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Abstract

Is it possible to cover an issue as a journalist to the extent that you are practically a human rights 

activist, and still contribute to its continuation by unconsciously upholding the values causing the 

issue? This study asks the question if journalists help or hinder the elimination of female genital 

mutilation (FGM), and puts forth the thesis that journalists as a collective in fact are affecting the 

development more negatively through their attitudes than positively through their actions.

The study consists of a theoretical analysis connecting to patriarchy and post-colonialism, and a 

field study from Tanzania where journalists are interviewed. The theoretical results show a clear 

connection between patriarchal values and FGM, and that if a journalist upholds these values she 

will not be as inclined to see the victim of FGM as a subaltern, she will be more likely to generalize 

the groups status and characteristics and she will be caught in between traditional and modern 

values. If a journalist ascribes to more traditional values when it comes to the difference between 

the genders her attitudes will to some extent be counterproductive to the work she does when she 

covers FGM with the intention to prevent it. The field study supports this by showing that 

awareness about gender inequality and FGM does not necessarily mean awareness of patriarchal 

structures and how they affect men, women and traditions. One journalist can make a significant 

difference, but if she is a part of a journalist collective with strong, patriarchal values her efforts 

might not be sufficient to help in changing the overall development of FGM. 
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1.  Introduction: Why won't the mutilation stop?

What if you, even when you fight a human rights violation actively on a daily basis, still contribute 

to its continuation? 

At least 200 million women and girls alive today have undergone some form of genital mutilation, 

but the exact number remains unknown.1 The term female genital mutilation (FGM) refers to all 

different kinds of procedures where female genitals are removed or injured. FGM is a grave 

violation of human rights and is extremely harmful to each and everyone subjected to it. The 

practice violates several articles of the Universal Declaration of Human Rights, for example, article 

2 – the right to freedom from discrimination, article 5 – freedom from torture and inhumane 

treatment and article 25 – the right to health, including special care during childhood and 

motherhood.2 In many cases, it also violates article 3 – the right to life, as girls frequently die from 

the abuse.3 FGM mainly occurs in 30 countries in Africa and the Middle East.4 

The issue of female genital mutilation is a great challenge for the international community. Even 

though the practice is illegal according to international law and in many countries of the world, as 

well as seen as a human rights violation, it is still practiced to a large extent. There has been a great 

decline of the practice during the last three decades, and overall an adolescent girl is about a third 

less likely to be cut today than 30 years ago. This has been achieved through both legislation and 

activism and has been accompanied by extensive data collection. Among other things the data 

shows a clear connection between knowledge and the will to abolish the practice. For example, the 

daughters of educated women are a lot less likely to experience FGM than daughters of uneducated 

women.5 But at the current pace of decline, the number of girls cut will actually increase with up to 

63 million more until the year of 2050, as a result of population growth in the countries where FGM

mainly occurs.6 

1 Unicef: Female genital mutilation/cutting: A global concern, UNICEF, New York 2016, p.1.
2 Bisset, Alison: Blackstone's International Human Rights Documents 9th Edition, Oxford University Press, Glasgow 
2014, p.10-11.
3 World Health Organization, “Female genital mutilation”, accessed 2016-05-18, 
http://www.who.int/mediacentre/factsheets/fs241/en/.
4 Unicef: Female genital mutilation/cutting: A global concern, UNICEF, New York 2016, p.1.
5 Dalal, Koustuv, Lee, Ming-Shinn, Ganiel, Ussatayeva and Mervyn, Gifford: “Female genital mutilation: multi country 
study”, in HealthMed, Vol 9, no 4, 2015, p. 161.
6 Unicef: “Female genital mutilation/cutting”, accessed 2016-05-19, 
http://www.unicef.org/protection/57929_58002.html.
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Why does the mutilation continue? Many obstacles lie in the way of abolishing the practice. There 

is no single explanation to why it is still practiced in so many countries, it is a complex issue and 

the international community is in many ways at a loss for solving this problem causing serious harm

to millions of women and girls all over the world. The more explanations found, the more possible 

ways can be found to fight this brutal violation of women and children's basic human rights. Even 

though many aspects of the issue have been researched, there are more to be found. This is where 

this master's thesis in the field of human rights takes its place. FGM is a very old practice, and the 

reasons for its continuation lie in a mixture of culture, social structures and religion. In many areas, 

the practice is believed to ensure a woman's purity and the tradition is seen as a necessary part of 

the preparation for marriage and adulthood.7 One of the reoccurring explanations of why FGM still 

continues in so many parts of the world is that it is used as a means to oppress women in a 

dominating patriarchal social order.8 

Mass media is a vital part of most communities, and its impact cannot be understated. Access to the 

channels which communicate straight to people in their everyday life gives the power to influence 

the way we perceive the world. Journalists are bearers of social norms and set the tone in many 

parts of the public debate. One single journalist can lift an issue and affect many people. The fact 

that education has proven to be one of the keys to the abolition of the practice of FGM9 leads me to 

believe that journalists can play an important role in the process. But the media can also be an 

upholder of tradition and social structures, and in a traditionally patriarchal society, the media is 

often dominated by powerful men. To advocate gender equality and the rights of women might be 

perceived as a way of losing power, and in an unwillingness to break social taboos the media might 

have the opposite effect on the issue. I am interested in if, and in that case how, the media affects 

the development of the issue of FGM. Is it possible by studying the attitudes of journalists to see 

how the patriarchal system contributes to upholding a forbidden practice?

7 World Health Organization, “Female genital mutilation”, accessed 2016-05-18, 
http://www.who.int/mediacentre/factsheets/fs241/en/.
8 For example: World Health Organization: Eliminating Female genital mutilation An interagency statement OHCHR, 
UNAIDS, UNDP, UNECA, UNESCO, UNFPA, UNHCR, UNICEF, UNIFEM, WHO. WHO Press, Geneva 2008, p.1.
9 Dalal, Koustuv, Lee, Ming-Shinn, Ganiel, Ussatayeva and Mervyn, Gifford: “Female genital mutilation: multi country 
study”, p. 161.
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1.1.Aim and research questions 

The aim of this study is to investigate the attitudes of individual journalists towards patriarchal 

values, and from a critical perspective analyze the impact the attitudes of journalists as a collective 

might have on the future of female genital mutilation. 

To reach this aim the study will ask a series of research questions. 

How is FGM linked to patriarchy?

This question is asked to investigate if the wide spectrum of possible explanations for the 

occurrence of FGM can be connected to patriarchy, and if so, how these patriarchal values are 

produced and reproduced. There is a difference between seeing social structures in a patriarchal 

society as one of many concurrent causes for FGM and establishing patriarchy as the root cause.

Why do the attitudes of journalists matter?

By analyzing the role of influential individuals in patriarchal societies with the help from post-

colonial concepts I will investigate how journalists as a collective can affect these structures 

through their attitudes. Here, the focus is put on journalists as norm bearers and the attempt to see 

patterns where journalists have the power to influence the societal norms when it comes to women's

role in society and FGM. 

What attitudes can be found among individual journalists towards women's role in 

society and female genital mutilation?

This question is answered by presenting and analyzing interviews with journalists in Tanzania about

their attitudes towards these issues and connecting them to the patriarchal values upholding FGM. 

These attitudes are to be seen as examples and will not be generalized to any greater extent due to 

the size of the material, they serve as a means to see if the theoretical assumptions are plausible. 

How can the attitudes of journalists affect the future of female genital mutilation?

By connecting the theoretical analysis of the connection between FGM and patriarchy and 

journalists' role in upholding patriarchal values to the empirical material, this question will be 

answered in a discussion. The ambition is to lift the issue from the individual journalist to the 

collective, and by doing so, give an indication of what the future might bring and how journalists 

can help in abolishing FGM.   
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1.2.Disposition

This study is presented in four chapters. Chapter one is an introduction to the aim, method, and 

theory of the study. Chapter two contains the theoretical argumentation analysis focusing on the 

research questions relating to FGM in a context of patriarchy and post-colonialism. Chapter three is 

a presentation and analysis of the results from the field study performed in Tanzania interviewing 

journalists around the country. Chapter four is combining the two parts – the argumentation analysis

and the field study – and presents the results of the study as a whole in a discussion and brings forth

conclusions.  

