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Abstract 

On the 14th of October 2013, the Malaysian Court of Appeal held that non-Muslims 

cannot use the term Allah to describe God. Hundreds of the Malay language bibles 

were confiscated. The ‘Allah issue’, as it became known, was widely reported in the 

global media. The Malaysian Catholic online newspaper, The Herald, as well as 

Christian worship have also been banned from using the word even though such 

practices has been going on for many decades. Amidst public protests and church 

burnings incited by a politicised rhetoric delineated only along the lines of a religious 

and ethnic construct in a multi-faith and multi-racial Malaysia. Tensions rose as the 

nominal religious and media freedom is curtailed further.  

 

Indeed, the nominal religious and media freedoms in Malaysia render a critical 

discourse analysis of the claim of legitimacy amongst different actors interesting and 

thus critical for the necessary social change as underlined in social semiotics. It is 

also necessary why to understand ‘Allah’ and other terms are so contentious in 

Malaysia and thus understand the need to revaluate and reconceptualise that claim 

of legitimacy. Notably, the study here draws on the linguistic ethnic and religious 

representations that are constructed and premised on Theo van Leeuwen's work on 

legitimation theory to study the ban on the use of Allah by non-Muslims. Drawing 

from the Catholic Herald repository across a number of newspapers, the headlines 

and the lead of 77 news articles between the period of October 2013 to end of 

January 2014 inclusive are collected and analysed. 

 

The findings of this study suggest that the Allah issue is symptomatic of a social 

malaise premised on (1.) a rationalised conception of a ‘Muslim-Malay’ ethno-

religious construct that has divided the country and generated significant religious 

and social hostilities; (2.) that the conflicts are politicised and legitimatised by 

different State actors drawing on the different ethnic and religious representations 

and legitimacy, and (3.) that these differences and positions are further entrenched 

by the different State actors rendering any prospects of a peaceful resolution difficult 

if not, elusive. More fundamentally, the study further concludes, that some State 

actors not only seek to benefit from the conflict in aspects that raises fundamental 

constitutional concerns but with practices that may be ultimately deemed 

inconsistent with international norms on fundamental rights.  
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Section 1  

Introduction 

“I am so sorry I am late again, delays at the border!” my new classmate from 

Malaysia apologised profusely. “Malaysia has a racial quota for the Chinese, so I am 

here…” he later told me when I enquired about his daily educational country-crossing 

commute. Gradually however, I was more struck by how daily life practices are 

defined by State sanctioned incidents of racial afflictions and religious affiliations. 

Indeed, as a child growing up in Singapore, I have often been fascinated by the 

occasional othering of Malaysia in the local media and from my Malaysian Chinese 

classmates who often depicted the latter as a fragmented society delineated only 

along a racial-religious construct rather than one premised, ostensibly, on 

meritocracy as in Singapore. 

 

Whilst religious tolerance and racial harmony are often the norm in Malaysia, I found 

it striking that some Malaysian political actors would also often seek to enshrine the 

country as an Islamic State whilst claiming that legitimacy and representations over 

other racial-religious minorities. Fundamental rights, such as the media and religious 

freedom, are often institutionally subverted by the proverbial principal-agent 

problems of informational asymmetries between the citizen and the career political 

actors.1 Over the last decade, I became increasingly interested in many aspects of 

international law, notably human rights and the use of media and the religion as 

socially constructed instruments of statecraft. The thesis here represents an aspect 

of this continued trajectory of that investigation in understanding society and culture. 

It is also hoped that the thesis will become an agent for a small albeit significant 

aspect of social change and discussion where the unacquainted will perhaps be 

curious as to why that invocation and the naming of ‘God’ must be sanctioned by 

another.   

 

The Malaysian Court of Appeal on 14th of October 2013, in repealing the 2010 

decision at High Court, upheld the government’s decision that non-Muslims cannot 

use the term Allah to describe God. As hundreds of the Malay language bibles were 

confiscated, the Allah issue as it became known became widely reported in the 

                                                           
1
 See e.g., Buchanan, J M., Tullock, G. (1962) The Calculus of Consent: Logical Foundations of 

Constitutional Democracy, Liberty Press. 
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global media.2 There are, however, some uncertainties as to the precise scope of the 

ban and whether that ban will extend to other faiths and amidst the confusion, the 

unprecedented step of raiding a Bible Society of the 300 Bibles and attempts to 

prevent the use of Allah in Christian worship even if this has been used by particular 

ethnic groups in Malaysia on for many decades - if not for over a century.  

 

Indeed, amidst public protests and over a dozen church burnings, the contradictory 

message of a modern, moderate and inclusive brand of Islam that the Malaysian 

Prime Minster had sought to portray and promote under the 1Malaysia slogan is 

difficult to reconcile with the profound systematic discriminatory practices, politicised 

along religious and ethnical constructs. This is particularly problematic in the multi-

ethnic and multi-faith Malaysia. Consequently, this often renders constructive debate 

increasingly emotive, politicised and sensitive. Whilst religious and ethnic tensions in 

Malaysia are not new, the recent escalating episode has led one new commentator 

to suggest a re-emergence of an “ethnic-quake”3.  

 

This thesis examines the context of those ethno-religious representations in 

newspapers coalesced over the issue of a politicised ethno-religious construct using 

critical discourse analysis (CDA) in the media in that claim of legitimacy as depicted 

in the selected news articles. The main framework in this study is legitimation theory, 

which has been applied to discourse analysis by Van Leeuwen.4 Legitimation theory 

explains how and by what means social practices are justified to legitimise and to 

delegitimise, the sacred from the profane and in this instance, the exclusive right to 

use the Allah term constructed as sacred to one ethno-religious group and 

‘forbidden’ to others.5 Section 2 discusses the theoretical framework of the study, 

including a brief discussion of critical discourse analysis and legitimation theory. 

                                                           
2
 See Russian Times (2014) Unholy row: Malaysia’s ‘moderate’ religious agenda in ‘Allah’ use 

wrangle, 9 Jan, http://rt.com/op-edge/malaysia-bans-word-allah-368/; Wall Street Journal (2014) 
Priest's Use of 'Allah' Brings Malaysia Sedition Probe 8 Jan, BBC News (2014) Malaysian Bibles 
seized over 'Allah' row, 2 January; Al Jazeera (2014) Malaysia's 'Allah' controversy, 9 Jan.  
3
 Russian Times (2014), op cit.  

4
  Van Leeuwen, T.  (2008) Discourse and Practice: New Tools for Critical Analysis.  New York: 

Oxford University Press. The British spelling ‘legitimation’ or ‘to legitimise’’ is used here, whereas Van 
Leeuwen uses the American spelling in some of his publication such as ‘to legitimize’; for avoidance 
of doubt, these terms such as with ‘authorisation’, are treated as the same for all intentions and 
purposes throughout this thesis.   
5
 Van Leeuwen (2008) 106. See also, of course, Émile Durkheim’s The Elementary Forms of the 

Religious Life, (1912, English translation by Joseph Swain: 1915) The Free Press, 1965.  

http://rt.com/op-edge/malaysia-bans-word-allah-368/
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Section 3, outlines the research methodology and on how the data is collected and 

textually analysed in this study while, the findings are described in Section 4 of the 

analysis. A brief discussion is followed in Section 5 before the study is concluded. 

This particular section however introduces the background of the study. It briefly 

introduces the premise of the research, the context of Malaysia and notably the 

nominal religious and media freedom to explain why the study on the Allah issue in 

the newspapers is a particularly interesting and relevant aspect to the broader 

political and cultural understanding under the remit of religion, peace and conflict 

studies. 

 

Research Question 

Drawing on Theo van Leeuwen theory’s legitimation on the strategies and its 

counter-representation, this study thus seeks to investigate the question “How has 

the selected media depicted the representations in the claims of legitimacy on the 

Allah issue?” 

 

Justifications and Limitations 

The global interest on the Allah issue reflects a fundamental concern that ventilates 

the underlying and fundamental social inequality premised on a politicised ethno-

religious identity in Malaysia since independence. Religion, newspapers and politics 

play a critical aspect to the prospect of social change, albeit small, but which 

nonetheless represents a critical step towards the reconciliation with international 

norms and the trajectory towards inter-religious, inter-ethnic cohesion. Whilst there 

are already 12 reported incidents of church burnings and rioting over the Allah issue,   

it is striking that a State would seek to assert control and limit over the use of a word 

to one specific religious-ethnic construct. Further assertion that ‘confusion’ would 

otherwise prevail is striking. But it is more striking that fundamental religious freedom 

should submit to one particular interpretation. Given the context of the strict media 

control and social upheavals, that claim of legitimacy as depicted in the media would 

therefore be of considerable interest in this timely investigation to those underlying 

discourse of power and language, of ethnicity and claims of legitimacies from a 

discourse perspective.     
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Indeed, at least three noted, albeit brief, CDA studies have been conducted on the 

Allah issue as depicted in the media on the 2010 decision, inter alia, its sociological 

and political context using framing analysis of the issues or a comparative critical 

discourse of various newspapers.6 A key contribution in this study thus extends a 

critical focus on those claims of legitimacy and its depiction of key actors as well as 

the counter-representations. It examines those claims of legitimacy using van 

Leeuwen’s conception of legitimation through the media within that religious-ethnic 

but also the nominal religious and media freedom in the context of Malaysia.  

 

The particular approach of this discourse analysis in examining that claim of 

legitimacy would therefore contribute by explicitly articulate the strategies by which 

institutions construct their claims of power through social semiotics. The latter is now 

increasingly used to elucidate the discursive processes and practices in the many 

modern mediatised societies and Malaysia is no exception.7 The study thus will not 

only contribute to the paucity in understanding how the media often construct 

representations and counter-representations in the struggle for legitimacy but also 

where the legitimacy is often central in institutional analysis.8 It is within this 

particular Malaysian context of nominal religious and media freedom that this 

approach will expressly and systematically ventilate some of the media projection of 

those strategies for legitimacy within the Malaysian social insights that would 

otherwise often remain unnoticed.  

 

The thesis will therefore be of interest to those who are not only broadly interested in 

religious peace and conflict, media, language, politics, law, but also Islam and the 

Malaysian society. Whilst it is recognised that a limitation of the study may lie in the 

sample of the limited data collection of the newspapers considerations which for 

instance may not be representative of the newspaper, the pragmatic constraints of 

                                                           
6
 Ahmad, A.M. (2010) My God Is Not Your God: The Role Of Media In Handling The Uproar Caused 
By The Used Of ‘Allah’ By Non-Muslims In Malaysia, Human Communication, 16(2), 59 – 67; Sankar, 
L.V., (2013) Malaysian Editorials on the "Allah" Issue: A Critical Discourse Study, Critical Inquiry in 
Language Studies, 10(1), 31-61; Yang, L.F. and Ishak, M.S.A. (2012) Framing Interethnic Conflict in 
Malaysia: A Comparative Analysis, International Journal of Communication 6, 166–189. 
7
 Bourdieu, P. (1998) On Television, The New Press, New York. In particular, Bourdieu set out by 
stating that ‘I want to try to show how the journalistic field produces and imposes on the public a very 
particular vision of the political field, a vision that is grounded in the very structure of the journalistic 
field and in journalists 'specific interests produced in and by that field.’ Bourdieu, p.2. 
8
 Bitekhtine, A. (2011) Towards a theory of social judgments of organizations: The case of legitimacy, 

reputation, and status, Academy of Management Review, 36: 151 - 179.  
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resources and time in the study nevertheless makes this an interesting evolution of a 

complex and litigious social-political case. It is also wholly recognised for instance, 

that the newspapers drawn to this selection in the Herald are likely to be more 

sympathetic to a minority party to the dispute but this is also part of the study in 

exploring that representation.  

 

The Political, Racial and Religious Societal Construct in Malaysia  

Since independence and as a post-war British colonial State, Malaysia has emerged 

as a top 30th world’s largest newly industrialised economy9 endowed with a culturally 

vibrant ethnic community of about 28 million Bumiputera (67.4%), Chinese (24.6%), 

Indians (7.3%) and Others (0.7%), with Islam (61%), Buddhism (20%), Christianity 

(9%) and Hinduism (6%) and the main religion according to the latest 2010 census.10 

Whilst the majority of Malays today are Muslim and by that extension Bumiputera (a 

term which is examined latter), the significant minorities such as the Chinese largely 

follow Buddhism and Taoism (83.6%, 3.4%) or Christianity (11.1%) as the main non-

Malay religion.11 Given the complex history of trade and migration, religious and 

ethnic affiliations today play a very significant role in the modern political landscape 

of Malaysia.12  

 

The impact of the 1969 General Election saw the coalition Barisan Nasional (BN) 

comprising of United Malays National Organization (UMNO) appealing to the Malays, 

the Malaysian Chinese Association (MCA) for the Chinese and other ethnic-political 

party allegiance. Losing the key urban Chinese support and the ensuing racial riots 

saw the invocation of a state of emergency. The resulting New Economic Policy 

(NEP) accorded extensive special privileges to the Malays or Bumiputras13 but 

nonetheless generated considerable interethnic resentment ever since.14 The 

Federal Constitution was also quickly amended. In so doing, extensive State powers 

                                                           
9
 International Monetary Fund (2012) List of Countries by GDP. 

10
 Department of Statistics (2010) Statistics Population Distribution and Basic Demographic 

Characteristics, Population and Housing Census of Malaysia,  
http://www.statistics.gov.my/portal/download_Population/files/census2010/Taburan_Penduduk_dan_
Ciri-ciri_Asas_Demografi.pdf 
11

  Department of Statistics, op cit 
12

 
 
Department of Statistics, op cit 

13
 ‘Bumiputras’, the term itself is not without considerable uncertainties and controversies. See 

Discussions below.  
14

 BBC News (2007) Malaysia rejects Christian appeal, 30 May.  
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were conferred (such as the Sedition Act and the Internal Security Act) over 

‘sensitive’ national security issues that are continually used as potential de facto 

instruments to silent any criticisms of the Government and their policies.15  

 

Furthermore, due to the various complex structure of government, laws and religious 

doctrination, cultural assimilation of ethnic minorities have been traditionally kept 

low.16 Attempts to further create a national identity, such as the 1971 National 

Cultural Policy to promote both Islam and the Malay language, heralded further inter-

ethnic resentment as minority rights were eroded further. The recent 2008 General 

elections saw a change with the ruling coalition BN losing five states and their two-

thirds majority in Parliament therewith. In the 2013 General elections, the ruling BN 

saw the lowest votes since 1969 to the leading opposition party Pakatan Rakyat 

(PR) who are opposed to the NEP and who are also critical of the government 

position on the Allah issue.   

