduction: Systematic Theology 
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God and Christian ethics, there are three in particular that relate to the scope of this paper: 
ecclesiology, theological anthropology, and soteriology.   
 

Ecclesiology - The Church 
 

In the broadest terms, classical ecclesiology is the theological conceptualization of the 
Christian church on both a local and global scale. It can, but is not necessarily restricted to, 
include a doctrinal base and address the identity of the Christian church in past, present, and 
future forms. Traditionally, ecclesiology asks the key questions ‘what and who is the church’, 
and assists the Christian church in its articulation and instantiation of its particular doctrines 
and beliefs. In other words, ecclesiology is the doctrine of the Church that defines the mission 
and identity of its members, essentially providing a Christian community with the scope and 
description of what it means to be a part of the material and spiritual body of believers (the 
visible and invisible church). Being such, the physical community is understood to be the 
express embodiment of universal truths about God in the world.  In strictly practical terms, 
ecclesiology is contextualized by multiple factors, which include social and cultural elements 
“as well as pastoral, practical, and missiological perspectives that might employ insights from 
the social sciences”.17 What is of particular interest for this paper is the Sweden Democrats’ 
specific articulation of what the Swedish Church was, is, and should be.   
 

Theological Anthropology - The Human Creature  
 

The conceptualization of theological anthropology addresses three specific questions that 
encapsulate Christian teachings on the topic of anthropology: what, how, and who. By ‘what’ 
theologians postulate the constitution of what it means to be human in relation to other 
Christian doctrines and by ‘how’ they explore a human’s orientation to the material world. 
The question of ‘who’ in theological discourse relates a modernist attempt to personal identity 
in relation to existential query. In harmony with ecclesiology and other doctrines, theological 
anthropology is rooted in questions about the authority of the Christian scriptures and what 
can be deduced through Christian hermeneutics and biblical scholarship. Here, conceptualized 
theological anthropology takes on various manifestations, depending on sociological and 
philosophical approaches.18 For the scope and sake of this paper, theological anthropology is 
limited to the exploration of what, how, and who, as defined by the Sweden Democrats in 
relation to Christian identity in Sweden.  
 

 
17 Del Colle Ralph G. The Church: The Historical and Theological Reality of the Church, The Oxford Handbook 
of Systematic Theology, 2009 (https://www-oxfordhandbooks-
com.ezproxy.its.uu.se/view/10.1093/oxfordhb/9780199245765.001.0001/oxfordhb-9780199245765-e-15) (2022-
05-20) 
18 Wood William, Philosophy and Christian Theology: Sin, Original Sin, and the Fall 
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Soteriology - Salvation  
 

Salvation is a term that implies hope and is built upon an assumption that humans are broken, 
depraved, and continually fail to live up to their potential.19 Therefore, when Christian’s speak 
of salvation it is in contrast with a universal condition of sin as well as in response to its 
pervading effects. Subsequently, the Christian message of salvation through Christ’s 
atonement is offered as a cure to the deterioration of humanity. The traditional doctrine of 
salvation does not end with the individual’s specific restoration, but rather incorporates the 
larger realms of society and the environment, spheres that have also fallen victim to debase 
human impulses.20 While soteriology, like the aforementioned theological terms, is vast in its 
usage and scope, it commonly denotes a sense of an existential, communal, or societal 
transformation. This transformation is noteworthy in that it drastically orientates identity on a 
personal level but also addresses the radical potential to transform the human community. 
What pertains to this paper is how the Sweden Democrats articulate soteriological 
terminology in the election material and what that reveals about the party’s salvific message 
for the nation.  
 
It needs to be noted that the documents do not contain the common words for “salvation”, 
(frälsning and räddning), but there are several allusions with distinct overtones. Consider the 
usage of imagery for example. The election material contains one image, which can be found 
on the cover, that depicts a Swedish landscape at dawn. Here, a fog covers lush green fields 
and forests in front of a Swedish Church house of worship. A bright sun bursts from the East, 
thrusting its yellow rays of light upon the countryside and the Church, all the while conveying 
a message of the dawning of a new day for Sweden and the Church. This image is also used 
on the cover of the party’s election advertisement, along with other hopefully imagery like a 
yellow flower in bloom and an additional field with the morning sunlight piercing the dark 
shadows of a Swedish meadow. Through mere imagery the party starkly portrays its luminous 
aspirations for the party, church, and society. This imagery further confirms the election 
material’s message that redemption for Sweden, the Church, and society at large, comes by 
the means and united efforts of the Sweden Democrats, the Swedish Church, and Swedish 
culture.  
 

Far-Right or Right-Wing Populism  
 

These terms are often used profusely and with a lack of clarity.21 Right-Wing Populism is 
described as a thin ideology that puts in focus a perceived conflict between a righteous 

 
19 Fiddes Paul S., Salvation: Salvation and Atonement, The Oxford Handbook of Systematic Theology, 2009 
(https://www-oxfordhandbooks-
com.ezproxy.its.uu.se/view/10.1093/oxfordhb/9780199245765.001.0001/oxfordhb-9780199245765-e-11) (2022-
05-20)  
20 Fiddes Paul S., Salvation: Salvation and Atonement 
21 Marzouki Nadia, McDonnell Duncan, Roy Olivier, Saving the People: How Populists Hijack Religion (New 
York, NY : Oxford University Press, 2016), 3 
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homogenous majority and the elites or ‘others’ who actively oppose the will and sovereign 
identity of the people.22 As an ideology it essentially addresses three main questions: ‘what 
went wrong; who is to blame; and what is to be done to reverse the situation’.23 In this regard, 
populism declares and indicts the culprits guilty for society’s ills in one breath and 
evangelizes for their own brand of salvation and restoration in another. For populists, a battle 
wages for the soul and future of the homogeneous nation, and a Manichean worldview is a 
common thread in how they conceptualize their ideology.24 Within this dualistic framework 
are two enemies that threaten a homogenous majority, generally classified as ‘the liberal 
political elites’ and ‘the other’, which denotes anything outside the corresponding norms of a 
national identity.  
 
Importantly, a dichotomy of ‘us’ versus ‘them’ is delineated, and a narrative of “the class of 
cultures” is espoused and utilized.25 As a result, identity politics become paramount and an 
ethno-centrism pervades the ensuing populist political discourse. In the case of far-right 
populism in Europe this is observed in the growth of Islamophobia, and the unified manner in 
which populist movements across the continent preach for the need of preserving a national 
culture in the face of an Islamic onslaught on European values and rights. In the eyes of 
populists, culture and religion are deemed inseparable, and the clash of cultures is ultimately a 
religious one, where “claims to religion as cultural inheritance or cultural identity are 
persistent”.26 This relationship between populism and religion receives more attention in part 
two of this paper, and in particular explores how Sweden Democrats envisioned existential 
battle between homogeneous Swedes against the political elite and Muslims plays out in the 
party discourse in the Swedish Church election.  
 

Salience of Religion 
 

Salience of religion at its core is a concept that explores the prominent role that religion and 
religious beliefs, traditions, and norms play when utilized by individual actors or groups. The 
term in this paper refers specifically to the importance of religion that the Sweden Democrats 
attach to its political discourse and ambitions. For the Sweden Democrats, the topic of 
religion is not limited to the confines of a church denomination and its leadership, but is 
represents something much expansive that encompasses the entire nation. This being the case, 
the party considers the Swedish Church as an important territory that must be possessed by 
the party. As a political party first and foremost, the Sweden Democrats view the future of the 
Swedish Church and its electoral process through the lens of its political its own ideology and 
ambitions. In this paper, the salience of Christianity and Islam are brought to the forefront 

 
22 Marzouki, McDonnell, Roy, Saving the People: How Populists Hijack Religion 3 
23 Betz Hans‐Georg and  Johnson Carol, Against the current—stemming the tide: the nostalgic ideology of the 
contemporary radical populist right, (Journal of Political Ideologies, 9:3, 311-327, DOI: 
10.1080/1356931042000263546, 2004), 311 
24 Marzouki, McDonnell, Roy, Saving the People: How Populists Hijack Religion, 2 
25 Schmiedel, Strömmen, The Claim to Christianity, 2 
26 Schmiedel, Strömmen, The Claim to Christianity, 4 
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because it enables us to observe and interpret how and why these two religions are allotted 
prominence in the party’s ideology and more specifically, in its church election material.   
 

Methodology and Material 
 
This paper will primarily use a qualitative method to explore an extent in which the Sweden 
Democrats not only define their theological foundations but also utilize these foundations in 
their political discourse. Two specific documents in particular serve as empirical source 
material to tease out the theology of the Sweden Democrats and both documents were created 
by the party in the run up to the Swedish Church elections in 2021. It should be noted at this 
point that both documents were originally written in Swedish, with no official English 
translations provided by the party. This being the case, this author takes all responsibility for 
any translations into English.  
 
The first document is the party’s election platform document, Party Program 2021 
(Valplattform), which essentially defines the party’s case and vision to be elected into the 
Swedish Church leadership council. At 11,000 words, the document extensively articulates its 
reasons to be involved in the leadership of the church, utilizing discourse that is both 
theological and political in nature. The second official document that is explored in this paper 
is the party’s church election advertisement A Church for Sweden (En Kyrka för Sverige), 
which was mailed to potential voters across the country. Not as thorough as the platform 
document, and more informal in language, the advertisement also expresses a direct appeal to 
Swedish voters to support the Sweden Democrats in the upcoming church election.  
 
While there is a great deal of material available about the party’s views on the Swedish 
Church, the two aforementioned documents serve as the primary sources for reconstructing a 
coherent systematic theology, at least in the aforementioned categories of its ecclesiology, 
theological anthropology, and soteriology. More specifically, the Sweden Democrats’ election 
materials serve as a source material for teasing out what theological themes emerge from the 
Swedish Church election. Granted, the party does not offer a classical systematic theological, 
where terms are structured, defined, and placed within a coherent theological framework. 
Instead, the onus is on this author to piece together the theological conceptualizations that 
receive most attention in the respective documents. In order to accomplish this task, this paper 
has selected the three categories of ecclesiology, theological anthropology, and soteriology for 
two main reasons. First, these categories comprise the heart of Christian Theology, especially 
in how it relates to God’s work in the lives of human creatures. Secondly, while there are a 
number of references to several theological categories in the election material, it is the more 
predominate theological concepts that serve the ideological pillars of the party. In this regard, 
the three aforementioned categories were selected because they appear most important to the 
party and its church election ambitions.  
 
