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ABSTRACT 

Records suggest that throughout human history, our cultures have always been 

tied to some form of religious beliefs. Religions evolve, transform, rise and fall.  

This study examines the perceived recent resurgence of Neo-Pagan & Modern 

Witchcraft movements in the Western societies, the main reasons for this resur-

gence, the relationship with the traditional religions and the importance of social 

networks and media for the vitality of these movements.  

The study uses a mix of qualitative and quantitate research methods to discuss the 

overarching research question: What does it mean to be a Pagan in 21st century? 

Social Identity Theory (SIT) is applied to examine how Pagan practitioners identi-

fy themselves, the dynamics within their communities and their behaviours to-

wards more traditional religions. Social Network Theory (SNT) is used to classify 

what type of network the participants belong to, by focusing on why and how they 

interact.  

The paper concludes that Neo-Pagans of 21 century are part of a growing com-

munity of Nature based religions, have complex relationship with traditional reli-

gions and rely on social networks and technology. They are aware of issues relat-

ed to cultural appropriation, misinformation and superstition within the move-

ment. Although they wish to see their movements grow, they have difficulties to 

articulate how the Neo-Pagan & Modern Witchcraft movements will evolve.  

Keywords: Neo-Pagan, Modern Witchcraft, Christianity, Spirituality, Religiosity, 

Social Identity Theory, Social Network Theory 
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“We look on the same stars, the sky is common, the 
same world surrounds us. What difference does it 

make by what pains each seeks the truth?”  

Symmachus,  
prefect of the city of Rome in A.D. 384 

CHAPTER 1: INTRODUCTION  

             Religious beliefs have been part of human life since the beginning of 

time. Records suggest that throughout human history, our cultures have always 

been tied to some form of religious beliefs. They have often been seen as the 

problem and/or the solution through conflicts and celebrated through scarce times 

of peace. Religions evolve, transform, rise or fall. Some of history’s most success-

ful religions have now disappeared (Dunbar, 2022). Zoroastrianism, for example, 

was for 1000 years one of the most powerful religions in the world and is now 

almost extinct (Duchesne-Guillemin, 2020).  

Mainstream Christianity, as many authors agree, is in decline in Western societies 

(Douthat, 2018; Sullivan 2018; Dunbar, 2022). The Eurobarometer “Social values, 

Science and Technology” report from 2005, shows that on average about 52% of 

EU citizens believe that “there is a God”, 27% believe there is “some sort of spirit 

or life force” and 18 %  “doesn't believe there is any sort of spirit, God or life 

force”. Similar findings were published in the 2020 report of Public Religion Re-

search Institute. It indicates that 25.5% of people above 18 in the USA and Cana-

da declare that they have no religious identity (Thiessen, Wilkins-Laflamme, 

2020). 

In December 2018, the author and New York Times columnist Ross Douthat pub-

lished the article “The Return of Paganism: Maybe there actually is a genuinely 

post-Christian future for America”.  
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In his article, Douthat suggests that “Lots of people who once would have been 

lukewarm Christmas-and-Easter churchgoers now identify as having “no reli-

gion” or being “spiritual but not religious.” (Douthat, 2018). Douthat wonders 

how the religious landscape in USA will evolve in the 21st century, even suggest-

ing that “the term “paganism” might be reasonably revived to describe the new 

American religion, currently struggling to be born” (Douthat, 2018). 

It is intriguing how many people from the wealthy Western societies who, gener-

ally speaking, embrace science and reason, move towards the revival of  the “old 

ways” and beliefs. 

i. AIM, PURPOSE AND OBJECTIVES 

The aim of this work is to gain a better understanding of what it means to be a 

Pagan in the 21st century.   

The purpose is to conduct a methodological research on Neo-Pagan & Modern 

Witchcraft movements approaching a random sample of about hundred practition-

ers of various Pagan paths.  

While the overarching research question is “What it means to be a Pagan in 21st 

century?”, it can be divided into four distinctive research areas: 

1) Do the approached practitioners believe there is a resurgence in Neo-

Pagan & Modern Witchcraft beliefs and how do they perceive some of 

the most common attempts of explaining the rise of these movements 

in the West? 

2) How the approached practitioners identify themselves within the Neo-

Pagan landscape and how they see their relationship with Christianity 

(or other traditional religions)? 
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3) How do the approached practitioners perceive the importance of so-

cial networks and technology for maintaining the vitality of the 

movements? 

4) How do the approached practitioners see the future of the Neo-Pagan 

& Modern Witchcraft movements?  

The specific objectives of this research are to collect data using mixed quantitive 

and qualitative methods as explained in Chapter 4: Methodology. The data will 

then be analysed and, where appropriate, Social Identity Theory (SIT) and Social 

Network Theory (SNT) will be applied in order to answer the above research ar-

eas and draw conclusions.  

ii.  SCOPE OF THE RESEARCH 

The scope of the research is to gain sufficient knowledge on the questions out-

lined in the research areas. This work will not focus on specific theological dis-

putes, however, some ideological and theological concepts will be considered.  

More areas that are out of the scope of this research are listed in Chapter 4: 

Methodology; section ethical considerations.  

iii. RELEVANCE OF THE RESEARCH 

Sociology of religion studies both religion as a belief system and a social institu-

tion. As a belief system, religion shapes what people think and how they see the 

world. According to Crossman (2019), religion, as a social institution, is a pattern 

of social action organised around the beliefs and practices that people develop to 

answer questions about the meaning of existence. Sociologists also study the reli-

giosity of individuals, groups, and societies. In this process, sociologists of reli-

gion apply sociological methods to understand and examine religion objectively 

in its social and cultural context.  
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One of the founders of sociology, Emile Durkheim, supported the view that reli-

gions“excite, maintain or recreate certain mental states” (Durkheim, 1912), 

while Max Weber believed it was a precipitator of social change.  

Sociology of religion also examines how various religious beliefs and practices 

emerge in different social and historical contexts because context frames the 

meaning of religious belief (Crossman, 2019). This research relates to sociology 

of religion and the area of empirical-practical studies of religion and theology, in 

particular. 
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CHAPTER 2: TERMINOLOGY AND DEFINITIONS  

Below is a series of key definitions that will be used and referred to throughout 

the entire work. 

i. NEO - PAGAN & MODERN WITCHCRAFT  MOVEMENTS 

Neo-Paganism is used as an umbrella term for various beliefs and movements. In 

the context of this thesis, and to ensure maximum clarity, I will use the definition 

below as suggested by researcher Maria Beatrice Bittarello: 

“Neopagans draw upon ancient as well as indigenous traditions in order to create 

and re-create their own traditions. Although the differences between groups, such 

as British Wiccans, feminist Witches, Reconstructionists (Neo-Romans, Neo-Hel-

lenists, Asatru—a tradition that re-created the ancient Norse religion), and 

Druids, are rather pronounced, some common elements allow us to consider Neo-

pagans as a single, although diverse, religious movement. Such common elements 

include the following:  

• lack of a normative sacred text, which is a striking contrast to religions 

based upon ‘sacred texts’;  

• lack of central (hierarchical) authority;  

• importance given to individual choice and interpretation;  

• re-shaping of ideas of the divine (polytheism, feminine divine, re-eval-

uation of immanence);  

• original re-creation of myths and rituals;  

• importance ascribed to ritual practice versus belief;  

• re-evaluation of magic, which in most traditions becomes central;  
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• the idea that the Earth is sacred and should not be exploited” 
(Bittarello, 2008). 

Although, and as mentioned above, there are many different movements on the 

Neo-Pagan landscape, I will only describe the main characteristics of the ones that 

are better known. The short descriptions listed below are based on the factsheet 

posted on the website of Religion Media Centrum  (RMC):  3

• Druidry can be seen as a religion, a spirituality, a philosophy, a way of 

life, or a cultural aesthetic. There is no universally held set of beliefs, 

but factors that are common in Druidry are a reverence for nature, a 

connection with ancestors and a sense of the importance of creative 

skills (such as music, poetry and writing). (Uzzell, RMC, 2018). 

• Eclectic (pagan) Witches identify with Paganism in general, ac-

knowledging the sacredness of nature and the significance of the Di-

vine Feminism, but would not necessarily describe themselves as any 

particular type of Pagans (Uzzell, RMC, 2018). 