1.3.Previous research

The research around female genital mutilation is very limited. According to the World Health 

Organization, progress is being made in the field, but many aspects of FGM are still under-

documented.10 Research has been performed in mainly four areas; prevalence and classification, the 

medicalization of the practice, health consequences and how they can be treated, and finally reasons

for the continuation of the practice and how it can be prevented.11 This study will fall into the fourth

category, and it is essentially the previous research in that specific area that is of relevance here. The

question of why female genital mutilation still continues has been researched from different 

perspectives. The research includes the investigating of a wide spectrum causes correlating with 

each other, like traditional and cultural values, sexual control, religious practices and social 

structures.12 

1.3.1. Attitudes

The importance of people's attitudes towards FGM has been studied in several countries and 

communities, and the general view is that the continuation of the practice still is favored by many, 

both men and women. As an example, a recent study based on surveys in four countries with high 

FGM-prevalence shows that the majority of women in all the countries (Egypt, Guinea, Mali and 

Sierra Leone) argued in favor of FGM. The survey results show that there is a connection between 

education and affluence and the attitude towards FGM – generally speaking, a higher degree of both

education and affluence lead to a higher likeness to want to abandon the practice of FGM. In order 

10 World Health Organization, “Female genital mutilation and other harmful practices, research”, accessed 2016-05-20, 
http://www.who.int/reproductivehealth/topics/fgm/overview_fgm_research/en/. 
11 Op. Cit. 
12 World Health Organization, “Female genital mutilation”, accessed 2016-05-18, 
http://www.who.int/mediacentre/factsheets/fs241/en/.
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to reduce FGM, the authors of the study stress the need for proper policies and awareness 

generation among less educated and less affluent women in rural areas.13 Another study performed 

in the Gambia investigates the attitudes of men towards FGM and shows that the support of the 

practice to a great extent is connected to ethnic identity, rather than for example religion. Men from 

traditionally practicing groups are more likely to be in favor of FGM. It also shows a factor that is 

reoccurring in studies – men are in many cases oblivious to what the authors of the study call “the 

secret world of women”14. They know very little of for example how the practice is performed or 

the consequences it has to women's health.15

1.3.2. Post-colonialism and cultural relativism

It can also be relevant here to address FGM in terms of post-colonialism and cultural relativism. 

This study will only partially relate to studies in this field since the aim of the study lies within the 

society itself coping with the issue at hand. The relativist and post-colonial approaches are relevant 

for example when it comes to investigating FGM as an imported issue in western countries, and in 

investigating how to form the aid to stop FGM given from an industrialized country to a developing

country. Neither of these parameters is taken into account in this thesis. But since the struggle 

against FGM in a way always is conducted in a post-colonial context due to the close connection 

between modern values and a colonial past in many third world countries, I will include theories 

from the field in the analysis. In contemporary research, intersectionality and feminism are often 

connected to post-colonialism, and it is not unusual to use FGM as an illustration of an issue that 

can be problematic to approach from an “outside” perspective. One example comes from scholar 

Azizah Al-Hibri. She describes a complicated recent history when it comes to the issue of FGM, 

where first world feminists have been oblivious to the actual needs of third world women, refusing 

to see them as equals. The focus has been distorted and oriented towards the specific practice 

instead of towards the general conditions for third world women which lead to the continuation of 

the practice.16

  

The relativistic approach to FGM is often discussed in the human rights field, and as an example of 

13 Dalal, Koustuv, Lee, Ming-Shinn, Ganiel, Ussatayeva and Mervyn, Gifford: “Female genital mutilation: multi country
study”, p. 161.
14 Kaplan, Adriana, Babucarr, Cham, Nije, Lamin A., Seixas, Ana, Blanco, Sandra and Utzet, Mireia: “Female Genital 
Mutilation/Cutting: The Secret World of Women as Seen by Men” in Obstetrics and Gynecology International, Volume 
2013, 2013, p. 1.
15 Op. cit. p. 10.
16 Al-Hibri, Azizah: “Who Defines Women's Rights? A Third World Woman's Response” in Ross, Susan Deller:  
Women's Human Rights – The International and Comparative Law Casebook, University of Pennsylvania Press, 
Philadelphia 2008, p.479.
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this, the terminology around FGM can be mentioned. In an interagency statement from ten UN-

agencies in 2008, the ambition is clear; the term mutilation is important as a means to establish a 

clear linguistic distinction from male circumcision, and to emphasize the gravity and harm of the 

act.17 WHO has recommended the use of this term since the beginning of the 1990's, and in the most

recent UN-resolution Intensifying global efforts for the elimination of female genital mutilations the

term FGM/C (female genital mutilation/cutting) has been discarded and the only term used is 

FGM.18 Other scholars argue that this approach is counterproductive, Makau Mutua means in 

Human rights – A Political & Cultural Critique that it is in fact racist. The term mutilation implies a

savage act that stigmatizes cultures as barbaric and dehumanizes the women subjected to it. Rather 

than demonizing, solutions to the issue should be found through intracultural dialogue.19

This thesis has its focus on social norms and structures behind FGM, thus, it relates to all the above-

mentioned research. It is built on the idea that FGM is a direct result of gender inequality, an idea 

that, as mentioned, is reoccurring in both research and debate. To illustrate this I quote one of the 

world's most famous advocates for the elimination of FGM, Waris Dirie:

“The woman is a goddess, remember. We are stronger than men and should not be suffering 

to please them. There are so many myths about female genital mutilation, But it is done for 

one simple reason, to control and repress women by taking away their sexuality. We cannot 

rest, sister, until we put a stop to it.”20

1.3.3. Journalists

The idea that FGM is a direct consequence of patriarchy is the reason this thesis exists – if 

patriarchal societal values are upholding the practice, these values are upheld by people. Research 

has shown that the attitudes of men, women, community leaders, religious leaders, circumcisers and

medical personnel all can be of importance for the continuance of FGM21, but the attitudes of 

journalists have not been investigated. As previously mentioned – journalists are powerful when it 

17 World Health Organization: Eliminating Female genital mutilation An interagency statement OHCHR, UNAIDS, 
UNDP, UNECA, UNESCO, UNFPA, UNHCR, UNICEF, UNIFEM, WHO, p.22.
18 UN Resolution 67/146: A/RES/67/146. December 2012, 
19  Mutua, Makau: Human Rights – A Political & Cultural Critique. University of Pennsylvania Press, Philadelphia 
2002, p. 155 f.
20 Martin, Lorna: “Waris Dirie is the desert flower who rebelled against the might of Somalian ritual” in Ross, Susan 
Deller: Women's Human Rights – The International and Comparative Law Casebook, University of Pennsylvania Press, 
Philadelphia 2008, p.462.
21 World Health Organization, “Female genital mutilation”, accessed 2016-05-18, 
http://www.who.int/mediacentre/factsheets/fs241/en/.
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comes to creating and recreating social structures. This assumption is supported by recent research, 

for example through a Swedish study from 2005 investigating diversity in journalism. The study is 

based on surveys among Swedish journalists and establishes that the journalists' attitudes and 

personal values are important factors when it comes to deciding what is newsworthy.22 Even though 

this study is not performed in a country with high FGM-prevalence, it gives indications that the 

journalist collective is influential not only through actual publications but also through attitudes and

personal values. This leads me to believe that the attitudes of individual journalists can affect the 

development of FGM. 

1.4.  Delimitations

This thesis will discuss the role of journalists solely on their role as possible bearers of patriarchal 

values. It will not contain any form of media analysis. The study is as previously stated in the field 

of human rights, not in media and communications. The role of the journalists will not be discussed 

in relation to their actual published work, their specific target group or reach. Nor will the thesis 

discuss the definition of patriarchy in any other context that specifically connected to FGM. 

1.5.Theoretical framework 
The choice of theory in this study is dual. This is motivated by the fact that FGM is such a specific 

occurrence with limited research performed around it. To be able to see FGM in a patriarchal 

context there is a need for texts regarding this connection specifically, yet it is hard to draw 

conclusions about the role of journalists solely from these theories. Consequently, they are paired 

with a second theoretical choice – a post-colonial, feminist theorist with whom this study can 

discuss the role of the influential journalist in a patriarchal society.   

1.5.1. Patriarchy and FGM

The material chosen for this comes from two different theorists, both putting forward the thesis that 

FGM is a direct consequence of patriarchy. The first scholar is Sharmon Lynnette Monagan, who 

attempts to show that FGM is a practice carried out by women for the benefit of men. She argues 

that FGM is not an isolated occurrence or a cultural phenomenon but, in similarity to practices like 

foot binding and breast ironing, rather the invisible hand of patriarchy. Male privilege 

22 Jönsson, Anna-Maria: Mångfalden i journalistkåren – studier av social sammansättning, samhällssyn och nyhetssyn i 
den svenska journalistkåren, report from Institutionen för journalistik och masskommunikation, University of 
Gothenburg, Gothenburg 2005, p. 68.
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accompanying a patriarchal system put women in a position where FGM is a requirement for 

survival, never a choice.23 The second is Tamar Diana Wilson, who in a comparative study between 

FGM and breast augmentation try to show that both practices can be connected to systemic reasons 

associated with male dominance, impinging on women’s choice.24 I will focus on her analysis of 

FGM, but will also compare it to some extent to breast augmentation since it can be a helpful way 

to give another perspective when seeing FGM through western eyes. 

1.5.2. Spivak

The second theoretical perspective is connected to feminism and post-colonialism. Concepts from 

the work of Indian-born scholar and professor of Columbia University Gayatri Chakravorty Spivak 

will in this study serve as a means to discuss the research questions at a more abstract level in terms 

of individuals being a part of a societal structure oppressing weaker groups even though the 

individuals themselves actually work against the oppression. One of the reasons for choosing 

Spivak for this is the constant self-reflection embedded in her work. The making of this study meets

a problem throughout the process – it is performed from an outsider's perspective deeply grounded 

in western culture. The perpetuated assessing and reassessing of terms in Spivak's work will be 

helpful in the process of questioning this perspective. Spivak in my eyes often offers a pattern to 

follow in the analysis and then withdraws it, at least in part, and by doing so forces the reader to see

her own prejudices and presumptions in the mirror. Or as Spivak-interpreter Elisabeth Hjorth 

explains; the discussion of concepts itself shows how the often rhetorical and seemingly user-

friendly in Spivak's theories actually leads to complex connections and paradoxes.25 Three of 

Spivak's concepts will be in focus in this study; subalternity, strategic essentialism, and double bind.