Part two of this paper also incorporates the use of a qualitative method, and there are a 
number of sources concerning the relationship between populism and religion that are 
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employed. In particular, this author relies heavily on the works of Marzouki, McDonnell and 
Olivier in Saving the People, and Per-Erik Nilsson to aid in the process of systematically 
analyzing how the theology in the election material relates to populist discourse, rhetoric and 
goals. Additionally, Strömmen and Schmiedel in general help address the relationship 
between society, populism, and religion in the broadest sense and Nilsson with his work on 
radical nationalism and the appropriation of Christianity in contemporary Sweden assists in 
providing a more specific and contextualized application of analysis. Through the support of 
these aforementioned works, among other secondary sources, a comparative reconstruction 
and analysis of the Sweden Democrats’ election material will shed further light on the 
discursive construction of the party’s ideological vision for the future of the nation.   
 
A noted strength of the qualitative method is that it permits this researcher to focus on the two 
aforementioned research questions and the election materials, which in turn specify a strategy 
of inquiry for the subsequent study.27 On one hand, this method provides for a reflective 
study. On the other hand, it does seem to provide a unique set of strategic, ethical, and 
personal challenges that need to be avoided. For this author, great caution is exercised in order 
to avoid the pitfalls of “reflexive thinking” and proper precautions are established to eschew 
personal bias and personal political leanings.28 These precautions take the form of established 
procedures, like checking for example, the qualitative validity and reliability of the study’s 
findings. A further challenge here is the actual process of creation, categorization, and 
interpretation of the material, which determines the success of the research paper. This places 
the onus on the author to proceed with the potential pitfalls in mind and successfully manage 
the presence of external and internal threats to the qualitative validity and reliability of the 
election material and other research utilized for this paper. 
 

Background Information  
 

Sweden Democrats 
 

According to the most recent studies the Sweden Democrats are the third largest political 
party in Sweden, with 18.9% of voters indicating that they would vote for the party if there 
were parliamentary elections within the next few days.29 Despite the party’s well publicized 
history of neo-fascism, a large number of potential voters demonstrate the foothold the party 
currently has in the country. Founded in the late 80s, the SD and its leadership were deeply 
emersed in exclusivist neo-Nazi ideologies, such as anti-immigration, anti-feminism, and 
national purity.30 From its inception, the party demonstrated a propensity to amplify a political 

 
27 Creswell, John W. Research Design : Qualitative, Quantitative, and Mixed Methods Approaches. Los 
Angeles: SAGE. 2014), 260 
28 Creswell, John W. Research Design : Qualitative, Quantitative, and Mixed Methods Approaches, 260 
29 SCB, May 2021. 
30 Nilsson, P.-E.,‘“Shame on the church of Sweden”: Radical nationalism and the appropriation of Christianity 
in contemporary Sweden’, 140 
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vision of a homogeneous ethno-liberal order, solidifying its status as a populist radical 
nationalist party concerned with reestablishing a notion of a Swedish nation with a unified 
social and cultural identity.31 The hallmarks of the party’s discourse are immigration and 
national identity, both of which are firmly tied to a vehement proclamation of the role of 
Christianity in Sweden. This in turn further links with the party’s historical and modern 
concern with Islam, Muslims, and a deep seeded fear of Islamization in the country.  
 
For Sweden Democrats, Christianity and Swedish identity are inextricable, and according to 
the party’s 2011 program, “few other ideas and institutions have been of equal importance 
regarding the formation of Swedish culture as Christianity and the Church of Sweden.32 As 
the party sees it, Christianity and Sweden have a symbiotic relationship, an indestructible 
entanglement with each other, where both mutually nurture each other’s innate needs, 
working together to create a defense against impending existential threats and destruction. 
Christianity, more than a religion with doctrines and holy rites, is seen as working in harmony 
with a unified vision of Sweden norms and values. This holy alliance includes two parts: the 
Sweden Democrats as guardians of the Swedish Church and Swedish culture, and the Swedish 
Church as “caretaker” of Sweden’s heritage, values, economy, and power.33  
 
While the party, repeatedly make references to its relationship to Christianity, it should be 
noted that this is neither well documented or substantiated. Additionally, the party’s own 
descriptions of Christianity in Sweden appear to be self-serving narratives that depict the 
history and traditions of Christianity that are ostentatiously mirror the party’s own 
conceptualizations of Swedish identity. As a result, the party defines a Swedish form of 
Christianity that is more resourceful than truthful. Take for example references to the Swedish 
Psalm book, which the party describes as a vital part of Sweden’s cultural heritage.34 At no 
point does the party define what addition (1937, 1986) it considers to be “cultural heritage”, 
and neither does it define what specific historical era of Christianity in Sweden is acceptable 
or desirable. Here, as will further be displayed, specificity is not the party’s primary concern, 
but rather something to be avoided in hopes of depicting a Christianity that suits and serves 
the party’s own church election aims.  
 

Swedish Church Election  
 

The Swedish Church was officially separated from the Swedish state January 1st, 2000. In 
practice, this removed the government’s automatic involvement in the operation and 
leadership of the church, and instead saw the creation of a democratic system where Swedish 
Church membership, currently at 5.8 million, participate in choosing who and how the 

 
31 Nilsson, P.-E.,‘“Shame on the church of Sweden”: Radical nationalism and the appropriation of Christianity 
in contemporary Sweden’, 142 
32 Kyrkopolitisk Valplattform 2021, Förmedling av kristna helger och traditioner till kommande generationer 
33 Nilsson, P.-E.,“Shame on the church of Sweden”: Radical nationalism and the appropriation of Christianity 
in contemporary Sweden’ 144 
34 Kyrkopolitisk Valplattform 2021, Den svenska psalmboken – ett kitt som förenar 
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Swedish Church should be led. As part of the Evangelical-Lutheran institution, members are 
crucial voices in how the Swedish Church promotes its biblical mandates and more 
specifically, how the local and national dioceses achieve its Christian mission. This task is 
ultimately managed through the election of individuals or nomination groups, and “it is the 
members who decide how the church's regulations are formulated, by casting their vote on the 
nomination group in which they want to place their trust.”35 Every four years members vote 
for their respective nomination groups and the eventual outcome impacts the Swedish Church 
on three levels: Local (Parish Assembly elections), Regional (Diocesan Council elections), 
and National (General Synod election). 
 

Part I - A Reconstructed Systematic Theology  
 

Sweden Democrats’ Valplattform and En Kyrka för Sverige 
 

At this juncture we turn our attention to the question of the theology of the Sweden 
Democrats as described in their election material, Party Program 2021and A Church for 
Sweden Traditionally, the process of systemizing a church’s theology includes a great deal of 
biblical debate, hermeneutical effort, and spiritual discernment, but for the aims and scope of 
this paper we will suffice with the practical work of surveying the aforementioned election 
material from the Sweden Democrats and explore its treatment of three common themes: 
ecclesiology, theological anthropology, and soteriology. These specific themes are selected 
because they provide a coherent means to categorize common references, allusions, and 
denotations found in the respective documents. At times, the two documents function in 
harmonious fashion, confirming or restating specific ideas, while at other times they differ, 
not only in the inclusion of certain content, but also in style and rhetorical choices. 
Nevertheless, the party’s documents share a common ground and common vision. Together, 
they offer an illustrious canvas of theological concepts, and in doing so invite readers to join 
in the Sweden Democrats’ vision to transform the Swedish Church and Swedish society into a 
Christian utopia.  
 

Ecclesiology  
 
Ecclesiology is broad and multifaceted, and for the sake of coherency and brevity the 
following subcategories are addressed in order to gain a better understanding of the party’s 
theology of the Church: the Church in relation to society; the Church in relation to doctrine; 
the Church in relation to Swedish culture, values, and norms; and the Church in relation to 
others. While there is some overlap in how each subcategory explores and describes each 
topic, they do stand alone as a specific categorization of how the party envisions the Church’s 
interaction with society, doctrine, culture, and the “other”. Isolating the smaller categories 

 
35 About the Church Election https://www.svenskakyrkan.se/kyrkoval/om-kyrkovalet (Accessed 2022-05-20) 
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further allows this author to systematize the respective positions of the Sweden Democrats, 
that in totality, make up the party’s theology of the Church.  
 

In relation to Society 
 

To begin, the party starts each document by creating a sense of urgency for potential voters. 
Here, the church election is not painted as a chance to contribute or influence what the church 
should do but rather as necessary for the Christian, the Church and society’s survival. As they 
see it, Christianity is under growing threat because the Swedish Church is unclear in its 
Christian identity. The Church and society are described as deeply segregated and divided, 
with the Church under attack from within and without on one hand and society attacked from 
various internal and external factors on the other. According to the Sweden Democrats, 
society’s demise has not happened overnight, but is the result of drastic societal changes over 
the past several decades; “traditions, communities, norms and morals have been challenged 
and relaxed to become more and more fluid and changing”.36 The party’s election material, A 
Church for Sweden, functions less like an appeal to vote; it’s a “warning” that the Church, and 
in turn Swedish society, face an existential threat at the hands of left-liberal opinion leaders 
and social democratic leadership.37 
 
If Swedish society is to be saved from its potential doom, it will be so by the means and effort 
of the Swedish Church that is defined as classically Christian with a confident Christian 
identity. Furthermore, a strong and secure Swedish Church should rightfully take its place at 
the center of Sweden’s religious life. Not a simple monastery, or spiritual retreat the Church 
literally and figuratively belongs in the middle of Swedish society as well, a source of purpose 
and service for the country’s societal, spiritual and religious needs. Through party sponsored 
reforms, the “classic conservative church with Jesus at the center” represents a crucial part of 
wellbeing, whether it be mental, spiritual, or physical in nature.38 In the party’s vision, the 
Swedish Church is a societal caretaker, which addresses the needs of children, adults, the 
family, and even newly arrived Christians immigrants. Moreover, the Church is a 
“cornerstone with great potential for improvement.”39 
 
In order to reach that potential, the election material preaches for the liberation of the 
imprisoned Church. In practice, this means freedom from the constraints and ideology, which 
is exerted by a social democratic monopoly over the Church. In fact, it is the unfettered and 
unhindered influence of the social democratic monopoly within the church that has turned it 
into “a political left-liberal opinion-former, where theology and respect for classical Christian 
beliefs have been eroded in favor of socialist and liberal general and political positions.”40 It 
is in this current need for emancipation that the Sweden Democrats offer themselves and their 