• Heathenry is a branch of Paganism that is specifically concerned with 

the Norse or Germanic pantheon and culture. They tend to be organ-

ised in small family or localised groups called hearths or kindreds and 

may not affiliate with larger organisations (Uzzell, RMC, 2018). 

• Traditional Witch (non -Wiccans): a large number of Pagans identify 

as traditional or so called ‘Hedge witches’. These are solitary practi-

tioners who often specialise in herbal remedies and magic (Uzzell, 

RMC, 2018). 
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• Wicca: founded by Gerald Gardner and based, he claimed, on the 

teachings of the New Forest Coven into which he was initiated in 

1939. In 1949, he published High Magic’s Aid, a fictional book in-

tended to introduce the teachings of Wicca to the world. In 1954, he 

published Witchcraft Today, sometimes seen as a foundational text of 

modern Wicca. Wicca is an initiatory tradition, usually based in 

covens , which are often closed. Wiccans often regard their teachings 4

as secret and to be revealed only to the initiated, although some groups 

hold open/public rituals either within their covens or wider Pagan 

Moots  they may be associated with (Uzzell, RMC, 2018). 5

ii. TRADITIONAL RELIGIONS 

How to define religion is not a simple question. There are many definitions of re-

ligion, so many that some scholars think it should not be defined at all. There is 

also no single definition of Paganism to which all Pagan paths or traditions sub-

scribe. However, not all Pagans regard their path as religious as such. For many 

“religion” has a negative connotation and they prefer to refer to their path as 

“spiritual” or as a “philosophy” (Uzzell, RMC, 2018). 

For the sake of this thesis, I will adopt a loose and pragmatic definition applicable 

to the traditional Abrahamic religions (Judaism, Christianity and Islam) based on 

an article from Encyclopaedia Britannica. 

The Abrahamic religions all recognise Abraham as the first to arrive at the truth of 

monotheism. They are therefore considered monotheistic; there is one God and He 

is both the creator of the world and the one who sustains it. All three Abrahamic 

religions rely on a body of scriptures, some of which are considered to be the 

word of God and therefore are sacred and unquestionable. 
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 an assembly or band of usually 13 witches (https://www.merriam-webster.com/dictionary/coven)4

 meeting where people debate things (https://www.pagansofthenorth.co.uk/post/coven-circle-5

moot)

https://www.merriam-webster.com/dictionary/coven
https://www.pagansofthenorth.co.uk/post/coven-circle-moot
https://www.pagansofthenorth.co.uk/post/coven-circle-moot


The Abrahamic religions are hierarchically organised and use dedicated places for 

worship such as synagogues, churches or mosques. 

However, considering that: 

• the majority of Neo-Pagan & Modern Witchcraft movements are 

spread in the West,  

• the scope of the study is to look at the Western societies,  

• and Christianity is the largest religion in the West,  

when referring to religion in this study, I will mean mainly Christianity, unless 

explicitly stated otherwise.  

iv. TECHNOLOGY (COMPUTER MEDIATED COMMUNICATION 
(CMC), INTERNET, SOCIAL MEDIA, ETC.) 

In the context of this thesis, when referring to technology I will be using the idea 

of the researcher Maria Beatrice Bittarello that “The Internet is re-enchanted and 

thought of as a place for practising religion and magic; however, it is also inte-

grated into daily life, rather than set apart”. It offers “elaboration of new ways of 

conceiving of religion, which are discussed and shared on the web”(Bittarello, 

2008). 
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CHAPTER 3: PREVIOUS RESEARCH 

Many authors and researchers from various fields have studied Neo-Paganism and 

Modern Witchcraft movements. One of the early scholars was English Egyptolo-

gist Margaret Murray, who considered herself Pagan. She wrote “Witch-Cult in 

Western Europe” (1921) and was perhaps the first one to popularise the idea that 

Witchcraft is the surviving pre-Christian religion of Europe. Gerald Gardner wrote 

extensively about the revival of Witchcraft in the 1940s and 1950s. Although the 

works of both Murray and Gardner were later discredited, “they help lay the foun-

dations for the creation of the new religious movement of Wicca” (Hutton, 2007). 

Probably the most elaborate and complete book about Neo-Paganism & Modern 

Witchcraft is “Drawing Down the Moon” by the late Wiccan author and journalist 

Margot Adler. This book gives many insights about different branches of Neo-Pa-

gan & Modern Witchcraft movements. The book was first published in 1979 and 

has been reedited multiple times since. Another important book is the “Essential 

Guide to Witchcraft and Wicca” from 2006, where Isaac Bonewits tries to offer 

clarification of the different types of Witches.  

Since he published his first book “Some Observations on European Witchcraft,” 

in 1976, Romanian philosopher Mircea Eliade has been researching the topic. An-

thropologist Kathryn Rountree published in 2015 the book “Contemporary Pagan 

and Native Faith Movements in Europe: Colonialist and Nationalist Impulses”, 

looking specifically at the European landscape, which differs greatly from the 

Neo-Pagan & Modern Witchcraft movements in the USA and UK due to the in-

fluence of multiple local, smaller, indigenous traditions.  
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Hugh Urban published also in 2015 his extensive research on “New Age, Neopa-

gan, and New Religious Movements: Alternative Spirituality in Contemporary 

America” and recently, in 2018 Steven D. Smith published “Pagans and Chris-

tians in the City: Culture Wars from the Tiber to the Potomac”, where he “warns” 

about the consequences of the rise of Neo-Pagan & Modern Witchcraft move-

ments and the alleged “cultural wars” between Christianity and Neo-Pagan 

movements.   

Although the main available literature is by American and UK authors, I tried to 

explore also European publications in order to ensure geographic balance because 

there are some differences between the North-American and European religious 

landscapes.  

In her article Neo-Paganism, Native Faith and indigenous religion: a case study of 

Malta within the European context, Kathryn Rountree looks at the very compli-

cated landscape of the European Neo-Pagan & Modern Witchcraft beliefs and 

how they relate to Christianity and to the Anglo-American Neo-Pagan traditions. 

The followers of the so called “Native Faiths”, Rountree argues, find the terms 

’Pagan’ and ‘Neo-Pagan’ problematic because they are seen as Christian-derived. 

However, she finds that the Native Faith groups and the Anglo-American-derived 

traditions such as Wicca are not entirely separate -“they may co-exist side by side 

within a nation-state and elements of both may be found entangled within a single 

group’s practices. The pattern is complex, the boundaries often blurry and unsta-

ble” (Rountree, 2014). Many groups, for example in Eastern Europe, seem to 

highlight ethnicity and nationalism. Others follow the pattern more common 

elsewhere in Europe, mixing local cultural elements with aspects of Neo-Pagan 

traditions imported from UK and the USA. Modern Pagans and Native Faith prac-

titioners in Europe participate in ‘inherently transgressive, boundary-breaking, 

all-eroding modernity, imaginatively drawing on old religious‘design blueprints’ 

and bringing them forward to the present.”(Bauman, 2000).  
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In “Shifting Realities? Changing Concepts of Religion and the Body in Popular 

Culture and Neopaganism”, Maria Beatrice Bittarello examines the influence of 

popular culture and the role of Internet for the Neo-Pagan communities. She con-

cludes that Neo-Pagans often seem to be re-writing ancient myths and finding in-

spiration in fictional stories “are now using computer mediated communication 

(CMC) to practise their religion, to keep contacts, exchange information, discuss 

and re-create their traditions". (Bittarello, 2008). This study is important for this 

work, since it offers one additional layer on the use of technology within the Neo-

Pagan & Modern Witchcraft movements. 

In “Witches on Facebook: Mediatization of Neo-Paganism.”, Berit Renser  and 

Katrin Tiidenberg analyse the relevance, the constellation of actors, and the com-

municative Neo-Pagan practices specifically in the Estonian context. They found 

out that the witches they studied use the internet “to find, learn, and develop an 

eclectic and personalized set of beliefs and techniques”(Renser and Tiidenberg, 

2020). 