 

Religious Freedom in Malaysia 

The politicised ethno-religious landscape rendered a nominal religious freedom in 

Malaysia, as highlighted in the Allah issue, is particularly concerning. The Pew 

Forum for instance, observed that Malaysia has “very high” religious restriction in 

2011, the 5th in the world. The report observed that, “...Malaysia restricts the 

observance of Islamic beliefs and practices that do not conform to Sunni Islam”17. 

The recent 2013 ranking again saw Malaysia in the top 24 rankings with “very high” 

restrictions on religious freedom and amongst the 44 countries with “high” social 

hostilities.18 Although, the ranking took account of events until 2012, the recent 

deterioration of interracial-religious relations over the renewed Allah issue amongst 

other incidents such as the rallies over Hindu temples demolition were no doubt 

excluded.19 The Rule of Law rankings by the World Justice Project also provides an 

interesting insight with a more complex picture. Within the income group of 30 in the 

                                                           
15

 Liu, P., Murphy, M., Shao, L., Sabine, P., Wang, R. (2013) Malaysia Report, Media Law and Policy 
in the Internet Age International Conference, http://medialaw2013.law.hku.hk/wp-
content/uploads/2013/10/Malaysia.pdf. 
16

 The New York Times (2009) Malaysia Ends Use of English in Science and Math Teaching, 8 July. 
Retrieved 15 October 2013. 
17

 Pew Forum (2011), op cit. 
18

 Pew Forum (2014) Social Hostilities Index  http://www.pewforum.org/2014/01/14/appendix-3-social-
hostilities-index/  
19

 Ibid.  

http://medialaw2013.law.hku.hk/wp-content/uploads/2013/10/Malaysia.pdf
http://medialaw2013.law.hku.hk/wp-content/uploads/2013/10/Malaysia.pdf
http://www.pewforum.org/2014/01/14/appendix-3-social-hostilities-index/
http://www.pewforum.org/2014/01/14/appendix-3-social-hostilities-index/
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latest ranking of 2012, Malaysia is ranked highly as third in criminal justice, fourth in 

corruption and eighth in civil justice for example, yet it is ranked only 22nd on 

Fundamental Rights. The latter is drawn to the very low sub-factor score where 

“Freedom of belief and religion is effectively guaranteed”.20  

 

Other concerns such as questions on judicial independence and political corruption21 

have also been raised, with a low ranking of 53th by Transparency International in 

2013, notably with concerns drawn by the strict media control.22 Numerous 

controversial decisions by various State actors on apostasy, marriages, family rights 

and reburials have led to allegations of a creeping Islamisation but also the 

miscarriages of justice therewith.23 The nominal religious freedom as with the 

nominal media freedom must therefore be understood within the social construct of 

the ethno-religious identity of the ‘Malay Muslim’ in Malaysia’s historical, political and 

racial discourse.   

 

Media Freedom in Malaysia 

While the media environment in Malaysia is diverse and complex with over 40 print 

newspapers catering to different races and communities, that apparent diversity 

masks a rather contradictory picture when it comes to ownership and control. Ruling 

political parties such as the UMNO for instance, are linked to the vast Prima 

conglomerate which in turn operates numerous key media outlets. TV3, NTV7, many 

parts of the national radio and print network including many of the largest newspaper 

titles in circulation are all under Prima. Government agencies such as the Ministry of 

Information similarly dominate the media, operating several key radio stations, TV1 

and TV2 for instance. Though a few popular online newspapers have emerged on 

the internet forums such as the Malaysiakini, The Malaysian Insider, and Malaysia 

Today, their future prospects are often challenged in view of a regulatory regime 

dictated by political considerations. 

 

                                                           
20

 World Justice Project (2014) Malaysia, available  http://worldjusticeproject.org/country/malaysia 
21

 See e.g., Suaram case. See also, FIDH (2013) Malaysia: Harassment against Ms. Cynthia Gabriel, 
SUARAM Secretariat Member, available http://www.fidh.org/en/asia/malaysia/malaysia-harassment-
against-ms-cynthia-gabriel-suaram-secretariat-member-13819 
22

 Transparency International (2013) Malaysia, available http://transparency.org.my/ 
23

 Liu, P., et al, op cit  

http://worldjusticeproject.org/country/malaysia
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Indeed, the legal framework on print media are subjected to many complex 

restrictions having their basis in a range of different but also inter-connected legal 

regimes, including the 1948 Sedition Law, the 1960 Internal Security Act, the 2012 

Security Offences Act, 1972 Official Secrets Act, the 1984 Printing Presses and 

Publications Act and their varied manifestations.24 In the latter, print media requires 

annual publication licenses which may be granted or revoked at the Home Minister’s 

“absolute discretion”.25 Many also often risked fines and imprisonment (including 

detention without trial), the confiscation of their servers and other equipment. As 

demonstrated in a number of recent instances such the harassments of journalists 

by different State actors, these challenging operating circumstances are often very 

real.26 Obtaining a new license is therefore a significant obstacle in practice, even if 

one already has significant online presence. This was the case of the Malaysiakini, a 

popular online newspaper, which is pointed out in the 2012 letter by the Reporters 

Without Borders to the Prime Minister and the entry on Malaysia by Freedom 

House.27 It is also the same obstacle that faced by The Catholic Herald as repeated 

applications for a print licence were refused without reason.   

 

Indeed, the Press Freedom Index by Reporters Without Borders in its most recent 

2013 Index downgraded Malaysia from 122 in 2012 to 145 out of 179 countries, 

Malaysia’s historic low. In May 2012, the Reporters Without Borders wrote to the 

Malaysian prime minister, urging him to guarantee press freedoms, stressing that, 

“...the media are exposed to censorship and violence and where their independence 

is severely curtailed by the ruling coalition’s political meddling.”28 In the same vein, 

Freedom House, in its 2013 report Freedom of the Press, categorized Malaysia’s 

press status as “Not Free” pointing again to the Malaysiakini case. The legislative 

controls as well as the physical harassment of the journalists by different State 

actors have often been identified as key concerns.  

                                                           
24

 Liu, P., et al, op cit. The ISA for instance was updated and reformed into Security Offences (Special 
Measures) Act 2012 as of 2012 but by convention is nevertheless referred to as the ISA.  
25

 Printing Presses and Publications Act 1984, Section 3 
26

 Printing Presses and Publications Act 1984, Section 10  
27

 “...the media are exposed to censorship and violence and where their independence is severely 
curtailed by the ruling coalition’s political meddling” and that the Malaysiakini case was a ‘..decision 
has highlighted the government’s determination to control news and information and its fear of the 
independent media that are developing in Malaysia.’ Reporters without Borders, See also Freedom 
House (2013) Malaysia, http://www.freedomhouse.org/report/freedom-press/2013/malaysia 
28

 Liu, P., et al, op cit 

http://en.wikipedia.org/wiki/Security_Offences_(Special_Measures)_Act_2012
http://en.wikipedia.org/wiki/Security_Offences_(Special_Measures)_Act_2012
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The attempt to develop Malaysia on the global information technology arena under 

the Multimedia Super Corridor with the said Bill of Guarantee to “...ensure no 

censorship of the Internet” for instance, was deemed a “bright spot”29 by Freedom 

House. This was nonetheless questioned by the OpenNet Initiative who pointed out 

in 2013 that it “rings hollow” in the face of “...unprecedented loss of voter confidence 

in 2008 Malaysian general elections that was partly attributed to online dissent 

...[and the government] has since employed all means of control short of an outright 

technical filter of the Internet against cyber dissidents.”30 The 2012 Human Rights 

Watch also observed that, “...printers were often reluctant to print publications that 

were critical of the government for the fear of reprisals. Such policies …resulted in 

extensive self-censorship.”31 A noted 2013 Human Rights Commission report on 

Malaysia similarly echoed these concerns over political self-censorship.32  

   

As such, the potential of the increasing strict media and religious control that may 

ultimately contravene fundamental constitutional rights has led to some to express 

these concerns as one of underlying political interest.33 In 2007 for instance, the 

Malaysian Communications and Multimedia Commission (MCMC), a government 

media agency issued a directive to all private television and radio stations to refrain 

from broadcasting speeches made by the opposition.34 With the opposition limited to 

the online media, the 2013 general elections was as Freedom House observed 

“...news outlets covering the opposition faced cyberattacks and content 

disruptions”.35 Political opposition websites, Facebook accounts of the opposition 

and critical YouTube were also blocked.36 An initiative on the election by the 

University of Nottingham “Watching the Watchdog” observed that the “...widespread 

failure to conform to one of, if not the most basic tenet of professional journalism – 

the provision of objective or balanced information – amounts to a dereliction of duty 

                                                           
29

  Freedom House (2013) Malaysia, http://www.freedomhouse.org/report/freedom-
press/2013/malaysia 
30

 OpenNet Initiative (2012) Malaysia, https://opennet.net/research/profiles/malaysia 
31

 Human Rights Report (2012) Malaysia, op cit. 
32

 Article 19, Malaysia Joint Submission to the UN Universal Human Rights,  
http://www.article19.org/resources.php/resource/3645/en/malaysia:-joint-submission-to-the-un-
universal-periodic-review 
33

 Reuters: Malaysia ruling party tightens embrace of Islam to gain support - See more at: 
http://www.noodls.com/view/18F707376952317A33D494456A2D684EEE24D0A9?6636xxx13863762
96#sthash.lKQ4KDRK.dpuf; Article 19, op cit. 
34

 Phang, Llew-Ann; Puah, Pauline (2007) "MCMC, you're out of line", Malaysia Today, 7 April 
35

 Freedom House (2013) Malaysia  http://www.freedomhouse.org/report/freedom-net/2013/malaysia 
36

 Malaysia Kini (2013) China Style censorship blocking KiniTV videos", 2 May. 

http://www.noodls.com/view/18F707376952317A33D494456A2D684EEE24D0A9?6636xxx1386376296#sthash.lKQ4KDRK.dpuf
http://www.noodls.com/view/18F707376952317A33D494456A2D684EEE24D0A9?6636xxx1386376296#sthash.lKQ4KDRK.dpuf
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on the part of the Malaysian media, and has grave repercussions for Malaysia’s 

democratic integrity.”37 

 

In light of these concerns, it is interesting to note that Malaysia has been nominated 

onto the United Nations Human Rights Council but it is also one of the very few 

countries that have not ascribed to the core human rights norms such as the 

International Convention on the Elimination of All Forms of Racial Discrimination 

1969. Perhaps most notably, Malaysia argued that these commitments are 

“inconsistent” with Islam.38 With its particular interpretation of the latter, the 

government has opposed and continues to challenge a number of international and 

regional rights initiatives including the protections of sexual orientation and gender 

identity from discrimination as well as migrant workers rights in ASEAN and 

elsewhere.39 

 

The Allah Issue and Islam in Malaysia 

The term Allah has been was viewed by some as an exclusive prerogative of 

Muslims in Malaysia.  Indeed, various legislations (such as the 1988 Non-Islamic 

Religious Enactment) have banned non-Muslims from the use of Allah amongst 

other terms. The Allah issue could perhaps be traced to status accorded to Islam 

and the context of nominal religious freedom in Malaysia. The Allah issue and 

politicised notion of Islam are thus intertwined.  

 

As Malaysia is a federation, some religious aspects are often regulated at state 

levels. Although Muslim apostasy and the proselytizing of Muslims is a criminal 

offence in 10 of the 13 states, interpretations and its enforcement have often been 

varied. Often in these States, religious literature such as Christian bibles in practice 

must also state that it is “For non-Muslims only”. Christian bibles in the Malay and in 

the Iban language were subsequently banned in 2002 from West Malaysia and their 

distribution discouraged. A number of states in West Malaysia have also introduced 

                                                           
37

 Watching the Watchdog, http://www.nottingham.edu.my/Modern-
Languages/CentrefortheStudyofCommunicationsandCulture/Watching-the-Watchdog.aspx 
38

 Article 19, op cit.  
39

 Human Rights Watch (2013) Malaysia,  http://www.hrw.org/world-report/2013/country-
chapters/malaysia?page=2 
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laws to ban Malay-language religious terms such as "Allah" for God by non-Muslims 

although these were not often enforced.  