 
36 Kyrkopolitisk Valplattform 2021, Tid för tro och tydlighet – Svenska kyrkans identitet 
37 En Kyrkan för Sverige, Gör (S)venska kyrkan till Svenska kyrkan igen   
38 Kyrkopolitisk Valplattform 2021, Kyrkans liturgi, lära och undervisning 
39 Kyrkopolitisk Valplattform 2021, Kyrkan som etisk, social och diakonal kraft 
40 Kyrkopolitisk Valplattform 2021, Grunden för vårt engagemang – blott Sverige Svenska kyrkan har 
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reforms in order to “free the Church of Sweden from the zeal for change of the Social 
Democrats and other left-liberal interests and give the church peace to be a church on a 
socially conservative basis.”41 
 
According to the party, the Church functions properly and fully when it is liberated from 
external political forces and prioritizes Biblical teachings, which include the Church’s 
fundamental doctrines, and music. The party aims to help the Church fulfill and preserve this 
“spiritual, social, and cultural” purpose.42 Liberation brought forth by the actions and reforms 
of the Sweden Democrats are seen as the means to prioritize the traditions of the church, and 
deliver the institution from being a simple “megaphone for political party activism, or a 
metapolitical platform for non-church interests.”43 Rather, if elected, the party promises to 
ensure that the church can serve the “extra important” work of supporting people in need. 
Furthermore, the party offers to contribute to this crucial work by affirming their own 
commitment to taking “responsibility for managing the church with the members, employees, 
and elective representatives - on a theological basis.”44 
 

In relation to Doctrine  
 

Perhaps the most devastating consequence of this joint assault on the Swedish Church is the 
“watering down of doctrine”, which is seen as a result of left-leaning political actors in the 
Church and a compromised relationship with Islam.”45 As a result, the party makes a repeated 
call for the Church to return to its historic doctrinal convictions and divine mission. For the 
party, the Church is responsible for articulating the Christian message of Jesus’ love and 
forgiveness, which is seen as “central to the entire Christian faith and its existence.”46 For the 
party, this is a doctrine that church leadership has neglected, along with many other core 
teachings of the historical Lutheran Church. More specifically, church leadership is guilty of 
abandoning classical doctrines like the virgin birth, Jesus’ divinity, and even how the Church 
should view the Prophet Mohammed.47 Consequently, the party states, “this has made some 
members feel uncertain about whether the Swedish Church in practice stands up for the 
Evangelical Lutheran faith” and in turn caused many to leave the Church.48 
 
The election material does make a few direct references to the central message of Jesus 
Christ, but appears even more focused on reasserting the biblical message known as the Great 
Commission. In fact, while the election material is relatively thin in its references to biblical 
passages, one of the few passages that is made explicitly is in the book of Matthew. The 
election material pamphlet in particular introduces the passage in order to encourage the 

 
41 Kyrkopolitisk Valplattform 2021, Tid för tro och tydlighet – Svenska kyrkans identitet 
42 Kyrkopolitisk Valplattform 2021, Svenska kyrkan som sammanhållande kraft och kulturbärare 
43 Kyrkopolitisk Valplattform 2021, Utredning om valsystem 
44 Kyrkopolitisk Valplattform 2021, Grunden för vårt engagemang – blott Sverige Svenska kyrkan har 
45 En kyrka för Sverige, Genomför det mest fundamentala kristna uppdraget - missionsbefallningen 
46 Kyrkopolitisk Valplattform 2021, Kyrkans liturgi, lära och undervisning 
47 Kyrkopolitisk Valplattform 2021, Tid för tro och tydlighet – Svenska kyrkans identitet 
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Swedish Church to fight against the social democratic party book.49 In several instances the 
Sweden Democrats make the case for the Swedish Church to return to its historical mission to 
proselytize Sweden and the world. The biblical call to evangelize unbelievers and other 
religions is seen as the mission of the Church and another form of needed offensive activity 
against foreign actors and religious expressions in the country. As they put it, as these 
religions and their “religious expressions take up more and more space in our country and in 
our public debate, and as fewer and fewer Swedes consider themselves Christians, the church 
should become more offensive and enthusiastic in its domestic mission.”50 
 
The Sweden Democrats go on to articulate their fear that theology and what they term as 
“classical Christian” belief are “eroded in favor of socialist and liberal political positions” and 
there remains a dire need to return to the classic Christian message of the atoning work of 
Christ’s death and resurrection.51 Doctrine in the Swedish Church, according the party, is 
anchored in the Christian bible, confessionals, and church traditions, and it is this unique 
message that the Church needs to proclaim with more clarity and conviction, and less 
trepidation and uncertainty.52 Instead, to the party’s consternation, political forces in the 
Church and religious pressures from foreign religions are believed to have joined forces in 
creating a theology that is ambiguous in its pursuit of creating a unified form of religion with 
a singular idea of God. According to the election material, this is a dangerous and 
misinformed endeavor that is sure to result in the apostasy of Swedish Christians and the loss 
of a true Christian church.53 Reshaping the identity of the Swedish Church in order to appease 
religious plurality and the political left is not a risk the party is willing to take and something 
the party clearly opposes.  
 
In purely doctrinal terms, the party clearly aligns itself with the traditional teachings of the 
Evangelical Lutheran church. What this means in specificity remains unclear, but this does 
not prevent the Sweden Democrats from pleading with voters to help the Church return to its 
traditional roots. Furthermore, the party is also insistent on clarifying that the Church needs to 
remain faithful for its unique Swedish version of evangelical Lutheran Protestantism, 
especially in how it relates to the Church’s historical liturgy and hymns, which are Swedish in 
language and culture. What this means in practice is that the Church needs to conduct 
religious services in Swedish because language is seen as a crucial aspect of the Church’s 
identity. According to the party, “language is a connecting link between past and present 
generations in a country and a key to community and participation”, adding that it also 
“facilitate(s) assimilation and counteract enclaves and contradictions; it is the primary 
language of worship within the church.”54 
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Another form of doctrine for the Sweden Democrats is the Swedish Psalm hymn book, which 
is a collection of traditional hymns that the party believes plays a vital role for the Swedish 
Church and Swedish society. To some extent, the hymn book functions as a sacred symbol 
that needs to be preserved because it represents a “cornerstone of our cultural heritage” that is 
“undermined by non-Christian expressions and norm-critical extravagances.”55 Instead, the 
party views the hymn book as a cultural and religious foundation, a sort of timeless glue that 
continues to unite the Swedish people. Furthermore, the book is more than a collection of 
hymns that gather dust while perched on the back of church pews. According to the party, it 
can be found in many Swedish homes and serves as “a physical illustration of how integrated 
the church's life and teachings are with Swedish culture.”56 For the party, it is of the utmost 
importance that the hymn book continues to remain the focal point of Christian tradition in 
Sweden “in order to create togetherness and participation in this living cultural heritage.”57 
 

In relation to Swedish culture, values, and norms 
 

The term heritage, and cultural heritage in particular, are recurring themes that pepper the 
party’s election material. According to the party, the Church has a trifold responsibility when 
it comes to Swedish cultural heritage: carry, protect and steward. Additionally, because of the 
size and impact of the Church in society, its commitment to the country’s cultural heritage 
extends from believers to non-believers as well. Therefore, the party regards the Church of 
Sweden's stewardship as “a necessity for all Swedes.”58 The term heritage itself is not clearly 
defined in the document, but is often prefixed by the word “Swedish” or “majority”. Here, the 
party aims to firmly tie Swedish culture and the historical Swedish Church, which, in the 
party’s eyes, is inextricably and intimately intertwined with the country's culture and 
history.59 Their logic is straightforward and clearly stated as follows: the Swedish Church 
made Sweden and Sweden made the Swedish Church; therefore, the Swedish Church is 
Swedish and Sweden is a Christian nation.60 As such, the country should look to the Swedish 
Church to regain its proper place as the bearer, protector, and overseer of true Swedish 
culture.  
 
At this juncture in Swedish history, postulates the party, postmodernity, foreign religions, and 
leftist liberalism have combined to mount an all-sided assault on Swedish culture, and the 
Church, along with the Sweden Democrats represent society’s last bastion of hope. For the 
party, there is a culture war within the Swedish Church, where internal and external debates 
about moral and ethical issues have torn the Church in two.61 On one side, are the classical 
conservative Christians, on the other postmodern, socialist liberals, with the fate of Swedish 
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society and culture at stake. The Sweden Democrats see a conservative Church as a “counter-
pole” that can and should stand against negative and harmful developments in society, and 
“stand firm in the role of the cohesive force, cultural carrier, and steward it is.”62 As protector, 
the Church is called to be a defender that “prevents and ensures that damage to the cultural 
heritage does not occur.”63 This righteous role that the Swedish bears not only includes 
Sweden’s cultural heritage, but also the broader geopolitical contexts in the Nordic and 
Western spheres and their shared cultural heritage.64 
 
Ideally, the party holds, the Swedish Church functions as a metaphorical parent in the middle 
of the village, reaching out to wayward souls who need to be brought into the fold of Swedish 
culture and society. As a parent, the Church essentially serves as a cohesive force and 
caretaker for society’s well-being and a culture that is decidedly Swedish in values and 
norms.65 What this means in practice is that the party wants to see a Swedish Church that 
takes a figurative and literal central position in Swedish cities and suburbs, spreading 
acceptable cultural norms as defined by the Swedish Church and echoed by the Sweden 
Democrats. The means for propagating these norms is the Church and its biblical mission to 
evangelize the gospel along with Swedish culture. In this regard, the party offers to work in 
harmony with the Church in creating a responsible social development plan that will help 
immigrants become a part of the Swedish church, which will further help immigrants to better 
integrate into Swedish society.66 The party adds that this joint effort will ease integration 
efforts and help immigrants to adopt “Swedish society and its norms, values and social 
codes”, which ultimately make up Sweden’s unique “symbiosis between the church, civil 
society and society at large.”67 
 
In conjunction with this effort, the party willingly offers its support because of the distinct 
qualifications it brings to the church: “as a social conservative voice on a nationalist basis 
have the ability to take responsibility for being that voice.”68 If a Swedish cultural heritage is 
to be preserved and protected, it will be because voters stand united with a church and 
political party who aim to reposition the Swedish Church to the center of society and culture, 
with timeless values and the core.69 As the party decries the persecution of Christians in and 
outside of the Swedish Church, it positions itself as a joint defender of a collective 
Swedishness that has traditionally defined the country and its habitants. Together, the party 
boldly proclaims, the Swedish Church with its foundation of a 1,000 years can and will 
contribute to another 1,000 successful years.70 
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Theological Anthropology 
 
 
Traditionally, the topic of theological anthropology within the Christian tradition is rooted in 
the study of God, and specifically his identity, or imago Dei, God’s image. However, at no 
point does the party grant voters a neat or succinct theological definition of who God is or 
what it means to be a human created in the image of God. In fact, references to God pale in 
comparison with the usage of other terms like church or religion. While the two respective 
documents examined for this research do reveal notable classifications, the actual work of 
recreating a theological anthropology requires careful consideration and treatment. The first 
task is to address this topic as it connects to the broader categories that relate to how the party 
grapples with “identity”, whether it be in group or singular form. Additionally, one needs to 
keep in mind that the material studied for this research is deeply contextualized by two narrow 
spheres: politics and religion. Therefore, the recreation and discussion of theological 
anthropology must be filtered through this lens, especially in how we note and understand the 
topic of identity as it relates to the views of the Sweden Democrats.   
 