In her Master’s thesis Women’s empowerment in Neo-Paganism  , Uppsala Uni6 -

versity, 2020 alumni Ana-Marija Spajic, explores whether Neo-Pagan movements 

offer women a safe space to practice their spirituality and feeling of empower-

ment. The Master’s thesis by Claire Ruth Slack from University of Hertfordshire: 

#Witch: Witchcraft Communities and Traditions in the Digital Age   examines the 7

role of social media and concludes that “the development of social media and the 

growth of online and digital technologies have connected witches and provided 

access to a wealth of information about witchcraft practices and traditions, draw-

ing influences from wider cultures that may not have been visible when communi-

ties were only connected in their localised groups.” (Slack, 2021).  
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 The work was presented at Progressive Connexion's Visiting the Shadows: Evil, Subversion and 7

Rebellion conference in Prague 8th May 2022



The above cited articles and works provide additional in-depth analyses of certain 

aspects, offering better understanding of the Neo-Pagan & Modern Witchcraft 

phenomenon in the Western societies and Europe in particular. They are also used 

to support the validity and reliability of this research.  
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CHAPTER 4: METHODOLOGY 

As a starting point of this research, I studied the most common concepts used to 

explain the rise in Paganism in the West. I discuss these concepts in more detail in 

Chapter 5: Concepts and theories. Then, I used a mix of quantitive (online sur-

vey) and qualitative (individual interviews) methods to collect data in order to un-

derstand the broader context and answer the four research areas outlined in Chap-

ter 1: Introduction.  

In order to understand the forces that drive “in-group” and “out-group” relation-

ships within Neo-Pagan & Modern Witchcraft movements and with Christianity 

(and/or other traditional religions), the Social Identity Theory (SIT) was applied to 

the research findings.  

Finally, the Social Network Theory (SNT) was applied in order to illustrate the 

importance of social networks and technology for the spread of Neo-Pagan & 

Modern Witchcraft movements. 

These theories, and the rationale for their use, are described in Chapter 5: Con-

cepts and theories. 

i. SURVEY  

The survey was conducted with multiple objectives in mind:  

• To get an overall background information about people practising Neo-

Pagan & Modern witchcraft beliefs.  

• To gather sufficient information to answer the research questions as 

stated in Chapter 1: Introduction. 

• To invite volunteers for the interviews to contribute to the quantitive 

part of this research.  
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The survey was created using Google forms and was distributed via several web-

sites dedicated to Neo-Pagan & Modern Witchcraft movements with a solid mem-

bership base. The survey was in English, anonymous and voluntary.  

I posted a short introduction of myself, the objectives of the survey and an e-mail 

address where I could be reached in case of comments, questions or remarks.  

The participants had to be minimum 18 years of age in order to participate.  

A mixture of closed (16) and open end (4) questions (available in Annex 1) were 

used. They were divided into five sections: 

• Section 1: 3 questions related to essential personal information.  

• Section 2: 5 + 1 follow up questions on motivations and interest in 

Neo-Pagan and Witchcraft movements.  

• Section 3: 4 + 3 follow up questions on the relationship with the tradi-

tional religions/beliefs, spirituality and religiosity. 

• Section 4: 4 questions on the role of social networks and the use of 

technology.  

• Section 5: 1 invitation to volunteer for interviews. 

As proof of concept, and to look at the logic of the questions and the structure of 

the survey, it was piloted by 16 individuals (mostly non-Pagans). All 16 answers 

were deleted before the survey was officially published.  

The survey was open between 25 April and 6 May 2022 and posted at:  

• The Wild Hunt- Pagan news & perspective : online magazine 8

• Pagan and Witches Amino App : closed membership app 9
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• Centre for Folklore Myth and Magic : via their Twitter account 10

• LTJ Twitter account: specifically created for this project. The an-
nouncement of the survey was re-tweeted by few other Twitter follow-
ers.  

I advertised the survey in USA- (The Wild Hunt- Pagan news and perspective) 

and UK- (Centre for Folklore Myth and Magic) based websites. As for Pagan 

and Witches Amino App, it is a social media platform in English. I was aware of 

the language barrier and the fact that I had no access to European-based sources, 

therefore I expected that the majority of the responders will be USA and UK prac-

titioners. As explained in Chapter 3: Previous Research, to balance my work 

and offer an additional European perspective, I used some Europe-based studies 

and articles. 

ii. INTERVIEWS  

The participants of the survey had an option to contact me and volunteer for an 

interview.  The interview questions were divided into two parts (the questions are 

available in Annex 2): 

• Consent section (4 questions) 

• Content section (5 questions): volunteers were asked to elaborate 

their views on the resurgence and the future of Neo-Pagan & Witch-

craft movements. 

The results from the interviews were analysed with the help of DELF , an online 11

tool for qualitative analyses. 
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iii. ETHICAL CONSIDERATIONS 

AGE of participants: As already stated above, all participants for both quantitive 

and qualitative research had to be at least 18 years old. The media and literature 

suggest that a lot of followers of Neo-Pagan & Modern Witchcraft movements 

start in their teen years, however I feel that it is not ethical to involve minors 

without parental consent.  

To address this, I have explicitly set the age question in the survey as mandatory. 

Participants had to state that they are minimum 18 years old in order to get to the 

sections with actual questions.  

SOCIAL BACKGROUND and ETHNICITY of the participant: Although 

some researchers suggest the Neo-Pagan & Witchcraft practitioners “are generally 

white, middle-class, and often live in urban areas…” (Bittarello, 2008) the social 

and ethnical background of the participants are not part of this research, therefore 

I have not asked any questions related to those categories.  

POLITICAL  AFFILIATION of the participants: Some researches share the 

opinion that some Neo-Pagan & Witchcraft practitioners, especially the followers 

of indigenous folk traditions (also known as Native Faith Movements) harbour 

nationalistic and right wing political inclinations (Rountree, 2015). Although this 

is an interesting and perhaps highly relevant topic, it is out of the scope of this re-

search.  

iv.  VALIDITY AND RELIABILITY   

An important part of social science research is the quantification of human be-

haviour (Smallbone and Quinton, 2004). Human behaviour varies and is influ-

enced by many foreseen or unforced factors, which present challenges for the reli-

ability and validity for the social science studies.  
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According to Smallbone and Quinton “the measurement of human behaviour be-

longs to the widely accepted positivist view, or empirical-analytic approach, to 

discern reality” (Smallbone and Quinton, 2004). Reliability is the extent to which 

measurements are repeatable, while validity refers to the significance of research 

components.  

To ensure the validity and reliability of this study, I have used a number of re-

search articles that explore different aspects of the topic of my research (listed in 

Chapter 3: previous research). These articles influenced the design of my study, 

and their findings are thoroughly incorporated and discussed throughout the entire 

work. 

v. SUMMARY OF THE RECEIVED RESPONSES  

The survey was conducted between 25 April and 6 May 2022 and distributed via 

three channels as explained above. There were 104 responses received before 

closing the survey. Two people under 18 were blocked by the system, as the set up 

allowed only participants above 18. Therefore there were 102 responses to work 

with.  

Interviews with 12 individuals took place between 7 and 11 May 2022. The inter-

viewees were: five from USA, two respectively from UK and Canada, one respec-

tively from Germany, Sweden and Brazil. Four identify as male and eight as fe-

male.  

Detailed results from the survey and additional information about the interviews 

are available in Annex 3. 
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CHAPTER 5: CONCEPTS AND THEORIES  

i. RELIGIOUS DECLINE AND RISE OF NEO-PAGANISM 

The influence of Christianity both in North America and Europe is declining and 

the percentage of people believing in “some sort of spirit …” or non affiliated to 

any religion is increasing. This trend is evident by sources such as the Euro-

barometer “Social values, Science and Technology” and the report of the Public 

Religion Research Institute (both mentioned in the Chapter I: Introduction). 

Although the high percentages suggest that the participants “believe in other high-

er power or spiritual force”, the data does not directly support the assumption that 

those people identify themselves as Neo-Pagans and Modern Witches.  