1.6.  Methodology
Methodologically this study has two separate sections. The first part is the above mentioned theory 

used in an analysis where the first two research questions are answered through argumentation and 

discussion. The second part is an empirical field study with an associated analysis of the material 

where the third research question is answered. The two parts of the study are brought together in a 

discussion around the fourth question and conclusions connecting back to the aim of the study.

23 Monagan, Sharmon Lynnette:“Patriarchy: Perpetuating the Practice of Female Genital Mutilation” in Journal of 
Alternative Perspectives in the Social Sciences, Vol 2, No 1, 2010, p. 160.
24 Wilson, Tamar Diana: “Pharaonic Circumcision Under Patriarchy and Breast Augmentation Under Phallocentric 
Capitalism” in Violence against women, Vol 8, April 2002, p. 495.  
25 Hjorth, Elisabeth: ”Gayatri Chakravorty Spivak” in Samtida politisk teori, Stefan Jonsson (editor), Tankekraft förlag, 
Stockholm 2015, p.356.

8

http://vaw.sagepub.com/search?author1=Tamar+Diana+Wilson&sortspec=date&submit=Submit


1.6.1. Theoretical analysis

The theoretical part is an argumentation analysis, discussing the research questions relating to 

theories. This analysis contains two sections with two different theoretical approaches. The first 

section is firmly placed in the line of research concerning FGM in a patriarchal context, discussing 

the research questions in relation to the two above-mentioned theorists. The second section has a 

more abstract approach where questions are analyzed through the eyes of theorist Gayatri 

Chakravorty Spivak, as mentioned mainly focusing on her concepts of subalternity, strategic 

essentialism, and double bind.

1.6.2. Field study

The empirical part is a qualitative field study with semi-structured interviews performed in Tanzania

2015. The study contains 18 semi-structured interviews. The number is reasonable in a study where 

there are no intentions of reaching generalization26. Out of the 18 conducted interviews, 16 

informants are currently active journalists in Tanzania. The other two interviews are meant to give a

broader depiction of the attitudes of the journalists. The selection has the ambition to be as 

widespread and diverse as possible. Since the results are not generalizable the field study will be 

relevant in two ways in this study; to serve as a way to show examples of attitudes among 

journalists in countries with high FGM-prevalence, and as a means to see if the tendencies of the 

answers can be connected to the theoretical analysis and give an indication to if it is valid or not. 

26 Ahrne, Göran and Svensson, Petter (editors): Handbok i kvalitativa metoder, Liber, Stockholm 2015, p. 42.
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2. FGM, journalists and the invisible hand of patriarchy

This chapter will present the theories used in the study, divided into the two sections previously 

mentioned; the connection between patriarchy and FGM, and Spivak's three post-colonial concepts 

connected to the role of journalists in a patriarchy. The chapter continues with an argumentative 

analysis of the theories where I try to answer the research questions “How is FGM linked to 

patriarchy?” and “Why do the attitudes of journalists matter?”.  The chapter is closed by connecting

the theories to each other and summing up the theoretical analysis that in chapter four will join the 

field study results in a broader analysis and general conclusions for the study.

2.1.  FGM in a patriarchal light
The belief that female genital mutilation is connected to gender inequality is established by both the

United Nations and the World Health Organization. Ten world agencies including WHO, UNICEF, 

UNHR and UNIFEM (now a part of UN Women) gave a joint statement in 2008 for eliminating 

FGM, stating among other things that “female genital mutilation has been recognized as 

discrimination based on sex because it is rooted in gender inequalities and power imbalances 

between men and women and inhibits women’s full and equal enjoyment of their human rights.”27  

But many others want to explain the practice only as a cultural, religious and/or social 

phenomenon.28 To investigate if FGM, in fact, is a direct consequence of patriarchy I will present 

two theorists giving this conclusion. 

2.1.1.  Monagan – FGM for the benefit of men

Sharmon Lynette Monagan is an American scholar who attempts to show that FGM is a practice 

carried out by women for the benefit of men. She argues that FGM has been marginalized as a 

cultural issue when it instead should be seen in the light of patriarchy. Monagan says that FGM is 

not an isolated occurrence or a cultural phenomenon but, in similarity to practices like foot binding, 

breast ironing and corseting, rather the invisible hand of patriarchy. Male privilege accompanying a 

patriarchal system makes FGM a requirement for survival for women, never a choice.29 Monagan 

27 World Health Organization: Eliminating Female genital mutilation An interagency statement OHCHR, UNAIDS, 
UNDP, UNECA, UNESCO, UNFPA, UNHCR, UNICEF, UNIFEM, WHO, p.10.
28 World health organization, “Female genital mutilation”, accessed 2016-05-18, 
http://www.who.int/mediacentre/factsheets/fs241/en/.
29 Monagan, Sharmon Lynnette:“Patriarchy: Perpetuating the Practice of Female Genital Mutilation” in Journal of 
Alternative Perspectives in the Social Sciences, p. 161.
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comes to this conclusion by analyzing literature from several different scholars describing practices,

implications and consequences of patriarchy, and then arguing for how they can be connected to and

seen as causes for FGM. 

When investigating from a historical perspective Monagan states that the genesis of patriarchy is 

based on religion and science. Connecting patriarchy to Christianity Monagan sees a sort of internal

resistance amongst believers in the acknowledgment of this connection: “Even the mere discussion 

of religion as the possible source of patriarchy is deemed to be treacherous for a person of faith.”30 

As an example of this she says that even though many modern families live either complementarian,

where both genders are considered equal but have different (equally important) roles or egalitarian, 

where there is no gender assigned roles, most families still ascribe to the male hierarchical structure.

“Because to reject patriarchy in a religious household is to reject God's word”.31 The narrative of 

Christianity is based on the creation story, where the male as a norm is expressed clearly – Adam is 

made in God's own image while Eve is created from Adam's rib. This male norm and dominance is 

clearly set and is recreated through history, argues Monagan: 

“Adam was given direct authority from God to name, therefore define, all living creatures in

its relevant difference from man. Modern woman is still defined as someone’s daughter, 

wife or mother, never as a separate human being. This directive from God to Adam destined 

Adam’s dominance over all things. The creation story exemplifies woman as a lesser being, 

created for the sole purpose of helping man. She had no power or authority of her own. Her 

full identity was in every respect joined to Adam.”32

Eve is also the one who's actions ban humans from paradise, and is in this part of the story defined 

as both sexual and weak when seduced by the snake, argues Monagan:

“Thus a woman’s sexuality presents the dichotomy of being enticing and yet so powerfully 

destructive that it needs to be controlled. Eve’s punishment for eating the forbidden fruit 

defines woman in terms of her reproductive nature. God’s punishment for Eve’s 

insubordination was painful childbirth and subjugation to her husband.”33 

  
30 Monagan, Sharmon Lynnette:“Patriarchy: Perpetuating the Practice of Female Genital Mutilation” in Journal of 
Alternative Perspectives in the Social Sciences, p. 163.
31 Op. Cit, p. 163. 
32 Op. Cit, p. 164.
33 Op. Cit, p. 164.
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By this, we learn that the woman is created to be depending on the man and that her sexuality must 

be controlled for her and her husband's safety, ideas that are reproduced throughout history. This is a

reoccurring explanation for FGM, the necessity to control the woman's sexual needs for different 

reasons. Monagan means that this is recreated in contemporary society, not only in harmful 

practices like FGM but in the constant repetition of seeing women as inferior and a departure from 

the male norm, which indeed is a threat towards his benevolent reign:

“A woman’s sexuality is seen as perilous with the potential to devastate the lives of great 

men. This narrative is repeated time and time again when the story of the other woman 

seducing the powerful man and destroying his career and family; abdicating him of any 

responsibility for his own actions. Thus the control of woman and feminine sexuality is for 

her own good and for the protection and benefit of all mankind.”34

The Christian narrative also gives the man a responsibility to take care of and protect his 

subordinates and consolidates man's role as a provider of both economy, safety and protection – in 

this role he can be forced to do what is best for his women even if it inflicts harm upon them like 

FGM does. Monagan also refers to the work of Simone de Beauvoir to explain the deep roots of the 

dependence between men and women – the fact that women have no past, history or religion 

separate from men make women different from other oppressed groups who usually have a separate

context from their oppressors. There is no specific historical event where women are forced to be 

subjugated to men, which makes the dependence appear to be “a natural state”. Monagan means 

that  “woman, over time, has internalized her 'otherness' and accepted the devaluation of woman as 

her lot in life.” This makes a change in the eyes of Beauvoir impossible, in Monagan's opinion 

challenging but necessary for a society to reach its full potential.35 

Leaving religion, the other factor for the genesis of patriarchy is according to Monagan's literary 

analysis science, or more specifically biology. Science has according to Monagan been used to 

justify “everything from slavery to genocide”36 And in the case of patriarchy, biological essentialism

puts a focus on sexual differences, which justifies inequality and safeguards male supremacy. There 

are countless examples of this throughout history, Monagan lifts one from late 1800's – the vital 

force theory. Coinciding with a stronger women's movement and more and more women entering 

34 Monagan, Sharmon Lynnette:“Patriarchy: Perpetuating the Practice of Female Genital Mutilation” in Journal of 
Alternative Perspectives in the Social Sciences, p. 166.
35 Op. Cit, p.178.
36 Op. Cit, p. 166.
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higher education in the western world, scientists came up with this theory stating that there is a set 

amount of energy in a human body. This means that the energy must be prioritized and directed 

towards the right output. Women in higher education had fewer babies, and scientists claimed these 

women must focus their limited energy towards their reproductive development instead of wasting 

it on education.37 The biological arguments for male dominance are many, and the ideas are still 

widespread all over the world. There is a lingering view originating from sociobiology that the 

genders have different temperaments – men are more aggressive and women are more nurturing. 