 

Despite past assurances from successive Prime Ministers that these legislations will 

not be enforced, the practices adopted by a number of State actors are not 

consistent with that interpretation. Indeed, authorities have not act within the law. In 

2008, Christian books were confiscated in East Malaysia as were personal 

possessions such as three Christian CDs with Allah wordings.40 Christian books for 

children which illustrated prophets were also subsequently seized.41 The legal 

provisions for these confiscation remains to be established. In the same period, the 

Home Ministry confiscated 30,000 Malay bibles from a port in Kuching in East 

Malaysia on March 2010 while on January 2014, a further 320 Malay and Iban bibles 

that catered to Sabah and Sarawak Christians were further confiscated by the 

Selangor Islamic Religious department.42 This cumulated in a 2009 High Court 

decision to overturn the ban on religious freedom followed by the October 2013 

appeal from Home Ministry. The Allah issue is thus now before the Appeal Court.  

 

The question whether Malaysia is secular is often a contentious and political issue.43 

The post-war Federal Constitution following much debate within a plural multi-ethnic 

and religious faith State that “Islam is the religion of the Federation but other 

religions may be practiced in peace and harmony in any part of the Federation”44. 

Malaysia’s secularism however has been a subject of recurring debates.45 Article 

160 of the Constitution of Malaysia for instance, describes ethnic Malays as Muslim 

and should the latter cease to be a Muslim, the Bumiputra privileges under Article 

153 of the Constitution and the New Economic Policy (NEP) therein will be revoked. 

In practice however, being granting apostasy was often an exception. Paradoxically, 

that discretion falls under the unfettered discretion of the local Syariah Court where 

one will often be detained for a period of ‘re-education’ in practice. In recent years, 
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incidents of child abduction and body-snatching by zealous religious authorities are 

also well documented.46  

 

The 1980s saw a period of Islamisation led by radical religious clerics funded by the 

Middle East. Government and political actors are unwilling to contradict the latter, led 

to “[t]he encroachment of rigid Islamisation into the realm of creedal allegiance and 

worship has become discernible over the years, resulting in the deepening of 

interreligious and interethnic cleavages.”47 Some have argued that the Allah issue is 

a proxy war of a more complex political ideology and interests that is on a 

“...dangerous path towards a divinity winged with paradox.”48  

 

With The Herald building ransacked and security cameras destroyed in 2010 by the 

Department of Islamic Affairs and as both inter-faith dialogue and the police failed to 

de-escalate the unrest. Incidents of religious-ethnic relations look set to continue and 

to escalate.49 In mediating the Allah issue, a brief “10-point” agreement was initially 

negotiated between the Prime Minister and Christian representatives on how and 

where the bibles can be distributed. A number of State actors such as the Sultan, the 

Home Minister and other religious organisations (notably, the influential and radical 

Islamic clerics) however had criticised the outcome. Local organisations such as the 

Bar Council have also questioned that premise and practicability.50   

 

This is perhaps why the Allah issue as reported in media is not only so interesting 

and timely for the study but that representations and counter-representations on the 

claims of legitimacy are critical from a religious peace and conflict perspective. The 

role of religion has therefore almost always played a significant role in skewing 

governance and politics. In light of the nominal religious and media freedom, a 

critical discourse analysis will therefore seek to articulate the legitimation strategies 

underpinned by its social representations on the Allah ban. This therefore marks this 
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as an important and timely study critical for social change. In the following section, 

the key conceptual literature is briefly reviewed.   

 

Section 2  

Literature Review 

CDA has often been used to examine the relationship between power and the use of 

language and how the latter is used as a means of social construction to that claim 

of legitimacy for instance.51 Indeed, the societal consumption of language in the 

media underlies how the society relates to the context and the text. There is a wide 

range of CDA theoretical tools that can be used to decode linguistic, political and 

social texts in demonstrating why the media and language is central in making 

meaning that is critical to that ideology.52 Critical discourse analysis is thus a broad 

theoretical framework and for the present study, the notion of an ‘Allah’ ban in favour 

over one racial-religious group is of particular interest. Hence rather than the term 

Allah itself per se, the legitimating process, its premise, representations and 

reasoning in doing so as being elaborated in the selected newspapers are examined. 

One particular tool, developed from CDA with textual linguistic roots is van 

Leeuwen’s theory on legitimation. In this section I will very briefly review the key 

literature on CDA, legitimacy and more particularly, the conceptual premise of van 

Leeuwen’s theory on legitimation in discourse and communication. 

 

Critical Discourse Analysis  

The discourse of power and ideology, its domination manifested in language must 

without doubt be understood within its social practice and context.53 As the noted 

linguist Norman Fairclough observed, language is not only integral its social 

processes and practices, language can shaped and be shaped by different aspects 

of the social construct whether of genders, ethnicities, social classes or 

nationalities.54 Similarly, Ruth Wodak’s multidisciplinary analysis on discrimination, 

racism and anti-Semitism, particularly on how a historical discourse can be 
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developed in her analysis of language is similarly well-noted.55 These diverse and 

heterogeneous approaches in CDA underlie that much of that power, society and 

text can be understood and contextualised meaningfully in different ways. Indeed, 

one productive trajectory of CDA is the legitimisation theory that Van Leeuwen 

develops with Wodak56 and subsequently extended in Discourse and Practice which 

is the premise of this study.57 

 

As a sociologist Pierre Bourdieu observed, communication is a mechanism of power, 

not only underlying the relational position in the social space but also produced and 

reproduced the objective social structures. The ‘field theory’ by which social actors 

are positioned and represented in media has been pointed out as particularly 

relevant to cultural production.58 But Bourdieu’s critical notion of symbolic power in 

the cultural production also alluded that where power becomes so integral into a 

society it assumed such a degree of invisibility and legitimacy that even those who 

are subjected to violence rationalises that abuse. In the latter, the abuse is perceived 

as a simply a ‘natural’ order ascribed to a particular social construct whether of race 

or gender, such as the gendered domination of patriarchy in the latter for instance. 

That symbolic violence manifested whether in the power structures, hierarchies and 

ideologies thus compels acceptance through which these internal rationalised 

attributes or reasons. These can be revealed and understood through the analytic 

prism of CDA, most notably perhaps in the media.59  

 

Bourdieu’s point on the communicative function of language, the manifested 

symbolic power and the social structure therein has also been a subject of study in 

other academic fields. Indeed, one critical aspect of relevance here on the use of 

language in the media is Michael Halliday’s transitivity analysis of social 

representations used in linguistics. The latter has often been used to “...show why 

and how the text means what it does”.60 The social dynamic between the 

representations of a conflict in the media discourse in the context of this study of 
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‘Allah’ banning the use of the term over one racial-religious group from another is of 

particular interest. This is because how that ban is depicted in the selected 

newspapers articles in light of the nominal religious and media freedom but also 

reflect an aspect of the Malaysian society itself. Indeed as the Allah issue has raised 

the issue of legitimacy over the contested rights of Allah use, the means by which 

the invocation of legitimacy amongst different State actors is not only a subject of 

philosophical and sociological interest but also of linguistic investigations.61  

 

The Legitimation Theory  

The legitimation theory by Theo van Leeuwen identifies different means to which 

social practices are justified. This is often revealed by the kind of language that is 

used or strategies that are employed to persuade an interlocutor, or in other words: 

what are the means by which certain arguments are justified. Analogous to CDA, the 

legitimation theory is very much dependent on context and the ideologies behind 

conventions. In addition, the notion of power is important for both CDA and 

legitimation theory to understand the embedded within the discourse. Before 

presenting the legitimation theory of Van Leeuwen, which is used in the present 

study, I will briefly discuss the term legitimation and the different contexts and 

studies that it has been used within discourse analysis.  

 

The definition of legitimacy is not settled although it often refers to the normative 

institutional status of governance and thus has been dominated by both a consensus 

and a conflict approach where the earlier is derived from the ruler and the ruled while 

the latter, premised upon the self-interests of the rulers in preserving the stability of 

hierarchy and social structure.62 One sociologist Max Weber notably, argued that the 

modern State is an “organisation” and that social relations at institutional level 

legitimacy can be delineated as “...three pure types of legitimate authority’ based on 

rational, traditional or charismatic grounds.”63 Although Weber’s contribution has 
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considerable influence the conceptual trajectory on legitimation, criticisms on 

Weber’s causal relationship in linking aspects of belief and legitimacy, notably in the 

context of the language role of supplanting and sustaining the beliefs with the claims 

of legitimacy has been questioned by some. David Beetham for instance, pointed out 

that for the notion of power to be legitimate it must be one that is already “...justified 

in terms of their beliefs.”64 

 

Indeed, one critical aspect of legitimacy is how that justification manifested within 

discourse often in political, organizational or educational context where 

contextualisation is developed to give meaningful insights to ‘explain’ the social 

practices, social structures and their significances. As sociologists Peter Berger and 

Thomas Luckmann observed, legitimacy can be understood “...by giving a normative 

dignity to its practical imperatives’65 and in explaining “...why things are what they 

are”.66 In the same vein, Antonio Reyes for instance also defines legitimation as  

“...the process by which speakers accredit or license a type of social behavior. 

In this respect, legitimization is a justification of a behavior (mental or 

physical). The process of legitimization is enacted by argumentation, that is, 

by providing arguments that explain our social actions, ideas, thoughts, 

declarations, etc. In addition, the act of legitimizing or justifying is related to a 

goal, which, in most cases, seeks our interlocutor’s support and approval.”67  

  

The key notions in Reyes’s definition premised on legitimisation developed through 

different narrative argumentative strategies “...to obtain or maintain power, to 

achieve social acceptance, to improve community relationships, to reach popularity 

or fame”68 is indeed central to this study and indeed, legitimation strategies have 

also been widely applied to a diverse range of issues such as the “war on terror” 

more recently.69 Indeed, whilst legitimation is premised on beliefs to Weber, 

increasingly others such as Berger and Luckmann and Bourdieu have seen 
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language as part of the negotiation process of justification within “...a complex, 

ongoing discursive practice involving a set of interrelated discourses”.70 As Van 

Leeuwen noted, legitimation through social practices represented in texts become 

part of the shared knowledge by coming into form and being practiced.71 The four 

main strategies of legitimation following Van Leeuwen’s theory are accordingly 

authorization, moral evaluation, rationalization and mythopoesis.  

 

Authorization  

Van Leeuwen identifies different categories of authority, personal, expert, role model, 

impersonal, traditional and conformity.72 Van Leeuwen explains personal authority as 

one “...vested in people because of their status or role in a particular institution”73. 

Van Leeuwen pointed out that these different categories are not mutually exclusive, 

citing that parents and teachers have authority over the children, not only because 

they are knowledgeable but because they may also possess aspects of expert 

authority such as academic authority - notably for instance, as teachers.74 Role 

model authority, on the other hand is premised on aspirational appeal that “legitimise 

the actions of their followers”75 while impersonal authority comes in the form of laws 

and regulations.76 Traditional authority is traced to customary practices77 often 

justified as “...because this is what we always do” while conformity authority is 

justified based on the practices of others.78 The six types of authority nonetheless 

necessitate the mutual shared knowledge (such as the cultural context) between the 

sender and the recipient.  

   

Moral evaluation  

Moral evaluation, is concerned to the “specific discourses of moral value”79, the 

commonsense cultural knowledge traced within the contours of that cultural 
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parameters that are not only that of the sender but critically, that of the recipient.80  

The premise of moral evaluation, Van Leeuwen suggested, is based on three 

subcategories evaluation, abstraction and analogies. Evaluation such as the use of 

evaluative adjectives on the moral or immoral aspect81 pointed out that adjectives of 

naturalization are often employed to legitimise intervention to a phenomenon is not 

really of natural order, but rather, of moral or cultural order.82 Abstraction, focused on 

emphasising selected positive moral quality of an institution or a phenomenon while 

analogies are used to compare one social practice to another.83  

 

Rationalization  

Rationalization, is premised on reason and a shared knowledge of what is deemed 

right and expected. Unlike moral evaluation, rationalization appeals to reason but like 

moral evaluation, rationalization cannot operate without the remit of moral values. 

Rationalization is further delineated into instrumental and theoretical rationalization.84 

Instrumental rationalization is asserted by what is deemed purposeful, useful and 

effective divided into goal, means and effect orientation.85 Goal orientation is the 

attainment of a predetermined goal, which may often be manifested in a purpose 

clause which Van Leeuwen describes as stating the desired action or state as 

“conscious or unconscious motives, aims, intentions, goals etc.”86 Means orientation, 

refers to the way how the goals are to be achieved87 while the effect orientation 

refers to the outcomes of the actions.88 Theoretical rationalization on the other hand, 

is premised on truthful conditions such as “the way things are”89 in examining an 

activity but it is also explicit about the representation of that truth specifically through 

its definition, explanation and prediction.90 The definition describes one activity by 

linking the latter to a moralised one through signals or symbols.91 In explanation, the 
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actor is depicted as doing a natural and appropriate while prediction is premised on 

the knowledge and expertise into future outcomes.92  

 

Mythopoesis  

Mythopoesis is a narrative legitimation strategy that Van Leeuwen delineates into 

moral tales and cautionary tales with the earlier on rewarding the protagonist93 and 

the latter, penalises those who do not follow the prescribed social norms94.  

 

Summary 

The societal consumption of language in the media underlies how the society relates 

to the context and the text and in making sense of these meanings. The CDA 

theoretical tools can thus be used to decode linguistic, political and social texts. It is 

the claims of legitimacy as presented in the media on the notion of ‘Allah’ ban in 

favour over one racial-religious group which are of particular interest. Van Leeuwen’s 

theory of how legitimacy is made meaningful through authorization, moral evaluation, 

rationalization and mythopoesis are briefly introduced. In the following section, the 

conduct of the research and how the data is collected is discussed.  

 

Section 3  

Research Methodology 

In this section, the data collections of relevant articles are first described and the 

search outcomes examined followed by a brief description of how the articles are 

analysed. To identify and delineate the relevant material, the premise of parameters 

is thus identified with the search outcomes followed by the analysis procedures as 

described.  