However, many authors agree that there is a resurgence in Neo-Pagan and Modern 

Witchcraft movements (Adler 2006; Bittarello, 2008; Rountree, 2015; Smith 

2018). Many, from scientist Carl Sagan, philosopher Mircea Eliade, to the influen-

tial Bishop Robert Barron , tried to make sense of what Margo Adler ironically 12

called “occult explosion” (Adler, 2006). Bishop Barron blames directly Christians 

themselves: “I think that biblical believers carry an awful lot of the blame for the 

re-emergence of paganism, for we have obviously presented the Creator God in 

such an unconvincing manner to the culture”. (Bishop Barron, 2019). 
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ii. CONCEPTS 

There are multiple concepts circulating, trying to explain this phenomenon, but in 

this thesis I will focus only at the three most common: feminism , secularism  13 14

and evolutionary psychology . 15

Feminism:“To be a witch is to identify with 9 million victims of bigotry and ha-

tred and to take responsibility for shaping a world in which prejudice claims no 

more victims”, writes author and Witch Starhawk in her book “The Spiral Dance” 

from 1979. Starhawk was one of the pioneers in the feminist movement of the 

60s. Her book appeared in a time when women were radically reshaping their re-

lationship with society and religion. Feminist activists such as Morgan McFarland 

confessed to Margo Adler “I have begun to see a resurgence of women finding 

Paganism on their own within a very feminist context” because“feminism implies 

equality, self-identification, and individual strength for women”. (McFarland, 

Adler 2006). 

The main reasons for many women to join Neo-Pagan & Modern Witchcraft 

movements as stated in various books and articles are that “the Christian tradition 

has become so totally alienated from reality in the Western world” (Adler, 2006) 

and that women always had a secondary place within the Christian faith. There-

fore, many women have been searching for spiritual experiences outside of the 

patriarchal religions that have dominated the Western world. 
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Some practitioners suggest that feminism and Neo-Pagan beliefs, and especially 

Witchcraft, are connected because of the sense of female empowerment and 

woman-centred rituals and traditions contrary to the male empowerment and man-

centred rituals in Christianity. 

For example, the goddess in Wicca is seen as the ultimate creator who empowers 

women and refers to the female-centred earth religions from thousands of years 

ago. Additionally, the archetype of the triple Goddess shows cycles and phases 

over time, welcoming women of all ages; the maiden, the mother and the crone 

(Adler 2006). This contrasts to the societal expectations and pressure on women 

“to remain” at age 25 or 30. Stephanie Woodfield in “Celtic lore and spellcraft of 

the Dark Goddess. Invoking the Morrigan” mentions the Queen as an addition, 

between the mother and the crone, again welcoming middle-aged women and cre-

ating a safe space for them to reclaim themselves. 

Secularism is often considered one of the possible reasons for the decline of 

Christianity, but in his book from 2018 “Pagans and Christians in the City: Cul-

ture Wars from the Tiber to the Potomac” Steven D. Smith links secularism direct-

ly with the rise of Neo-Pagan & Modern Witchcraft movements. He believes that 

what we perceive as secularism is actually only an illusion. In reality, Smith 

claims there is a “cultural war” between the resurgent Neo-Pagan beliefs and 

Christianity. Smith claims that the “battles” that are been fought are under the fa-

cade of secularism, infiltrating all areas of society: from individual rights, to sci-

ences and the legal arena and suggests that “since the 1960s, a counterrevolution 

has been underway designed to reclaim the Constitution for modem paganism” 

(Smith, 2018). 

Smiths’s assumptions were contested by multiple scholars. For example, Samuel 

C. Rickless in his article: Paganism Is Dead, Long Live Secularism writes: “it is a 

mistake to suppose [as Smith does], that the U.S. Constitution has been comman-

deered to serve purposes that it does not actually serve”. 
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He argues that the Constitution protects autonomy in all aspects of life, and that 

“autonomy is not a pagan value… but rather a value backed by secular moral ar-

guments based on reason and observation” (Rickless, 2019). 

Andrew Koppelman discussed the so called “cultural war” between Christianity 

and paganism, in his essay This Isn't about You: A Comment on Smith's Pagans 

and Christians in the City. There he maintains that: “It is not helpful to diagnose 

current disagreements in a way that makes those disagreements seem more pro-

found than they actually are”(Koppelman, 2019). 

However, those arguments suggest that there is a connection between the decline 

of Christianity and the rise of paganism but not so much between secularism and 

the rise of paganism.

Evolutionary psychology. In his book How Religion Evolved, anthropologist 

Robin Dunbar explains that many anthropologists argue that religious beliefs are 

in fact “a maladaptive by-product….. for other perfectly good evolutionary rea-

sons”. However, he says ”nothing which is so costly of time, emotion and money 

as religion can possibly be entirely maladapted or functionless. Evolution is sim-

ply not that inefficient. Religion must have some benefits”.  

Andrew Sullivan elaborates further by suggesting that: “[Religion] exists because 

we humans are the only species, so far…who has evolved to know explicitly that, 

one day in the future, we will die. And this existential fact requires some way of 

reconciling us to it while we are alive” (Sullivan, 2019). Anthropologists also 

agree that one major feature of monotheistic religions is the fact that under the 

structure of their sophisticated theologies lurk the ancestral shamanic religions of 

our deep history (Dunbar, 2022).  In the evolution, Dunbar suggests, one form of 

religion is not entirely replaced by another, but rather new layers accumulate 

around an older core. “The earliest phases of religion remain firmly entrenched 

within doctrinal religions, and have not gone away” (Dunbar, 2022).  
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Although evolutionary psychology does not directly explain the rise of Neo-Pagan 

& Modern Witchcraft movements, it confirms what Smith suggested, namely that 

the old Pagan religions were never extinct. 

It also supports Margo Adler’s statements that religion does not evolve in a linear 

fashion. In fact, Wicca followers “acknowledge that it is the affirmation and ful-

filment of life, in a continuation of evolution and development of consciousness, 

that gives meaning to the Universe we know, and to our personal role within it 

(Adler, 2006).  

Although the above authors disagree on various topics, doctrines and concepts, 

they all seem to agree that it is in the human nature to look for a high meaning of 

our existence, but people choose different ways to look for it.  

iii. THEORIES 

Social identity  can be defined as an individual’s knowledge of belonging to cer16 -

tain social groups, together with some emotional significance of that group mem-

bership and how subconsciously it affects how we see and treat ourselves and oth-

ers. Religious identity is one of the strongest social identities that we as humans 

assume. It provides the followers a community to tie themselves to, as well as a 

set of rules that govern their behaviour and relations with others. When accepting 

the nomination, the former USA Vice-President Mike Pence introduced himself as 

“'a Christian, a Conservative and a Republican. In that order” . I will present the 17

main characteristics of the Social Identify theory (SIT) which I will apply to my 

research in Chapter 6: Results and analyses. 
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Social Identity Theory (referred from now on as SIT) explains the relations be-

tween large social groups using the individual’s sense of belonging to a certain  

group. SIT was developed by Henri Tajfel and John Turner in the 1970s. The theo-

ry specifies the ways in which social identity can influence “in-group” and “out-

group” group’s behaviour (Vinney, 2019). 

SIT describes three important processes that the individual goes through to make 

in-group/out-group classifications: social categorisation, social identification, and 

social comparison. According to SIT, “social categorisation of our social world is 

a natural and inevitable human instinct, serving to simplify our environment.” 

(Harwood, 2020). It results in an emphasis on the similarities of people in the 

same group and the differences with people in another group. One can belong to a 

variety of social categories, but different categories will be more or less important 

depending on social circumstances. Social identification is the process of identify-

ing as a group member. 

Socially identifying with a group leads individuals to behave in the way that they 

believe members of that group should behave. Finally the social comparison is the 

process by which people compare their group with other groups in terms of pres-

tige and social standing. (Vinney, 2019).  

According to the SIT, maintaining a positive social identity is very motivating for 

the members of the group. A positive overall standing of the “in-group” compared 

to relevant “out-group”, results in a positive social identity. When the standing of 

one's “in-group” is negative, the individuals will eventually use strategies such as 

individual mobility, social creativity or social competition.  

When individuals do not have a sense of belonging to a certain group, they can 

leave the group and join one that they assess more favourably. That is considered 

individual mobility. In-group members can uplift the social standing of their exist-

ing group by adapting some elements of the between-group comparison.  
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This process, called social creativity, ensures a different angle on which to com-

pare the two groups. And finally, social competition is the process when in-group 

members try to boost the group's social status by working together to improve 

their situation. The in-group competes directly with an out-group with the objec-

tive of reversing the group's social positions. According to researchers however, 

“in-group” favouritism and “out-group” discrimination are distinct phenomena, 

however one does not necessarily predict the other. (Vinney, 2019). 

While the SIT examines the “in-group” and “out-group” behaviour and relation-

ship, the Social Network Theory explores the dynamic, the relationships and in-

fluences within a network. I will present the main features of this theory and will 

use it later for the analyses. 