The Darwinist approach to this is the theory that men who are more sexually aggressive and 

promiscuous have more children than other men, and women who are nurturing have more children 

than other women. So these characteristics are inherited over and over again and the differences 

between the sexes inevitably keep existing.38

 

Again, the connection to FGM is not hard to see according to Monagan – the practice, although 

often carried out by female practitioners, has the intent to control the female body and sexuality for 

man's benefit. Monagan points out that societies considered more inclined toward patriarchy are 

usually lacking in substantial women's rights.39 In these societies the dichotomy between the sexes 

is distinct – women have a nurturing role and are responsible for their children's well-being. At the 

same time, men dictate what is considered a virtuous female image and control over every aspect of 

the woman is accepted. For a woman responsible for a younger woman or girl's well-being the 

natural consequence of this is that inflicting harm is a necessary step to secure her future.40 

Monagan refers to the World Health Organization when stating that the pressure to conform to the 

social order and being prepared for marriage is a strong factor in perpetuating the practice.41 

Monagan concludes that FGM along with other similar practices is not optional:

“These gratuitous customs survived for generations because of woman’s own acceptance of 

her inferiority and unworthiness outside of her sexuality and childbearing capabilities as 

reinforced by the patriarchy. [...] Woman lacks the power and economic independence of her

own to reject patriarchal practices that inflict harm upon her or her daughters.”42

37  Monagan, Sharmon Lynnette:“Patriarchy: Perpetuating the Practice of Female Genital Mutilation” in Journal of 
Alternative Perspectives in the Social Sciences, p. 166.
38 Op. Cit, p. 167.
39 Op. Cit, p. 169. 
40 Op. Cit, p. 169.
41 Op. Cit, p. 170.
42 Op. Cit, p. 177.
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Monagan sums up with the statement that although the practices of FGM, foot binding, breast 

ironing and corseting span over different periods of time, geography and religion, they have one 

thing in common. The invisible hand of patriarchy inflicts harm upon women and girls through 

other women:

“Women do not engage in these practices for their own benefit, but rather for the benefit of 

man. Although these and many other harmful and violent acts committed against women and

girls are illegal they continue to be socially accepted and maintain legitimacy in the male 

dominant sphere of the legal and political systems that should provide protection for all 

human beings.”43

2.1.2.   Wilson – A female subordination to male interests

Anthropologist Tamar Diana Wilson performs a comparative study between two very different 

practices – pharaonic circumcision and breast augmentation – which she argues both can be 

connected to systemic reasons associated with male dominance, impinging on women’s choice.44 

Pharaonic circumcision is one of the terms used for the most severe form of FGM, infibulation. This

is performed by removing all external genitalia including the visual part of the clitoris, labia majora 

and labia minora, then sowing the remaining flesh together, leaving only a pinhole opening for urine

and menstrual blood, blocking the urethra and the vaginal opening.45 

Wilson attempts to show that both of the analyzed practices are a product of a process of female 

subordination to male interests, with an underlying premise that psychological violence against 

women often leads to self-imposed physical mutilation.46 In this study, I mainly focus on Wilson’s 

argumentation for FGM being a patriarchal practice, but the comparison with breast augmentation is

also relevant for the analysis. 

Wilson lists a wide range of both emic (insider) and etic (outsider) rationales for FGM, connecting 

them to a patriarchal order of society. The emic rationales include the argument used in some areas 

that the clitoris is a masculine feature, and by removing this one enhances the femininity in a 

woman. The same logic is used when motivating male circumcision – the penile prepuce is a female

43 Monagan, Sharmon Lynnette:“Patriarchy: Perpetuating the Practice of Female Genital Mutilation” in Journal of 
Alternative Perspectives in the Social Sciences, p. 167.
44 Wilson, Tamar Diana: “Pharaonic Circumcision Under Patriarchy and Breast Augmentation Under Phallocentric 
Capitalism” in Violence against women, p. 495.
45 Op. Cit, p. 497.
46 Op. Cit. p.496.
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characteristic and needs to be removed from a man. This is according to Wilson a way to exaggerate

“sexual dimorphism”, the physical differences between men and women.47 Another emic rationale is

the preservation of the woman's virginity until marriage. The infibulation serves as a means to do 

this by both making the woman almost impenetrable and less sexual:

“It is widely believed that women are by nature oversexed and would engage in premarital 

and extramarital sexual escapades if they were not restrained in some way [...]. Pharaonic 

circumcision, with its accompanying infibulation, is proof of virginity and chastity, however 

forced.”48

There is also the emic argument of purity, women are purified preparing for their task as 

reproducers of male descendants. Infibulation is as well, according to Wilson, believed to increase 

men's sexual pleasure and avoid the possibility of the man taking on a second wife since the 

infibulated woman is “tight”.49 

When considering the insider rationales in an outsider analysis, Wilson sees a structure where 

family honor rests on the chastity of its women. Patriarchy is “based on the protection and 

economic provisioning of women and younger males by the eldest male in the household in return 

for their submission, obedience and domestic labor”50, and this is in many societies interpreted to 

include control over women's physical mobility and public appearance. One of the elements in this 

is, according to Wilson, the cult of virginity. Women's sexuality is considered shameful and 

virginity is a prerequisite for marriage. This prerequisite is upheld by FGM: “The chastity and 

virginity of the family’s daughters are ensured by circumcision, attenuating sexual desire, and by 

infibulation, prohibiting casual entry into the vagina.”51 In a society with strong patriarchal 

economic arrangements a woman seldom has any other choice than marriage for economic and 

social well-being, and it is therefore in her interest to live up to the demands of marriage. 

Wilson asks why this stress on virginity is so strong in patriarchy and finds an explanation by 

referring to the theorists Engels and El Saadawi52 – it falls back on the male head of household's 

need for legitimate heirs to pass on his property to. Virginity among girls and marital fidelity among

47 Wilson, Tamar Diana: “Pharaonic Circumcision Under Patriarchy and Breast Augmentation Under Phallocentric 
Capitalism” in Violence against women, p. 501.
48 Op. Cit, p.501.
49 Op. Cit, p. 502.
50 Op. Cit, p. 503.
51 Op. Cit, p. 503. 
52 Op. Cit, p. 503. 
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women is in this logic necessary to ensure the husband of the legitimacy of his offspring. The proof 

of her virginal status until marriage is the infibulation. 

Comparing FGM and breast augmentation, Wilson concludes that there are several similarities in 

how the practices are linked to patriarchal structures. Both of the phenomena are “culturally 

embedded in systems of male domination and female subordination”, and in both case women's 

bodies are altered in the interest of male sensual pleasure:

“Women seek power among and affection from men by mutilating their bodies to attain 

some 'ideal' state of being; and women’s economic well-being and affective needs are 

dependent on men’s positive appraisal of their bodies.”53

 

Both practices indirectly or directly enhance men's power over women, Wilson argues. The 

alterations of the female body are in both cases performed under a system where women must 

appeal to men – for self-validation, for economic security or to gain affection or esteem.54 

To sum up, both Monagan and Wilson see patriarchy as the sole cause for FGM, or more clearly 

expressed: as the root to all reasons people and societies have for performing FGM. Later on in this 

chapter I will return to this connection to discuss its validity and link it to the question of how 

journalists' attitudes towards patriarchy can matter on the issue of FGM.

2.2.  Spivak – three concepts
As mentioned in the introduction chapter, Gayatri Spivak is a theorist working mainly in the field of

post-colonialism. She is among other things known for her critique of western feminism as an 

excluding arena where women of the third world repeatedly are left out. One way of doing this is to 

justify and legitimize colonialist oppression in an attempt to civilize the third world instead of 

seeing the patriarchal structures behind this approach. The perspective is highly relevant in the issue

of FGM since it concerns the rights of third world women, and I have chosen three concepts in 

Spivak's work to help the analysis of the role of the journalists. 

53  Wilson, Tamar Diana: “Pharaonic Circumcision Under Patriarchy and Breast Augmentation Under Phallocentric 
Capitalism” in Violence against women, p.516.
54 Op. Cit, p. 518.
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2.2.1.  Subalternity 

Subalternity is a term originally used to describe groups who are excluded from the established 

structures for political representation in a society and as such do not have the means to be heard. 

