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1.	The	invention	of	culture

Culture is a notion that belongs to the basic kit of those who work in the social sciences and 
humanities. It is an often used and, as a result, abused term. We always hear about, e.g., 
cultured or non-cultured persons, folk or national cultures, primitive or civilised cultures, 

musical and visual cultures, high 
and popular cultures, cyberspace 
cultures, and last but not least, the 
macdonaldisation of culture. The 
word is commonly used in media 
and daily communication with a 
hidden assumption that it carries 
a defined meaning shared by all 
of us. Meanwhile, it is rather like a 
magical spell, a master key that only 
deceptively opens new perspectives 
and serves various, often contra-
dictory, purposes. Multiplicity of 
meaning does not flow from the 
semantic mastery over it, but in this 
case rather from the mystery of an 
intuitively perceived ‘matter’.

Zygmunt Bauman, in his work Legislators and Interpreters (1992), connects the 
emergence of such a hierarchical notion of culture not only with intellectual move-
ments, but also with the emergence of a modern state that needed to control their 

Cultura	mentis

As in the case of any concept, the term culture was invented in a given social milieu. Derived from the ancient Roman 
agricultural context, in the period of Enlightenment it started to describe ‘cultura mentis’, the cultivation of mind. This 
developmental, bettering, ‘civilising’ aspect of the human nature has become one of the main strands in the history of the 
category. Making humans better beings was meant to transform them and make them more culturally refined. To that 
effect, the European elite constructed a differentiation of human beings and human groups according to the sophistry and 
complexity of their cultures whereby ‘primitive’ and ‘civilised’ societies were soon put alongside the evolutionary ladder 
of the development of humankind. Exotic tribes were survivors of the past history of Europe that served as living proof of 
our ancient history. Notions of high and low cultures were soon distinguished within ‘civilised’ societies. Those individu-
als who were educated, properly brought up and well mannered, the crust of society, who embodied high culture, while 
ordinary people, peasants and proletarians, the common folk, merely represented low culture. 

 

Figure 32. Rituals are part of our ethnic cultures. Midsommar 
in Sweden. Photo: Katarzyna Skalska
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citizens and to teach them how to behave in a unified way. Distinction into low and high cul-
ture made the process of disciplining and ‘humanising’ commoners legitimate. In the name of 
enlightening the people, the state imposed upon them a unified system of language, attitudes, 
norms and values, and world views. Note that from the beginning the notion of culture had a 
double goal of reconciling an urge for freedom of expression and creating order. 

In the period so deeply concerned with the potential of the human mind there was a 
philosophical desire to organise a chaotic world of our experience into a harmonised pattern. 
Therefore, culture was invoked to serve a dual goal of taming nature and naturalising human 
activity. We make our own imprint on the universe around us and this activity becomes a part 
of this natural order. Society is a framework for this activity. This understanding gave birth to 
the next dichotomy that stretched along the lines of individual creativity and communal con-
straint. On the one hand, culture started to mean an aptitude to trespass the norm, to oppose 
compulsion, to create extraordinary, artistic things. Active creators break down barriers and 
set patterns for the passive masses that merely consume the products of the former. On the 
other hand, culture began to function as a concept of uniformity and regularity. This discourse 
expressed the need for stabilisation and a view of human society as solidified by some norms 
and values that supplied a foundation for common understanding and action. A distinction 
between two different modes of understanding culture is exemplified in such disciplinary 
approaches as, for instance, art history and cultural anthropology.

The above-mentioned three dichotomies concerning modern understandings of culture, 
i.e. the idea of high vs. low culture, the urge for freedom vs. the urge for making order and 
individual creativity vs. communal regularity, are strictly entangled. High culture as repre-
sented by the elite and avant-garde had to be disseminated in order to enhance individuals 
and societies whereby they could be liberated. Organised society of common people needs 
cultural patterns to function. The whole reflection on the 18th and 19th century European 
invention called culture could be presented as revolving around this ambiguity between order 
and disorder; making things unified and diversifying them.

2.	Unity	or	diversity	of	culture(s)

Several features of these tensions are visible in the history of a discipline that made culture one 
of the main topics of its interest, i.e. cultural anthropology. What moral philosophers wrote 
about culture in general, anthropologists applied to and perfected in their cross-cultural stud-
ies. ‘Primitive societies’, initially the main subject of anthropologists’ interests, appeared as 
unified by implicitly shared patterns. However, these patterns were indisputably perceived as 
inferior to that of Westerners. This view sanctioned external missions, as contrasted to internal 
ones directed towards lower classes within European societies, of colonial powers that did it 
in the name of bringing progress and spreading civilisation. First generation anthropolo-
gists, called evolutionists, never the less made it clear that culture, however diversified and 
differently developed, is a universal human phenomenon. Whatever the world view behind 
scholars’ efforts and use of their expertise, anthropologists worked out hundreds of definitions 
of culture. Alfred Kroeber and Clyde Kluckhohn had already collected more than 160 such 
definitions by 1952.

In his Primitive Culture, published in 1871, Edward B. Tylor gave one of the first and, as 
it is proved to be, most often cited descriptions of the concept: “culture or civilisation, taken 
in its wide ethnographic sense, is that complex whole which includes knowledge, belief, art, 
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morals, law, custom, and any other capabilities and habits acquired by man as a member of a 
society”. This enumerative characterisation covered all human activities possibly imaginable, 
somehow mysteriously determined by society. Culture is a social product and sets a pattern 
for making our conduct orderly. This view of culture as a configuration of human life got its 
acme in the concept of culture elaborated in the forties and fifties of the twentieth century by 
an American functionalist sociologist, Talcott Parsons. Culture is a coherent system supported 
by repressive sanctions of internalised values and norms, habits and repetitive behaviours that 
ensure both reproduction of themselves and the maintenance of social structure. Parsons’ 
neat and scientific vision of culture and society soon became superseded and interpretative 
approaches in anthropology prevailed. Clifford Geertz, one of the most celebrated anthro-
pologists today, defined culture, in 1973, as “an historically transmitted pattern of meanings 
embodied in symbols, a system of inherited conceptions expressed in symbolic forms by means 
of which men communicate, perpetuate, and develop their knowledge about and attitude 
toward life”. Although culture is incorporated in several artefacts, it is an intentional ‘reality’ 
to be interpreted by other members of society and by the observer. However, this is again “an 
historically transmitted pattern”.

3.	Acculturation	or	assimilation	

The fact that people have to interpret cultural patterns opens a possibility of viewing cul-
ture, thanks to the same act of an individual interpretation, as a changing field of negoti-
ated meanings, however constrained by shared paradigms of thinking. A view of culture as 
an ‘order maker’ and unifying factor makes it difficult for social scientists to deal with the 
notion of cultural change. In order to embrace it concepts of assimilation and acculturation 
were introduced. 