Social Network Theory (referred from now on as SNT) explains how individu-

als, groups or organisations (known as nodes) interact with others within their 

network. The theory emerges in the early 1960s. 

Three lines of research contributed to the development of SNT: the sociometric 

analysis (relies on graph theory methods from mathematics); the interpersonal re-

lations tradition (focuses on the formation of cliques among a group of individu-

als); and an anthropology tradition that explores the structure of community rela-

tions (Scot, 1991).

In his book  Understanding Social Networks: Theories, Concepts, and Findings, 

Charles Kadushin defines three types of social networks:

1) Ego-centric networks: connected with a single node or individual. 

2) Socio-centric networks: closed networks, e.g workers inside an organi-

sation.

3) Open-system networks: the boundary lines are not clearly defined.

Understanding of the social network dynamic is important because of the interac-

tions that happen between each of the members of the network. The SNT looks at 

questions such as: 
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• Why do the individuals interact? 

• How do they interact? 

• What is the level of closeness between group members?

Although there are many types of relationships, within SNT each of the types can 

be reduced to either a strong tie or a weak tie. The closest the individual, the 

stronger the tie. SNT uses the concepts of nodes, which are the individual players 

(entities) within the network and analyses their value to the network. The different 

degrees of connectedness between these members determine the value of that 

node to the network (Kadushin, 2012). 

The location of a node inside the social network indicates the strength of the ties 

associated with them. A node near the “centre “of the network often has more 

links than one in the periphery of a network. Any change in one area can impact 

the overall network.  

A change from one node moves through their multiple connections, and then 

trough additional nodes and their relationships, creates a change throughout the 

entire social network (Liu, Wenlin, et al., 2017). 

Both theories have their strengths and weaknesses. For example the SIT can ex-

plain why people prefer others who look or act like them but can not accurately 

predict human behaviour (Vinney, 2019). 

SNT is useful to study large groups and understand how their members relate to 

others in the group but the interpretation of the relationships/ties can be subjective 

(Liu, Wenlin, et al., 2017). 

The theories complement each other and offer extra layer in the understanding of 

the complex “in-group” and “out-group” relations.  

 30



iv. WORK MODEL 

As explained above, SIT and SNT can complement each other in understanding 

the “in-group” and “out-group” relations, behaviours and dynamics.  

However, SIT and SNT are in my view not applicable for answering research area 

1: whether the responders believe there is a resurgence in Neo-Pagan and Modern 

Witchcraft beliefs and how they perceive some of the most common attempts of 

explaining the rise of these movements in the West? and research area 4: how the 

responders see the future of the Neo-Pagan and Modern Witchcraft movements?  

The direct answers of these questions given during the interviews are self-ex-

planatory, therefore I will not be using any particular theory for analysing and 

summarising them. 

I will apply SIT to look at the processes that the practitioners of various Pagan 

paths use to self identify, how the self identification and the sense of belonging 

guides their behaviours within their own group and towards the followers of the 

traditional religions.  

By applying SIT to the results of the survey, I will try to answer the research area 

2: how the responders identify themselves within the Neo-Pagan landscape and 

how they see their relationship with Christianity (or other traditional religions)? 

SNT will be used in my analyses to classify the type of network (Ego, Socio or 

Open) the participants belong to, by focusing on why and how they interact, and 

the level of closeness in the group. SNT will be used to answer research area 3: 

how the responders perceive the importance of social networks and technology for 

maintaining the vitality of the movement? 
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CHAPTER 6: RESULTS AND ANALYSES 

I will approach the analyses by addressing each research area (as described in 

Chapter 1:introduction) separately, using the data obtained by the survey and 

the interviews. When referring to the results of a specific question in the survey, I 

will point to the corresponding tables/graphs in Annex 3. 

1) Do the approached practitioners believe there is a resurgence in Neo-

Pagan & Modern Witchcraft beliefs and how they perceive some of the 

most common attempts of explaining the rise of these movements in the 

West? 

As already discussed in Chapter:1 Introduction and Chapter 5: Concepts and 

Theories, many authors and researchers believe that there is an increase in popu-

larity of Neo-Paganism & Modern Witchcraft movements. The 12 interviewees 

were asked if they believe there is such a resurgence and all of them agreed that 

they believe there is indeed a resurgence.  

The participants were asked to comment on the most common concepts such as 

feminism, secularism and evolutionary psychology used to explain this resur-

gence.  

Although it is possible that not all interviewees understood and/or interpreted 

those concepts in the same way, they all 12 participants offered their views on 

whether these concepts have something to do with the resurgence of Neo-Pagan-

ism & Modern Witchcraft movements. 

Out of 12 participants 9 agreed that feminism absolutely plays a role in the rise of 

popularity of these movements, while 3 believe feminism’s role is more limited.  
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For example Andrea Kendall, Wiccan Clergy , elaborates: “I definitely 18

agree. People who identify as women were seeking to participate in society 

in ways that had not been available to them before this movement. For 

many a new way of being required a new way to believing and acting. 

Witchcraft and Neo-paganism where seen as a way for a women to reclaim 

their power.” 

Claire in the other hand suggests: “It is true that feminist movements (as 

well as other counter cultural movements) of the 1970s helped Paganism 

and witchcraft grow in popularity in the US when Wicca was first finding 

its roots there thanks to the Bucklands. However, I’d argue that in the UK 

it rooted itself long before that, drawing on the popularity on Antiquarian 

studies, mythologies and folklore. Whilst some aspects of Goddess worship 

are certainly heavily linked to feminism, I couldn’t say the same for all 

pathways of Paganism and Witchcraft”. 

While all 12 interviewees agree that feminism plays a role, the majority do not see 

correlation between secularism and the rise of Neo-Pagan and Modern Witchcraft 

movements.  

For example Mery explains that although “secularism is a very good 

thing” she does not believe it is “the reason for the resurgence of Neo-Pa-

ganism or the Modern Witchcraft movements. Although secularism has in 

general made it safe for the resurgence of earth based spiritual and occult 

practices to happen in society. For the most part because of secularism 

one's relatives who are not involved in Neo-Paganism or Witchcraft are 

not going to try and drag their Neo-Pagan loved one to a Psychiatrist or 

try and get a priest to come and exercise them. Instead they’ll simply think 

that you may be a little eccentric that’s all”.  
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Also Dr. Frank Malone disagrees:“Not as such. The monotheisms have demon-

strated they are ineffective at addressing our most pressing environmental con-

cerns, and our broken relationship to nature".  

Claire, however looks at this statement from a different perspective:“I 

don’t really agree with that statement as it is assuming that Paganism and 

witchcraft is secular in nature when it’s a complicated mix of religion, 

spirituality and folkloric belief that in my opinion is a long, long way away 

for secularism. To add to that, whilst some witches are Pagan many witch-

es are also openly Christian in their practices, alongside other religious 

witchcraft. Has the growth in secularism given space for people to exam-

ine their own idea of spirituality? Possibly, but I would not link it to the 

growth of Paganism and witchcraft.”  

And finally on the statement of environmental psychology, the interviewees have 

diverse opinions.  

Claire thinks that it “…has some influence in it. I think humans are by na-

ture drawn to looking for something to connect to and Paganism and 

witchcraft certainly brings an aspect of re-enchantment to everyday life. 

Re-enchantment can be so important to, perhaps not finding meaning, but 

certainly living a full life where you can embrace your own differences and 

personal power in a positive way. Who doesn’t need a little magic in their 

life?”  

Azrael Arynn K summarises: “I believe that the need of human beings to look for 

meaning in life is one part of the reason for the rise of Neopaganism. I do not be-

lieve it is the reason". 

While the participants have some mixed opinions about the role of the common 

concepts used to explain the rise of Neo-Paganism & Modern Witchcraft move-

ments, they offered some explanations why they believe there is a resurgence.  
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Few new concepts have emerged from the interviews. I can summarise them into: 

“The idea of God”, “The need of self-expression”, “Attitude towards Nature and 

Magic”, “Inclusiveness” and “Social networks and media”.  

For example Kevin thinks that “the new religions offer people a new way 

to touch God. If your nature is peaceful and nature centred you end up in 

Paganism.” Azrael suggests that “The fact that neopaganism is non-hier-

archical, non-judgmental, embracing all genders, gender expression, sex-

ualities, and individuality is a huge draw, I believe, for people who have 

felt that they are outside the predominantly white, male, hetero-centric 

version of 21st-Century Christianity that has become the norm”.  