 

Data Collection  

The analysis here examines how the media presents the case. The newspaper 

articles are drawn from The Herald website, which although itself is a weekly 

Catholic newspaper, the selected articles however are published in other Malaysian 

newspapers which are listed on the Herald website. The articles are found using the 
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search term ‘Allah’. The term is selected because this is the issue of the dispute. It is 

recognised that the newspapers drawn to this selection may be more likely to be 

more sympathetic to the issue. The Herald, after all, is at the heart of the Allah issue 

as the revocation of its publication licence led to the appeal decision and linked to 

the Catholic Archdiocese of Kuala Lumpur in the 2009 decision.  

 

Time Period and Material  

The search is restricted to the period between in 14 October 2013 to the end of 

January 2014. There are three reasons for this. Firstly, whilst the issue itself has 

actually extended over more than a decade, the Court decision in 2009 witnessed 

riots including 10 churches and two mosques burning,95 the recent appeal decision 

was however rendered in 14 October 2013. This overturned the earlier decision and 

marked a new development on the issue in favour of the Allah ban. It signalled a 

milestone in the case and a renewed wave of criticism from observers including the 

United Nations96 and other countries including the more conservative Arab states.97 

Secondly, the dispute has also deteriorated further and positions have become 

further entrenched and politicised. As the editor of The Herald, the Rev Lawrence 

Andrew was reported to be charged with treason and sedition, the website was 

hacked98 and another church burning incident was reported, not since 2010. Finally, 

the renewed profuse coverage on the issue meant that a more pragmatic limitation is 

needed in selecting the number of articles covering the dispute but also in reviewing 

that representation from The Herald itself.  

 

The headline and the lead are selected for this study as it is observed that ‘...In 

newspapers the headline and the lead (the first paragraph of the text), in most cases, 

fulfil the dual function of the abstract and the orientation.’ 99 For all periodical articles, 
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“...the lead is the most important paragraph of the story”.100 The headlines and 

the lead are therefore “effectively the essence of the news discourse”101 and thus the 

study here selects and focuses on these aspects of the articles for the textual 

analysis. As it is often necessary to read into the context of the issue by reading both 

the headline and the lead at the same time, the articles are cited as the articles listed 

in Table 5 of the Appendix.  

 

Search Outcomes 

The search results yielded 77 articles of 3583 words as listed in Table 5 of the 

Appendix. A significant number published in the articles are published in the online 

newspapers and a breakdown on the articles in the newspapers is found in Table 1 

in the Appendix. It must of course be pointed out that the results actually yield only a 

limited sample of the articles from the newspapers and may not be representative of 

that newspaper as a whole. For instance, within the same period, the Star Online 

newspaper has published more than two articles on the Allah issue in the month of 

January 2014 rather than what the sample here would suggest. But as the study 

here examines the implicit representation of the Herald, this apparent limitation is 

recognised not as an undue impediment but a necessary aspect of the study in that 

representation of the issue.  

 

Characteristic of Articles and Newspapers 

The vast majority of the articles are written in style of factual reporting, usually of 100 

to 500 words although four editorials and/or opinions have been included and one 

article in Malay. Given the vast majority of the online newspapers cited, most of 

these articles are critical of the government. This position is relative to the print 

newspapers (which even if accessed online, are regulated very differently) as either 

more neutral or sympathetic to the government’s argument. Given the forgoing press 

freedom on print and ownership regime, this is expected. As there are numerous 

publications cited in the data collected, the preceding brief introduction will focus on 

the newspapers with more than one article yield.  

 

                                                           
100

 Ibid. 
101

 Caldas-Coulthard (1996) 257 



27 
 

Accounting for almost half of the articles collected, the most significant source of 

newspapers is The Malaysian Insider. It is a popular online news website that is 

critical of both the ruling coalition BN and to a lesser extent, the opposing coalition 

PRK.102 The newspaper also draws from syndicated sources such as the Bernama, 

Associated Press and Agence France-Presse (AFP). The Malay Mail Online, is a 

recent initiative in summer of 2013 following a split of The Malaysian Insider over 

‘differences in the business direction’ but it is also another online newspaper that is 

critical of the government. Malaysiakini is another leading and well established online 

newspaper with a noted pro-opposition stand.103  

 

The Bernama (or the Malaysian National News Agency) is the Malaysian 

government official news agency operating under the Ministry of Communication and 

Multimedia government. Thus, although the extensive Bernama publisher is not 

technically a newspaper per se, it is regarded as one for the purpose of this study 

and as an authoritative publication in its own right and is also one often cited in the 

media. Astro Awani, with ties to the Prima Media, UMNO and Bernama, also broadly 

covers the national and regional news. The Star is one of the largest circulation 

English newspapers that are majority-owned by the Malaysian Chinese Association 

which is part of the ruling government coalition BN. The latter newspaper often 

competes with The Sun, a free daily newspaper that is part of the Berjaya Group, a 

large private international conglomerate based in Malaysia.104 The breakdown of the 

number of articles sourced from different newspapers is listed in Table 1 of the 

Appendix.  

 

Data Analysis  

After the data is collected and organised, all the sentences carefully read over 

several times, cutting and sorting using the analytic prism of van Leeuwen’s 

conception of legitimation. In reading the text, questions of who said what, where, 

when, why and how are reviewed.105 The coding thus examines the different claims 

of legitimacy and evaluated with these questions in mind by linking the latter to the 
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different actors. A further in-depth reading is performed to link these different actors 

and claims of legitimacy to the theory to the broader factual premise and the data. 

Power structures and authority within the claims for legitimacy is thus of interest in 

this case, the extracts from the articles have been used to highlight the different 

elements of legitimacy and applied into the theory to examine, drawing on  Van Dijk’s 

idea of the role of discourse in the (re)production and challenge of dominance for 

instance.106  

 

The textual analysis will also be drawn primarily (though not exclusively) on 

investigating the articles. Following a la-hallidayan textual analysis of the 

communication process in the different strategies for legitimacy are examined and 

identified as to who actually said what, how and why. For instance, in using one 

article published on October 18, 2013 in The Sun Daily with the headline “Public 

urged to read, understand judgement on Allah issue” and the lead of “The public 

should read and understand the judgement of the Court of Appeal on the Kalimah 

Allah issue in the sense in which it was given and not make unnecessary remarks”, 

the different legitimacy strategies and representations are seen to be adopted. This 

would suggest that the Court would assert its legitimacy as perhaps simple, 

authoritarian and even rationalised as a natural decision (the judgement that held 

‘Allah’ is not part of Christian worship) as well as the readers should “refrain” from 

stirring racial discord for instance. The latter is further discussed below. 

 

The present study thus seeks to examine and apply Van Leeuwen’s theory. Although 

it is recognised that the latter is not only grounded in a specific context of education 

and aspects of pedagogy but is also focusing on a psychological approach on a body 

of material that is substantively different, the present study nonetheless seeks to 

examine how that legitimation is developed and the counter-representations 

developed. The approach of the present study is premised on a textual analysis (as 

opposed to a strictly psychological one) of the headline and lead of the articles on 

the four strategies of legitimation in Van Leeuwen in making representation and its 

counter-representation. In the following section, the selected newspapers are thus 

examined textually using the analytic prism of Van Leeuwen’s legitimation theory.  
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Section 4  

Analysis  

As the UN Rapporteur Heiner Bielefeldt observed in urging Malaysia to reverse the 

Court decision on the Allah issue, “It cannot be the business of the State to shape or 

reshape religious traditions, nor can the State claim any binding authority in the 

interpretation of religious sources or in the definition of the tenets of faith.”107 The 

section here thus examines the four strategies of authorization, moral evaluation, 

rationalization and mythopoesis underlined in van Leeuwen’s legitimation theory in 

applying to the selected news articles on the Allah issue in exploring that 

representation and claims of legitimacy.108 

 

Authorisation 

Authority is traced to a complex, pluralistic and hierarchical structure and the Allah 

issue here illustrates that different claim of authority and legitimacy well. The 

exclusive claims of Allah to one particular racial-religious group are thus premised on 

claims of legitimacy made by a number of different actors. The authority that each 

actor exerts thus depends on the context of authorisation. The Courts for instance, 

will have impersonal authorisation traced to the normative and legislative framework 

while the Sultan will have a claim of a range of authorisation, whether from his 

“traditional” or “expert” authority premised on his Islamic religious authority and as 

the ceremonial head of State. The study however finds that these are also different, 

if not, also competing claims of authorisation. These claims may raise a fundamental 

constitutional concern because of the different and contradictory interpretations as 

well as the ascending scope of application of the ban. The latter can be observed 

from collectively by the examination across all the articles in different newspapers 

rather than being pointed out by any one such article implicitly or otherwise. The 

different actors and different claims of authorisation as well as the different scope are 

thus broken down in Table 2 in the Appendix. 
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The most extensive interpretation of the Allah ban is perhaps based on the decree 

by the Sultan that is seeking to ban all non-Muslims from using Allah. But as the 

head of the Muslim faith as with the fatwas issued by the ministerial department on 

Islamic affairs on an earlier occasion, it is not binding on non-Muslims.109 Yet, it is 

clear that both decree and fatwas seek to control non-Muslims. This is however 

appears to be consistent in Malaysia on Islamic religious issues as the religious 

Courts, ruling on their own competencies over issues such as apostasy or family 

rights. These instances cannot be reconciled with a normative framework often found 

elsewhere. As it is often pointed out, faith remains a fundamental right of the 

individual. The counter representations in articles thus raised competing claims of 

authorities which rendered considerable confusion despite, or rather in spite of the 

decision rendered by the Court of Appeal.  

 

Indeed, different articles have pointed to the different premise of claims and 

interpretations from different State actors. In the ascending scope of the Allah issue, 

some initially asserted that the Allah ban was only limited to The Herald following the 

Court decision while others asserted that there are different rules between the East 

(or Mainland) to West Malaysia.110 In extending the Allah ban from The Herald on to 

the Bible and further on to Christian worship, the different legal regimes between 

East and West Malaysia in terms of history, religious and ethnic makeup is evident. 

Still, others such as the Sultan asserted that all non-Muslim (including in the Sikh 

community) are bound by the ban. Table 3 in the Appendix thus highlight the articles 

citing the different interpretation on the scope of the Allah ban.  

 

This is evident in the headlines alone, from ‘Allah not exclusive to Muslims, 

government declares ban only applies to Herald’ (5) to “Court’s ruling on Allah does 

not affect East Malaysia” (8) to “Najib vows to defend use of Allah as exclusive to 

Muslims” (18). These articles demonstrate the different interpretation and claims of 

authority, and also the expanding scope and uncertainty of the Allah Ban following 

the Court decision. Further, in listing the newspapers in ascending chorological 

order, the expanding, albeit conflicting, claims and interpretations can be observed. 
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The two headlines published three days apart for instance shows the polar-positions 

on the issue of whether the Sultan’s decree as the religious Islamic head will bind 

Muslims, “Sultan of Selangor’s decree does not apply to Sikhs as ‘Allah’ is in 

scriptures: Karpal” (52) to “All non-Muslims are not permitted to use the word ‘Allah’ 

in Selangor, and that includes the Sikhs, said Selangor state exco for Islamic affairs, 

Sallehin Mukhyi, today” (54). In the latter, legitimacy for confiscating the Bibles is 

sought under the Non-Islamic Religions (Control of Propagation Among Muslims) 

Enactment 1988 although that applicability is questioned in a number of articles. The 

counter-representations underlying the delegitimation process of the Allah issue is 

thus premised on the questioning of authority through three strategies; firstly, in the 

questioning the competing claims of different authorities as indicated in the 

foregoing; secondly, in so doing points to the underlying the implicit absence of a 

clear and consistent rule of law; and finally, underlies concerns over fundamental 

rights.  

 

Moral Evaluation  

Moral evaluation is concerned with the “specific discourses of moral value”111 within 

the specific local-cultural context premised upon on three subcategories evaluation, 

abstraction and analogies.112 Evaluation can be traced to the premise of officially 

linking the racial ‘Malays’ identity to a religious ‘Muslim’ construct as deemed natural, 

even if it is relatively recent cultural development, to legitimise that intervention. The 

use of Malay and ‘Allah’ is thus linked as a Malay language, the latter deemed as 

exclusive to Islam in Malaysia and one that needs ‘defending’113. Abstraction, is thus 

the selection on aspects of positive moral qualities of one social practice to 

another.114 The selected moral claims in Islamic teaching and social interpretations 

are thus emphasised in constructing that identity further, legitimising with the State 

and its actors in turn.  

 

In the counter-representations of the claims of legitimacy, that premise of religious 

interpretation of the exclusive use of Allah is questioned. The positive notion of the 

Government’s assertion ‘empowerment’ in the NEP to an ethno-religious construct is 
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thus questioned as a zero-sum game as the Allah issue also underlined in the ethno-

religious aspects of the NEP.115 It is evident that the negative connotations of ‘racial 

discrimination’ is eschewed in the government’s discourse (as needing ‘defending’) 

even if it means that the said polices are one. The same can be said with the 

construct of ‘being’ a Malay as ubiquitous to being ‘Muslim’. The latter underlies the 

moral justification of the Allah ban in part because Malay also as a language 

following the national policy is also deemed as exclusive to the Malays as a race of 

people. Indeed, driven by the basis of the Malay as a national language spoken 

under the National policy meant that there are also many Malay Christians who 

would often only understood Malay as reflected in their worship for decades. 