Isolated social groups are difficult to imagine, therefore, in this sense, we deal perma-
nently with the processes of acculturation and, possibly, assimilation. In the latter, historical 
culture of the Baltic tribe of Prussians can illustrate the point. Slavic Sorbs, whose descen-
dants currently live on the border of German provinces of Saxony and Brandenburg, have 
become almost totally assimilated. Ages of contacts and coexistence between Germans and 
Saxons, Prussian and German states made this people virtually indistinguishable from their 
neighbours. Only purposeful effort made some of the inhabitants of the region preserve their 
separate consciousness and, very rarely, language. Sorbs and Baltic Prussians illustrate the 
point that sentences often announcing the disappearance of a given group does not neces-
sarily mean its physical extinction, but ‘merely’ its assimilation into the ‘conqueror’s’ culture 
and absorption by it. One may say that the blood and bones of the Baltic Prussians survived, 
but their minds did not.

People interact and the diffusion of cultures is endemic to the human condition. However, 
cultural trade and merging of groups cannot explain the internal dynamic of change. This can 
be done with the help of the notion of practice as understood by the French scholar, Pierre 
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Acculturation	or	assimilation

Acculturation means the adaptation of cultural traits and borrowings of selected customs or habits. Assimilation applies 
to relations between two societies in which one incorporates or ‘swallows’ the other. Total assimilation is equal to the dis-
solution of a given group.

 



Bourdieu. We can function only through our existing daily activity structure. The system 
persists through action and each re-enactment reproduces culture. However, each act allows 
us to reinterpret the meaning and we can thereby, consciously or not, change the practice. 
This means that we are not passive objects of some determinant structures of history, but 
active subjects of them. Paradoxically, it looks as though that change is often an unintended 
result of a failed reproduction. One may also say that culture lasts through change. We reach 
out to ‘culture’ not as a set of determined blueprints, but rather as the resource of indefinitely 
potential permutations. Therefore, continuity and change go together. Some practices push 
out the others, and some slowly disappear.

4.	Discriminatory	work	of	culture

Implicit in the discussions on the meaning of culture that have lasted for decades has been 
therefore a tension between structure and chaos, continuity and change, stillness and cre-
ativeness and this has persisted for decades. As we have seen, the understanding of culture 
evolved gradually. It started from the evolutionist, enumerative, descriptive and all-embrac-
ing one; then it transformed into the functionalist, patterning, normative and structuring 
image; afterwards, culture started to be seen as a system of shared but variously interpreted 
symbols and meanings. All of them, however, exaggerate consistency and unity. As Lila 
Abu-Lughod (1991) writes, former conceptualisations of culture show “the tendency toward 
essentialism… tends to freeze differences… to overemphasize coherence [and] contribute to 
the perception of communities as bounded and discrete”. A combination of view of culture 
as practice and of interpreted symbols have led to the conceptualisation of it “as – in Werner 
Schiffauer words – a ‘field of discourse’… as an arena in which values, norms and patterns 
of meanings of cultural actors are permanently negotiated”. The negotiation of meanings 
is not done only through language and discussions, but also through daily acts. Such an 
understanding allows us to explain both the internal dynamic of change, and also the logic 
of inter-cultural exchange.

The conclusion which stems from such a contemporary understanding of culture, no 
doubt related to the transformation of the current social ‘reality’, is that culture should be seen 
not only as the force uniting social groups, but also as a factor that differentiates people. In the 
same statement that culture is a set of values, norms, habits, language, etc., shared by certain 
people: there is also the implicit meaning that it is not shared by the other set of people. This 
discriminatory work of culture can be seen in the life of today’s societies, including the Baltic 
region. Reverence towards culture may be easily turned against itself. Culture becomes an 
ambiguous notion that can be used both for the people and against them. 

5.	Factory	of	identity

The invention of culture went hand in hand with the establishment of the modern state 
legitimised by nationalistic ideas. As a result, the notions of culture and nation merged. Each 
political entity should be occupied by one single nation that is united by virtue of a shared 
culture. Each culture presents a unique entity that demands, in addition, a space for its exis-
tence. The blood of the people and the bones of forefathers marked the soil of a nation united 
by a mythical spiritual unity. As the national polities fought for their borders, so national 
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culture–producers become involved in the industry of drawing boundaries between their 
own invented cultures as opposed to equally clearly drawn ‘other’ cultures. This demanded a 
unification of diverse cultural features into one homogenous system, levelling off the intricate 
cultural factors that were delicately graded and merged one into another; and finally an ‘essen-
tialisation’ of cultural features that supposedly drifted unchanged through history. Efforts of 
the state to create national cultures that their subjects would treat as objective entities were 
coupled with scholarly attempts to define culture as such; the state needed glue and sanction 
for its practice, and clearly defined cultures needed the state to be invented and implemented. 
This propensity left its imprint on the social consciousness of many generations of Europeans. 
The political map we have today is partly a result of these processes and culture perceived as 
‘reality’ is often equalised with national units.

Thus, culture started to function as a factory of identity. The desire of a modern man 
was to belong to some (national) culture. Meanwhile, as Benedict Anderson shows, nations 
are nothing more than imagined communities in which traditional face-to-face forms of 
communication do not occur. We do not usually know millions of our fellow-compatriots, 
but we feel a community with them. Ernest Gellner (1983) wrote: “Nations as the natural, 
God-given way of classifying men, as an inherent though long–delayed political destiny, 
are myth; nationalism, which sometimes takes pre-existing cultures and turns them into 
nations, sometimes invents them, and often obliterates pre-existing cultures; that is reality, 
for better or worse, and in general an inescapable one”. Concern with ethnic boundary that 
encompasses, supposedly, similar cultural stuff, has become one of the major issues in the 
modern history. 

Various communities across Europe defined their nationalist goals as the sine qua non 
of their existence. This idiom of identification became the major force that mobilised social 
action that dominated any other, e.g. class, gender or faith. The nineteenth century’s national 
awakening, which, in fact, followed upon the heels of former enlightened projects of France 
and other western states, illustrates the case. The state is not merely a political organisation 
of citizens; it should simultaneously be a community of people sharing the same culture. 
The idea of citizenship gave way to the idea of national belonging. Such a mode of thinking 
shows its force even today in a dramatic contemporary history of the Balkans and the Baltic 
republics. Each ‘imagined community’ seeks its independence and multi-ethnic states failed 
to become viable forms of political organisations. Their disintegration and fragmentation 
became a fact.

6.	Globalisation	and/or	communitarianism

National cultures have become shelters of identity for people caught up in modernity. The 
process of unification of national cultures has never fully succeeded. A total homogenisa-
tion proved to be a dream of the ultra-nationalists. Globalisation, postmodern conditions and 
post-industrialism, together form new conditions for understanding and practising cultures. 
On the one hand, we participate in the mass and uniform culture spread via cross-cultural 
contacts and modern media of communication. No doubt, several of the ‘cultural goods’ we 
accommodate originate from other corners of the world and are produced on purpose for 
us ‘abroad’. In a sense, we are living in a global village. We all participate in a trans-national 
culture that forms an unprecedented melange. On the other hand, national communities 
fear that they will be dissolved in the globally homogenised culture generated by this inter-
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national industry and pop culture dom-
inated by the United States. The term 
macdonaldisation epitomises these fears. 
In reaction to this people reach back 
to their national traditions or, what is 
becoming increasingly more popular, 
regional, local or ethnic traditions. This 
latter trend is called trans-modernity.