Within the respective election documents, we encounter two distinct camps of identification: 
Allies and Adversaries. In general, these terms are embedded in dichotomic classes of good 
and evil, rather than a theistic definition. For the party, the whole of human existence in 
Sweden can be summed up into these respective categories, which are identified in both the 
election material and the church election advertisement. This dichotomization is further 
rooted into where individuals identify socially and culturally, with a clear distinguishing of 
what constitutes an acceptable society/culture and what does not. Whereas there are a number 
of different ways this categorization can be labeled, it nonetheless boils down to a Manichean 
dichotomy, with a defined demarcation that separates the good from the bad. Here, the party 
varies in its terminology and yet remains consistent in effect. The election material is faithful 
in its aims to separate the country and its inhabitants into two camps, with hopes of 
highlighting the need to vote and join the efforts of Sweden Democrats and the Swedish 
Church in making the Church Swedish again.  
 
Furthermore, there is some variation in the two aforementioned camps, with five distinct 
identities emerging: Christian Swedes, Non-Believing Swedes, Left liberal Swedes, 
Immigrants, and Muslims. Christian Swedes and non-believing Swedes make up the first 
category, and these groups are noted for their support of traditional Swedish values, norms, 
and traditions. Even though the two groups do not share the same Christian convictions or 
follow doctrinal minutia, the party sees the two as allies in their unified Swedish identity. 
However, when the party references Christian Swedes, there is no clear indication what this 
means in practice, other than that they are baptized members of the Swedish Church. 
Nonetheless, what appears to be of the greatest importance is the idea of a Christian identity 
in Sweden, which is shared by believers and non-believers alike, and in harmony with values 
and norms of the Swedish Democrats. The second category, on the other hand, is composed of 
a motley collection of those who reside outside of the homogenous classification of classic 
Swedishness and actively work against the idea of a normalized Swedish identity. In this 
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sense, they are often described in more adversary terms and language, often in contrast with 
the values of the Swedish Church and its members.      
 
Identity, according to election materials, is clearly related to the idea of what it means to have 
an acceptable Swedish identity. More concretely, the party casts its vision of identity as 
framed within the context of a mythicized Swedish history and the Swedish Church. With 
notable chagrin, the party bemoans the decay of a traditional Swedish identity and highlights 
its constant threat and bombardment from political forces in and outside of the church and 
growing Islamic forces as well. For this cause an ideological war must be acknowledged and a 
battle is to be fought. According to the party, this field of conflict entails two fronts, which are 
united in a devious scheme to depose the Church of its rightful place and position in Swedish 
society.71 More concretely, these two fronts are materialized into the categories of “Islamism” 
and “left-liberal opinion leaders”, which are also referenced with other derivatives and 
synonyms. Together, they represent a common enemy of the true Christian church that not 
only must be resisted but confronted head on. In this perceived battle, the Sweden Democrats 
call the Swedish Church and its members to go on the offensive in order to push against the 
rising forces of foreign religions and leftist politics.  
 
In terms of adversaries, the party specifically calls out left leaning liberals as chief culprits in 
Sweden’s spiritual and societal decline. Consequently, the party refers to the book of First 
John, where the author admonishes believers to keep themselves from idols.72 The Sweden 
Democrats apply their own hermeneutic and in doing so voice a warning considering the 
insidious ideology of left-libertarianism, which they perceive as being the greatest idol in the 
Swedish Church. For them, those deemed the political left have allowed, even encouraged the 
growth and influence of Islam within and without the Swedish Church. Social Democrats in 
particular are indicted for facilitating Islamization in the country and allowing radical forces 
to spread throughout Sweden’s suburbs. Additionally, leftist leaning liberalism has caused the 
Church to lose focus on its true Christian mission because of a preoccupation with leftist 
ambitions and agenda. This can be noted further and in plainer terms in the party’s pamphlet, 
where cultural Marxism is equated with leftist ideology, and also found guilty in the Church’s 
identity crisis.73 In light of this ideological struggle with the political left, the party clearly 
states its “commitment to freeing the Church of Sweden from the zeal for change of the Social 
Democrats and other left-liberal interests and giving the church peace to be a church on a 
socially conservative basis,”74  
 
The Church, according to the party, is both offensive and defensive in its role as an ally. In 
fact, the Christian church, with its Swedish roots, history, and symbol of identity, is not only a 
stalwart against religious fundamentalism but also a weapon in this battle of holy ideologies. 
As Islam pervades and destabilizes a Swedish society, “the Church has a great responsibility 
to spread its Christian word to be a counterweight to exclusion and religious 
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fundamentalism.”75 Here, the party specifically calls out evil individuals and forces that thrive 
in radicalized suburban environments, and point to the potential of the Swedish Church, and 
its teachings, as a “humane actor” that can make a difference for those who suffer at the hands 
of “self-proclaimed moral police.”76 For the Sweden Democrats, it is an offensive church with 
a strong Christian faith and secure Swedish Christian identity, that has the resources to handle 
the “challenge posed by large majorities of people with different faiths and religious 
backgrounds.”77 
 
For the party, there is a greater need for the Church and State to be shaken from their current 
docility, and enthusiastically partake in the elevation of Christian identity and the deflation of 
adversarial identities in the country. In fact, Church and the State must do all they can in order 
to combat “Christianophobic hate crimes” that pervade Swedish society.78 Evidence for this 
predicament is connected to the number of hate crimes that occurred in the country in the 
winter and spring of 2021, with the party pointing out that crimes against Christians and 
Christian places of worship “increased markedly” during that time.79 This desecration of 
churches and gravesites is seen as something more than the work of random vandals, but 
instead demonstrates a larger “attack on the Swedish cultural heritage and religious 
freedom.”80 Additionally, this perceived attack on Swedish culture heritage and religious 
freedom coupled to an even grander context, namely Western identity, and the party’s 
construction of acceptable identities.81 Again, the party through their election material calls 
Church members to vote and challenge the threats against Swedish identity.     
 
Even more blatant is the party’s effort to distinguish Christianity from other religions, 
essentially to confirm an idealized form of acceptable Swedish identity in contrast with 
adversarial forms. While there are several general references that juxtapose Islam and 
Christianity, the party literary states that different religions are fundamentally different and 
these differences should not be allow to impact that formation or interpretation of the 
Christian scriptures, community, or identity.82 Admittedly, the party acknowledges the value 
of dialogue and interreligious conversations for the sake of understanding, yet does not 
believe in religious dialogue that leads to “an ambiguous theology that effortlessly unites all 
religions under the same God.”83 Rather, they admonish potential voters to keep in mind that 
there are religious in Sweden that are hostile and oppressive, and these are groups the Church 
needs to avoid. Naturally, dialogue can be a positive factor in finding solutions to society 
problems and creating mutual respect, but the party is firm in its conviction that the “Church 

 
75 Kyrkopolitisk Valplattform 2021, Svenska kyrkan och missionen 
76 Kyrkopolitisk Valplattform 2021, Svenska kyrkan och missionen 
77 Kyrkopolitisk Valplattform 2021, Svenska kyrkans förhållande till Islam och andra religioner 
78 Kyrkopolitisk Valplattform 2021, Förföljelsen av kristna och angreppen på kyrkomiljöer 
79 Kyrkopolitisk Valplattform 2021, Förföljelsen av kristna och angreppen på kyrkomiljöer 
80 Kyrkopolitisk Valplattform 2021, Förföljelsen av kristna och angreppen på kyrkomiljöer 
81 Kyrkopolitisk Valplattform 2021, Förföljelsen av kristna och angreppen på kyrkomiljöer 
82 Kyrkopolitisk Valplattform 2021, Svenska kyrkans förhållande till Islam och andra religioner 
83 Kyrkopolitisk Valplattform 2021, Svenska kyrkans förhållande till Islam och andra religioner 



 
 

25 

of Sweden has gone far too far, which has caused the church's own faith, confession and 
teachings to be sacrificed.”.84   
 
More specifically, the election material calls out the Swedish Church for embracing 
Islamization and its support of Islamic Relief, which the party links to the Muslim 
Brotherhood. Here the case is made for the Swedish Church to avoid such connection with 
groups and organizations outside of Sweden because of the suffering and persecution many 
Christian immigrants have faced from various kinds of Islamic groups. Here, a Christian, and 
therefore a more Swedish normative identity, is reaffirmed in regards to an immigrant’s 
religious background, and contrasted with those with Muslim identity. Additionally, the party 
adds that aiding groups that are identified with Islamization only “contributes to religious 
extremism in Sweden’s vulnerable suburbs” and ensures further difficulties for immigrants 
who have escaped Islamist oppression. Whether in dialogue, support, or shared services, the 
party sees a clear need to distinguish between the identities of those with Christian or Muslim 
backgrounds, and also advocates for minimizing ecumenical efforts that allow foreign 
religions and adversarial identities to take up residence in the Swedish Church85. 
 

Soteriology  
 
As noted earlier, this paper is mainly concerned with the soterial language and content used 
by the Sweden Democrats in their election material. Here, as with theological anthropology, 
the party fails to offer concise categories or definitions, but instead appears comfortable with 
ad hoc terms, which are divorced from biblical references. Even though the respective 
documents lack consistency and clarity when discussing salvific terminology to some extent, 
the party does offer several distinct references, which for the sake of this paper are 
categorized into the following: salvation from, salvation of, and salvation by. Each of the 
aforementioned categories allows for us to examine what salvation means for the party in a 
particular area. To begin, Salvation from is a category that explores the need of salvation from 
Muslims, worldly forces that water down church doctrine, and social liberal political 
ideology. Next, Salvation of refers specifically to the saving part of salvation, and especially 
in how it relates to the salvation of the following entities: Swedish society and culture, the 
Swedish Church, and Christianity or Christian Swedes/Christian immigrants in Sweden. 
Lastly, Salvation by, explores the exact nature by which the aforementioned groups are saved 
or experience salvation, and in this regard function as potential saviors in the election 
material: the Sweden Democrats, the Swedish Church, and a restored Swedish culture. 
 