Religious actors such as criticisms from the Bishop and elsewhere have also been 

used to question these ostensible moral claims.116 A Malay Bible, over a century old, 

was also raised by Rev Andrew where the term Allah was used, countering that 

moral and indeed, rational premise that Allah is the exclusive prerogative of Muslims 

in Malaysia.117 

  

Indeed, in asserting a counter-representation the key actors of the dispute, it is also 

telling in the number of times the actors are cited in the data. Political actors (the 

Sultan and all the Minsters) were if they are often the most common new sources. 

Cited 46 times in the 77 articles despite of the apparent religious nature of the 

dispute, politicians are by the far the most significant.118 There is also a pattern, with 

the Courts no longer being cited five weeks from the decision being rendered in the 

same period. Instead as the dispute progresses, the police and the universities have 

increasingly been drawn in but political actors have been consistently cited 

throughout the sample. This suggests that the dispute has a complex political 

character rather than only a religious issue. It is also suggested that the different 

claims of legitimacy have shifted the debate further to different claims of legitimacy 

by different actors. The police for instance, were only referred after a Church was 

firebombed for using Allah on a poster and in their investigation of the Bibles 
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confiscation. The latter however, was a matter of formality since it is also under the 

remit of the Home Minister whilst the opinion shopping amongst Bumiputera-

exclusive universities and their experts were questioned in the counter-

representation.   

 

Rationalization  

Rationalization, of the Allah ban is premised on local reasoning and a shared 

knowledge of what is deemed right and expected in Malaysia. Unlike the preceding 

aspect of moral evaluation, the use of reasoning is more explicit, dividing into 

instrumental and theoretical rationalization.119 Instrumental rationalization is asserted 

by what is deemed purposeful, useful and effective divided into goal, means and 

effect orientation.120 For instance, “Refusing to accept Allah decision cultivates 

hatred and disunity: Hisham”121 and “Why irritate others on ‘Allah’, Dr M”122  while, 

tellingly another headline observed that, “Allah-perception of confusion: Ravinder 

Singh”.123   

 

The Court decision is perhaps most telling, noting (as the Court rationalises) that it is 

not a Christian tradition to use Allah. A headline for instance, observed that ‘The 

court’s logic was that when Christians pray to ‘Allah,’ Muslims get “confused”’124 as 

the Court held in its decision by rationalisation that “...The usage of the word Allah is 

not an integral part of the faith in Christianity. The usage of the word will cause 

confusion in the community.”125 Many will of course disagree that Allah is not integral 

to Christianity and more will disagree with that assertion of confusion. The counter-

representations strategies thus questioned to the claims of that the Allah term as not 

traditionally used by Christians. Hence even if the Court’s decision specifically 

referred to the Herald (from the preceding issue on the scope of the ban), the 

reasoning by which the decision has arrived is not. Indeed by that unilateral logic, 

suggesting that only Malaysian Muslims reading the Herald online will be confused 

into becoming Christians is not convincing nor by that extended interpretation of 
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reading the Bible much less attending a Christian worship. Conversely, a Christian 

reading the Koran is not discussed. But as that confusion is often argued and 

questioned, that premise of confusion said to undermine “unity” and “peace” merits 

further contextual rationalisation insights.  

 

Article 3 of the Constitution, whilst stating Islam as the Federation’s religion, also 

states that “...other religions may be practised in peace and harmony”. This meant 

that whilst such religious practices are not unfettered, any state interference on the 

other hand must be legitimate and proportionate. The premise of the latter is no 

doubted questioned here. Given the heterogeneous and inconsistent views amongst 

different State actors and despite being rationalised, it appeared that many the State 

actors and members of the governments are themselves confused. But the counter 

representations in the articles appear to suggest that despite the rhetoric, the 

political objectives of these State actors and politicians are not as evident from the 

electorate appeal that some are seeking.126 The latter perhaps allude to the 

fundamental and complex structural power held by a small group of Malay Muslims 

elites.     

 

Goal orientation is the attainment of a predetermined goal.127 The various 

legislations, declarations or statements often underline the political aspiration of a 

national identity. In this context, the creation of the said Islamic state and that racial 

‘empowerment’ pursued under nationalism is evident. However, by defining certain 

attributes to include, others are excluded. Thus, some Malaysians by their ethno-

religious characteristics cannot participate are therefore excluded. The racial-

religious identity is questioned in the counter representations. There is also, of 

course, a question of doublespeak because that “hatred and disunity” is legitimised 

in creating the ‘other’ in the first instance. The effect orientation which refers to the 

said outcomes of these actions is therefore questioned since the ostensibly stated 

effect cannot be reconciled to its reality and indeed to its objectives.128  
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Theoretical rationalization, premised on truth conditions such as “the way things 

are”129 is more explicit about the representation sought through its definition, 

explanation and prediction.130 In this case, it is explained and argued that Christians 

using the term Allah is not natural and appropriate. As such, ‘confusion’ is invoked as 

one of the key arguments. The Allah term is thus defined as a Muslim Malay term 

and Malaysia is therefore argued as naturally a Muslim country and Malays as its 

people. Therefore it is only ‘right’ that Allah should be reserved to Malay Muslims. To 

assert otherwise would be deemed and explained as ‘unnatural’ and therefore 

confusing following the argument. Ministers in both government and opposition are 

thus drawn on the ethno-religious construct. This is seen for instance, in articles 

such as “Critical ‘assessing damage done by Allah decision”131 by the Courts as a 

“national security issue”132 and onto “Allah - perception of confusion”133 where the 

political background is briefly discussed.  

 

Theoretical rationalisations here thus sought to present that claim of legitimacy by 

being more explicit and articulate the truth assertions in banning of non-Muslims 

from using Allah. By linking a moralised context, State actors argued that it is 

averting a prediction of ‘confusion’ as well as the unrest that may follow. The 

explanation is rationalised as using Allah is only reserved for Malay Muslims but the 

counter-representations in questioning that legitimacy however are more complex 

and contextual and one that is discussed in the following section further.  

 

Mythopoesis  

The narrative legitimation strategy of rewarding134 or penalising135 the prescribed 

social norms is abided or ignored. In this case, the sacredness of Allah is argued to 

be somehow diminished if other faiths share that same term. Like the proverbial 

Aesop Boy who cried wolf, at the close of the data collection, unverified stories of 

Muslim converting into Christians by ‘deception’ and ‘mistake’ in remote areas of 

East Malaysia have surfaced in the media to reinforce the need for an Allah ban.  
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The mythopoesis underlying these cautionary tales served to reinforce the perceived 

missionary zeal of Christians to convert Malay Muslims and therefore there exists a 

‘need’ to stop them by banning their use of Allah. It further sought to support the 

historic context analogy of colonialism and communism that is respectively 

underlined in Christianity and the Chinese (non-Muslim) in the post war period as 

exogenous foreign threats as opposed to the ‘endogenous’ origins of an Islamic 

Malaysia. The latter for instance, sought to evoke a ‘Malay’ sense of nationalism in 

the UMNO newspaper Utusan ‘'ALLAH' TWIST & TURN: Utusan now tries to link 

Christians to Communists and colonialists’.136  

 

Section 5  

Discussion  

It is without doubt that the ‘Allah’ is seen as exclusive to a particular ethno-religious 

group by some in Malaysia. In deciding and decoding that the Allah usage as 

exclusive to the Malays, this discussion raises three brief points. Firstly, the decision 

reflects the symbolic power manifested in the claims of legitimacy; secondly, it 

creates and reproduces a social structure that is premised upon that particular 

ethno-religious construct and; finally, the nominal religious and media freedom will 

necessarily persist in constructing and reproducing the claims of legitimacy in this 

context.  

 

Legitimacy and Symbolic Power 

The right to determine the use term Allah underlies the use of symbolic power in the 

claims of legitimacy and hence merits more than a linguistic or historic investigation 

of that term. Here, a Malay Muslim is defined using the rhetoric in forming certain 

analogies with truth assertions. A Malay person would therefore also be a Muslim 

and a ‘bumiputera’. The latter term translates as ‘sons of the soil’ or ‘sons of the 

earth’ as part of that national identity as ‘rightfully’ theirs. In so doing, Malaysia is 

internalised ‘naturally’ as a Muslim country. It also represents the frequent retreat to 

an apologist argument to that ‘cultural’ context in making what appears irrational to 

outsiders, rational to Malaysian society.  
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Local customs, however strange or savage, often assumed a veneer of acceptability 

rationalised as ‘this was how it was’ thus terminating further discourse. Such was the 

response to mounting criticism, whether from scholarly quarters or from other Islamic 

countries. It is ‘in’ Malaysia it is thus argued, that a local interpretation is rationalised 

as necessary. Suggesting that since Malaysia is different morally or culturally, the 

special local qualities or indeed that particular interpretation of Islam in Malaysia is 

often raised. The articles of “US Muslim scholar: ‘Allah’ ban a tragic mistake”137 and 

“Arab newspaper sarcastically writes that Malaysia prohibits non-Muslims to use 

Allah"138 are thus dismissed on that premise. Instead, local interpretations from 

Malaysian universities are selected and sought to augment that Allah ban. As the 

dispute wears on, some of the State actors underlying their symbolic power in that 

claims of legitimacy, creates and interprets what culture is and what is justified.139  

 

However the Malay-Muslim construct that delineated a ‘Muslim’ from ‘non-Muslim’140 

as being a Malay to a non-Malay is also a divisive and a binary one. That delineation 

underlies a systematic and symbolic type-casting that is imposed on the individual. It 

is also a form of societal violence and symbolic violence manifested and legitimised 

by the State in exercising its symbolic power as Bourdieu for instance will probably 

explain. Indeed, the relatively recent Malay identity was premised on 75 

heterogeneous ethnic classifications seen in the 1947 British Malaya census. This 

suggested there are considerable ambiguous ethnic boundaries.141 The racial 

construct is thus conceived as the official and a constitutional interpretation on the 

one hand but on the other hand, that premise of ethnicity by which how that is 

aggregation is arrived is not. The Peranakans or Straits Chinese, people of 

Portuguese-Eurasian descent and more recently people of Turkish origins142 for 

instance are all deemed Malay and ‘bumiputera’ while others such as the indigenous 

Orang Asli community are sometimes excluded. This has no doubt raised concerns 

over the inconsistencies of that interpretation. Indeed, even the notion of itself Islam 
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is not defined as the Ahmadiyya Muslims for instance are not regarded as Muslims 

and are thus excluded. 

 

In the selected articles, the criticisms to the claims of legitimacy are raised both 

explicitly and implicitly. The legitimation strategies are either directly or indirectly 

questioned or challenged by ventilating the opposition’s concerns as well as the 

interests of minorities. The concerns of PRK, West Malaysia and the Sikhs are such 

instances. In this sense, it is empowering by challenging the symbolic power 

embedded within institutions and establishment at one level but on the other hand, it 

is also reinforcing that claim of legitimacy for the Allah ban because by invoking 

criticisms, it necessarily engages to validate these claims as worth engaging in the 

first instance. Hence unlike the official interpretations, the counter-representations 

here invite scrutiny and that premise of legitimacy.  

 

Social actors are thus portrayed differently; the State and the claims of the 

legitimacies are institutionalised while the opposition is often personified, as with the 

Rev Lawrence Andrew who, as the Editor of The Herald, became the face of the 

dispute.143 This comes at a personal price as his effigy is burnt144 while he is tried on 

sedition charges.145 Other religious leaders, in engaging the discourse are finding 

difficulties in negotiating a politically complex landscape mired by different normative 

expectations. Consequently, even if the discourse of the Bishop is ‘roasting’ the 

Prime Minister, it is pointed out that he is the out-going Bishop and hence speaking 

in his personal capacity. These contrast the symbolic power or rather its absence in 

the portrayal of the dispute in the articles. 

 

Legitimacy and Social Structure 

Secondly, the symbolic power exercised in the ethno-religious classification of 

ethnicity creates and reinforce a social structure even if that premise may 

superficially appear as arbitrary. However, that assertion of ethno-religious 

hierarchies in creating social structures by the creation of ethnic ideologies amongst 

dominant groups is often used to justify and rationalise political power on religious-
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ethnic criteria, to limit competition for resources and also competition for the elites in 

privileged positions.146 The Allah issue is one such case as the religious-ethnic 

ideologies have been the only justification for the introduction, continuation and 

expansion of a raft of the Malay empowerment privileges under the Constitution, the 

New Economic Policy, the ‘Towering Malays’ policies, the National Language Policy 

which increasingly implements the Malay language over English. It underlies a 

recurrent Islamisation trajectory and the deemed exclusive use of the Allah term is 

only one such aspect.  

 

Further, the supposed ‘win-lose’ negotiation approach suggests that other religions 

will undermine Islam and render the Islamic community vulnerable to the threats of 

conversion by the perceived ‘missionary-oriented’ Christians. This rationale of 

vulnerability can be traced to a complex history of Malays being colonially 

subjugated in the past. It is also shaped by the perception of being economically 

subdued by the Chinese and Indian communities following independence. The 

ethno-religious equality is thus often deemed as a threat to the social structure given 

that Muslims are just about the majority. The premise of symbolic power in re-

creating the Malaysian social structure and that claim of legitimacy is thus 

intertwined. Hence even if such an interpretation is correct as pointed by Bourdieu, 

economic power in the face of symbolic power is ultimately, secondary.147   

 

Indeed, other religious groups such as Buddhists, Christians, and Hindus no doubt 

value their constitutionally enshrined rights to practice their faiths. Interventions from 

the State must be remitted proportionally and necessary. The claims of legitimacy 

based on the courts and a religious authority to enforce controversial decisions on 

contentious inter-faith issues is therefore likely to only escalate the dispute. 