In Europe, after decades, if not cen-
turies, of dismantling communities in 
the name of undividable nations, and 
in the face of globalisation, small com-
munities, including ethnic minorities, 
try to remain intact. Communitarianism 
has become the term of the day that is 

meant to be a cure in the period of losing identities. Belonging to a local group that is a part 
of a larger society can satisfy the need for identity. It also calls for more than rights of an 
individual. It demands the right of these groups to survive as separate, specific cultural units. 
Members of the group ascribe to themselves the right to determine the future of next genera-
tions. In that sense, communitarianism also stands in opposition to homogenising attempts 
of the national state.

However, the cultural logic of the two is similar. As Zygmunt Bauman, in his ‘Introduction’ 
to Culture as Praxis, indicates, communitarianism follows similar, if not the same, strategy as 
the national state: shared cultures are posited as the compensation for the uprooting of culture. 
Both strategies exclude the possibility of rendering freedom of choice to an individual. In this 
sense ‘culture’ has replaced an old concept of ‘race’ that reduces individuals to their ‘ethnic 
coefficient’ and classifies them in advance as inevitable specimens of their groups of origin. 
Uniform and fossilised culture is inborn into individuals who once caught in this web, cannot 
change the state of affairs. This issue can assume a particularly acute dimension when we face 
the case of immigrants that settle in a state dominated by a given national culture. By way of 
culture itself, understood in such a national/communitarian manner, sometimes combined 
with race characteristics, newcomers are immediately made the designated ‘others’, different 
from and usually worse than the host culture ‘us’. Communitarianism defines persons and 
glues them to the groups of their origin; degrades them in advance on the basis of assumed 
ethnic attributes. Migrant groups themselves readily accept this idiom in the name of protec-
tion of their own traditions. In this way, however, they often reproduce existing hierarchy and 
internal power relations.

7.	Case	studies

The case of immigrants in Norway. The above issue can be illustrated by the Norwegian 
case study that is representative and urgent for many Scandinavian countries and 
Germany. Immigrants, from various parts of the world, such as Vietnam, Bosnia and 
Pakistan, and more than 130 nationalities, now comprise five percent of the total popu- 
lation. Two thirds of them settled in the 1990s. Despite intense and costly efforts by the 
Norwegian government to integrate migrant groups into society their social status remains 
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Figure 33. “Macdonaldisation” on its way to Latvia. Photo: Piotr 
Grablunas



very low. While the Norwegian unemploy-
ment rate is around five percent, among 
migrants it reaches sixty percent. Only one 
fifth of the latter have full time jobs, and a 
similar proportion have part-time jobs. More 
than half of the migrant population depends 
on the welfare system, as opposed to only one 
in thirteen of the native population. Double 
unemployment, meaning that both parents 
do not have work, happens only among four 
percent of Norwegian children, and among 
more than fifty percent of migrants’ children. 
Uni Wikan, a Norwegian anthropologist, 
argues that this appalling situation is caused 
by the policy of the state being at pains 
to show ‘respect for immigrants culture’. 
According to this policy migrant family’s 
children learn languages of their parents and 
later are unable to find jobs in Norwegian 
society. As a consequence, these communities 
are marginalised. Welfare colonisation takes 
place that “is a matter of doing harm in the 
name of charity”. The background of such an 
attitude is an ‘essentialised’ concept of cul-
ture. “It was assumed that ‘culture’ referred 
to a static, objective body of traditions that 

immigrants en masse adhered to. Thus all members of one ethnic group were presumed to 
share a common culture, but since distinguishing ethnicities was difficult, it meant in reality 
that the members of one nation were presumed to be carriers of the same culture”. An attempt 
to preserve closed cultures was a tendency within particular communities and, at the same 
time, to learn and abide by basic values and laws of a national society, is a ‘contradiction in 
terms’. One cannot have cake and eat it, too.

Cultural fundamentalism ensues on the part of migrant communities. Meanwhile, pro-
tection of cultural rights may cover unequal power distribution within these groups. For 
instance, in Muslim communities men dominate women who, in the name of tradition, are 
destined to stay at home, sometimes forced to undergo clitoridechtomy (‘female circumci-
sion’ done by cutting off the clitoris) and deprived equal citizen rights enjoyed by other, both 
male and female, members of Norwegian society. Male dominant status that stems from 
their, often exaggerated, home country traditions, is exercised under the auspices of a govern-
ment determined to protect singular cultures. Cultural community rights run afoul regarding 
individual human rights. It is almost certain, suggests Wikan, that individual’s human rights, 
that simultaneously refer to a person’s responsibility, work better regarding the assimilation of 
immigrants into society. It shows respect for their personal capacities and ensures them real 
equality of rights and opportunities in life. It accords dignity to people, which is much better 
than blind respect for communal cultural rights.

The case of Baltic states. The same logic of culture as a discriminatory factor today is offi-
cially at work in Estonia and Latvia. Similar to the Norwegian authorities, newly established 
polities have accepted the notion of culture as a feature that differentiates people. The dissimi-
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Figure 34. National day celebrations in multi-ethnic 
Norway. Photo: Katarzyna Skalska



larity between the attitudes of the Baltic states and Norway (as well as many other immigrant 
cultures in the region, such as Germany, Sweden or Denmark) is that the policy of the latter 
is motivated by the assumed respect for (alien) cultures while that of Latvia and Estonia, is 
motivated by the principles of constitutional nationalism. Robert M. Hyden defines it as “a 
constitutional and legal structure that privileges the members of one ethnically defined nation 
over other residents in a particular state”. This type of nationalism is a widespread practice 
in several countries in the former Yugoslavia and in the two former Baltic republics of the 
Soviet Union.

(Ethnic) nationalism appeals to a primordial sense of nationality that refers to the notions 
of blood and soil, which should produce a co-terminous nation state. Citizenship is restricted 
to the core nation members who do it in the name of preserving their culture and language. 
This is what occurred in the 1990s in Latvia and Estonia, but this is definitely a product of a 
long history. Let us take a closer look at one of these cases.