Deriving from Marxist Antonio Gramsci55, the term was connected to class, and used to describe 

subaltern classes in a cultural hegemony. Spivak has defined and developed the term over the years, 

with a starting point in the essay Can the subaltern speak? from 198556, considered as one of the 

groundbreaking texts in the post-colonial field.

In the original essay Spivak criticizes western thinkers – mainly Michel Foucault and Gilles 

Deleuze – for their problematic way of discussing the most marginalized groups in societies. Spivak

means that they tend to speak for the subalterns, arguing that in doing so, they deprive them of their 

own voice and execute power. Instead, anyone who wants to advocate for subaltern groups should 

ask the question “can the subaltern speak?”. This is one of the core points in her post-colonial 

critique; the purpose of our work should not be to make ourselves spokespersons for the weakest, 

but to clear the path of the obstacles lying in the way for them to speak for themselves.57 Spivak-

interpreter Mikela Lundahl calls this a harder and maybe less grateful task, but also points out that 

this is the ambition that Spivak sets for us – to always be attentive to if I see the other's actual face, 

or if I, in fact, see myself in the other. In doing this we avoid reproducing the order of power where 

one's privileges depend on the fact that the other is without power.58 

In her essay, Spivak exemplifies the subaltern by analyzing the Indian phenomenon Sati, the now 

obsolete tradition of a widowed wife sacrificing herself by burning to death together with the 

remains of her deceased husband at the funeral, or committing suicide shortly thereafter. The 

tradition was prohibited by the British colonial reign and Spivak argues that this was an example of 

the type of colonial mindset she describes in what has become known as one of her most famous 

quotes: “White men saving brown women from brown men”59. This attitude legitimizes oppression 

and must be considered also by western feminism, says Spivak. Instead the tradition was part of a 

patriarchal tradition. If Sati is considered a crude and outmoded crime, the imperialism is seen as a 

civilizing power by prohibiting this. But if we instead see the woman being defined as an object in 

relation to the male subject, Sati is an extreme case of the general law, instead of the exception from

55 Morris, Rosalind C (editor): Can the subaltern speak? Reflections on the history of an idea. Columbia University 
Press, New York 2010, p. 37.
56 Op. Cit, p. 21 ff.
57 Spivak, Gayatri Chakravorty: Subalternisering och den globala utopin. Tankekraft förlag, Stockholm 2014, p. 16.
58 Op. Cit, p.16.
59 Morris, Rosalind C (editor): Can the subaltern speak? Reflections on the history of an idea, p. 49.
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it.60 My understanding of this is that by refraining from sacrificing herself the woman complies with

the standard of the colonial rule even if she in fact wants her act to resist the patriarchy stowed upon

her by both the colonial male dominated rule and the local, familiar structures of her own culture. 

By being deprived of her voice the widow is the subaltern, and Spivak comes to the conclusion that 

subaltern in fact cannot speak. 

Spivak criticizes a too broad use of the term subalternity, it should be reserved for those who truly 

have no voice. In later discussions Spivak expresses frustration on how the term has been used over 

the years since the first essay. She means that there is an important point in the fact that there is a 

difference between being able to speak and being able to make your voice heard.61

2.2.2. Strategic essentialism

The wish to speak for weaker groups instead of helping them to be heard holds according to Spivak 

an essentialistic agenda.62 Essentialism is the notion that groups have common, unavoidable 

characteristics. By generalizing groups, we make assumptions about their needs and wishes. Spivak 

introduces (and keeps reassessing) the term strategic essentialism as a strategy for freeing groups 

outside of the hegemonic structures. This is done not by discarding essentialism – the attention to 

common problems in a group can be necessary for the political struggle for these issues – but by 

constantly questioning these stereotypes. Generalization can according to Spivak lead to an almost 

fetish-like view of the group (“working class”,”woman”) and make the group seem homogeneous 

and unchangeable. This paradox of essentialism can be used as a tool – on one hand essentialism is 

an expression for and a means to exclude and exploit, on the other hand we are all essentialists, 

because we cannot be without the essentialistic language to define and explain.63 By being aware of 

the inevitability of the structures and at the same time use our provisional generalizations to work 

our way forward is a strategy that gives us an opportunity to see the spaces in between – where the 

essence thins out. But Spivak points out that this term also has been misused, and it is important that

strategic essentialism doesn't become an easy way to academically surpass the critique against 

essentialism.64   

60 Hjorth, Elisabeth: ”Gayatri Chakravorty Spivak” in Samtida politisk teori, p. 353.
61 Op. Cit, p. 354.
62 Op. Cit, p.352.
63 Op. Cit, p. 355.
64 Op. Cit, p. 355.
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2.2.3.  Double bind

Double bind is originally a psychological term deriving from anthropologist Gregory Bateson and 

can be described as an emotionally distressing dilemma where an individual or group receive two or

more conflicting messages from the same source which appear to negate each other. The receiver 

cannot reply to both in a correct way, a successful response to one creates a failed response to the 

other, and she or he will automatically be wrong no matter what.65 The double bind is created with 

someone you are depending on and have a close relationship with, and consists of not one single 

conflicting situation but a repeated pattern. My understanding of the phenomena is that focus lies 

not on how the messages are worded, but on how and from whom they are communicated. The tone

and underlying message is as important, or even more important than, the words. For example; the 

mother says “you need to go to bed, darling, you look tired and need to sleep” with her words, but 

signals with her tone and facial expressions “Go away, I can't stand to be with you for one more 

second!”66 Within the receiver a conflict is created – “she really loves me because she says so, but 

she also really hates me because I can see that in her eyes”. The fact that the receiver is depending 

on the one who gives the conflicting message makes the situation impossible to get out of, because 

there is a desire to please this person in order to be safe. The double bind theory has been used over 

the years to help understand different mental illnesses, and has been connected to both psychosis 

and schizophrenia, but the psychology arena is ever changing and I only mention this as a 

background to the term.

Spivak applies the term double bind to a bigger context. The original meaning of the unsolvable 

conflicting emotion is still there – but she lifts it from the personal, relational level to the situation 

for the scholar in the modern world. To Spivak, ethics and politics are bound to each other by 

necessity. According to Elisabeth Hjorth Spivak's basic understanding of ethics is that it boils down 

to the responsibility for “the other” in the relation at hand, and that the challenge of ethics is the 

radical alterity that we always face.67 An example of this is her work on how we interpret the 

subaltern, the constant reassessing of how it is possible to take responsibility for the relation to the 

subaltern without muffling her voice. The realization that good intentions are not enough to do the 

right thing is important for ethical navigation in a post-colonial world, and this is Spivak's double 

bind. The privilege of being someone with a voice means to always be taking up space at the 

expense of the ones who do not have this privilege because they have been politically and 
65 Nationalencyklopedin: “Double bind”, accessed 2016-05-22, 
http://www.ne.se/uppslagsverk/encyklopedi/lång/double-bind.
66 Op. Cit.
67 Hjorth, Elisabeth: Förtvivlade läsningar – litteratur som motstånd och läsning som etik, Glänta Produktion, Munkedal
2015, p. 64.
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historically excluded from power. But this doesn’t mean that the silence of privileged always is a 

good strategy – the risk then is that the marginalized perspective does not exist at all. That’s why, 

according to Spivak, the political and ethical task for privileged must be to change the terms for the 

political conversations.68 In this work the double bind is inevitable. The experience of choosing 

between two decisions, both “right” but excluding the other, is impossible to escape from and ethics

become a matter of learning to live with contradictory instructions, not finding a solution to them. 

In Hjorth's words: “To be in between the individual and the collective, in between the abstract and 

the concrete, in between real life and text, this is the task.”69

The double bind then becomes a way to read, and to create space for the subaltern. In her newest 

book An aesthetic education in the era of globalization Spivak suggests that we need to train our 

minds more in humanities to be able to tackle the globalized world with all its information.70  

Universities are not the primary source of knowledge anymore, and my reading of this theory is that

she sees the internet in a way both as a blessing and a curse, because the constant flow of 

information gets in the way of our imagination but simultaneously fights the monocultural view of 

things. This can work to our advantage in maneuvering the double bind, but it requires training: 

“I will move to the contradictory swing of the double bind and say that this best lesson of 

European philosophy [...] cannot be remembered today: that smart work, saving work, 

comes, when you know its limits, with an auto-immune knowledge, alas. The Internet 

remains parasitic upon the human imagination which then sees in it a Faustian promise. It 

seems wonderful from our left perch when ecologists today can summon the whole world in 

the interest of biodiversity, fighting monocultures. Capitalism appropriates the organic 

world, but it's a fair fight, perhaps? When the metaphor of the monocultures of the mind is 

given its full potential upon the terrain of linguistic diversity, we see the situation break 

down.”71 

To achieve the position where we can maneuver this situation and not get lost in “the terrain of 

linguistic diversity”, we can “play” the double bind, says Spivak. Because the words play us, and 

we can, as I previously mentioned according to Spivak never rise from the structures we criticize. 