In conclusion, the interviewees agree that there is a resurgence of Neo-Paganism 

& Modern Witchcraft movements but the known concepts used to explain the 

phenomenon are valid only to some extend. In their view the popularity is due to 

the flexibility, the inclusiveness, the opportunity for self-expression that Neo-Pa-

ganism & Modern Witchcraft movements offer and the broad use of social net-

works and media. They perceive those movements as an alternative to traditional 

religions.  

Daniel says: “Since the popularity of Wicca some decades ago, Neo-Pagan and 

Modern Witchcraft movements started to be seen from a different perspective. I 

believe the "veil was lifted". …More and more people are entering these circles 

looking for new experiences, for a deep connection with themselves and Nature, 

and also for trying to live a lighter life.”  

2) How the approached practitioners identify themselves within the Neo-

Pagan landscape and how they see their relationship with Christianity (or 

other traditional religions)? 
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For answering this question, I will apply the SIT to the results of my research. As 

stated in Chapter 5: Concepts and Theories, SIT examines “in-group” and “out-

group” behaviour and relationships. One of the main processes within SIT is so-

cial-categorisation.  

As evident from the survey results the participants categorise themselves with dif-

ferent roles within the Neo-Pagan landscape: the largest group being different 

Witchcraft paths, followed by Druids and Heathens (tab.1). Although they use dif-

ferent categories they all identify as Pagans. As explained in Chapter 2: Termi-

nology & definitions, Neo-Paganism is used as an umbrella term and many of the 

followers as indicated in the survey can assume different roles (e.g, Eclectic Witch 

and a Druid). As SIT suggests, social-identification is an important process for the 

group members because it shapes the behaviour of the individuals towards the 

others in the same group and the way they perceive the member of the competing 

group, in this case the Christians (or followers of other traditional religions). It 

also implies that the members of the group share similar values, interests and per-

form similar rituals.  

When asked why they identify as Pagans majority of the responders said that this 

path offers them “way to experience [their] spirituality”, allows them “to be in 

tune with nature” and “it helps [them] to feel grounded and in peace with [them-

selves]” (tab.2). It is evident that although they fall into different categories of 

Pagans, they all identify with the common values such as attitude to Nature and 

search of spirituality.  

I list few answers from the survey that illustrate the sense of belonging of the re-

sponders to the Pagan path: 
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“I identify as and follow Wiccan / Pagan principles out of a strong belief 

in equality between humans and our place and balance in nature. It is one 

of the only beliefs where men and women are equal, yet differences are 

celebrated and accepted as part of the community..” 

                                                      * 

  ”I appreciate the community and the openness between fellow practition-
ers.” 

                                                      * 

“I practice Druidry and Witchcraft because, as an LGBTQ+ person, I did 

not see myself as welcome in mainstream religion. I have always felt con-

nected to the Divine in nature more than in a church, and my Druid/Witch 

path is all about deepening that connection in Nature to the Divine, and to 

my inner self. In my practice, I don't need any priest to act as an interme-

diary between me and the Divine, I can simply go for a walk in Nature and 

feel that connection without any judgement or expectations on who I am”. 

                                                        *                                                                                              

The social comparison is the process when members of a group compare the val-

ues of their group with these of the opposing group.  As evident by last respond,  

many Pagans feel that their chosen path offers an alternative connection with the 

Divine, compared with the one offered by Christianity.   

In fact as the responders of the survey indicate, the connection with the Divine 

and the search for spirituality are seen as the two of the major differences between 

the Pagan and Cristian paths.  

For example, one other responder said: “I started exploring this practice 

as I felt disconnected and unsatisfied with the forms of Christianity I had 

been exposed to, I felt I was missing something. I also have long been in-

terested in paranormal, supernatural, and other such things since I was 

young.  
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So witchcraft and paganism are for me ways to expand and better under-

stand my spirituality and beliefs, to be more connected with the divine. 

And I have seen an improvement in my connection with the divine since I 

started practicing”. Another responder stated: “I become Pagan because I 

felt like I had a more personal and closer relationship with my Gods than 

in my experience growing up Christian”. 

Other important differences between the Pagans and Christians as emerged from 

the responses are: “The attitude to Nature”, “Magic and sacred” and “Meaning 

of practices and rituals”. For example one response summarises them all: “…

Witch- craft it’s just not about doing spells, is caring for the nature, saving our 

planet too”.  

According to SIT, seeing one’s group in favourable light is important for its mem-

bers. They can leave a group if they don’t feel connected with the group’s values 

and standings. This is the case of the majority of the responders of this survey. 

Roughly 65 % grew up in Christian household (tab.3) but choose to leave and join 

the Pagan path. This is what SIT calls individual mobility. When asked if they 

practice both, the Pagan path and their original religion, majority 65,3% (fig.8) 

said they don’t, 88,7% (fig.9) said they are not considering returning to the origi-

nal routes.  

When asked why they left their household religions, many stated “hierarchy”, 

“double standard” and concepts such as “sin, guilt and shame”.  

Few examples illustrate the thoughts of the participants: “Christianity cat-

egorises all beings in a false hierarchy, setting humans above plants and 

animals and men above women and ignores the web of being.” and “The 

faith I grew up with put people in male bodies above other people. I did 

not like the dualistic view of 'good' and 'evil' in Christianity and felt it 

lacked respect for the natural world.” 
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The groups can also employ so called social creativity to ensure a different 

angle on which to compare the two groups. For example many of the responders 

see the Pagan path as more inclusive towards the LGBTQ+ community. In fact as 

fig.2 shows about 20,6% of the responders of this survey identify as “no binary” 

compared with 16,7% male and 59,6% female. The inclusiveness has been a rea-

son for many of the responders to join the Pagan path.  

As one said: “Catholicism never aligned with my world-views, and as a 

queer, non-binary, gender non-conforming teenager, I always felt out of 

place, and sometimes even threatened by my household religion. To stop 

practicing Catholicism was beneficial to my mental health”.  

* 

Another responder felt in a similar way: “I left the Catholic religion I was 

raised in because it was hostile and unwelcoming to LGBTQ+ people. 

When I grew up and realised I was queer, I felt excluded and judged by the 

church, so as I was at university, I walked away from this faith and found 

my current Druid/Witch path instead.”  

Other angles that Pagan look at their path are “Empowerment”, “Freedom” and 

“Not dogmatic”.  

For example: “Christianity is too dogmatic. They follow their bible blindly 

and questions are prone to get you kicked out. Plus, i prefer a more spiri-

tual path than a religious path.” 
And finally, the Pagans also employs social competition by working together to 

improve their standing. Many responders stress the importance of the community 

and their networks for spreading the Neo Pagan & Modern Witchcraft beliefs.  

Applying the SIT to the results of my survey, helped me to understand how the 

followers of Pagan paths perceive their group’s standing, values and aspirations.  
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It helped me to understand how they see the differences with the Christianity and 

why many of them left the Christian path. It shows a very complex relationship  

with the Christian religion, which the majority of the responders see as as hierar-

chical, dogmatic and non inclusive.   

3) How do the practitioners perceive the importance of social networks 

and technology for maintaining the vitality of the movement? 

While the SIT looks at the processes that form the relations between large social 

groups, the SNT focuses on the interactions within the network. As already ex-

plored in question one, many participants in this research state that social net-

works and social media in particular as an enabler of the increase of the popularity 

of the Neo-Pagan & Modern Witchcraft beliefs. Social networks are not a new 

phenomenon. Humans have always been able to self-organise and build complex 

networks to share and spread ideas and exchange goods and practices. Occasion-

ally, a disruptive innovation  shakes society profoundly and boosts interaction 19

within the social networks. Such disruptive innovation was the invention of the 

printing press by Johannes Gutenberg around 1440. Thanks to the printing press it 

became easier and cheeper to print books. It made it possible and easier, for ex-

ample, to spread the words of Martin Luther and the Protestant Reformation. The 

printing press also made it easier to spread books such as “The discovery of the 

witches” by the Witch hunter Matthew Hopkins, which caused the death of many 

innocent people falsely accused of sorcery and witchcraft.  