Education and dialogue amongst different religious communities on the  term ‘Allah’ 

on its pre-Quranic and pre-Abrahamic origins must no doubt be extended with 

urgency since that term has been widely used by Arab-speaking Christians for 

centuries and indeed by Malaysian Christians.  
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Hence, as striking as it sounds, measures such as inter-faith dialogues however 

would be inconsistent and undermine the claims of legitimacy within the existing 

social structure for two potential and circular reasons. Firstly, even if the 

heterogeneous ethnic-religious landscape in modern Malaysia is recognised, there 

are some who object to the inter-faith initiatives because Islam is perceived as a 

State protected religion, if not the State religion. Simply engaging on a level playing 

field with other faiths would undermine the latter claim of legitimacy, the symbolic 

power and also its place within the Malaysian social and political structure. Secondly, 

given the status of lslam and its associated identity to nationalism with the political 

reality, some opposition parties are drawing on a more radical electorate. Many 

mainstream political agents are therefore keen, at least to be seen, to accord a 

particular Islamic interpretation within the Malaysia existing social structure. 

Engagement with other faiths may potentially undermine the political legitimacy that 

is sought.  

 

Legitimacy in the Nominal Freedoms 

The symbolic power in reproducing social structures underlined in the Allah issue is 

also reflected in the nominal religious and media freedom as both religion and media 

are inextricably linked to the creation and reproduction of power in the Malaysian 

context. Religious freedom and the potential for apostasy thereof, is deemed a 

serious Islamic offence in Malaysia. There is therefore a perceived need to curtail the 

risk of confusion and conversion to Christianity on the one hand but also to 

recognise the importance of Islamic teaching in that claims of legitimacy as part of 

statecraft. Thus other rights such as media freedom, whilst secular, must necessarily 

submit to the political realities of social power and control.      

 

The legitimacy in the nominal freedoms of religion and media can be traced to the 

need of a national unity and stability, playing to the perceived fears of a 

disintegration of ethnic relations and riots post-1969 General Election. It is the same 

rationalised premise for the State’s claim of legitimacy for the subsequent raft of 

draconian legislative measures such as the Internal Security Act, the Sedition Act, 

the Police Act and the Printing and Publications Act which are used in curtailing 

religious and media freedom but are also criminalising potential dissent.  
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There is also a pervasive practice of doublespeak in the political rhetoric amongst 

the governing elite on reconciliation, moderation and unity on the one hand while on 

the other advocating a racial and nationalist agenda. The instances of “national 

security” and “unity” in the articles advocating for intervention cannot be reconciled to 

the moderate and tolerant persona. Indeed, the ideological and political ambitions 

have led many to accuse the government having “inflamed passions” for instilling 

dismal non-Muslim rights, playing contradictory roles of being “moderate and fair” 

while on the same token, taking away non-Muslim rights through “…systematic use 

of violence, fear and draconian laws”148.   

 

These inconsistent messages are nonetheless dealt a consistent hand in exorcising 

potential dissent and threats to the exclusive claim of legitimacy of the governing 

elite.  Underlying an inherent institutional weakness, the harassment by State actors 

and the criminalisation of civil societies such as the Bersih movement advocating 

corruption free and fair elections or the banning of COMANGO, a coalition of NGOs 

reporting human rights concerns at the United Nations have also drew international 

criticisms and concerns.149 It is evident that a paradigm shift towards embracing the 

core of international norms and fundamental freedoms are not government issued 

under the veil of one particular Islamic interpretation. The unfair “empowerment” 

policies should therefore be removed and inclusive polices that prohibit racial 

discrimination, a rule of law with independent courts free from political meddling 

should be installed. Malaysia, as part of the global community underlined by the role 

in the UN Human Rights Council, should also embrace a body of international norms 

at the earliest opportunity.150  

 

Conclusion 

The Court decision to restrict the use of the Allah delineated only along the lines of 

an ethno-religious construct has attracted not only both domestic and international 
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criticisms. In the context of the nominal media and religious freedom, the politicised 

rhetoric in the media thus merits further investigations of the social representations in 

the claims of legitimacy. As critical discourse analysis is about power, domination 

and social inequality, the language used in the selected media items not only 

exemplified the social structures that exist in Malaysia but also of its symbolic power. 

 

Drawing on a sample of the articles listed by the Herald, the claims and 

representations of legitimacy are investigated and the study finds that the politicised 

and pathological discourse are creating and reproducing an unequal relationship 

between Muslims and non-Muslims. This perceived inequality, that can be traced to 

the 1988 law which forbade the use of Allah (“Use of Allah,” 2010) that not only 

forms the context of the arguments in the texts but also reflect the social structures 

governing Malaysian life which divides Malaysians into Muslim and non-Muslim 

groups. But the Allah issue is without doubt controversial and many will find that 

argument of ‘confusion’ not convincing. Indeed, those advocating ‘Muslim rights’ will 

find that the Malaysian context does not reconcile well to international norms but also 

that such an interpretation is antithetical to the term’s etymological origins.  

 

A Postscript  

At the end of this study, I thought the Allah issue is symptomatic of a more 

fundamental social malaise premised on the rationalised conception of a ‘Muslim-

Malay’ ethno-religious construct that has divided the country and generated 

significant religious and social hostilities. As such one cannot simply ignore that the 

Allah issue as one that also is politicised and legitimatised by different State actors 

drawing on the different ethnic and religious representations and legitimacy as 

means to address their respective political objectives. These differences and 

positions are further entrenched by the different State actors rendering any 

prospects of a peaceful resolution difficult if not, elusive as Islam is entrenched to the 

political discourse. Inter-faith dialogues for instance are drowned by the few radical 

shrill voices.  

 

More fundamentally, I can only concludes that some State actors not only seek to 

benefit from the conflict in aspects that raises fundamental constitutional concerns 

but with practices that may be ultimately deemed inconsistent with international 

http://www.ijfm.org/PDFs_IJFM/23_4_PDFs/Thomas.pdf
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norms on fundamental rights. Indeed, the recommendation was submitted to the 

United Nations Universal Periodic Review by a coalition of Malaysian NGOs at the 

end of 2013 urged Malaysia to conform to international norms.151 Indeed, whilst 

many often cite the Constitution to legitimise a particular interpretation of Islam, 

Article 8 also provides for respect and equality before the law on the same token. It 

is now that I wondered if the fundamental rights of my Malaysian Chinese classmate 

as the Christians in Malaysia have been denied.  

 

At the time of writing, the Federal Court has declined to hear the case and reasons 

have yet to be determined. A lower Court, the Sabah Court may decide a possible 

judicial review, although the precise details are also yet to be determined.152 In this 

end, I invariably thought that the rights of the ethno-religious minorities as submitting 

to a particular political interpretation veiled as religious one worrying. Malaysia is 

hardly an exception. As a noted pro-democracy campaigner Hina Jilani who 

cautioned for instance that, "...The administration of justice can be severely 

hampered if laws emerge from different understandings or perceptions of religion, 

and their application becomes uneven because of the religious, moral and social 

beliefs of those administering these laws. Islam and almost all other religions of the 

world have sectarian and denominational differences. If a national polity is founded 

on religion, these differences will be manifested in political tensions as well as 

oppressive restraints on dissent."153  

 

 

                                                           
151

 See The Coalition of Malaysian NGOs (COMANGO), Stakeholder Report on Malaysia, For the 
17th Session in the 2nd Cycle of the HRC’s Universal Periodic Review in 2013, available from 
http://wao.org.my/file/file/Coalition%20of%20Malaysian%20NGOs%20in%20The%20UPR%20Proces
s%20UPR%202013%20Submission.pdf 
152

 The Malay Mail Online (2014) Sabah court sets July 10 date for decision on possible judicial 
review, 12 June. 
153

 Asia Society (2008) Interview with Hina Jilani, http://asiasociety.org/interview-hina-jilani 
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Appendix 

Table 1  

Number of articles sourced from different newspapers on The Herald using the 

search term ‘Allah’ in the period 14 October to 31 January 2014 inclusive.  

Key: (O): Online, (P): Print, (I): Independent (G): Government controlled/ownership 

and affiliates, (S): (Syndicated) 

 

Title of Newspaper No. Of Articles 

The Malaysian Insider (O)(I) 37 

The Malay Mail Online (O)(I) 12 

Bernama (G) 5 

Free Malaysia Today (O)(I) 4 

Malaysiakini (O)(I) 4 

AFP (S)(I) 2 

Astro Awani (M)(G) 2 

The Star (G)(P) 2 

Aliran.com (O)(I) 1 

Borneo Post (O)(I) 1 

Dawn.com (O)(I) 1 

Hürriyet Daily News (O)(I) 1 

The Hearld (O)(I) 1 

The Sun (I)(P) 1 

Malaysian Chronicle (O)(I)  1 

Malaysia Digest(O)(I) 1 

Malaysia Today (O)(I) 1 

TOTAL 77 

  



51 
 

Table 2  

Key Actors and Potential Sources of Authorisation   
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Authorisation        x  

Personal x x     x x 

Expert   x   x x  

Role Model  x     x  

Impersonal   x  x x x x 

Traditional  x   x   x  

Conformity  x x  x  x x  
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Table 3  

Uncertainties over the Applicability and the Scope of the Allah Ban 

Applicability of 
the Scope of the 
Allah Ban (from 
low to high) 

News Articles  

The Herald  ‘The Herald not allowed to use word 'Allah' (5) 
‘Allah not exclusive to Muslims, government declares ban 
only applies to Herald’ (6)  
‘Court says ‘No’ to use of ‘Allah’ in HERALD (13)  
‘Muslim lawyers warn Bar Council not to support Herald’s 
Allah appeal’ (17) 

The Malay Bible 
in Mainland 
Malaysia 

‘The Penang Islamic Religious Administration Enactment 
2004's ban on 40 words for non-Muslims such as "Allah", 
"Ulama", "Surau" and "Masjid" is not a problem in the state, 
said opposition leader Datuk Seri Anwar Ibrahim’ (61) 

The Malay Bible 
in All of Malaysia 

‘SO THIS IS ISLAM IN MALA SIA Fatwa council shows 
POLITICAL face, tells JAIS no need to return Bibles’ (59) 

Christian Worship 
in Mainland 
Malaysia 

‘Tourism and Culture Minister Datuk Seri Nazri Abdul Aziz 
reiterated his stance that the word ‘Allah’ can only be used in 
Sarawak and Sabah but not in Peninsular Malaysia and that if 
people from these two states go to the peninsula they have to 
follow the customs and traditions.’ (15)  
‘Malaysian churches defiantly continued to use the word 
“Allah” to refer to the Christian God in Sunday services 
despite the Muslim-majority country's leader saying they must 
obey rules against it.’ (75) 

Christian Worship 
in All of Malaysia 

‘'Allah' usage curb makes 1.6mil bumis criminals’ (11) 
‘It’s worship as usual, Sarawak Christians will continue to use 
‘Allah’’ (12) 
 ‘The head of the Malaysian Catholic Church today said that 
the decision of the Court of Appeal on the Allah issue was 
tantamount to persecuting Christians in Malaysia.’ (14) 
‘Christian leaders harden stand on Allah, say Putrajaya 
misleading East Malaysians on court ruling’ (24) 
‘Malaysian Islamic authorities on Thursday seized hundreds 
of Bibles from a Christian group and questioned two of its 
officers, one of them said, amid tensions over the use of the 
word "Allah".’ (39) 
‘Jais wrong as Allah ban only for Herald, not Bibles, say 
critics’ (48) 

Non-Muslims in 
Malaysia 

‘Najib vows to defend use of Allah as exclusive to Muslims’ 
(18) 
‘Sultan of Selangor’s decree does not apply to Sikhs as ‘Allah’ 
is in scriptures: Karpal’ (52) 
‘All non-Muslims are not permitted to use the word ‘Allah’ in 
Selangor, and that includes the Sikhs, said Selangor state 
exco for Islamic affairs, Sallehin Mukhyi, today’ (53) 

Note: For full citation, the number in ‘( )’ refers to the relevant articles in Table 5.  
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 Table 4 Rationalisation of Different Actors  

 

Note: For full citation, the number in ‘( )’ refers to the relevant articles in Table 5. 
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Table 5  

Headline and Lead from The Herald using the search term ‘Allah’ in the period 

14 October to 31 January 2014 inclusive 

 

No. DATE Newsp
aper 

Headline Lead 

1 October 
14, 2013 

Astro 
Awani 

The Herald to 
appeal court 
decision: 'Allah' 
issue 

Catholic weekly The Herald will appeal the 
decision by the Court of Appeal to disallow the 
former to use the term "Allah" in its Malay edition 
in referring to the Christian 'God'. 

2 October 
14, 2013  

AstroA
wani 

"Accept 
judgment on 
'Allah' case with 
open hearts" 

Minister in the Prime Minister’s Department 
Datuk Seri Jamil Khir Baharom today asked all 
Malaysians to accept the court's judgment on 
the Allah issue with open hearts. 

3 October 
14, 2013 

The 
Malay 
Mail 
Online 

Catholic Church 
files for leave to 
appeal ‘Allah’ 
ruling 

Non-Muslims cannot be forced to exclude the 
word “Allah” when practising their respective 
faiths, PAS president Datuk Seri Abdul Hadi 
Awang said today, ahead of Monday’s highly-
anticipated court decision on the protracted 
dispute between Christians and Muslims here. 

4 October 
14, 2013 

The 
Malays
ian 
Insider
  

The Herald not 
allowed to use 
word 'Allah' 

The court of appeal allowed the government's 
appeal over the usage of the word "Allah" in the 
Catholic weekly The Herald. 