Salvation From 
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To begin, the theological term for salvation is tied closely to its antonyms: damnation, 
destruction, peril. In other words, whenever soterial terms are employed, they beg the 
question: from what? There is no need for salvation if there is not first a reason to be 
redeemed from an original sin and its consequences. In order to address what the party says 
about salvation, we need to explore what it says about the state of being lost and in need of 
salvation. As discussed earlier in the document, the party attempts to frame its church election 
ambitions by pointing to current downfall of Swedish society and the Swedish Church by 
Muslim influences and Islamization. According to the party, Sweden needs salvation because, 
“In recent years, Islam and Islamism have become increasingly present and the latter an 
increasingly real threat to our way of life.”86 For the party, Islamization is a worldly force that 
is capable of leading the country, society, and the Swedish Church further down a path of 
destruction.   
 
Next, the party articulates a need for salvation from worldly forces that persecute Christians 
and water down Christian doctrine and teachings. The party election material even provides a 
special subhead line for this category: The persecution of Christians and the attacks on church 
environments.87 In A Church for Sweden, the party states that at this time Christians are the 
most persecuted group in the world.88 This persecution they go on to add is not confined to far 
off corners of the globe, but instead point out that even at this very moment Christians in 
Sweden are growing more vulnerable and attacks against Swedish Church environments are 
becoming all more common.89 In fact, Swedish Christians, the party posits, continue to face a 
greater amount of negative treatment in the country. The party sees the lack of protection 
from the State and its social liberal politicians as a reason for protection through salvation.    
 
Lastly, the party points to the persecuted Christian and Church, both locally and globally, and 
indicts social liberal influences, which they believe are complicit because of their close and 
dangerous relation to Islam and Islamization. Social liberal influences, when left unchecked, 
ultimately give room to even more destructive ideologies that weaken Christian identity in the 
country and even in the Church itself.90 To the party’s shock and outrage, such influences 
have received too much room in the Church and consequently created an existential threat, 
which the Church desperately needs salvation from.91 Moreover, such liberal voices and 
influences have also changed the nature of the Church and its biblical mission to make 
disciples, but also infiltrated the doctrines and traditions of the classical Swedish Church. The 
party is quick to acknowledge that while the Church has distanced itself from Nazi and racist 
influences the Church should “not, under any circumstances, legitimize anti-Christian and 
non-democratic teachings such as anarchism, syndicalism, communism or revolutionary 
socialism by joining common networks, demonstrations and organizations” in the process.92 
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For the party, delivering and saving the Church from these liberal forces will enable the 
Church to exist and work in accordance with its classical mission and biblical call.  

.  

Salvation of  
 

Given that the election material is centered around the cause of helping the Sweden 
Democrats achieve its aims of becoming a major player in the Swedish Church it is no 
mystery why Swedish society and cultural heritage receive the amount of attention that they 
do in the respective documents. For the party, Swedish cultural heritage and in turn Swedish 
society are in such precarious positions that a sweeping and complete salvation is required. In 
this regard, the salvation of the Swedish Church works hand in hand with the salvation of 
Swedish society and its cultural heritage. In other words, the party appears to demonstrate a 
codependency between the Church, culture, and society, with the salvation of one leading to 
the salvation of all. This ad hoc approach to salvation does make it difficult to discern a 
cause-and-effect approach, but nonetheless shows that salvation for the party does include the 
ultimate salvation of Swedish society and its cultural heritage, presently held captive by the 
dangerous forces that run amok in the Church and country. What this means in more layman 
terms is the complete liberation of Swedish society and culture from the influences of social 
liberalism and other religions, which the party sees as threats to a historically based 
construction of authentic Christian/Swedish culture.   
 
For the party, there is no salvation of society and culture without the deliverance and salvation 
of a Church currently imprisoned by political and foreign religious forces.93 Not only does the 
Church need to be saved and restored to its classical place in society, but so does its doctrine. 
According to the party, a monopoly of social democratic rule has led to the degradation of the 
Church’s teachings, mission, and worship.94 An ambitious and unquestionable commitment to 
ecumenical dialogue has only led to a watering down of the Christian faith in the Swedish 
Church and the loss of identity for Swedish Christians.95 And this detrimental progress has 
occurred with the Social Democrats at the helm. In light of the Church’s dramatic decline, the 
party advocates for deliverance of the Swedish Church, by the complete expulsion and 
exorcism of left-leaning ideas like postmodernism, communism, Islamization, immigration 
activism, climate activism, and LGBTQ+ activism.96 It is only once the Church is freed from 
such forces that it can truly achieve the potential and purpose for which it was created.          
  
Lastly, the election material makes a direct appeal for the salvation of Christianity as a whole, 
and more precisely Christian Swedes and Christian Immigrants in Sweden. Here, a dire image 
is painted, in both documents, where Christians are not only described as the most persecuted 
group in the world, but also one of the most bullied and harassed groups in Sweden. 
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Something is deeply wrong and troubling in society, according to the party, when Christians 
no longer feel secure in their Christian identity in the Church.97 This being the case, the party 
issues a full-throated plea for the neglected, marginalized, and wounded Church member, 
calling for a complete restoration of the Swedish Christian’s rightful place in society.98 This 
restoration of the believer in Sweden also extends to Christian immigrants in the country, 
which according to the party, continue to be overlooked and unprioritized by political and 
religious forces. The party highlights the current trauma of Christian immigrants at the hands 
and influences of Muslims across the globe, decrying that social democrats and left-leaning 
liberals want to give Islam a greater place in the Church, which only compounds the pain of 
immigrants who have recently fled religious violence in Islamic countries.99 Christian Swedes 
and Christian minorities alike stand in desperate need of protection and salvation from the 
extremist forms of politics and religion, which not only propel Swedish society into an 
apocalyptic future, but the Christian Church as well.  
 

Salvation by  
 
While the documents do make independent references to the salvations of society, church, and 
Christianity, salvation as a whole is primarily tied to the all-encompassing redemption of 
heritage, church, and individual by means of the advocacy and atoning work of the Sweden 
Democrats, Swedish Church, and Christian doctrine. With little regard for modesty or 
humility the party boldly offers itself as an agent of salvation for the wayward state. The party 
alone is portrayed as a salvific force, willing to confront the idols and false gods of the Social 
Democrats and other religions, and help the Church reclaim its salvation. It is for this reason 
that the party will not relinquish the Swedish Church and allow the Social Democrats to 
maintain a complete “power monopoly” of the Swedish Church100. Rather, the Sweden 
Democrats presents its salvific role, not as a force that wants to fundamentally change the 
church, but as socially conservative co-steward, who manages the church on a theological 
basis and reform it so that it can become a central and virtuous social institution that operates 
throughout the country.101 
 
Through and by the backing of the Swedish Democrats the party can and will reclaim its 
saving power. While political forces have successfully disempowered the classical church and 
its members, noted in the Church’s declining membership numbers and loss of public 
authority, the party aims to position itself as a greater backer of the Church’s resurgence of 
authority and agency in the country. Hand in hand, the party and Church can represent a 
united front and save those that the state, a secular institution, cannot. For the party, salvation 
is a powerful force, wielded mightily by the Church, that is capable of saving all those in 
society who are weak and suffering: “impoverished retired persons, addicts, individuals 
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experiencing homelessness, and women who live under threat of oppression.”102 The Church 
is seen as more than a building to house worshippers, and is described as a place where the 
broken members of society are offered salvation and support through a relationship with God, 
by the embrace of the Church.103 
 
Finally, a restored Swedish culture is also presented as an important part of society's 
transformation. Here, a kind of Swedish utopia is set forth when the party refers to Sweden’s 
cultural heritage. In both election materials the Sweden Democrats paint a dire picture, where 
the country’s cultural heritage is abandoned by a socially liberal society, in favor of morally 
suspect ideologies and postmodernist ideas. At the same time, Swedish society also bears the 
weight of an insufferable Islamization, which results in a general destruction and erosion of 
Swedish norms and values104. As bleak as things may seem, the party is confident in its 
proclamation that a shared cultural heritage is the bedrock of a healthy and well-functioning 
society. Viewed in this way, Sweden’s cultural heritage is a vital savior of acceptable values 
and norms, and is essentially unparalleled in its importance in society. Together, the Sweden 
Democrats, the Swedish Church, and Sweden’s cultural heritage, can conjoin and provide the 
country with another 1,000 years of meaningful contribution.  
 

Part II - Reflections on Populist Discourse  
 
A primary concern of the first part of this paper is the reconstruction of the Sweden 
Democrats’ systematic theology, at least in regards to ecclesiology, theological anthropology, 
and soteriology. In this second part, an analysis of how the election material expresses another 
form of discourse in the guise of religious context and terminology unfolds. Up to this point, 
one can see how the party’s church election discourse can be viewed, interpreted, and 
analyzed from a particular theological lens, which presents its own insights and perspectives. 
The election material, when reconstructed, offers a clearer glimpse into the theological 
constitution that informs and substantiates the party’s vision for the Swedish Church and 
Swedish society. Importantly, the two respective election materials have allowed us to 
interpret and comprehend the theological concepts that serve to support the party’s ambitions 
and aims in and for the Swedish Church. As a result, the reconstruction of the party’s 
theology provides a more in-depth understanding that theological concepts do in fact matter to 
the party, and should not be overlooked. Rather, if judgements about the party’s usage of 
theology is to be properly interpreted and framed, they must first take into consideration the 
notable theological concepts in play.   
 
One of the greatest challenges in dealing with the Sweden Democrats’ election material is the 
ad hoc use of language and terminology. Reconstructing a thorough and relevant theology is 
only achievable to the degree in which this author is comfortable using context clues and a 
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general Protestant Christian hermeneutic to deduce meaning and understanding. For example, 
consider the usage of the term “cultural heritage”. On one level, one has the definition of the 
unit “cultural heritage”, yet on another one has the definition of two separate words “cultural” 
and “heritage”. To make things more complicated, one needs to consider what it means when 
used in populist discourse in general, or even more narrow, what it means when the Sweden 
Democrats evoke its meaning in the context of a Church election. It is in light of this admitted 
struggle that both theology and populism are granted attentiveness and consideration, 
ultimately with the sole purpose of understanding the machinations of the far-right in 
Sweden.  
 