My understanding of this is that we can never fully solve the problems we face since we are a part 
68 Hjorth, Elisabeth: Förtvivlade läsningar – litteratur som motstånd och läsning som etik, p 65.
69 Op. Cit, p. 65. My translation. 
70 Spivak, Gayatri Chakravorty: An aesthetic education in the era of globalization. Harvard University Press, Cambridge
2013, p. 25 ff.
71 Op. Cit, p. 25.
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of them, but by playing the double bind as we read – that is being aware of what is constantly 

happening to us when we are exposed to contrary messages – we can open up to something new. A 

space for the subaltern's voice.72 

To sum up, the concepts of subalternity, strategic essentialism and double bind can be seen as tools 

to read and understand both the post-colonial reality of today and literature referring to both the 

present and the past. In the following analysis the concepts are applied to the research questions of 

this study. 

2.3.  Patriarchal norm bearers in a cultural double bind 
The two questions this chapter sets out to answer are “How is FGM linked to patriarchy?” and 

“Why do the attitudes of journalists matter?”. These questions will now be answered in a theoretical

analysis.

2.3.1. Upholding patriarchal values

After studying the work of Monagan and Wilson it is clear to me that there is a connection between 

patriarchy and FGM. The question is how universal and valid this connection is, can patriarchy be 

seen as the sole cause of FGM or is that an assumption made with blindfolds to cultural, social and 

religious causes? Seen through Monagan's eyes all of these three mentioned contexts originate from

patriarchal structures, and both Monagan and Wilson firmly argue that FGM is a direct consequence

of patriarchal values in society. What I cannot see in their work is an attempt to rebut their theses, 

neither try to connect the implications of FGM to any other structure than the patriarchal. In my 

eyes this is a flaw, because their work then has the prerequisite that patriarchy is a structure that is 

inherited basically from the beginning of time and should not be contested with cultural or religious 

structures but seen as inevitably intertwined with these. That being said, for my study it is not 

necessary to come to the conclusion that patriarchy is the sole cause for FGM. It is enough to note 

that the connection is clear, to discuss how this connection manifests itself and see to what extent it 

can be upheld by attitudes from influential individuals, in this case journalists. I will answer these 

questions concurrently since one leads to the other.

So; what specific parts of the connection between patriarchy and FGM can actually be affected by 

journalists? Monagan and Wilson's arguments show that the patriarchal structures causing FGM are 

72 Hjorth, Elisabeth: Förtvivlade läsningar – litteratur som motstånd och läsning som etik, p. 143.
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deeply imbedded in society, and as such, they are not upheld at a conscious level but rather in the 

producing and reproducing of values seen as taken for granted by both men and women. Journalists 

are influential individuals, and their work impact a lot of people. By upholding patriarchal values 

they will influence peoples beliefs and values in general. As previously stated I have no intention of 

performing any form of media analysis, and the fact that the group being subject to this study are 

journalists is at this point secondary. Their importance here is rather sprung from the fact that they 

are influential individuals in their society and as such they are inevitably norm bearers. And if the 

values are in fact upheld by structures that people are unaware of, the fact that a journalist covers 

the issue of FGM and advocate for its eradication might not matter as much if her attitude towards a

woman's role is traditional and upholds the patriarchal structure. 

 

My reading of Monagan's work is that to her the connection between patriarchy and FGM is mainly 

explained by how we see women in a patriarchal society. She argues that FGM is performed for the 

benefit of men, but this is an argument that in my view is inadequate – to say that men benefit from 

this practice and in the same logic say that they benefit from patriarchy is a view that should be 

contested. This view reduces the man to a being in the need of control and sexual pleasure, and I 

believe that both genders would benefit from gender equality. However, in this context, I interpret 

the expression “the benefit of men” as a way to describe male dominance.    

 

Monagan argues that a woman is seen as inferior to man, and she is defined only in relation to the 

men surrounding her, to whom she is expected to be depending on. Compared to a man she is both 

weaker of mind and more sexual, and it is the man's responsibility to control this in any way he sees

fit. The more patriarchal a society is, the more these values are reproduced, and societies more 

inclined to patriarchy are lacking in substantial women's rights compared to societies where the 

work towards gender equality is more advanced. FGM mainly occurs in countries where patriarchal 

values are strong, and this leads to a chain of events where FGM is still practiced: Women depend 

on men for economy and safety – men see it as their responsibility (consciously or unconsciously) 

to protect both themselves and the women from their weakness and sexuality – they see FGM as an 

inherited and unavoidable means to control this – women comply to secure their role in society. If 

as a journalist you ascribe to this male hierarchical structure because this is what you have been 

seeing and learning your whole life, you will see a woman as weaker than a man. Of course I cannot

take for granted that an educated journalist doesn't question these structures, but they are hard for 

anyone to resist and even more so if you are born and raised in a country where patriarchal values 

are strong. The point here is not to say that every journalist upholds these values – I am in fact 
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convinced that many do the opposite – the point is to show that being a part of inherited structures 

affects your values and it is not an easy task to rid yourself of these, I will return to this when 

discussing Spivak later on in this chapter.   

The argument from Monagan that FGM is often seen as an isolated occurrence and is marginalized 

as a cultural issue can also be of importance to the impact of journalist's attitudes – if someone sees 

the issue they cover as an isolated event instead of a part of a societal structure, it might have the 

effect that the coverage will be individual oriented instead of looking for systemic reasons for the 

problem. This enhances the view that both the blame and the responsibility to stop the practice lie 

with the perpetrator and to some extent the victim, both of these are in most cases women. With a 

systemic view where the practice is seen as a direct implementation of patriarchy, neither of them 

would be held responsible. Monagan argues in her article that FGM is never a choice even when it 

is in fact chosen by a woman herself or by a female relative of the girl being cut (many girls being 

cut are in fact under the age of five, and this of course eradicates the possibility of choice in those 

cases). So what is actually a requirement for survival might in the eyes of journalists be 

misconceived as a choice for women to hurt their daughters.

When Monagan discusses the genesis of patriarchy she refers to mainly religion and science, but her

argumentation about religion is based solely upon Christian values. It is important to point out that 

FGM is not only performed in Christian societies. In fact there is no proven correlation between 

FGM and religion, and it is practiced in societies with different faiths – Christianity, Islam, native 

religions and in some case Judaism. This can be seen as a support for FGM being caused solely by 

patriarchy, because one of the few things all of these religions have in common is patriarchal 

structures. It can also give another explanation to why the values behind FGM are so hard to change

– if the subordination of women is a natural state coming from any god or deity, contesting FGM in 

a way is contesting religion. Connecting this to journalists their personal faith of course also affects 

their values – which in turn affect the values they reproduce through their work.

Wilson's connection between patriarchy and FGM is similar to Monagan's, but focuses more on 

how the woman's actual choice of having anything – in this case FGM – done to your own body is 

affected by patriarchal values. She pinpoints parts of the rationales for FGM to be based on an 

exaggeration of the physical difference between the sexes, where the patriarchal norm shines 

through in the need to emphasize this difference by enhancing both physical femininity and 

masculinity. This is also done by upholding woman's reproductive role as her most important 
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feature, her most valued asset is being able to produce male heirs.  The “oversexed” nature of 

women deriving from patriarchy, which Monagan also refers to, is used as an explanation to 

understand the cult of virginity that is important in strong patriarchal societies. My view of this cult 

is that it is maintained by values of honor and shame that are reproduced to some extent in every 

modern society, but more so in strong patriarchies. Infibulation is maybe the most extended version 

of this cult, where virginity is “protected” by both destroying the girl's own sexuality by mutilating 

her genitals, and making penetration virtually impossible by sowing the remains together. But FGM 

is far from the only output from the patriarchal narrative of women being seen as subordinate, 

naturally oversexed and as upholders of honor. When comparing FGM to breast augmentation 

Wilson force western eyes to be turned to see our own patriarchal, harmful culture. Even if she is 

comparing two extremes, it sheds light on how imbedded these values are, even in modern society. 

Women continue to be indirectly forced to seek the appraisal of men in order to secure their own 

status. Several arguments can be found as to where journalists might take part in upholding these 

patriarchal values, below I list the three I believe to most relevant.

Honor – If you consider yourself as someone of traditional values, it is also likely that you see the 

mother in a family as dignified, and that her role as the caregiver of the family should be upheld and

respected. She might in your eyes be the purest, kindest and most affectionate, she is strong and 

endurable and holds her values high, always striving to make sure the family is at their best 

behavior. Especially the daughters – they are taught to be self controlled, virtuous and hard 

working. The men in the family are allowed more space both geographically, sexually and 

behaviorally because they have the need for this space and that must be taken into account. This 

view can easily be connected to the patriarchal values that Wilson and Monagan mean contribute to 

FGM, the woman is the bearer and reproducer of the family honor, but by necessity to fulfill the 

norm, not by actual choice. It is not farfetched to assume that in strong patriarchies, many 

journalists are traditional in their way of life, and if this image of woman is reproduced in their 

work, they contribute to this norm. 