5 October 
15, 2013 

The 
Malays
ian 
Insider 

Allah not 
exclusive to 
Muslims, 
government 
declares ban 
only applies to 
Herald 

The ban on the use of the word Allah only 
applies to the Catholic weekly, Herald, and not 
other Christian publications or the Al-Kitab, the 
Bahasa Malaysia bible which is widely used in 
Sabah and Sarawak, said Deputy Home Minister 
Datuk Wan Junaidi Tuanku Jaafar . 

6 October 
15, 2013 

The 
Malays
ian 
Insider 

Barisan 
Nasional 
lawmakers in 
Borneo 
assessing 
damage done 
by Allah 
decision 

Hours after the Court of Appeal banned the word 
Allah in Herald, Barisan Nasional (BN) 
lawmakers in Sabah and Sarawak began 
scrambling to assess the political impact of the 
court decision in the two Borneo states. 

7 October 
15, 2013 

The 
Malays
ian 
Insider 

Allah - 
perception of 
confusion: 
Ravinder Singh 

The various religious faiths in Malaysia have 
lived side-by-side for hundreds of years without 
anyone being confused by the teachings of a 
religion other than their own. So why all the 
confusion today? 

8 October 
17, 2013 

The 
Malays
ian 
Insider 

Court’s ruling on 
Allah does not 
affect East 
Malaysia: Sabah 
ministers 

The Cabinet has decided there will be no 
restrictions on Christians in Sabah and Sarawak 
to use the word Allah in their worship and in the 
Bahasa Malaysia bibles, according to two 
ministers from Sabah. 

9 October 
18, 2013 

The 
Sun 
Daily 

Public urged to 
read, 
understand 
judgement on 
Allah issue 

The public should read and understand the 
judgement of the Court of Appeal on the 
Kalimah Allah issue in the sense in which it was 
given and not make unnecessary remarks. 

10 October 
18, 2013 

Malays
iakini 

'Allah' usage 
curb makes 

Restricting non-Muslims from using the word 
‘Allah’ will turn 1.6 million Bumiputera Christians 
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1.6mil bumis 
criminals 

into criminals, charge Sabah and Sarawak 
Churches.  

11 October 
18, 2013 

The 
Malays
ian 
Insider 

It’s worship as 
usual, Sarawak 
Christians will 
continue to use 
‘Allah’ 

Sarawak will continue to allow the use of the 
word Allah in Bahasa Malaysia and native 
language Bibles and church publications, said 
State Land Development Minister Tan Sri Dr 
James Masing, following the Court of Appeal's 
ruling today not to allow Catholic weekly The 
Herald to use the term. 

12 October 
18, 2013 

Malays
iakini 

Court says ‘No’ 
to use of ‘Allah’ 
in HERALD 

It’s confirmed — HERALD cannot use the word 
‘Allah’ in the publication to refer to ‘God’ 

13 October 
21, 2013 

The 
Malays
ian 
Insider 

Judges 
'misinformed', 
Allah ruling 
tantamount to 
persecuting 
Christians: 
Archbishop 
Pakiam 

The head of the Malaysian Catholic Church 
today said that the decision of the Court of 
Appeal on the Allah issue was tantamount to 
persecuting Christians in Malaysia. 

14 October 
23, 2013 

The 
Borne
o Post 

Nazri reiterates 
stand on ‘Allah’ 
issue 

Tourism and Culture Minister Datuk Seri Nazri 
Abdul Aziz reiterated his stance that the word 
‘Allah’ can only be used in Sarawak and Sabah 
but not in Peninsular Malaysia and that if people 
from these two states go to the peninsula they 
have to follow the customs and traditions. 

15 October 
24, 2013 

Hurriy
et 
Daily 
News 

‘Allah’ has no 
copyright 

On October 14, a Malaysian court gave a bizarre 
decision: HERALD – The Catholic Weekly, 
would not be allowed to use the word ‘Allah’ to 
refer to God. The court’s logic was that when 
Christians pray to ‘Allah,’ Muslims get 
“confused.” Chief judge Mohamed Apandi Ali 
made an even more revealing statement, noting, 
“The propagation of other religions to the 
followers of Islam is the biggest threat to 
Malaysia’s Muslims.” Apparently the universal 
usage term of ‘Allah’ was seen as a vehicle for 
that dangerous “propagation.”  

16 October 
24, 2013  

Malays
iakini 

Akhbar Arab 
sindir Malaysia 
larang bukan 
Islam guna 
“Allah” (“Arab 
newspaper 
sarcastically 
Malaysia 
prohibits non-
Muslims to use 
"Allah") 

Akhbar perdana harian Emiriah Arab Bersatu 
(United Arab Emirates), The National, 
menyatakan rasa terkejut mereka dengan 
keputusan yang dibuat oleh panel tiga hakim di 
Mahkamah Rayuan dan menegaskan bahawa 
keputusan itu adalah “salah.” (‘Daily newspapers 
United Arab Emirates (United Arab Emirates), 
The National, expressed their surprise with the 
decision made by a panel of three judges in the 
Court of Appeal and insisted that the decision 
was ‘wrong’) 

17 Novembe
r 03, 2013 

The 
Malays
ian 
Insider 

Muslim lawyers 
warn Bar 
Council not to 
support Herald’s 
Allah appeal 

The Malaysian Bar appears split over the Allah 
court decision. 

18 Novembe
r 05, 2013 

The 
Malay
mailonl
ine.co
m 

In Muslim New 
Year message, 
Najib pledges to 
defend ‘Allah’ 

Datuk Seri Najib Razak assured Muslims today 
that his government would continue to defend 
the name of “Allah” and uphold the position of 
Islam, even as it embraced the concept of 
moderation. 

19 Novembe The Najib vows to Putrajaya has pledged to defend the use of the 
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r 05, 2013 Malays
ian 
Insider 

defend use of 
Allah as 
exclusive to 
Muslims 

word Allah as the exclusive right of Muslims, 
even as the debate continued following the 
October 14 Court of Appeal ruling banning the 
use of the word in a Catholic weekly. 

20 Novembe
r 06, 2013 

Aliran.
com 

Any chance of a 
meaningful 
solution in Allah 
furore? – Dr 
Ronnie Ooi 

Malaysia’s Allah controversy is fundamentally a 
political issue about how different communities 
relate to one another. It is not a legal issue. The 
Catholic Church needs to take account of the 
Malay community’s majority view before 
deciding on the next step. 
If unrestricted use of the word Allah is not 
acceptable to the moderate Malay community, 
then the Church, together with others, should 
search for a compromise that will preserve the 
religious practices of Christians in East Malaysia 
as well as that of the Sikhs, who also refer to 
their God as Allah. 

21 Novembe
r 07, 2013 

The 
Malays
ian 
Insider 

Suhakam calls 
for more 
interfaith 
dialogue on 
Allah issue 

Human Rights Commission of Malaysia 
(Suhakam) chairman Tan Sri Hasmy Agam said 
Malaysians were unsettled by the Allah issue as 
they were looking at it from different points of 
view. 

22 Novembe
r 07, 2013 

The 
Malaysi
an 
Insider 

Our Allah and 
your Allah is 
one: Dr Moaz 
Nair 

It’s the lack of proper religious education and 
ignorance among some Muslims that have 
muddled their minds when it comes to the term 
“Allah” used to refer to “God” by people of other 
faiths. 

23 Novembe
r 12, 2013 

The 
Malays
ian 
Insider 

Apologise for 
making a fuss 
over Allah issue, 
PAS tells 
Putrajaya 

KPAS has demanded that Putrajaya apologise 
to Muslims for creating an issue over the use of 
the word Allah by Christians in Malaysia. 

24 Novembe
r 13, 2013 

The 
Malays
ian 
Insider 

Christian 
leaders harden 
stand on Allah, 
say Putrajaya 
misleading East 
Malaysians on 
court ruling 

Christian leaders in Sabah and Sarawak have 
vowed to carry on using the word Allah even if it 
meant being prosecuted under a Home Ministry 
directive allowed by a court ruling 

25 Novembe
r 18, 2013 

The 
Malay 
Mail 
Online 

'Allah’ row now 
a national 
security issue: 
Utusan 

Umno-owned daily Mingguan Malaysia urged 
the authorities today to take action against those 
who questioned the Court of Appeal ruling on 
the “Allah” case, saying it has now become an 
issue of national security 

26 Novembe
r 22, 2013 

Berna
ma 

Catholic Church 
files for leave to 
appeal ‘Allah’ 
ruling 

The Catholic Church has filed an application for 
leave to appeal to the Federal Court the decision 
of the Court of Appeal which had allowed the 
government's appeal to ban its weekly 
publication the Herald from using the word 
"Allah" to refer to God. 

27 Novembe
r 26, 2013 

Malay 
Mail 
Online 

UN observers 
want Putrajaya 
to allow ‘Allah’ 
for all 

Putrajaya should lift its ban on use of the word 
“Allah” in the Catholic Church's weekly paper 
Herald, the United Nations (UN) observers said 
today, as global concern grows over religious 
freedom for Malaysia's non-Muslim minorities. 

28 Decembe
r 04, 2013 

FMT Allah heralds 
courts’ direction 

Sultan Sharafuddin Idris Shah of Selangor made 
himself very clear and succinct; that all 
Selangoreans regardless of religion and descent 
cannot use the term ‘Allah’ if they are not 
Muslims. Well, I will not want to dwell too much 
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on the order made by the royalty but there are 
some very imminent tag-along issues that will 
once again crop up on the perimeters of the 
‘Allah’ issue 

29 Decembe
r 05, 2013 

The 
Malays
ian 
Insider 

Church lawyers 
to press for 
early date on 
Allah issue in 
Federal Court 

Lawyer S. Selvarajah, a member in the church's 
legal team, said they would request the leave 
application to be heard soon on grounds of 
public interest and also to bring a closure to the 
matter. 

30 Decembe
r 19, 2013 

The 
Herald 

HERALD- ‘Allah’ 
Judgement 

The unanimous decision of the Court of Appeal 
in Minister for Home Affairs and others v Titular 
Roman Catholic Archbishop of Kuala Lumpur 
(Civil Appeal No.W-01-1-2010, 14 October 
2013) raises some issues of fundamental 
importance in Malaysian constitutional law. The 
burden of this comment is that the court was 
fundamentally mistaken on a number of issues 

31 Decembe
r 26, 2013 

Malays
iakini 

Archbishop 
roasts Najib 
over 'Allah' row 

Outgoing Archbishop Murphy Pakiam today 
broke from his normally non-confrontational 
stance to publicly criticise Prime Minister Najib 
Abdul Razak for his insistence that the word 
"Allah" was exclusive to Muslims. 

32 Decembe
r 27, 2013 

Malays
ia 
Today 

Allah issue 
threatening 
racial unity 

Prime Minister Najib Razak is struggling to put 
things in perspective and ended up instead 
insulting his own intelligence. First he goes to 
declare that MCA needs political “viagra” to get 
its act in order. 

33 January 
02, 2014 

The 
Malay 
Mail 
Online 
 

Malay groups to 
protest at Klang 
church, threaten 
‘uprising’ over 
‘Allah’ 

 A rally will be held at the Church of Our Lady of 
Lourdes in Klang this Sunday morning over the 
insistence of Christians in the state to use the 
word ‘Allah’, a coalition of Malay-Muslim groups 
announced today. 

34 January 
02, 2014 

The 
Malays
ian 
Insider 

Police to record 
Herald editor’s 
statement over 
‘Allah’ issue 
 

Police will record a statement from a senior 
Catholic priest over the use of the word “Allah” 
by Christians, reported Malay daily Berita Harian 
Online. 

35 January 
02, 2014 

The 
Malays
ian 
Insider 

At the heart of 
the ‘Allah’ issue 
– Mark Tan 

Ever since the government's ban of the usage of 
the word “Allah” in the Malay section of the 
Herald in 2007, we have seen many arguments, 
both logical and illogical, for and against, the 
usage of the word by the Catholic Church in 
Malaysia. I think the controversy over whether 
the Church (or other religious minorities) has the 
“right” to use the word “Allah” is misplaced. 

36 January 
03, 2014 

Berna
ma 

Muhyiddin: 
Selangor 
Umno's decision 
on ‘Allah’ issue 
based on 
Sultan’s decree 
 

Selangor Umno had acted on its own in calling 
for protests over a Catholic priest's remark that 
churches in the state would use the word 'Allah' 
in reference to God, Deputy Prime Minister Tan 
Sri Muhyiddin Yassin said on Thursday. 

37 January 
03, 2014 

Berna
ma 

Refusing to 
accept Allah 
decision 
cultivates hatred 
and disunity: 
Hisham 

Defence Minister Datuk Seri Hishammuddin Tun 
Hussein today called on all quarters to cease the 
polemics over the use of the word 'Allah' for the 
sake of peace in the country. 

38 January 
03, 2014 

The 
Malay 

Why irritate 
others on ‘Allah’, 

With Selangor religious authorities preparing to 
clamp down on non-Muslim’s use of “Allah”, Tun 
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Mail 
Online 

Dr M asks 
Christians 

Dr Mahathir Mohamad today questioned 
Christian motives for “annoying others” with their 
insistence on using the Arabic word to refer to 
God. 

39 January 
03, 2014 

AFP Malaysian 
authorities seize 
Bibles in 'Allah' 
row 

 Malaysian Islamic authorities on Thursday 
seized hundreds of Bibles from a Christian 
group and questioned two of its officers, one of 
them said, amid tensions over the use of the 
word "Allah". 

40 January 
03, 2014 

The 
Malays
ian 
Insider 

Sarawak 
Minister says 
Putrajaya’s tip-
toeing around 
the Allah issue 
is just bull 

Sarawak's Land Development Minister Tan Sri 
Dr James Masing (pic) today lambasted gutless 
federal leaders whom he said are tip-toeing 
around the Allah issue with an unsound policy 
apparently aiming “to appease everyone”. 