Nonetheless, the question remains, how do the theological concepts and discourse relate to the 
ideas and aims of the Sweden Democrats as noted in their election material? As we traverse 
into the second part of the paper, another lens is applied, which can provide additional 
understanding in how the respective election materials essentially function as a vehicle for 
populist discourse and ideology. Again, this applied lens should fit more firmly, and function 
more aptly in light of the fact that part one of this paper establishes the party’s coherent 
ecclesiology, theological anthropology, and soteriology. With this reconstructed theology 
solidified we now turn to the theory of religion as salience and the value it provides as a lens 
for interpreted theological conceptions. In general, this theory supplies a lens for interpreting, 
and understanding how religion is used as a potent source for a national identity by political 
entities.105 In order to achieve the aims of this paper, the salience of religion is restricted to 
how it is used by far-right populists in general, and the Sweden Democrats in particular.  
 
Christian systematic theology and populist discourse are deeply concerned with the idea of 
culture and identity, with both providing specific visions of how it should be defined and how 
it should be governed. The election material is a relevant example of this endeavor, with both 
theological and populist forms of discourse functioning as significant cogs in the “machinery 
of the Far-Right”.106 Moving forward, it is the task of this paper to understand how the party’s 
theology relates to the “machinery” of populist discourse, rhetoric, and goals. In practice, this 
means comparing the party’s theology (ecclesiology, theological anthropology, and 
soteriology) with previous research on populist ideology. In order to accomplish this 
comparative work, each theological category is isolated and examine in connection with 
relevant research about far-right populism. At its core, Far-Right populism is an ideology, and 
as an ideology it explores three main questions, all of which are relevant and crucial to the 
systematic analysis of the party’s discourse, rhetoric, and goals: ‘what went wrong; who is to 
blame; and what is t done to reverse the situation?”107 Each of these questions will be 
addressed in their turn, but in order to answer the question of what went wrong, we must 
consider the Sweden Democrats’ conceptualization the Swedish Church as the soil and soul of 
the Swedish nation. 
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Ecclesiology as Soil and Soul  
 
 
Far-Right populism has long had a proclivity for national identity and national heritage, ideas 
that are rooted in a systemic form of ethno-nationalism.108 At the foundation lies an ethno-
centric myth, which posits that the creation and stewardship of a healthy nation is best 
managed by the hands of an ethnically homogeneous people with shared traditional values, 
history, and beliefs. While internationalism, globalism, multiculturism, pluralism and leftist 
forms of liberalism are seen as sinister actors that attempt to pervade and control the destiny 
of the nation, Far-Right populists see themselves as a symbol and extension of the “people”. 
As the “people” they represent the figurative heart of the nation, with the aforementioned 
“isms” seen as threats that need to be conquered in order for the homogeneous nation to 
reclaim its God-given “rights values, prosperity, identity, and voice.”109 The Sweden 
Democrats are no exception to this populist logic, and exert considerable effort in addressing 
the central problems in Swedish culture and society. For the party, there is battle for the soil 
and soul of the nation, and that battlefield is the Swedish Church.    
 
 

The Swedish Church as Battlefield and Legitimizer  
 
 
As noted in part one, the party election material does not mince words when decrying the 
current battle waging in and outside of the Swedish Church. For the party, the battle for the 
Swedish Church has direct consequences for the Swedish people at large and the Swedish 
nation as a whole. The Sweden Democrats are not the first to evoke spiritual warfare imagery, 
and the Christian bible is flush with references to a spiritual battle between good and evil 
forces. However, what is notable about the Sweden Democrats is the interpretation of a 
spiritual battle between two distinct categories and the party’s own classification for what is 
considered a force for good and what is considered force for evil. This can be noted in the use 
of coded language, where a binary defines two distinct sides in the conflict for the Swedish 
Church election: the good homogeneous Swedes and the evil political elite/Muslims.110 The 
party is quick and upfront in its positioning as a force for good, clearly aligning itself with the 
Swedish Church and its historical place in society, and in doing so implicate the presence of 
the political left and Muslims in the Swedish Church. Here, the party is not alone but shares a 
common feature with other Far-Right movements in the Europe.  
 
Is there a conflict between good and evil, either ideologically, spiritually, or literally, exist in 
the Swedish Church and the Swedish nation? The party believes so, despite a lack of 
evidence, and it is this belief and proclamation that matters. According to Schmiedel and 
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Strömmen this is consistent with other populist groups, noting that such “claims to 
Christianity are central in the battle that the far right perceives and propagates”111 Christianity 
provides salience and utility in that it equips the Sweden Democrats with meaning and 
purpose as it disparages ideologies it considers evil, destructive, unauthentically Swedish.112 
For the party, there is real value to be gained in constructing a unified enemy that the Church, 
the Swedish Nation, and the Sweden Democrats must combat in order to survive. The 
construction of a joint enemy, propagated by rhetorical strategies in the election material, help 
delegitimize the existence and efforts of the those deemed ‘other’ and consequently support 
the party’s own need for political legitimacy in the country.113 For the party, the 
leftist/Islamist erosion of Swedish society, will continue until the Sweden Democrats and the 
Swedish Church join forces and win the battle for the nation’s soul.  
 
 

The Swedish Church as an identity marker (Shame on the Church) 
 

 
The Sweden Democrats go to great lengths to establish the Swedish Church as an example of 
what should be considered authentically Swedish. Early on, the respective election materials 
literally and figuratively depict the Swedish Church, and its inherent Christian culture, 
traditions, and norms, as a crucial symbol of Sweden’s “golden age” and an object that must 
be reclaimed.114 For the party, the glory of Sweden’s past is inseparable from the nation’s 
historic national church and Christian identity. As Nilsson points out, “the Sweden Democrats 
have increasingly given Christianity a more articulated and explicit role” that promotes “an 
ethnically and culturally homogenous nation”.115 Research shows that the party’s claim to 
Christian identity is not an isolated phenomenon, but rather is a common trope of Far-Right 
movements wanting to clearly link themselves to a “romanticized idea about how things once 
were.116 As Roy describes it, this linkage enables Far-Right parties to propagate “an idealized 
and ahistorical notion of a harmonious community life that existed before the elites and bad 
‘others’ began to endanger the prosperity, rights, and wellbeing of the good people.”117 The 
reconjuring of Sweden’s glorious past functions as a “strategic purpose”, which is twofold. 
On the one hand, the Swedish Church with its Christian identity provides the party with a 
narrative and symbol for what it deems ‘Swedish’. On the other hand, it portrays the ‘other’, 
whether it be Muslims or the liberal elites as incapable with a homogenous, conservative, and 
ultimately ‘Swedish’ society.   
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The Sweden Democrats claim to be non-denominational political party and open for all those 
who share the party’s values.118 This is confirmed in the election material, where advocates 
for the restoration of the national Church and its cultural heritage are prioritized over 
evangelization and proselytism. In fact, the party plainly states that all are welcomed into the 
party, regardless religious affiliation or lack thereof, as long they embrace the party’s values 
and norms, which are decidedly ‘Christian’. This sentiment is definitely in line with previous 
research on populists’ uses of religion, where belonging is described as more important than 
believing.119 For the Sweden Democrats, religion is firstly an identification marker, where 
Christendom is deemed more valuable than the Christian faith.120 Here, it is evident that the 
political party struggles to manage the complex relationship between the ideas of secular 
liberalism and conservative populism. As research notes, this ideological struggle is not only 
an issue for the Sweden Democrats, but problematic for other populist groups throughout 
Europe.121 For the party, this ideological tension is remedied by the creation and propagation 
of reductive constructs, where Christendom and Swedish culture are portrayed as one and the 
same.  
 
 
 

Theological Anthropology as nationalistic discourse 
 
 
As we move onto the topic of theological anthropology, the issue of who is to blame is 
brought to the forefront of our analysis. Moreover, the Sweden Democrats’ construction of 
Swedish identity, in contrast with ‘other’, in the election material takes center stage because it 
allows us to interpret how the salience of religion applies to populist discourse and goals. Of 
particular importance is the fact that two religions are pitted against each other in the election 
material, and the antagonistic relationship between the two serves for the construction of an 
acceptable and nonacceptable nationality. According the party, Islam and Christianity are not 
only major religions with distinct doctrines and dogmas, but even more so, they are 
monolithic cultures with unique ontological foundations. In order to explain who is to be 
blamed for the current status of a weakened Church and a decaying society, the party asks 
voters to reconsider the ‘human creature’ as defined in a religious context. The salience of 
Christianity is noted in what it reveals about the ‘good’ human creature, and the salience of 
Islam is demonstrated in what it reveals about the ‘evil’ human creature. What is relevant for 
the scope and aims of this paper is how the Sweden Democrats utilize theological 
anthropological constructs, for its own grander political vision and ambitions.    
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Theological Anthropology as utility  
 
 
The election material does appear to demarcate Christian values and norms as positive 
identifications and “Islam”, “left leaning liberals”, and “multiculturalism” as negative 
identifications.122 A basic reading confirms that members of the Swedish Church, with their 
traditional values and strong Swedish identities, are primarily described in positive terms, 
which reinforce the party’s own ideas and depictions of what it considers ‘classically 
Swedish’. Again, the monolithic construction of a Swedish Church member, whether 
historically or in modern times, is undefined for the most part. At best, the concept of a 
cultural Swedish Christian, at least defined in the election material is circular; an authentic 
Swede is essentially culturally Christian in tradition, heritage, values, and norms because 
Swedish tradition, values, and norms are essentially Christian. As a myth, the narrative of 
Sweden’s Christian cultural heritage helps define an acceptable identity, despite any clear 
indication of what the country’s cultural heritage actual is. What is important, however, is that 
Christian identity is placed in a positive light, at least as it is contrasted with “religious 
fundamentalists” and evil forces in society.123  
 
Furthermore, a theology of theological anthropology serves as a host identity for the Sweden 
Democrats. This is seen in the party’s concerted effort to project their own values onto 
Christian values, essentially framing these “shared” values as the distinction between 
‘Swedish’ and the ‘other’. In other words, it supplies the party with the “ideological 
construction of a populist Swedish ‘we’”, essentially allowing the party to make claims of 
who is and who is not, Swedish.124 Here, it is important to keep in mind that the construction 
of ‘we’ is not an end to itself, but rather a tool for the party to address its chief and historic 
concern, namely immigration. What the Sweden Democrats have in common with other right-
wing populists is “the fact that they are anti-Muslim” and to varying degrees appropriate 
Christianity as an identity and culture.125 As Roy states, “most of these parties are Christian 
largely to the extent that they reject Islam”, and this appears consistent with the way the 
Sweden Democrats use the Swedish Church election to amplify its xenophobic discourse 
about Muslim immigrants and their liberal enablers, thus positioning itself as a vital part of 
the Swedish Church.126     
 
While the party at times attempts to address acceptable forms of Islam, there are no positive 
identification references to be noted in the election materials. Instead, Islam is seen as 
tolerable to the extent that it supports and agrees with the Christian values and norms that 
make up the foundations of Swedish identity. For the party, society would benefit from less 
adaptation to religious and political extremists, and more by reinforcing and supporting 
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Christian ideas and values, which are marginalized by the political left and religious 
fundamentalists.127 In fact, the Church and society need to make a more concerted effort to 
support Swedes and Christian immigrants who have more in common with Swedish 
identity.128 On the one hand, the party argues that doing so will lead to successful integration 
and less societal problems. On the other hand, research shows that populists tend to use these 
rhetorical tropes as a “distinguishing in-groups from out-groups”.129 Granted, there are those 
who perhaps read the Sweden Democrat’s election material as a sincere and pragmatic 
approach to solving society problems, most likely if they agree with the party’s diatribe 
against immigration. However, one cannot escape the fact that the party does build its case 
against Muslim immigration and Muslims in general on xenophobic constructions of Islam.  
 