Protection – When covering issues like FGM, if a journalist argues that the reason is to help the 

girls because they need protection from this horrible act and need to be taken care of by society, this

confirms the image of women being week and not able to act and speak for themselves. Even if in 

fact this keeps the individual girl safe from harm, it is in my belief to some extent counterproductive

in a society with strong patriarchal values. Because if this image is reproduced in publications and 

contributes to a general norm of girls needing protection, the societal conflict lies between different 
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ways of protecting – that is through performing FGM or through fighting the practice – instead of 

being an issue of emancipating girls and strengthen their role in society which has been shown to be

efficient to hinder FGM. 

Health focus – If patriarchal values are strong, so is usually the cult of virginity, and this includes 

the view of the female sexuality in need of containment. That is often connected to a taboo to speak 

of women as sexual beings, and the fact that women are in need of and have the right to sexual 

health is marginalized at best. Instead, the female body's foremost function is the reproductive one. 

If the focus of journalistic coverage of FGM is more on women's rights to reproductive health than 

on their sexual health – for example emphasizing the harmful impact on childbirth and not at all 

discussing the implications for sexual pleasure – this is upholding the view of women being more 

important as the function of reproducers than to be strong, capable individuals with the rights to feel

pleasure and enjoy life. It is important here to note that the issue of extremely painful and dangerous

childbirth caused by FGM of course is of utmost importance, it it just not the only one. 

2.3.2. Can you emancipate the subaltern from a double bind?

To take the discussion of the journalists' role further, the question of how their attitudes towards 

patriarchy can matter in the issue of FGM will here be discussed with help of Spivak's three post-

colonial concepts explained earlier in this chapter. There are three levels to this discussion. I 

consider it relevant to, with the help from Spivak, analyze both the situation for the girls and 

women exposed to FGM, the role of journalists working in countries with high prevalence of FGM 

and the outside perspective of this study. Spivak's work stretches over a long period of time and 

contains, as I have previously mentioned, a constant reevaluation of concepts. Interpreting her 

words can sometimes be tricky, and this leads me to believe that sometimes I misinterpret her line 

of thought. At the same time, Spivak often make a point of how scholars should learn to read others 

in a deconstructive manner, and consequently must expect to be read in this way herself. Reading 

and understanding Spivak has been a process of learning. If I wanted to criticize Spivak's work it 

would be for the lack of straight answers. If nothing is ever certain, how can we ever see the world 

any clearer? But I swallow that critique when I realize that her work shows just that – by existing in 

the uncertainty we understand more, by realizing that we can never rise above our contexts no 

matter how hard we try we can use this realization as a tool to interpret what we see. 

Spivak's definition of subalternity is highly applicable in the case of FGM, and this is the reason I 
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chose Spivak's theories in the first place for this study. Even though her classical example of the 

Sati is set in colonial India, the situation is similar in many ways. Spivak reserves the word 

subaltern for those who truly have no voice, and when it comes to girls or women being exposed to 

FGM this is in my view most definitely the case. How so? First of all they are a very exposed group

with small possibilities to make their own decisions about how their lives will be. This on its own is

in Spivak's definition not enough to be considered subaltern, but this is, as I will show, combined 

with the fact that they cannot speak for themselves. Just as in the case of Sati, FGM can be seen as a

singular hideous crime made by perpetrators who should and could be stopped by authorities. But 

national and international laws have shown to be inefficient to lower the prevalence of FGM. If we 

do what Spivak suggests in the Sati-case and instead see it as the woman being defined as an object 

in relation to the male subject, it becomes an extreme case of the general patriarchal “law”. The girl 

about to be cut is deprived of her own voice in several ways; 1. As mentioned, she belongs to a 

group of little or no power in accordance to the patriarchal structure of her society. In many 

societies a young girl's sole purpose in life is to become a wife and a mother taking care of the 

household and being economically depending on her husband. 2. Her family and community often 

support and perform the violation against her rights. So speaking up is the same as going against the

whole context she is raised in, and it will in many cases have severe consequences like being 

ostracized from the community or being unable to support herself. 3. The practice is often explained

to the girl as something good, the notion that it makes her a woman and as such ready for marriage 

is emphasized and it is surrounded by celebrations. The fact that this event will cause her pain and 

suffering for the rest of her life and deprive her of sexual pleasure is rarely spoken about. How can 

someone oppose to something really bad being done to her if she in fact doesn't know it is bad? If 

she believes it is a good thing that will improve her status and her life and something that will make 

her family and community proud? She truly has no voice, because the true nature of the crime 

becomes clear to her when it is too late to object. Of course, this is not the case everywhere, the 

above arguments are built on generalizations and more and more girls escape from FGM. But the 

practice still continues at a high pace, and this is why this type of general analysis still can be 

relevant. 

If we define these girls as subaltern in Spivak's narrow definition, the journalists in the same areas 

as the girls are in a situation where they have the power to speak for the girls – which according to 

Spivak then keep them subaltern – or to make space for the girls' own voices. Journalists are of 

course a diverse group, and their attitudes toward this topic can be assumed to vary in relation to 

parameters like their level of education, which subjects and areas they usually cover, their gender, 
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their own cultural heritage and political views. This will be discussed in the following field study. 

But the question at hand is how the attitudes of journalists CAN affect the issue of FGM, and yet 

again, this is the reason for this general analysis. If we assume that a hypothetical journalist ascribes

to the traditional values in her society but opposes FGM, it is likely that she in fact takes the girls' 

space and speaks for them in her coverage instead of giving them the opportunity to speak for 

themselves. 

This leads to the next of Spivak's concepts – strategic essentialism. The wish to speak for a weaker 

group contains according to Spivak an essentialistic agenda, and my experience is that journalists 

are more depending on essentialism than other groups. To be able to write about an issue in a 

societal context there is often a need for generalization, and this can sometimes lead to the 

spreading of unnecessary stereotypes. If a journalist has the ability to use these generalizations but 

at the same time constantly question them in what Spivak calls strategic essentialism, this would be 

helpful in the coverage of FGM. But if a journalist instead bases her generalizations on ideas like 

young girls are supposed to be virtuous or that men and women have different rights when it comes 

to self-determination, the coverage can lead to a reproduction of the patriarchal norms that in fact is 

the foundation for FGM even if the specific article or broadcast speaks out against the practice. The 

fetish-like view of a group that Spivak describes can in this case be very dangerous for the girls – 

being seen as depending, weak beings who must be controlled will again make FGM an issue of 

how to best protect girls instead of a question of giving them power to decide over their own bodies 

ans lives. 

The double bind is a concept that can be used in this analysis both in its original form on a personal 

relational level and in Spivak's version, where the awareness of the double bind symbolizes a new 

way of reading and interpreting information for the privileged scholar. The girl about to be cut is in 

a version of a double bind, which enhances the fact that she has no voice. The contradicting 

messages for her comes from her closest family and community, and since FGM usually is 

maintained by female family members, in most cases the person communicating these contradicting

messages is her mother. On one hand, the message is that this is a loving and caring act that will 

make her a respected woman, on the other hand the pain and suffering that the practice brings. To 

follow message one is to be put through great pain in the name of love, to follow message two is to 

defy the people who love you and take care of you to escape suffering. The dilemma is unsolvable.

In the more abstract meaning of the term the journalists covering FGM are also in a double bind. 

They are in the bind where good intentions are not enough to do the right thing that Spivak 
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describes, and they are at risk of taking up space on expense of the subaltern, that is the girl in 

danger of being cut. Their conflicting messages are on one hand their cultural and traditional 

heritage, even if they don't belong to the same ethnic or religious group as the ones practicing FGM 

it is likely that their values are colored by the current values of the country. On the other hand they 

have another arena, they are educated, they are powerful and they are more likely to have more 

modern values and knowledge about what is harmful than people with less education. There is also 

the issue of being seen by people performing FGM as representatives for post-colonial values, 

where western organizations and previous colonial powers come to impose on local culture by 

saying something is wrong that has been performed for hundreds of years.

2.4.  Summary
To summarize, this chapter shows that there is clear connection between patriarchal values and 

FGM, and that if a journalist upholds these values she will not be as inclined to see the victim of 

FGM as a subaltern, she will be more likely to generalize the groups status and characteristics and 

she will be caught in between traditional and modern values. So, this is the answer to question to 

why the attitudes of journalists matter; if a journalist ascribes to more traditional values when it 

comes to the difference between the genders her attitudes will to some extent be counterproductive 

to the work she does when she covers FGM with the intention to prevent it. Consequently the 

attitudes of journalists can be very important in upholding or discarding the tradition. The 

arguments from this analysis will be combined with the field results in chapter four.  
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3. Tanzanian journalists on patriarchy and FGM

The field study forming the empirical material in this thesis was performed in urban and rural 

Tanzania during the period July 10th to September 9th of 2015. In the following chapter I will present

the study in full. This chapter sets out to answer the third out of four research questions for this 

study as a whole, step by step leading to answering the aim set up in the first chapter. The question 

at hand in this chapter is: “What attitudes can be found among individual journalists towards 

women's role in society and female genital mutilation?”