A recent disruptive innovation is the boom of internet. Similarly to the printing 

press, it made it faster, easier and cheeper to spread ideas, news and information. 
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For example Andrea Kendall, Wiccan Clergy whom I interviewed said: 

“what I think plays a bigger part in this is the marketplace of ideas. With 

the internet we are able to share ideas across cultures and the globe. This 

easy access to information is a big part in the resurgence of these move-

ments”.  

While the social networks and the technology seem to be intertwined when it 

comes to spread of ideas, the SNT offers some explanation about the dynamic 

within a group. I see the Neo-Pagan & Modern Witchcraft movement as one large 

Open-system network, with multiple smaller clusters within.  

As explained in Chapter 5: Concepts and Theories, SNT looks at questions such 

as: 

• Why do the individuals interact?  

• How do they interact? 

• What is the level of closeness between group members?

I have asked the responders of both the survey and interviews why they interact 

within their networks (tabs.5). About 53% of the survey responders interact in or-

der to "keep contacts and exchange information”, about 36% to “discuss and 

recreate the traditions” and about 17% to “practise [their] belief”. 

While 3 quarters of the responders say that online interaction is important or 

somewhat important (fig. 12) and about 37% use dedicated social media sites dai-

ly, an overwhelming majority of 81% agrees of the importance of  balanced online 

and in-person interaction. They belief that online/of-line interactions should com-

plement each other. (fig. 14). 

These statements were supported by the people I had interviewed. MNJ 

said: “With the use of the internet it has also become more easy to find and 

learn about Pagan topics and practices, which in the past were considered 

taboo and hidden from the public”. 
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However, Sven Jordan, raises the question of the reliability of some sites, 

groups and the information they spread. “I believe the rise of popularity of 

Neo Paganism and witchcraft comes from social media sites like Insta-

gram, TikTok, Amino, and Tumblr. I think Amino’s Pagans and Witches site 

has the most reliable resources while TikTok has the least reliable re-

sources as well as a bad community and “Gatekeepers” making it difficult 

for new witches to learn or be accepted into the community”. 

Those thoughts rise the question about the dynamics within the groups and how 

the information “travels” between the members how the “closeness” between dif-

ferent members affect the overall network. In order to understand better this dy-

namic, I have conducted an experiment and created a small social network involv-

ing the sites I asked to distribute my survey. Since SNT uses the concepts on 

“nodes” and “links” I will tray to use this terms to explain the result of the exper-

iment  (Annex 4). 

I have created a Twitter account and formed a small network. I consider my net-

work as a small cluster of an Open-system networks. The initial purpose of creat-

ing this network was to post the announcement of the survey. I then made connec-

tions with the Twitter accounts of the The Wild Hunt- Pagan news and perspec-

tive and Centre for Folklore Myth Magic (referred as the “big nodes”).  

Although one of the sites is based in USA and the other in UK they had already 

mutual links. They retweeted my survey to their networks. I noticed that some of 

the people that I later interviewed, were not only linked with the “big nodes” but 

also with each other. My twitter account was active between 25 April and 4 Sep-

tember. In this period by occasionally “liking” and “re-twitting” feeds of the “big 

nodes”, my network grew to 27 nodes. When information by one of the “big 

nodes" was released it was re-twitted by other nodes in their networks including 

the 3 nodes of my own.  



This experiment shows that the place of the “big nodes" in the network is very 

important because they are seen as reliable sources for information and everything 

they release is speared through the network and affects the dynamic of the entire 

network. Which also implies that the big nodes in each network have some re-

sponsibility about the information they share.  

With the help of the SNT I could understand why responders of my survey and 

interview consider the social networks important and how they perceive the influ-

ence of the big nodes within a network.  

4)How the practitioners see the future of the Neo-Pagan and Modern 

Witchcraft movements?  

After exploring the views of the participants about the resurgence of the Neo-Pa-

gan & Modern Witchcraft movements, the “in-group” and “out-group” behaviour 

and relationships and the dynamic within a network, I asked them how they see 

the future of those moments. Although the participants in general hope that the 

moments will be growing in the future they are not certain how they will evolve.  

For example Andrea Kendall, Wiccan Clergy says: “In ways I can not 

really imagine. For the short term we will see an increase in the number of 

Neo-Pagan paths as the internet makes it easier for people with similar 

world-views to find each other. I also believe we will see a lot of creativity 

that comes from this movement.” 

Becky says: “I’m not sure. I think people will continue to seek out spiritu-

al practices that help them connect with their spirit in a psychologically 

healthy way, as well as allow them to be part of a supportive and caring 

community that helps them grow without shaming them for being human”.  

Others such as Claire rise some important questions of caution. “I see Paganism 

and witchcraft continuing to grow but becoming more globalised as traditions and 

practices are now shared with global audiences with incredible ease of access.  
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This might come with some complicated issues around cultural appropriation/ap-

preciation especially around practices associated with indigenous cultures but 

also brings with it a supportive community that might not have been connected 

with in an offline world.”  

MNJ  also rises the question of cultural appropriation in her response: “I 

do believe that Neo-Paganism will grow more. I truly hope it does, and I 

hope it will make people become more in tune with nature and the world 

around us. Unfortunately I do see a lot of cultural appropriation in spiri-

tual and pagan groups. I really hope that we can become more aware of 

which cultures we take rituals and beliefs from and do so in a way that re-

spects and honours said traditions. I think that practicing paganism 

should go hand in hand with de-colonisation and being more open and 

inclusive, as well as becoming more in tune with nature”. 

One interviewee, who wished to remain Anonymous says that although she sees 

the popularity grow, she feels that there is a lot of superstition circulating in the 

social media and that there is a need of some kind of "science check or trimming” 

on various claims, some of which she does not find serious at all.  

Daniel says that he is looking with growing concern about some develop-

ments around Modern Witchcraft: “Lots of people think they will become a 

witch and magically solve their problems. In addition, they think they'll be 

able to change other people and rule over everything. It doesn't work like 

this”. 

While the participants in my research look at the evolution of these moments 

based on their experience, beliefs and wishes, the scholar Anthony Kronman (Pa-

gan himself) analyses the future of Neo-Paganism from a theological point of 

view and argues that there are three shortcomings of Christianity that “tip the 

scales in favour of the modem pagan conception of God”. According to him those 

are:  
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a) Creationism is an antiscientific idea. 

b) Christianity invites, indeed compels its followers to love their fellow 

human beings and all of God's other works as well. But they must be 

loved as God's works and not on their own account. 

c) The doctrine of Incarnation and the idea of original sin. (Kronman, 

2019)  

Kronman believes that Neo-Paganism offers a better theology than that of the 

Christian religion. He goes as far as to suggest a “Third theology: a distinctively 

modern paganism that preserves the benefits of this transformation while avoiding 

the disadvantages of the Christian theology that prompted and guided it". (Kron-

man, 2019).
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CHAPTER 7: CONCLUSIONS  

The aim of my research was to gather information and understand “What it means 

to be a Pagan in 21st century?”  I explored claims and concepts about the resur-

gence of Neo-Pagan & Modern Witchcraft movements, looked at various sources 

that had studied those movement, approached the practitioners themselves and 

applied SIT and STN to the results of my research.  

According to my research, the Neo-Pagans of 21 century seem to be a part of a 

growing community of Nature based religions. They come form all ages and gen-

ders (fig. 2 and 3). Although there are some differences between USA and Europe, 

the practitioners share common values of  non-dogmatic, non-hierarchical and in-

clusive nature of these movements.  

They have complex relationship with Christianity (and other traditional religions), 

which majority of them left because, as one of the survey responders put it: “Dis-

agreements with what I was being taught. I was unable to freely question/disagree 

with the religion or bring up scientific aspects.” 

They seek ways to express their spirituality and see the Pagan path as an alterna-

tive way to connect with the Divine. They feel more spiritual than religious be-

cause: “Spirituality is what you do and how you life your life in accordance with 

inner knowings of the divine nature of the earth and all life. Religiosity is just the 

proclamation that you identify with an established religion. A Religious person 

may or may not live their life by their religious precepts, but a spiritual person 

knows that life is sacred and divine.” 

They rely heavily on social networks and technology to stay connected, share in-

formation, practices and grow.  
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They also question some aspects of these movements in regards to cultural appro-

priation, misinformation, superstition and the ways the concepts of “Supernatural 

and Magic” are interpreted.  