For Strömmen and Schmiedel, the construction of a Muslim identity that is distinctly anti-
Swedish represents something they call “new racism”, where the line between race and 
religion are blurred and “religion fulfills the function of race.”130 The prefix “new” is applied 
because racism, in this context is no longer connected to blood and biology, but instead to a 
larger conception of “Muslimness”, which associated with Islamophobia.131 When this occurs, 
a religion like Islam becomes something more than a traditional religion with symbols, 
traditions, and beliefs, but instead becomes a racialize form of identification. This takes shape 
in the election material when the Sweden Democrats state plainly that “in recent years, Islam 
and Islamization have become increasingly present and the latter an increasingly real threat to 
our way of life.”132 In this construction, the Sweden Democrats are able to closely tie the 
religion of Islam with the negative concept of “Islamization” and in the process perpetuate 
xenophobic fears around “Muslimness” in Sweden. Additionally, this fear is further 
contrasted with a “threat to our way of life”, echoing the populist sentiment that “a deliberate 
process of Islamization is occurring under our noses in many Western democracies.”133    
 
 

Theological Anthropology as mobilizer   
 
 
At first glance, theological anthropology centers on the individual’s ontological makeup, and 
the election material firmly affirms a Swedish identity that is culturally Christian, even in the 
absence of religious conviction or adherence. Yet, the material appears to detail theological 
anthropology even further, especially when it comes to the value Swedish Church members 
serve for the party’s extensive ambitions outside of the confines of the tradition church 
building. Marx argued that religion was “the primary basis of mass belief and solidarity” and 
to some extent the Sweden Democrats attempt to use its theological definition of 
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homogenous, virtuous Swedish identity as such.134 In short, the election material addresses the 
collective identity of Swedish citizenry in hopes of galvanizing members of the Swedish 
Church to mirror and bolster the party’s larger societal and political aims. Here, the 
construction of the party’s theological anthropology serves as a fruitful mobilizer in that it 
defines a social order, supported by scriptural justifications and Swedish Church traditions, 
that aligns with the party’s own ideology of a racial hierarchy.  
 
Research shows that the Sweden Democrats are not alone in this endeavor.135 In fact, 
Christianity, Christian traditions, Christian history, Christian identity, and even Christian 
symbols all provide immense value to populist movements, especially when they “render 
Islam foreign and incompatible with integration into the authentic people’s community in 
Europe.”136 As a surrogate for the party, the salience of Christianity is even more pronounced 
in the sense that it roots the party’s ideological convictions in sanctimony, and purifies 
xenophobic discourse through the use of theological terminology. This being the case, the 
Sweden Democrats implore the voters in the Swedish Church election to join the party in its 
resistance to values, traditions, and norms, that are neither Swedish nor Christian. Not only 
are voters to resist, but also become active in this battle for the heart and soul of an authentic 
Swedish identity and culture. In doing so, the party sees the Swedish Church as another 
important front in the battle for establishing a homogenous social order, where those deemed 
‘other’ are either removed or marginalized by Sweden’s “social conservative voice”137 
 
 

Theological Anthropology as Politics 
 
 
When the party’s election material is viewed through a political lens one is confronted with 
the reality that theological constructions are inextricable from the populist forms of discourse 
and style that define populist ideology. Here, the Sweden Democrats echo their counter parts 
in Europe when they plead for the “invocation of a civilization discourse requiring the return 
to and protection of Christian or Judeo-Christian-Humanist spiritual foundations of the 
religious heritage of the West as a whole”138 Essentially, as a populist movement the party 
embraces the salience of religion in the Swedish Church Election by politicizing theology for 
political means. Viewed through this manner, the Sweden Democrats’ material becomes a 
“secularized theological document where nontheological concepts like the population are 
theologized for political means.”139 As such, the material absconds from its religious context 
and overt preoccupations, and is properly contextualized within the realm of political theology 
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and its main focus: “the preservation and imposition of concepts and figures of thought in 
political theory, inherited from monotheism.140 
 
In the final analysis, the Sweden Democrats’ theological anthropology must be viewed and 
interpreted primarily in light of its ideological components. Islam and Christianity identities 
are heavily utilized by a political party because religion “the repository of traditions of 
symbols and beliefs, always stands ready to be tapped by those who wish to develop a new 
framework of ideas about social order.”141 As a populist party, the Sweden Democrats rely on 
the same tropes of many other populists, essentially drawing an ideological framework that 
“that pits the people against the elites, invokes the people’s sovereignty, and is centered on 
recapturing it from the establishment.”142 Theological anthropology matters to the party, first 
and foremost, not for what it says about God and creation, but in how it connects with the 
party’s ideas about Swedish identity. In this regard, the party aims to benefit from 
religionizing identity in their election material in order to place “political issues and struggles 
within a sacred context”, and in the process legitimize its own political authority in the 
Swedish Church.143 
 
 

Soteriology – Salvation from the Radical Enemies  
 
 
In the two respective election material documents the party vehemently outlines its case for 
what is wrong with Sweden and who is to blame. True to populist ideology and rhetoric, 
complex societal problems in the country like crime, immigration, and social welfare are 
oversimplified and repeated ad nauseam. This now leads us to the question, what is to be 
done. As a systematic theology, the party asserts its doctrines with conviction, calling on 
voters in the Swedish Church election to not only to indict and resist ‘evil forces’ in society, 
but to also join the party in participating in Sweden’s salvation. Consistent with Christian 
theology, the election material contains a common progression of themes by establishing a 
narrative arc that climaxes in the arrival of a Swedish savior. The party maintains that because 
Sweden’s cultural heritage is under existential threat, a savior must be anointed and 
championed, specifically within the context of the Swedish Church election. If the country is 
guilty of the original sin of denying its true culture and identity, a savior with the message of 
restoration must be reestablished in the Swedish Church. Here, the Sweden Democrats offer 
their complete service to the Swedish Church and Swedish society, ready to bear the cross of 
Swedish culture for the ‘people’ who have so often suffered and experienced marginalization 
by left leaning liberals and other religions. It is here that the party’s discourse further details a 
soteriological ambition to save Swedish culture and identity from perceived enemies and 
threats.  
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Populism’s Threat of Destruction  
 
 
Two primarily threats emerge in the election material: the threat to Swedish identity and the 
threat to Sweden’s cultural heritage. Ostensibly, it is the Swedish Church that is often cited in 
the election material as being under threat, but it is crucial to keep in mind that the Swedish 
Church functions as salience for the party’s chief political concerns, which are namely culture 
and identity. On the surface Christianity and the Swedish Church are presented as victims of 
liberal and religious persecution, a point that the election material denounces in more than one 
instance. However, as populists, the Sweden Democrats demonstrate, similar to other populist 
movements, that Christianity in Europe “is a culture and identity, not necessarily a faith.”144 
Again, being that the party is in fact a political party, it is not the existence of the Christian 
faith that is at risk, but rather a Swedish culture and identity that the party classifies as 
“Christian”. In this regard, theological terminology and even the Swedish Church are hijacked 
by the Sweden Democrats in order to construct a threat of destruction, which further functions 
as a narrative that suits the party’s political ambitions. In this, the party marches in lockstep 
with other Far Right parties that “propagate a narrative for which a clash of cultures is central 
- a clash in which Islam competes with Christian culture and Christianity competes with 
Islamic culture for territorial and theological dominance over Europe.”145 
 
 
The creation of friend and enemy is especially valuable to the party in that it allows for a 
framework that establishes a simple dichotomy, where one is either contributing to the threat 
to Swedish identity and cultural heritage or actively resisting it. On the one hand, it creates 
and indicts an enemy, and on the other hand it creates and ordains a fellow combatant in this 
perceived threat.146 While Muslims are never explicitly described as a threat, there are several 
opaque references to “other religions”, “strangers” and clear examples of coded language in 
the documents that allude to Islam.147 Conflations of religion, immigration, and race are 
common within populism, and this seems to be the case when the Sweden Democrats make 
reference to strangers, foreigners, and other religions.148 With this occurrence, references to 
religious identity, other than Christian, are used to “constitute an insidious other who is 
undermining the people’s homogeneity and corrupting their traditions with alien values, 
beliefs, and forms of life.”149 Additionally, there are direct references to “Islamization”, which 
is purportedly supported by the Social Democrats, and recognized as a serious threat 
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throughout the country. Islamization in particular is seen as a threat because it denotes a 
‘political and military code of conquest’”.150 
 
While the Swedish Church and conservative Swedes are described in the material as 
marginalized, bullied, and weakened, the party does not blame the “people”, but rather 
exculpates them. To do so, the Sweden Democrats repeat the populist mantra that societal ills 
are the results of threatening elites and others, which in this context are the left-liberal opinion 
leaders and social democratic leadership.151 Like many other populist movements, the party 
seeks to benefit by constructing a nationalistic narrative of a homogenous people under threat 
and in the process give reason for a national identity.152 End the end, Christianity serves as 
salience to the Sweden Democrats because it not only acts as surrogate for the party’s 
nationalist ideas about identity and culture, but also supplies the party a historical battle cry in 
the fight against the invasion of Europe and Sweden by Muslims. Akin with other populist 
parties, the threat of growing Islamization is placed within the context of an all-out religious 
battle, where “ideas of invasion, infiltration, contagion, conspiracy, replacement and 
impending irreversible crisis represent key components of the populist imaginary, and all of 
these are present in the nation.”153 With Western Democracies, Sweden, Swedes and Swedish 
culture foreseen as being under dire threat, a savior with the message of salvation thus 
becomes all the more acute.  
 