Latvia has a complex history that reaches back to the Middle Ages. By the end of 13th 
century it was a conquered by the “Brethren of the Sword” and the Teutonic Knights. A 
south-western part of Livonia was established in the 16th century as the Duchy of Kurland 
that functioned under the sovereignty of the Polish Commonwealth. The rest of Latvia was 
dependent on Poland, then Sweden, and, finally, after 1721, annexed by Russia. Following the 
second partition of Poland in 1773, Russia gained a total control over the region. However, 
national feelings of the inhabitants of the country, both the German nobility (Ritterschaften) 
and the Latvian peasants, started to develop in the 19th century. While the ethnic Latvian 
peasant smallholders became independent from their lords, indigenous proletarian and middle 
classes, national languages and customs were ‘discovered’ and recognised as national tradi-
tions. During World War I the demand for autonomy and independence was put forward and 
executed due to military action against the Bolsheviks. In the interwar period the Latvians 
made up three quarters of the total population of almost two million. Latvian became an 
official language and all the attributes of statehood enjoined. Minorities, Russians, Poles and 
Baltic Germans were granted civil rights.

Following the German-Soviet pact of August 1939 that divided this part of Europe 
between the two imperialist powers, Latvia became a part of the Soviet. With a short inter-
ruption during Nazi aggression, it was subjected to the process of Sovietisation. This meant 
heavy industrialisation, urbanization, and, last but not least, multi-ethnisation. Labour force 
to industrial plants was to a large extent drawn from the Slavic republics of the Union, mainly 
Russia. Agriculture, a stronghold of national feelings, was forcibly collectivised. Those who 
opposed Stalinist politics were killed, deported or escaped to the West. Industrial development 
made Latvia, along with other Baltic republics, one of the most advanced regions of the Soviet 
Union. Demand for work force combined with attraction of relatively high living standard. 
Policy of a Russification was therefore strengthened by the influx of Russophone migrants that 
contributed to the republic’s population growth. In 1935 Latvians comprised 75.5% of the 
population and, in 1989, only 50.7%. (The situation in Estonia was equally critical: Estonians 
composed 88% of population of the country in the inter-war period, and it decreased to 
61.5% in 1989). Latvians, however, cultivated their own language and culture.

When the opportunity arose, in 1991, Latvia declared its independence. It did not come 
out of the blue; pro-independence movements had started to emerge during perestroika 
period. Popular Front, an advocate of self-determination, stressed three major issues: that it 
is a historical lie that Latvia voluntarily joined the Soviet federation; that it can afford eco-
nomic independence; and that preservation of the national culture can be fully granted only 
in a Latvian polity. Guided by the latter principle a Latvian independent state re-emerged 
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and started to implement ethnic democracy. It is opposed to civic-territorial democracy that 
grants equal rights to all people living in a territory of a given state independently of their 
ethnic belonging. Among Baltic States only Lithuania accepted this so-called ‘option zero’ 
that officially approved full citizen rights to all those living in its territory at the moment of 
declaration of independence. Ethnic democracy, as Graham Smith writes, is based on three 
central features: “Firstly, [it] accords an institutional superior status to the core nation beyond 
its numerical proportion within the state territory. Secondly, certain civil and political rights 
are enjoyed universally… And thirdly, certain collective rights are extended to minorities”.

The arguments of advocates for ethnic exclusivism are rationalised in several ways. The first 
one, referring to the core nation status, has just been discussed. It is closely related to the claim 
of a necessary de-Sovietisation. Both Latvia and Estonia were forcefully annexed and colo-
nised by Russians and they currently have the right to win their homelands back into hands 
of the core nation members. De-colonisation means reclassification of the Soviet era settlers 
as ‘aliens’ who should either leave and return to their homeland or adjust to the hegemonic 
nation’s rules. The modern nation state, able to join Europe, should function as a regulating 
and standardising subject that sets state official and administrative language mastery of which 
is indispensable for smooth functioning of the polity and society. Protection of (national) 
culture is a powerful contention in the hands of people who present themselves as victims of 
Russification. For endangered for decades politically and demographically culture a nation state 
should function as the only available shelter.

Implementation of such a policy means that a large part of the residents in the state cannot 
become citizens since they do not qualify as such. Initially, Latvian authorities granted citizen-
ship only to those non-Latvians who could prove their or their predecessors residence in the 
republic before 1940, i.e. before Soviet annexation. This move was openly directed against 
Soviet era settlers. From among these only those can apply for citizenship who have lived in 
Latvia for sixteen (later reduced to ten) years and who can speak Latvian. One third of the resi-
dents became non-citizens. Owing to the pressure of international community, ‘aliens’ (mostly 
Russians) can apply for citizenship, but they have to meet language competence criteria and 
show loyalty to the state, but their quota was reduced to two thousand a year. As a result, eth-
nic minority is under-represented in the nationwide and local democratic institutions, since 
those who are language deficient cannot work in the public administration and do not have 
the right to acquire property or social benefits. Therefore, they are discriminated against on 
the basis of their ethnic affiliation; this is a part of cultural differentiation.

However justified, the reproduction of cultural difference is applied by social forces that 
have an interest in its implementation. The logic that lies behind it is similar to any ideology 
that implies inequality based on cultural differences. It can lead to ‘ethnic cleansing’ (although 
in the discussed case of Latvia, and, by analogy, Estonia, it does not acquire such drastic 
forms) which was applied so severely not only in former Yugoslavia, but also in the Baltic’s 
regional past. The Nazis used a race code to discriminate people. The Communists, guided 
by ethno-cultural code and despite lip services paid to internationalism, in fact, put enor-
mous effort into building up ethnic states. However, historically vindicated, forced evictions 
of Germans from the Polish western territories and Ukrainians from south-eastern Poland 
comprise instances of the same mode of reasoning.
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8.	Multiculturalism	or	pluralism	of	cultures

As the above examples show, culture works both ways at the same time: it unites members of 
the groups and differentiates them from the other. Integrative function is inherently coupled 
with a dividing one. The question is how these contradictory qualities are used in social 
practice. As we have seen, even good will, as in the case of Norway, can produce unintended 
discrimination. The ideal of living in small communities of solidarity operates in a similar 
way. Culture is also often used consciously to classify national ‘others’. Multi-culturalism, 
understood as a plurality of cultures, can, as the Norwegian example shows, sully the idea of 
human rights that is an important value recognised within ‘our European culture’. Therefore, 
tolerance towards other cultures and the coexistence of various cultures within one social 
organisation, such as a polity, is not enough. Instead, we need cultural pluralism in which a 
variety of cultural offers are open to all participants of social life independently of their ethnic 
origin. However, is this possible at all…?
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Prospects	for	Baltic	region	identity

Regions are invented in a similar way as cultures. Geographical neighbourhood is merely a secondary feature that helps to 
realise historically shaped political interests. Central Europe is such a construct that revived in the 1970s and 1980s as a 
result of a cultural emancipation project of satellite state’s elite opposition to the political domination of the Soviet Union. 
This idea itself was a transformation of the old concept of “Mitteleuropa”. Today it functions as a political project of several 
countries, such as Poland, Czech Republic, Slovakia, Hungary and Slovenia, aspiring to western European institutions and 
therefore interested in stressing their difference in relation to ‘eastern European poverty’ and ‘the Balkan keg of powder’. 
How long will this notion be used as a trampoline for political notion?
The same rule applies to the Baltic regional identity. People around the Baltic Sea have different languages, traditions, 
religions, and histories. However, all of them can work as a springboard for future common identification. Whether they 
will be put into force depends on the interests all potential sides might have in building up such a community. Hopefully, 
it will be based on the inclusive principle that advocates plurality of culture and respect for human rights independent of 
ethnic roots. This is the only invention we all can accept!