Although they wish to see their movements grow, they have difficulties to articu-

late how the Neo-Pagan & Modern Witchcraft movements will evolve and 

whether they will make a difference on a bigger scale of life, competing with still 

strong traditional religions.  

In the end, I believe that the word “Witch” requires a special attention. To say that 

the word “Witch” is controversial would be an understatement. There are many 

negative connotations associated with it. Myths, stories and fairytales about 

Witches and Witchcraft have been circulating around for centuries, shaping our 

perception of what a Witch is and what a Witch does. People accused of witch-

craft had been demonised, tortured and murdered in the past. Many authors have 

tried to define what “Witch” means. Many practitioners of Witchcraft are in dis-

agreement themselves of what the word “Witch" entails. For some like the Witch 

and author Starhawk “…to reclaim the word witch is to reclaim our right, as 

women, to be powerful,” (Starhawk, 1979). Others want to disassociate from the 

so called “Diabolic witches”  (Bonewits, 2006), because they consider them part 20

of the propaganda that the Christian Church used during the Inquisition.  

Therefore, I will finish this work with the words of Margo Adler that “The very 

power of the word lies in its imprecision”. 
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ANNEX 2 

INTERVIEW QUESTIONS  

a) Consent questions: 

1) Do you consent to participating in this interview?  

2) Do you consent to me taking notes and saving a transcript of this 

interview- if we speak in via Zoom or phone (transcripts will be 

destroyed after June 5th)?  

3) What should I call you in the thesis?  

4) What pronoun should I use for you in the thesis?  

   b) Content questions:  

1) Do you believe there is a rise in popularity of Neo-Pagan & 

Modern Witchcraft movements? Could you elaborate on your an-

swer?  

2) Some researchers believe that feminist movements from the 70-s 

years of the 20-century helped the resurgence of Neo-Pagan & 

Modern Witchcraft? Would you agree, why or why not? 

3) Many authors suggest that secularism is the reason the main-

stream Christianity is in decline in the Western societies. Do you 

believe secularism is the reason for the resurgence of Neo-Pagan & 

Modern Witchcraft movements?  
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4) Do you believe that the need of the human beings to look for 

meaning in life is the reason for the resurgence of the Neo-Pagan & 

Modern Witchcraft movements? 

5) How do you think the Neo-Pagan & Modern Witchcraft move-

ments will evolve in the future?  

 56



ANNEX 3 

Research on Neo - Pagan beliefs & Modern 
Witchcraft.  
PART 1: SURVEY RESULTS  

The survey was open between 25 April and 6 May 2022 and distributed via:  

• The Wild Hunt- Pagan news & perspective: posted in weekly news-

letter.  

• Pagan & Witches Amino App: posted a message on their wall.  

• Centre for Folklore Myth Magic: tweeted twice the advertisement for 

the survey.  

There were 104 responses received before closing the survey. Two people under 

18 attempted to do the survey but were blocked by the system, as the set up al-

lowed only participants above 18. Therefore there are 102 responses to work 

with.  

Only the age question was mandatory, therefore for some questions there are 

less than 102 answers. The results show the following: 

Section 1: Confirm minimum 18 years of age.  

 

Fig.1  
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Section 2: Who am I  

Question 1: Gender  

As shown on the graph below, majority of the responders identify as “female”, 

followed by “no binary” and “male”.  

 
Fig.2 

Question 2: Age groups  

The age distribution seems proportionate between the age groups form 21 to 70, 

and smaller percentages for 18-20 age group and above 70.  

 

Fig.3 

 58



Question 3: Location  

The majority of the participants came from USA, followed by EU/EEA, UK and 

few other countries  21

 

Fig.4 

Section 3: Neo pagan beliefs and modern witchcraft  

Question 4: Affiliation (multiple option possible) 

 Tab.1
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Affiliation                                                                            
Percentage
Eclectic pagan 51 %
Traditional witch (non Wiccan) 27,5 %
Wiccan 17,7 %
Druid 16,5 %
Heathen 13,7 %
Other           27, 5 %

 Norway-4, Germany-3, Sweden-3, Italy-2, Spain-2, Finland-2, Switzerland-1, Portugal-1, Ir21 -
land-1 2 Canada-5, Australia -1, Brazil-1 



Among “other” there are various different witches, e.g. pagan herbal witch, Irish 

pagan/witch, Folk practitioner, Strega, etc.  

Question 5: Duration 

Majority of the responders have been practising for more than 5 years.  

 

Fig.5  

Question 6: Motivation (multiple option possible)  

Tab.2.  

FOLLOW UP: Please elaborate on your motivations, interests and experience 
with this practice (72 answers)  
These few answers illustrate the general feeling among the participants: 

“It helps me feel connected to the earth and it's rhythms. It helps me find peace in 
my life. It makes me feel connected to something primal and important. It has 
connected me to like minded people.”  

"it gives me peace and hope”  
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Motivation                                                                         
Percentage
as a way to experience my spirituality 80,4 %
because I like to be in tune with nature 76,5 %
because it helps me to feel grounded and in peace with my-
self 71,6 %

improves my overall well being 65,7 %
because I believe in magic and supernatural forces 57,8 %
because it is not hierarchical and dogmatic 50 %



 
Fig.6 

Fig.7 

Section 4: Role of mainstream religion  

Question 9: household religion (multiple answers are possible)  

Tab.3.
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Household religion                                                           
Percentage
Christian (Catholic, Protestant, Orthodox, Lutheran, Evan-
gelical, etc.) 65,7 %

Atheists 28,4 %
Pagan & Witchcraft belief 10,8 %
Jewish 3,9 %
Agnostic 2,9 %
Other 21,5 %



 
Fig.8  

FOLLOW UP: If you have answered NO on q10, please elaborate why you have 
left your household religion/belief? (67 responses)  

These few answers illustrate the general feeling among the participants: 
  
“The loudest christians are violent, mean spirited, hypocrites. It's all i can see of 
that religion now.”  

“The faith I grew up with put people in male bodies above other people. I did not 
like the dualistic view of 'good' and 'evil' in Christianity and felt it lacked respect 
for the natural world.”  

 
Fig.9 
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Question 11: spiritual vs religious person: 45, 1% consider themselves spiritual, 
40, 2% both. Very small percentage feel religious. 


Fig.10 

Question 12: Are spirituality and religiosity equal? Half of the responders don see 
the as equal, while 24,5% see them as equal. About 18% are uncertain and the rest 
offer varies answers.  

 
Fig.11 

FOLLOW UP: What spirituality and religiosity mean to you? (81 respons-
es) 


These few answers illustrate the general feeling among the participants: 

“I suspect they are the same though traditionally religiosity is more proscribed 
and spirituality is more seeking one’s own path but they can definitely 
intermingle.”  
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“Spirituality has to do with having a soul (energy) inhabiting a human body. Reli-
gion is dogma, rules, and fear/control, created by humans. Religion attempts to 
dominate and subdue actual Spirituality, and then call this submission by the 
name of Spirituality.” 

Section 5: use of technology  

Tab.4 

 
Fig.12 
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Use technology to:                                                             
Percentage
keep contacts and exchange information 52,9 %

discuss and re-create the traditions 36,3 %
practise my belief 17,6 %

all of the above 44 %

none of the above 5,9 %

other 9,1 %



 

Fig.13  

Fig.14 

PART 2: INTERVIEWS 

The participants who filled in the survey had an option to volunteer for fol-

low up interviews. I have received 38 requests. Unfortunately, I was not able to 

interview all volunteers, but I had promised to share the aggregated results of the 

research with everyone who was interested. I decided to conduct interviews with 

15 volunteers selected randomly. The volunteers have received the questions in 

advance. They could choose whether to have a Zoom call, a phone call or to sub-

mit written answers. Together with the questions, the participants received infor-

mation about me, the project and a short preliminary report of the survey results.  
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The time allocated for interviews was between 7 and 11 May 2022. I have re-

ceived 12 responses, 11 send written responses and 1 sent a recording.  

All interviews were concluded by 10 May 2022.  

The interviewees are from USA - 5, UK- 2, Canada-2, Germany-1, Sweden-1 and 

Brazil-1, 4 of which are male and 8 female. 
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ANNEX 4 

L.T.J. Twitter network  22
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 Active between 25 April and 4 September 202222
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