 

Populism’s Promise of Salvation  
 
In the New Testament book of Acts, the Apostle Peter declares in his soteriological sermon to 
religious scholars and leaders in Jerusalem that, “Salvation is found in no one else, for there is 
no other name under heaven given to mankind by which we must be saved.”154 For the 
Sweden Democrats, the salvation of the Swedish Church, and in turn Swedish culture and 
society, is found in no one else, but the party. In fact, while the gospel, the traditional form of 
salvation in the Christian tradition, is referenced in passing, it is not seen alone as a complete 
means to society’s salvation. More specifically, the political elites and other religions active in 
the Swedish Church are described as actively harassing true believers, resulting in the 
degradation of believers and the Church, which as a whole, has “capitulated, in some 
regards.”155 As such, not only does the Swedish Church and Swedish culture need salvation, 
but Jesus and the gospel as well need saving as well. Bound and bullied, the Swedish Church, 
its teachings, traditions, doctrines, and God, need to be liberated from the insidious forces of 
Islamization and the political elite that undermine the Church and prevent it from becoming 
“a center for community life, culture, education and the transmission of good, timeless 
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values.”156 Who better to liberate the Swedish Church and restore it to its salvific role than the 
Sweden Democrats, a party unified with the biblical mandate of the “classic” Christian 
Church?157  
 
According to the election material, the Sweden Democrats aim to liberate the Swedish Church 
so that it can be free to participate in its biblical call to make disciples and preach the gospel 
instead of being reduced to its current role as ecumenical mediator and social democratic 
megaphone.158 True to populist ideology, the party sees itself in the role as restorer, 
specifically equipped to address the desecration of the Church and society by confronting 
multiculturalism and “devious actors”.159 As restorer of a populist heartland the party is set to 
reclaim public spaces like church sites, public squares, and other cultural environments that 
are presently overrun by left-wing politics and Islamization.160 Instead of placating the left 
and other religions, the Sweden Democrats aims unshackle the Swedish Church and free it to 
fulfill its call to create a society that is distinctly “Western” and in line with the biblical Great 
Commission. After all, the mission of creating Christian disciples is the mission of the 
Swedish Church, and the mission of the Swedish Church, when carried out properly, leads to 
the salvation of souls and Swedish society. According this logic, when the Swedish Church is 
free to make more Swedish Christian disciples, society itself becomes more Christian, and 
therefore, more identifiable as Swedish. 
 
Furthermore, the salvation of the Swedish Church is not an end in itself. Rather, the election 
material posits, “with the right policy, it is possible to reverse the development and overcome 
all the serious problems that have befallen our country.”161 It is fair to believe at this point that 
the party alone makes claim to this idea of a “right policy”. In fact, the election materials 
painstakingly bemoan the unbridled socialist, Marxist, and postmodernist ideas that infect the 
Christian Church.162 For the party, the Swedish Church is (S)wedish” to the extent that is it 
socialist, with the word “(S)venska” used as a word play to indicate that the Social Democrats 
have taken over the traditional Swedish Church. In order to make the Swedish Church truly 
Swedish, it must be set free from socialist ideas that have created a messiah figure who is a 
decidedly depicted as a “communist revolutionary figure.”163 If the Swedish Church and 
Swedish society are to experience the comprehensive salvation offered by the Sweden 
Democrats, it is through a faith and commitment to the policies of the party.    
 
The Sweden Democrats, in unity with their peers throughout Europe, advocate the populist 
promise of salvation.164 Moreover, it is the party’s firm conviction that it can save a wounded 
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society and provide the Swedish Church and people with restoration.165 While the election 
materials do repeatedly reference Swedish society’s potential downfall and destruction, there 
is also a message of hope that things can be turned around. As Panizza points out, this two-
part message of destruction and hope, is consistent within populism, especially in how 
populists tend to dovetail doom with a promise of “emancipation after a journey of 
sacrifice.”166 In a way, there is a notable mirroring of populist promises and the Christian 
doctrine of salvation. Traditionally, the Christian scriptures claim that salvation comes at a 
price, which the Christian messiah provides by his death on a cross. For the Sweden 
Democrats, salvation for the Swedish Church and Swedish society is possible because of the 
political sacrifices of the party, and its willingness to engage the dark forces of evil present in 
the Swedish Church. The Christian scriptures add that Jesus does the work of salvation, and 
the believer is saved by embracing and joining in the work of his salvation. For the Sweden 
Democrats, the Swedish Church election is where they are willing to do the work for 
Sweden’s salvation, and Swedes are consequently liberated by accepting and participating in 
the salvific work of voting for the party.  
 

Conclusion 
 
What is the theology of the Sweden Democrats, as observed in the two respective Swedish 
Church election material documents? In the final analysis, it is an ecclesiology, theological 
anthropology, and soteriology that together provide the party with theological constructs, 
which articulate an ideological vision for the Swedish Church and Swedish society, projected 
as both Swedish and Christian. It is a political theology with salience and strategic purpose. It 
is a theology rooted in a political ideology that postulates the limitations of immigration, the 
relegation of left-wing politics, and the liberation of a “superior homogenous nation.”167 It is 
populist discourse that embeds itself and its nationalistic ideology in a religious context and 
narrative. For all intents and purpose, it gives the impression of being a constructed theology 
that was formulated with the ends in mind. At its foundation, it is an interpretive work that is 
more exegesis than eisegesis. While the party demonstrates a proficiency in linking its 
ideology with theological concepts, thus proving the salience of the Swedish Church and 
Christian theological constructs, in the end, the Sweden Democrats fail substantially in their 
hermeneutical approach. This failure is further noted by the manner in which the party 
interprets and uses scripture to build and articulate its stated theology.  
 
Reading through the respective election materials and reconstructing the party’s systematic 
theology leaves one with the distinct sense that theological meaning and truth are 
presupposed. This presupposition can be noted in the ad hoc manner the doctrine and the 
history of the Swedish Church are defined and utilized. With few actual scriptural citations, 
the party appears to settle for references that are more rhetorical in nature than historically or 
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biblically sourced. More specifically, the Sweden Democrats appear guilty of creating a 
theology that, in classical hermeneutical terms, is eisegetical, which is when the interpretation 
of scripture is discovered and understood from what a person or group reads into a biblical 
text.168 This being the case, one must carefully consider to what extent the use of Christian 
scriptures and the history of the Swedish Church prove salient and reveal the ideological 
foundations of a populist political party. Integral to the work of hermeneutics is the effort to 
find meaning and truth in a given text, and this work includes the exploration of human 
existence religious faith, which are “highly pertinent in contemporary culture.”169 For the 
Sweden Democrats, the creation of a systematic theology is less of a work of biblical 
exploration and more of an endeavor of religious exploitation, where very little is disclosed 
about scripture and the Swedish Church, but a great deal is reveal about the party’s own 
political ambitions in and for the Swedish Church and Swedish society.  
 
The Christian scriptures demonstrate considerable malleability in the hands of the Sweden 
Democrats. With their prolific references to history and doctrine, albeit opaque and 
haphazard, the party sagaciously and shrewdly attempts to position its own stated theology 
within the traditional and historical territory of the Swedish Church. As the Sweden 
Democrats contrast its own doctrines with the left-wing ideology of the Social Democrats, it 
aligns itself with “classical Christian and conservative orientations” and in the process 
sanctifies its own populist ideology.170 Throughout several pages, and thousands of words, the 
party essentially aims to demonstrate to potential voters that it is the Sweden Democrats alone 
that truly possess, share, and support the traditional conservative teachings of what it deems 
as the classic Swedish Church because it alone shares a unique identity and purpose with the 
Swedish Church. Additionally, they maintain that if the Swedish Church aims to reclaim its 
traditional doctrine and role in society, it must rid itself of the Social Democrats with its false 
doctrines, and embrace the Sweden Democrats’ sound theology and sacred aims. Again, to 
what extent the party does in fact live up to its claims remains to be seen. Nevertheless, for 
the party, it alone holds fast to the original doctrine and culture of the historical Swedish 
Church, and it alone can lead the Church and society back to the promise land of its golden 
age.171 
 
There is no denying the fact that the Swedish Church and theological concepts of 
ecclesiology, theological anthropology, and soteriology offer valuable salience to the Sweden 
Democrats. Equipped with the language and identity of the Swedish Christian Church, the 
party makes an impassioned case, which defines what it means to be authentically Swedish, 
and this is consequently explained through the following categories: the Swedish language, 
Swedish religion, Swedish cultural heritage, Swedish traditions, and Swedish history. 
Together, these categories constitute the foundations of a theology that the party deems sacred 
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and Swedish. Like other populist parties in Europe, Christianity contains salience because of 
its strategic viability.172 Whether to stymie the Social Democrats or foster xenophobic fears 
about immigration, the Sweden Democrats seemingly recognize the powerful and persuasive 
force of religious discourse in the realm of political debate. Religion being the great 
repository of symbols and beliefs offers the party ample utility, especially when it comes to 
the use of Christian theological concepts.173 Employed, these concepts together are more than 
abstract theological terminology; they empower the party to develop a Christian justification 
for the party’s own vision of a homogenous social order.174 
 
On the first page of A Church for Sweden, the party cautions readers with a warning from the 
First Epistle of John: “while the Bible in the first letter of John warns us to be on our guard 
against idolatry, left-liberalism as an ideology, paradoxically, has become the greatest idol in 
the Church of Sweden.”175 The reference to First John is questionable in several regards, but 
especially jarring in its application to left-liberalism, which is described as an ideology that 
the Swedish Church needs to guard itself against. Even more, it is paradoxical in that the 
Sweden Democrats indict the idol of ideology while offering a full-throated case for its own 
populist ideology that cloaks itself in theological discourse. Put crudely, it is as if the party 
argues for the exclusion of all politics and ideologies in the Swedish Church, unless they 
conveniently fall in line with the Sweden Democrats’ own politics and ideology, which alone 
are posited as authentically Swedish and culturally Christian. Clearly, after pages of 
reconstruction and analysis, the election material reveals that this is not the case, but instead a 
shrewd attempt by the Sweden Democrats to claim the Swedish Church and its provided 
utility for the party’s populist ambitions.176  One can conclude that if anyone is guilty of the 
sin of idolization it is the Sweden Democrats and their attempt to reconstruct a Swedish 
Church and theology in their own populist image. 

 
172 Marzouki, McDonnell, Roy, Saving the People: How Populists Hijack, 197 
173 Juergensmeyer, The Worldwide Rise of Religious Nationalism, 8 
174 Juergensmeyer, The Worldwide Rise of Religious Nationalism, 8 
175 En Kyrka för Sverige, Gör (S)venska kyrkan till Svenska kyrkan igen 
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