 



History
Contemporary history in the Baltic Region and uses of  the past220

Culture 
Literature and references220

LITERATURE	AND	REFERENCES

8.	Invention	of	Culture	
Abu-Lughod, Lila, 1991. Writing against culture, 

in: R. Fox (ed.), Recapturing anthropology, pp. 
137-162, Santa Fe, NM: School of American 
Research Press

Bauman, Zygmunt, 1992. Legislators and inter-
preters. London: Polity Press

Bauman, Zygmunt, 1999. Culture as Praxis. 
London: Sage.

Baumann, Gerd, Contesting Culture. Cambridge: 
Cambridge University Press 1996

Borofsky,  Robert (ed.) ,  Asses s ing Cultural 
Anthropology. New York: McGraw-Hill 1994

Clifford, James and George E. Marcus (eds.), 1986. 
Writing Culture. The Poetics and Politics of 
Ethnography. Berkeley: University of California 
Press 

Clifford, James, 1988. The Predicament of Culture: 
Twentieth-Century Ethnography, Literature, 
and Art. Cambridge. Mass.: Harvard University 
Press 

Fox, Richard (ed.), 1991. Recapturing Anthropology: 
Working in the Present. Santa Fe, New Mexico: 
School of American Research Press 

Geertz, Clifford, 1973. The interpretation of cul-
tures. New York: Basic Books 

Geertz, Clifford, 1983. Local Knowledge: Further 
Essays in Interpretive Anthropology. New York: 
Basic Books 

Hastrup, Kirsten, 1995. A Passage to Anthropology: 
Between Experience and Theory. London: 
Routledge 

Herzfeld, Michael, 1987. Anthropology through 
the Looking-Glass: Critical Ethnography in the 
Marigins of Europe. Cambridge: Cambridge 
University Press 

Hyden, Robert, 1992. Constitutional nationalism 
in the formerly Yugoslav republics, Slavic Review 
54/1: 654-673

Kahn, Joel S., 1995. Culture, Multiculture, 
Postculture. London: Sage 

Kuper, Adam, 1999. Culture: The Anthropologists’ 
Account. Cambridge, Mass.: Harvard University 
Press 

Marcus, George E. & Michael M.J. Fischer, 
1999. Anthropology as Cultural Critique. An 
Experimental Moment in the Human Sciences. 
Chicago: University of Chicago Press

Rosaldo, Renato, 1989. Culture and Truth: The 
Remaking of Social Analysis. Boston: Beacon 
Press 

Schiffauer, Werner, 1997. Fremde in der Stadt. Zehn 
Essays über Kultur und Differenz. Frankfurt am 
Main: Suhrkamp

Smith, Graham, 1996. Latvia and the Latvians, 
in: G. Smith (ed.), The nationalities question 
in the post-Soviet states. pp. 147-169, London: 
Longman

Tylor, Charles, 1994. Multiculturalism: Examining 
the Politics of Recognition. Princeton: Princeton 
University Press 

Tylor, Edward B., 1871. Primitive Culture, vol. 1 & 
2, London: Murray. New Ed. 1958. Primitive 
Culture. Researches into the Development 
of Mythology, Philosophy, Religion, Art and 
Custom. Gloucester, Mass: Peter Smith

Wagner, Roy, 1981. The Invention of Culture. 
Chicago: University of Chicago Press 

Wikan, Uni, 1999. Culture, a new concept of race?, 
Social Anthropology 7/1, pp. 57-64

9	and	10.	The	region	and	its	land-
scapes	&	Populating	the	Baltic	
region
Anderson, Benedict, 1983. Imagined Communities. 

Ref lect ions  on the Origin and Spread of 
Nationalism. London: Verso 

Baltic Literature and Lingusitics, 1973. Columbus, 
Ohio: Ohio State University Press

Barty-King, Hugh. 1977. The Baltic Exchange. 
London: Hutchinson

Braudel, Fernand, 1981. Civilization and Capitalism 
15th-18th Century. London: Collins (3 vol-
umes)



Culture 
Literature and references 221

Braudel, Fernand, 1972. The Mediterranean and 
the Mediterranean World in the Age of Philip II. 
London: Collins (2 volumes)

Broguanyi, Bela & Krömmelbaum, Thomas, 
eds, 1986. Germanic Dialects and Philological 
Investigations. Amsterdam: J. Benjamins

Carr, William, 1987. A History of Germany 1815-
1985. London: Arnold 

Champion, T., Gamble, C., Shennan, S. & 
Whitt le ,  A., 1984. Preh i s t o r i c  Europe . 
London: Academic Press

Derr y,  Thomas ,  K. ,  1979.  A  H i s t o r y  o f 
Scandinavia. London: Allen & Unwin

Duby, Georges, 1974. The Early Growth of the 
European Economy. Ithaca, New York: Cornell 
University Press

Durkheim, Emile & Mauss, Marcel, 1963. Primitive 
Classification. Chicago: University of Chicago 
Press

Fevbre, Lucien & Martin, Henri-Jean, 1976. The 
Coming of the Book. The Impact of Printing 
1450-1800. London: Verso

Fitzmaurice, John, 1992. The Baltic. A Regional 
Future? New York: McMillan

Fjellström, Phebe, 1985. Samernas samhälle i tradi-
tion och nutid. Stockholm: Nordstedts

Forsyth, Diane, 1989. German identity and the 
problem of history. In: Tonkin, E., McDonald, 
M. & Chapman, M. eds., History and Ethnicity. 
London: Routledge

Geertz, Clifford, 1973. The Interpretation of 
Cultures. New York: Basic Books

Gellner, Ernest, 1983. Nations and Nationalism. 
Oxford: Basil Blackwell 

Ghirot, Daniel, 1989. The Origins if Backwardness 
in Eastern Europe . Berkely: University of 
California Press

Giddens, Anthony, 1984. The Constitution of 
Society. Cambridge: Polity Press

Håkanson, Lars, 1991. Physical Geography of 
the Baltic. Uppsala: The Baltic University 
Programme

Hammar, Tomas, 1990 . Democracy and the Nation 
State. Avebury: Gower

Hiden, John, 1991. The Baltic Nations and Europe. 
Estonia, Latvia and Lithuania in the 2Oth 
Century. London: Longman 

Hodder, Ian, 1990. The Domestication of Europe. 
Oxford: Basil Blackwell

Jessel, Levic, 1978. The Ethnic  Proce s s .  An 
Evolutionary Concept  o f  Languages  and 
Peoples. The Hague, Mouton 