41 January 
04, 2014 

The 
Star 
Online 

Allah issue: Noh 
Omar confirms 
no protests by 
Selangor Umno 
at churches 

Selangor Umno will not be taking part in protests 
at churches over a statement by a Catholic 
priest that churches would continue using the 
word Allah in reference to God in their mass, 
said its liaison chief Datuk Seri Noh Omar. 

42 January 
04, 2014 

The 
Sun 
Daily 

DAP wants 
Federal govt to 
resolve Allah 
issue decisively 

DAP has urged the Government to step in to 
resolve the controversy over the use of Allah by 
non-Muslims in a decisive manner. 

43 January 
05, 2014 

AFP 100 hold demo 
over “Allah” 
issue in 
Malaysia 

About 100 people representing NGOs and 
political organisations under the umbrella of the 
Klang District Muslim Solidarity Secretariat held 
a peaceful demonstration at the Sultan Sulaiman 
field in protest against a remark on the use of 
the word “Allah” by a Catholic priest on Sunday. 

44 January 
06, 2014 

The 
Malay 
Mail 
Online 

Perkasa Youth 
slams Marina 
Mahathir for 
siding with 
Christians on 
‘Allah’ 

Datin Paduka Marina Mahathir should have 
joined Muslims in demanding exclusivity over 
“Allah”, Perkasa  outh said today when 
condemning her role in a rally showing solidarity 
with Christians at the Church of Our Lady of 
Lourdes in Klang yesterday. 

45 January 
06, 2014 

The 
Malays
ian 
Insider 

Price hike and 
‘Allah’ issues 
have reached 
critical level, 
says PAS 

The issues of price hike and use of the word 
“Allah” have reached a "critical" level which 
demand an immediate solution, said PAS 
lawmakers. 

46 January 
07, 2014 

The 
Star 
Online 

We want Fatwa 
Council to 
decide on Allah 
issue, says PAS 

PAS has urged the National Fatwa Council to 
end the conflict over whether or not non-Muslims 
could use the word “Allah” to refer to God. 

47 January 
07, 2014 

The 
Malays
ian 
Insider 

Priest reveals 
proof Christians 
used ‘Allah’ 
before Merdeka 

A century-old Catholic prayer book is the latest 
proof that Christians in the Malay peninsula not 
only prayed in Malay more than 100 years ago, 
but also communicated with each other and the 
church in the language, says a priest at the 
centre of a new “Allah” row in Malaysia. 

48 January 
08, 2014 

The 
Malays
ian 
Insider 

Jais wrong as 
Allah ban only 
for Herald, not 
Bibles, say 
critics 

Selangor's religious authorities were wrong to 
seize Malay and Iban language Bibles and must 
return them as the ban on using the word Allah 
is only for the Catholic weekly Herald, say 
lawyers and politicians. 

49 January 
09, 2014 

Malays
ian 
Digest 

Police Hand To 
Public 
Prosecutor 
Probe Papers 

The police today handed to the public 
prosecutor the papers on the investigation into 
the statement by a Catholic priest on the use of 
the word 'Allah' by non-Muslims, said Selangor 
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On 'Allah' Issue CPO Datuk Mohd Shukri Dahlan 

50 January 
09, 2014 

The 
Malay 
mail 
Online 

Najib to 
announce 
decision on 
‘Allah’ row soon 

Datuk Seri Najib Razak is expected to announce 
Cabinet’s decision soon on the raging “Allah” 
controversy that flared up again recently when 
religious officials in Selangor raided the 
premises of a bible distributor and confiscated 
over 300 holy books 

51 January 
09, 2014 

The 
Malay 
Mail 
Online.
com 

US Muslim 
scholar: ‘Allah’ 
ban a tragic 
mistake 

An influential US Muslim scholar has urged the 
Malaysian government to stop barring non-
Muslims from using the word “Allah” to refer to 
God, labeling the decision a “tragic mistake.” 

52 January 
10, 2014 

The 
Malays
ian 
Insider 

Sultan of 
Selangor’s 
decree does not 
apply to Sikhs 
as ‘Allah’ is in 
scriptures: 
Karpal 

Sikhs in Selangor are not affected by the 
sultan's decree on the use of the word “Allah” in 
their worship as the word is in their holy 
scriptures, said lawyer Karpal Singh (pic). 

53 January 
10, 2014 

Malays
ian 
Insider 

Selangor 
government 
should talk to 
BN to resolve 
‘Allah’ issue, 
saysBible 
Society 
Malaysia rep 

The Pakatan Rakyat government in Selangor 
should set aside its differences with Barisan 
Nasional and endorse the 10-point solution to 
resolve the “Allah” issue in the state, the Bible 
Society of Malaysia said today 

54 January 
13, 2014 

FMT ‘Allah ban 
applies to all, 
including Sikhs’ 

All non-Muslims are not permitted to use the 
word ‘Allah’ in Selangor, and that includes the 
Sikhs, said Selangor state exco for Islamic 
affairs, Sallehin Mukhyi, today 

55 January 
13, 2014 

The 
Malay 
Mail 
Online 

Apply 10-point 
plan on ‘Allah’ to 
all, say Selangor 
reps 

 Putrajaya’s 10-point solution allowing Sabah 
and Sarawak Christians to use “Allah” should be 
extended to all states to defuse growing 
religious tension over the Arabic word, said two 
Selangor assemblymen 

56 January 
15, 2014  

The 
Malays
ian 
Insider 

Why is 
Putrajaya still 
silent on ‘Allah’ 
row, asks 
Christian body 

The Christian Federation of Malaysia has 
questioned Putrajaya's continuing silence on the 
10-point solution in the face of recent incidents 
which have increased religious tensions 

57 January 
16, 2014 

The 
Malays
ian 
Insider 

Is ‘Allah’ a 
survival 
strategy? 

Ask any Hindu about the song “Raghubathi 
Raghava Raja Ram” and almost all of them 
would know the lines by heart. But what is 
interesting is that one line goes like this: “Ishwar 
Allah Tero Naam” – meaning "Your name is 
Ishwar and also Allah", referring to God. 

58 January 
16, 2014 

The 
Malays
ian 
Insider 

We’re united 
with our Catholic 
brethren in fight 
to use ‘Allah’, 
say Christian 
leaders 

In a Mar Thoma church in Ara Damansara last 
Sunday, the congregation offered a prayer for 
Catholic priest Rev Father Lawrence Andrew 
(pic), who is facing a possible sedition charge. 

59 January 
17, 2014 

The 
Malay 
Mail 
Online 

SO THIS IS 
ISLAM IN 
MALAYSIA 
Fatwa council 
shows 
POLITICAL 
face, tells JAIS 

Widely-panned for confiscating 300 bibles 
containing the word “Allah”, Selangor Islamic 
enforcers have instead earned the suppport of 
the National Fatwa Council, which said there 
was no need to return the seized Christian holy 
books. 
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no need to 
return Bibles 

60 January 
17, 2014 

FM T Allah for all if Ku 
Nan’s idea is 
okayed 

Barisan Nasional, including Umno, would have 
to allow non-Muslims to call God Allah if the BN 
supreme council were to adopt the simple 
majority rule in reaching a decision 

61 January 
17, 2014 

The 
Malays
ian 
Insider 

No winners in 
‘Allah’ issue, 
university 
survey shows 

Neither Pakatan Rakyat nor Barisan Nasional 
stands to benefit politically from the sentiments 
played up by the tussle over the word “Allah”, a 
study by a Universiti Malaya (UM) think tank has 
found. 

62 January 
17, 2014 

The 
Malays
ian 
Insider 

Allah issue not a 
problem in 
Penang :Anwar 
Ibrahim 

The Penang Islamic Religious Administration 
Enactment 2004's ban on 40 words for non-
Muslims such as "Allah", "Ulama", "Surau" and 
"Masjid" is not a problem in the state, said 
opposition leader Datuk Seri Anwar Ibrahim 

63 January 
18, 2013 

The 
Malays
ian 
Insider 

Najib on ‘Allah’ 
issue 

Prime Minister Dato’ Sri Mohd Najib wrote a 
letter to Bishop Ng Moon Hing, Chairman of the 
Christian Federation of Malaysia (CFM) on April 
11, 2011 to address the Bahasa 
Malaysia/Indonesia Bible and other related 
issues.  

64 January 
19, 2014 

The 
Malays
ian 
Insider 

'Allah' row 
thrusts 
Malaysian priest 
into spotlight 

 In recent weeks, Malaysian priest Lawrence 
Andrew has been burned in effigy, investigated 
for sedition and denounced by Muslims in a 
spiralling dispute over whether Malay-speaking 
Christians can use "Allah" to refer to their God. 

65 January 
21, 2014 

The 
Malays
ian 
Insider 

Catholic priest’s 
life at stake from 
Umno 
roadshows, say 
lawyers 

Catholic priest Rev Father Lawrence Andrew's 
life is at risk as long as Selangor Umno 
roadshows single him out as the main instigator 
of non-Muslims using "Allah" in the state, say 
several concerned lawyers. 

66 January 
21, 2014  

TMI Sarawak 
Christians smell 
an UMNO Rat in 
'Allah;: Masing 
latest to join call 
to re-look 
Malaysia 
Agreement 

A decree by the Sultan of Kedah, who is the 
reigning Yang di-Pertuan Agong, that several 
words including Allah are exclusive to Muslims, 
is a signal that "dark clouds are approaching", 
says Sarawak's outspoken minister Tan Sri Dr 
James Masing (pic) who is calling for a detailed 
study of the Malaysia Agreement. 

67 January 
22, 2014 

Malays
ia 
Chroni
cle 

'ALLAH' TWIST 
& TURN: 
Utusan now 
tries to link 
Christians to 
Communists 
and colonialists 

Christian insistence on freedom of religion was a 
bitter reminder of the country’s previous 
colonisation by Western powers and communist 
insurgence after the Japanese occupation, 
according to an Utusan Malaysia opinion piece 
today. 

68 January 
24, 2014  

Berna
ma 

'Kalimah Allah 
issue should be 
resolved by 
Selangor’ 

The Selangor Government must take steps to 
resolve the Kalimah Allah issue, said Youth and 
Sports Minister Khairy Jamaluddin. 

69 January 
24, 2014  

The 
Malay 
Mail 
Online 

Azmin: I would 
have handled 
the 'Allah' issue 
differently 

Tan Sri Khalid Ibrahim could have used “better 
judgment” and done more to address the “Allah” 
issue in his capacity as Selangor Mentri Besar, 
Azmin Ali has said, fueling talk of a deepening 
rivalry between the two state leaders.  

70 January 
24, 2014  

Berna
ma 

Universities 
should play role 
in clarifying 
‘Allah’ issue: 

KUALA LUMPUR: Institutions of higher learning 
should play a role in clarifying the usage of the 
word, ‘Allah’, by Christians in the country as they 
are equipped with expert knowledge based on 
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Rais research, as well as a clear understanding of the 
Quranic text. 

71 January 
28, 2014 

The 
Malays
ian 
Insider 

In the aftermath 
of church attack, 
Sarawak 
leaders warn of 
more to come 

Two Sarawak politicians warned that a Molotov 
cocktail attack at a Penang church was "the 
beginning of things to come", with one saying 
the incident happened because of a "weak prime 
minister". 

72 January 
28, 2014 

The 
Malays
ian 
Insider 

Catholic priests 
in Penang urge 
calm in face of 
provocation 

Catholic priests in Penang have urged their 
parishioners to continue keeping calm following 
two incidents on Sunday and early yesterday 
morning that were meant to provoke religious 
tension. 

73 January 
28, 2014 

The 
Malays
ian 
Insider 

Putrajaya 
practises 
‘extreme 
political Islam 
:Baru Bian 

Malaysia is heading towards an oppressive 
Islamist regime for allowing state enactments to 
take precedence over the Federal Constitution 
on the religious freedom of non-Muslims, a 
Sarawak opposition leader said. 

74 January 
29 

The 
Malays
ian 
Insider 

Top cop breaks 
his silence on 
‘Allah’ issue, 
warns 
troublemakers 

KUALA LUMPUR: The nation's top cop today 
issued a stark warning that police will take action 
against any party or individual who threatened 
internal security and public order, especially 
over the "Allah" issue. 

75 January 
29, 2014 

Dawn.
com 

'Allah' rings out 
in Malaysian 
churches 
despite ban 

KUALA LUMPUR: Malaysian churches defiantly 
continued to use the word “Allah” to refer to the 
Christian God in Sunday services despite the 
Muslim-majority country's leader saying they 
must obey rules against it. 

76 January 
29, 2014 

Free 
Malays
ia 
Today 

Brawn vs brain 
in ‘Allah’ issue 

The words and actions of those in power and 
their unquestioning supporters indicate that they 
are trying to drive home the point that MIGHT is 
right. That is why they demand that the minority 
must bow to the ‘sensitivities’ of the majority. But 
those sensitivities are self-induced, as no one is 
ever born with such sensitivities. Sensitivities 
are one’s own choice. 

77 January 
30, 2014 

The 
Malays
ian 
Insider 

Najib meets 
Muslim groups 
to defuse 
tension over 
‘Allah’ and other 
issues 

KUALA LUMPUR: The prime minister today met 
with the leaders of 40 Muslim groups to explain 
that he had kept silent on the "Allah" issue 
because he did not want to add fuel to the fire, 
said the organiser of the meeting, Dr Asyraf 
Wajdi Dusuki. 

 
  
 

 

 