Jokipii, Mauno, 1992. Baltisk kultur och historia. 
Stockholm: Bonniers (Original title in Finnish: 
Näkökulmia Baltian maiden historiaan ja 
kulttuuriin)

McCormack, W.C. & Wurm, S.A., eds, 1979. 
Language and Society. Anthropological Issues. 
The Hague: Mouton

Murray, Alexander C., 1983. Germanic Kinship 
Structure. Studies in Law and Society in 
Antiquity and the Early Middle Ages. Toronto: 
Toronto Pontifical Institute of Mediaeval 
Studies

Musset, Lucien, 1975. The Germanic Invasions. 
The Making of Europe A.D. 400-600. London: 
Elek

Östersjön. Ett hav i förändring. Stockholm: 
Naturvetenskapliga forskningsrådet, 1992

Randsborg, Klavs, 1991. The First Millennium A.D. 
in Europe and the Mediterranean. Cambridge: 
Cambridge University Press

Rauch, I. & Carr, G.F., eds, 1983. Language Change. 
Bloomington: Indiana University Press

Renfrew, Colin, 1987. Archaeology and Language. 
The Puzzle of the Indo-European Origins. 
London: Cape

Riasanovsky, Nicholas, V., 1977. A History of 
Russia. New York: Oxford University Press

Roosens, Eugene, 1989. Creating Ethnicity. The 
Process of Ethnogenesis. London: Sage 

Runblom, H., Tyden, M. & Carlbäck-Isitalo, H., 
1991. The Baltic Region in History. Uppsala: 
The Baltic University Programme

Ruong, Israel, 1982. Samerna i historien och 
nutiden. Stockholm: Bonniers

Schildhauer, Johannes, 1974. Die Hanse. Berlin: 
Deutsches Verlag der Wissenschaften 

Sørensen, Søren, 1993. Öarna i Östersjön – förr och 
nu. Visby: Gotlands fornsal. This book is also 
published in Danish and Estonian

Stack, J.F., ed., 1986. The Primordial Challenge. 
Ethnicity in the Contemporary World. New 
York: Greenwood Press 

Stankiewicz, Edward, 1986. The Slavic Languages. 
Unity in Diversity. Berlin: Mouton

Vidal-Naquet, Pierre & Bertin, Jaques, 1987. Atlas 
Historique. L’Histoire de l’Humanité de la 
Préhistoire á nos jours. Paris: Hachette



Culture 
Literature and references222

Vuorela, Toivo, 1964. The Finno-Ugric Peoples. 
Blommington: University of Indiana Press

Wagstaff, J.M., ed. 1987. Landscape and Culture. 
Geographical and Archaeological Perspectives. 
Oxford: Basil Blackwell 

Whorf, Benjamin Lee, 1956. Language, Thought 
and Reality. Cambridge, Mass.: The MIT 
Press

Wuorinen, John H., 1965. A History of Finland. 
New York: Columbia University Press

Zamoyski, Adam, 1987. The Polish Way. A 
Thousand-year History of the Poles and their 
Culture. London: John Murray 

11.	Religion
Barrett, David B., ed., 1982. World Christian 

Encyclopedia. Oxford: Oxford University Press 
Bociurkiw, Bohdan R., 1996. The Ukrainian 

Greek Catholic Church and the Soviet State 
1939-1950. Edmonton: Canadian Institute of 
Ukrainian Studies Press 

Bohemia Sacra: Das Christentum in Bömen 973-
1973,1974. Hrsg. Ferdinand Seibt. Düsseldorf

Brohed, Ingmar (ed.), 1996. Church and People in 
Britain and Scandinavia. Lund: Lund Univ. 
Press

Das  Gute  Beha l t e t .  Kirchen  und re l i g iö s e 
Gemeindschaften in der Sowjetunion und ihren 
Nachfolgestaaten, 1996. Hrsg. Hans-Christian 
Dietrich, Gerd Stricker, Helmut Tschoerner. 
Erlangen 

Ellis, Jane, 1986. The Russian Orthodox Church, a 
Contemporary History. London: Croom Helm 

Ellis, Jane, 1996. The Russian Orthodox Church: 
Triumphalism and Defensiveness. New York: St. 
Martin’s Press

Fuchs, Claudio, 1999. Das Staatkirchenrecht der 
neuen Bundesländer. Tübingen: Mohr Siebeck 

Gudziak, Borys A., 1998. Crises and Reforms, the 
Kyivian Metropolitanate, the Patriarchate of 
Constantinople, and the Genesis of the Union 
of Brest. Cambridge, Mass.: Harvard University 
Press

Hope, Nicholas, 1995. German and Scandinavian 
Protestantism, 1700-1918. Oxford: Clarendon 
Press

Kääriäinen, Kimmo, 1998. Religion in Russia. 
After the Collapse of Communism. Religious 
Renaissance or Secular State . New York: 
Lewiston

Michel, Patrick, 1991. Politics and Religion in 
Eastern Europe: Catholicism in Hungary, 
Poland and Czekoslovakia. Cambridge: Polity 
Press

Nielsen, Niels C. Jr. (ed.), 1994. Christianity after 
Communism in Social, Political and Cultural 
Struggle in Russia. Boulder: Westview Press

Österlin, Lars, 1995. Churches in Northern Europe 
in Profile. Norwich: Canterbury Press

Polen nach dem Kommunismus, 1993. Hrsg. Erwin 
Oberländer. Stuttgart 

Pospielovsky, Dimitry, 1988. A History of Soviet 
Atheism in Theory and Practice, and the 
Believers. Vol. 1-2. London: Macmillan

Sander, Åke, 1993. Islam and Muslims in Sweden 
and Norway. A Partially Annoted Bibliography 
1980-1992 with Short Presentations of Research 
Centres and Research Projects . Göteborg: 
Göteborg Univ.

12.	Social	capital	and	traditional-
conservative	values	
Alexander, J. F., & P Colomby (Eds.), 1990. 

Differentiation theory and social change. New 
York: Columbia University Press

Almond, G & Verba, S, 1970. “Some methodologi-
cal problems in cross-national research”, in A 
Etzioni, & F DuBow (Eds), 1970. Comparative 
perspectives .  Boston: Little, Brown and 
Company

Andersson, Å. & Sylwan, P, 1997. Framtidens arbete 
och liv. Stockholm: Natur och kultur

Boisjoly, J, Duncan, G J, & Hofferth, S , 1995. 
Access to social capital, Journal of Family Issues, 
16

Bruce, S. (Ed.), 1992. Religion and modernization. 
Oxford: Clarendon Press

Byrne, B, 2001. Structural equation modeling with 
Amos, London: Lawrence Erlbaum Associates

Casanova, J, 1994. Public religions in the modern 
world. Chicago: The University of Chicago 
Press

Coleman, J. S., 1990. Foundations of social theory, 
Cambridge. Mass.: Harvard University Press

Deth van, J. W. et al. (Eds.), 1999. Social Capital 
and European Democracy. London: Routledge

Dobbelaere, K, 1995. “Religion in Europe and 
North America”, in R. de Moor (Ed), Values 
in Western Societies. Tilburg: Tilburg University 
Press



Culture 
Literature and references 223

Dogan, M, 1995. “The decline of religious beliefs 
in Western Europe”, International Social Science 
Journal, 47

Ester, P, Halman, L, & de Moor, R, (Eds), 1994. 
The individualizing society. Tilburg: Tilburg 
University Press

Etzioni, A & F DuBow (Eds), 1970. Comparative 
perspectives .  Boston: Little, Brown and 
Company

Fukuyama, F, 1995. Trust. The social virtues and the 
creation of prosperity. London: Penguin Books

Halman, L. & Pettersson, T, 1999a. “Religion and 
social capital revisited”, in L.Halman & O.Riis 
(eds), Religion in secularizing society. Tilburg: 
Tilburg University Press.

Halman, L. & Pettersson, T, 1999b. “Differential 
patterns of secularization in Europe: Exploring 
the impact of relgion on social values”, in 
L.Halman & O.Riis (eds), Religion in secular-
izing society. Tilburg: Tilburg University Press

Halman, L. & O. Riis (eds), 1999. Religion in 
secularizing society. Tilburg: Tilburg University 
Press

Harding, S, Phillips, D & Fogarty, M, 1986. 
Contrasting Values in Western Europe.London: 
MacMillan 

Inglehart, R & Baker, W, 2000. “Modernization, 
cultural change and the persistence of traditional 
values”, American Sociological Review, 65

Inglehart, R, 1997. Modernization and postmod-
ernization. Princeton, NJ: Princeton University 
Press

Knack, S. & Keefer, P, 1997. “ Does social capital 
have an economic payoff? A cross-country inves-
tigation”, The Quarterly Journal of Economics, 
62.

Laermans R., B Wilson, & J Billiet (Eds.), 1998. 
Secularization and social integration. Leuven: 
Leuven University Press

Levi, M, 1995. “ Social and unsocial capital: A 
review essay of Robert Putnam’s Making 
Democracy Work”, Politics & Society, 2

Lewin, L. (Ed), 2000. Svenskt kynne. Uppsala: Acta 
Universitatis Upsaliensis

Moor de, R. (Ed.), 1995. Values in Western Societies. 
Tilburg: Tilburg University Press.

Münch, R, 1990, “Differentiation, rationaliza-
tion, interpretation: The emergence of modern 
society”, in J F Alexander& P Colomby (Eds.), 
Differentiation theory and social change. New 
York: Columbia University Press

Nagle, J D, & Mahr, A , 1999. Democracy and 
democratization. London: Sage

Pettersson, T, 1991. “Religion and criminality”. 
Journal for the scientific study of religion. 30

Pettersson, T, 2000. “Svensken och religionen”, in 
L. Lewin (Ed), Svenskt kynne. Uppsala: Acta 
Universitatis Upsaliensis

Putnam, R, 1993. Making democracy work. Civic 
traditions in modern Italy. Princeton NJ: 
Princeton University Press

Putnam, R, 2000. Bowling alone. New York: Simon 
& Schuster

Sartori, G, 1991. “Comparing and miscomparing”, 
Journal of theoretical politics, 3.

Therborn, G, 1995. European modernity and 
beyond. London: Sage

Vijver van de, F. & Leung, K, 1997. Methods and 
Data Analysis for Cross-Cultural Research. 
London: Sage

Wallis, R & Bruce, S, 1992. “Secularization: The 
Orthodox model”, in S.Bruce (Ed.), Religion 
and modernization. Oxford: Clarendon Press

Willaime, J.P., 1998. “Religion, individualiza-
tion of meaning, and the social bond”, in R 
Laermans, B. Wilson, & J. Billiet (Eds.), 1998. 
Secularization and social integration. Leuven: 
Leuven University Press

13.	Cultural	exchange	
Andersson, Greger (ed.), 1998. Musik i Norden. 

Kungliga Musikaliska Akademiens Skriftserie, 
nr. 85.

Duelund, Peter, 1994. Den danske kulturmodel. 
København-Århus

Handlingsplan for nordisk kulturelt samarbejde, 
1988, København, Nordisk Ministerråd

Heiskannen, Ilkka, Kangas, Anita, Lindberg, Peter, 
1995. Cultural Policy. Decision-making and 
Administration in Finland. National Report. 
European Programme of National Cultural 
Policy Reviews, Helsinki: Council of Europe 
and the Arts Council of Finland

Karlsson, Sven Olof (ed.), 1994. Norden är död. 
Länge leve Norden! En debattbok om de 
‘megaregion’ i Europa. Stockholm

Karlsson, Sven Olof, 1993. Nordiska Råd i 40 år, 
1953-92. København: Nordisk Råd

Klepacki, M. Zbigniew & Ławniczak, Ryszard, 
1976. Rada Nordycka a współpraca i integracja 
panstw skandynawskich. Warszawa



Culture 
Literature and references224

Konstnärlig samarbete i Norden. Rapport frón 
en konferens den 20-21 januar 1996 i Køge, 
Danmark

Nordisk kulturpolitik under forändring, Stats-
rapport 1999-2000. Nordisk Kultur Institut, 
April 2000

Opitz, Stephan (Hrsg.), 1997. Interkulturelle 
Kompetenz, Skandinavien-Deutchland. Ein 
Handbuch für Fach- und Führungskräfte. 
Mit Beiträgen von skandinavischen und 
deutschen Wissenschaftler und Wirtschafts- 
praktikern. Düsseldorf

Thema Nord, Reports, 1994: 631
Wendt, Franz, 1979. Nordisk Ród 1952-1978. 

Struktur, arbejde, resultater. København
Vestheim, Geir, 1995. Kulturpolitik i det moderne 

Norge. Oslo: Det Nordiske Samlaget

14.	Education	and	research	as		
cultural	policies
Anderson, Benedict, 1991 [1983]. Imagined com-

munities: reflections on the origin and spread of 
nationalism. London: Verso

Andrén, Nils, 1994. Det offentliga kultursamarbetet 
i Norden in: Den jyske Historiker, nr 69-70

Christensen, Søren, 2000. “Cooperation between the 
Nordic Council of Ministers and the Countries 
of the Baltic Sea Region”, in Universities in the 
Age of Information Technology. Proceedings. 
The 7th Conference of Baltic University Rectors 
at Roskilde University 16-19 June 1999 . 
Roskilde: The International Office

Genscher, Hans-Dietrich, 1999. “The future devel-
opment in the Baltic Sea area; A litmus test for 
European politics”, in NOREUROPAforum 
2/99

Henningsen, Bernd, 2000. “Glänzende Perspektiven 
der Ostsee-Region nutzen”, in Focus 28/2000

Hettne, Björn; András Inotai; Osvaldo Sunkel (eds.), 
1999. Globalism and the New Regionalism. 
Basingstoke: Macmillan Press Ltd.

Hettne, Björn; Sverker Sörlin; Uffe Østergård, 
1998. Den globala nationalismen. Stockholm: 
SNS Förlag

Heurlin, Bertel, 1997a. “New Trends in the Baltic 
Sea Region”, in Denmark and the Baltic Sea. 
Copenhagen: DUPI Working Paper 1997/9, 
118-125

Heurlin, Bertel, 1997b. “Security Problems in the 
Baltic Sea Region in the 1990’s”, in 50 Years 
After World War II. International Politics in the 

Baltic Sea Region 1945-1995. Gdańsk: The 
Baltic University Programme; Wydawnictwo 
Uniwersytetu Gdańskiego

Hobsbawm, Eric J., 1993. Nations and Nationalism 
Since 1780. Cambridge: Cambridge University 
Press

Jarvell, Sverre; Mare Kukk; Pertti Joenniemi (eds.), 
1992. The Baltic Sea Area – A region in the 
making. Oslo: Europa-programmet; Karlskrona: 
The Baltic Institute

Joenniemi, Pertti (Ed.), 1997. Neo-Nationalism 
or Regionality. The Reconstruction of Political 
Space. Stockholm: NordREFO 

Keesing, Roger M., 1981. Cultural Anthropology 
– A Contemporary Perspective . Orlando: 
Harcourt Brace Jovanovich

Kwasniewski, Aleksander, 1999. Speech given at the 
University of Jyväskylä on 8 November 1999. 
Source: http://www.prezydent.pl-nowosci/
ls9arch.html

Lehti, Marko, 1999. “Sovereignty Redefined; Baltic 
Cooperation and the Limits of National Self-
determination”, in Cooperation and Conflict. 
vol. 34 (4), December 1999

Runblom, Harald, Mieczysław Nurek, Marceli 
Burdelski, Thomas Jonter, Erik Noreen (eds.), 
1997. 50 Years After World War II. International 
Politics in the Baltic Sea Region 1945-1995. 
Gdańsk: The Baltic University Programme; 
Wydawnictwo Uniwersytetu Gdańskiego

Stråth, Bo (ed.), 2000. Myth and Memory in the 
Construction of Community. Historical Patterns 
in Europe and Beyond. Bruxelles: P.I.E.-Peter 
Lang

Wæver, Ole, 1992. “From Nordism to Baltism”, in 
S. Jarvell, M. Kukk, P. Joenniemi (Eds.), The 
Baltic Sea Area – a region in the making. Oslo: 
Europa-programmet; Karlskrona: The Baltic 
Institute

Music
Acerbi, Giuseppe, 1802. Travels through Sweden, 

Finland and Lapland to the North-Cape in the 
years 1798 and 1799. London.

Apkalns,  Longins,  1977. Lett i sche Musik , 
Wiesbaden.

Astachova, A.M., 1966. Bylini. Itogi i problemy izu-
cenija. Moskva & Leningrad, Akademija nauk 
SSSR.

Alte teutsche Volkslieder in der Mundart des 
Kuhrländahems 1817 p. 442.



Culture 
Literature and references 225

Bücher, Karl, 1896/9. Arbeit  und Rhytmus . 
Leipzig.

Dybeck, Richard, 1865-76. Runa.
Edström, Karl-Olof, 1977. Den samiska musikkul-

turen. En källkritisk översikt. Diss. Göteborg.
Laitinen, Heikki, “Rune-singing, the musical ver-

nacular”, Finnish Musical Quarterly 1985 1-2 
pp. 36-41.

L ing ,  Jan ,  1989 .  Europa s  mus ikh i s t o r ia . 
Folkmusiken.

Lounela, Pekka, “Finland’s national treasure- the 
Kalevala”. Finnish Music Quarterly 1985 1- 2 
pp. 4-11.

Lund, Cajsa, 1983. “Benflöjten i Västergötland- 
fynd och traditioner. En musikarkeologisk stud-
ie”. In: Vi äro musikanter alltifrån Skaraborg. 
pp.13-40.

Olt, Harry, 1980. Estonian Music, Perioodika, 
Tallinn

Vertkov, K.A., 1963. Atlas musikalnisch instrumen-
tov narodnov 

Artistic	Identity
Anderson, A., 1970, The Art of Scandinavia, 

London.
Muir, L., ed. 1999, Baltic Light: early open - air 

painting in Denmark and North Germany. 
Exhibition catalogue. National Gallery of 
Canada, Ottawa.

Białostocki, J., 1978. ‘Obszar nadbałtycki jako region 
artystyczny w XVI w.’, in: Sztuka pobrze˝a 
Bałtyku. Materiały  se s j i  Stowarzyszenia 
Historyków Sztuki, Gdańsk, listopad 1976, pp. 
9-18, Warszawa.

Bonsdorff,  J .  von, 1993. Kunstproduktion 
und Kunsverbreitung im Ostseeraum des 
Spätmittelalters, Helsinki-Helsingfors.

Bracker, J., ed., 1989. Die Hanse. Lebenswirklichkeit 
und Mythos. Eine Ausstellung des Museums für 
Hamburgische Geschichte in Verbindung mit 
der Vereins und Westbank, Hamburg. 

Kamphausen, A., 1956. Deutsche und skandi-
navische Kunst. Begegnung und Wandlung, 
Schleswig. 

Korsakaite, J., 1982 - 1983. Lietuvin, dailes istorija, 
Vilnus.

Lindemann, G., 1971. History of German Art, 
London.

Lindgren, M., Lyberg, L., Sandström, B., Wahlberg, 
A. G., 1987. A History of Swedish Art , 
Uddevalla.

Łoziński, J. Z., 1992. Pomniki sztuki w Polsce, t. 2, 
cz. 1: Pomorze, Warszawa.

Piltz, G., 1961. Die Kunst Nord – Ost Deutschlands, 
Dresden.

Pütsepp, E., 1991. Kunstielu Eestimaal, Stockholm.
Roesdahl, E., Wilson, D. M., ed., 1992, From 

Viking to Crusader. The Scandinavians and 
Europe 800 - 1200. Catalogue of exhibition. 
Grand Palais, Paris 2 April – 12 July 1992; 
Altes Museum, Berlin 2 September – 15 
November 1992; Danmarks Nationalmuseum, 
Copenhagen 26 December 1992 – 14 March 
1993, Uddevalla.

Tsieleva, S., 1979. Iskusstvo Latvii, Moskva.
Varnedoe, K., 1988. Northern Light. Nordic Art 

at the Turn of the Century, New Haven and 
London.

Zaske, N & R, 1985. Kunst in Hansestädten, 
Leipzig.


	BSR COVER (A4)
	FULLTEXT02-16.pdf