3.1.  Why Tanzania?
The East African country Tanzania is one of the two most successful countries among the 29 with 

high prevalence when it comes to fighting FGM. The rates of girls being cut has dropped around 

one third compared to 30 years ago, legislation is an important factor but it is also paired with 

extensive community activism. Compared to many other countries where FGM is practiced 

Tanzania has a low number of cases – the latest demographic health survey is from 2010 and it 

shows that 14,6 percent of Tanzanian women between the ages of 15-45 years have undergone 

FGM73. But the figures are misleading to some extent since FGM is practiced only in some regions, 

where the prevalence in fact is very high. Put in actual numbers instead of percentage the magnitude

of the problem is quite clear – it is estimated that 7.9 million women and girls in Tanzania have 

undergone FGM.74 The practice seldom occurs in cities nowadays, its main scene is smaller villages

inhabited by tight knit clans belonging to tribes with a strong upholding of traditions. In Tarime 

district where the focus for parts of this study lies, it is estimated that six out of ten girls undergo the

practice.75 FGM has been illegal in Tanzania since 199876, but in many places the law is not 

enforced. My impression is that this is a result of many things – a malfunctioning police force, local

and national corruption, an unsteady social system and the upholding of FGM in local communities 

that in practically every case leads to no witnesses of the crime. The work for human rights in 

Tanzania is performed to a great extent by NGO:s, and even though there are many organizations 

saving girls from the practice every single day in Tanzania, from a human rights perspective it is 

devastating for the development of the issue of FGM that the Tanzanian state does not enforce the 

laws.

73 Kijo-Bisimba, Dr. Helen, et al: Tanzania Human Rights Report 2014. LHRC & ZLSC, Dar es Salaam 2015, p. 180.
74 28 too many: Country profile: FGM in Tanzania, December 2013, p. 10.
75 Kijo-Bisimba, Dr. Helen, et al: Tanzania Human Rights Report 2014, p.181.
76 Law Reform Commission of Tanzania: The Penal Code, CAP 16 of the Laws of Tanzania, section 169.
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The rights of women in Tanzania are still limited. There are many issues yet to be dealt with and 

even though there has been a great development in the field during the last decades many Tanzanian

women are still deprived of basic rights like owning property, the right to divorce and live a life free

of domestic violence.77

The situation for journalists in Tanzania is challenging. The country is a democracy in development,

and the freedom of press cannot be taken for granted. Even though the constitution states freedom 

of speech there are several other laws that limit the possibilities for the media. The harsh climate for

Tanzanian journalists also includes a situation where the majority are freelancers and as such under 

payed, and several female journalists I have talked to experience that they need to make a bigger 

effort to get ahead in the media business than their male counterparts. But there are still strong 

media voices to be heard in the fight for human rights. One example is the Tanzania Media 

Women's Association (TAMWA), an organization that aims to advocate the rights of women and 

children by raising awareness for cultural, policy and legal transformation through the use of media.

Its members are all educated female journalists. 

3.2.  Method

The method I chose for the field study is qualitative interviews of the semi-structured kind. The 

choice of method is motivated by a need to use both standardized questions for comparison and 

more open questions presumably leading to information about personal experiences. According to 

recent methodology literature it is neither desirable nor necessary to draw clear lines between 

different types of qualitative interviews78, and in this case it serves the study well.    

 

3.2.1. Semi-structured interviews

An interview guide was composed with the theory-based research questions in mind. I used the 

same guide for all the interviews, although I made a small adaptation of the questions after four 

interviews when I had been able to form a more empiric view of how I could find answers to my 

research problem. The guide is added as an annex to the thesis.79 Forming the guide I divided it into 

five sections with different purposes; introduction, equality, FGM, the newsroom, and 

77 Kijo-Bisimba, Dr. Helen, et al: Tanzania Human Rights Report 2014, p. 175 ff.
78 Ahrne, Göran and Svensson, Petter (editors): Handbok i kvalitativa metoder, p. 38.
79 Appendix No 1.
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concluding/future. The ambition was to create an openness by easing into the more sensitive issues. 

The introductory section was meant to set the mood and give some information about the 

informants' work situation, and also ease into the issue of gender equality. It was also one of the 

points of the interview where examples of news stories could be shared. The questions in the 

equality section were meant to give a broader picture of the attitudes of Tanzanian journalists when 

it comes to gender equality and women's role in society, and at the same time give information 

about the actual situation for women and how it varies. I also wanted to see if I could find 

representation of difference feminism among the informants, and wanted to compare the views of 

the privileged (men) and underprivileged (women) here. My intention with the FGM-section was to 

talk about FGM in a given context – gender inequality. In this section I wanted to investigate if any 

of the journalists were in favor of the practice in some way even though it is illegal, due to cultural 

heritage or loyalty. I also wanted to get indications of the view on FGM in the communities the 

journalists reported from. The questions about the newsroom were intended to get the informants' 

perspective on the view on FGM among peers and colleagues, as well as a document of what 

amount of persistence it takes for a single journalist to get a story about FGM through to be 

published. The last section went back to gender equality, now with a more overlooking perspective. 

My thought was to let the informants reflect on the subject with the more specific questions about 

FGM and their work fresh in mind. I also wanted to hear the informants' view of the future of the 

development of both gender equality and FGM. The presentation of the results of the study in this 

chapter does not follow the sequence of the interview guide and interviews, it is instead formed by 

the process of trying to answer the underlying research questions of this thesis.

3.2.2. Selection

The study contains 18 semi-structured interviews. Out of the 18 conducted interviews, 16 are with 

now active journalists in Tanzania. The other two interviews are meant to give a broader depiction 

of the attitudes of the journalists. To, at least in part, compensate for the low number of informants, 

I attempted to get a selection that was as widespread and diverse as possible. The journalists were 

from urban and rural areas, national media and local. Just over half of them are women and just 

under half are men. The group included representatives from radio, TV and newspapers in English 

and Swahili. I began the study in Tanzania’s largest city Dar es Salaam, where five interviews were 

held, and then I traveled in four regions in Tanzania, all with higher prevalence of FGM than the 

national average. The selection was made with my criteria of a diverse selection in the back of my 

31



head and I let it become a snowball effect80 where I got new names from the people I interviewed 

and from other contacts in Tanzania. The main problem with that kind of selection is that most of 

the informants have already been engaged in the subject of FGM, and therefore the opinions and 

attitudes of these interviews cannot be said to represent Tanzanian journalists in general, it can only 

give indications. But since I knew beforehand that I wouldn't be able to draw any too general 

conclusions from only 10-20 interviews, I decided this parameter would be acceptable as long as I 

take it into consideration during my analysis of the material. 

The two informants who were not journalists were the executive director of the Union of Tanzania 

Press Clubs (UTPC), and the Tanzania Gender Networking Programme (TGNP) communications 

officer. Out of the 16 journalists nine are women and seven are men. Ten of them work in print 

media – paper and online, five work in radio and one in television. Five produce journalism in 

English and Swahili, ten only in Swahili. Five cover a the whole country and a major city (Dar es 

Salaam), six cover one or more rural regions from a middle sized city (Arusha, Moshi, Musoma) 

and four cover rural regions only (Orkonerei, Tarime). Most of the media are privately owned, only 

two informants work at media owned by the Tanzanian state. Most of the media have a big reach, 

the national newspapers cover big parts of the country and the local radio stations are often one of 

the only sources for information in the rural areas. 

With two exceptions, the informants are completely anonymized and are referred to in this study 

only as numbers. This is in line with the standard of field studies, but in this case it is extra vital. 

This since the issues are sensitive and the informants can be exposed to negative attention for 

expressing their opinions. For this reason extra precaution has been taken in some cases – even if it 

would be relevant to for example know in a certain case if the journalist is male or female, from a 

rural or urban area, the information is left out to protect the informant. When it comes to the two 

interviews with non-journalists, the informants are connected to their positions in the study. Having 

offices of a more public nature they are not in the same need of anonymization, and their positions 

are relevant to understand the context.  All of the interviews are transcribed but are not attached to 

this thesis since the material is extensive, but can of course be procured on demand.

3.2.3.  Challenges

The issue of FGM has many layers, and as an outsider it is important to tread lightly and not to

80 Ahrne, Göran and Svensson, Petter (editors): Handbok i kvalitativa metoder, p. 41.
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condemn cultural practices without knowing why and in what context they occur. Focusing on the

media is a way to see the practice through the eyes of Tanzanians. I myself am a journalist and that 

also gives me a better understanding of the Tanzanian media than researchers in general. 

The challenges of the interviews were to get the informants to share sensitive information, and also 

in some cases to be able to cross the language barrier. Most of the interviews were conducted in 

English but with native Swahili speakers, and in some cases the informants had less knowledge of 

the English language than I initially believed. I used a translator in two of the interviews and in 

hindsight I wish I had used a translator in a few more. The challenge I experienced with the 

interpreted interviews was to get a good flow with follow-up questions and discussions. Of course 

the different interview situations contributed to the challenges as well, sometimes we couldn't find a

quiet enough place, sometimes the informant was in a rush, and so on. 

3.3.  Presentation of field study results

The results of the field study are presented in two parts; the journalists' attitudes towards women's 

role in society in general and their attitudes towards the issue of FGM. The analysis of the results is 

performed subsequently and at the end of the chapter I summarize and give an overall field result 

analysis. 

3.3.1.  Attitudes towards women's role in society

None of the informants are specialized in only one or a few areas, the situation for Tanzanian 

journalists in general make this virtually impossible, according to several of the informants. But 

some have issues they advocate more. “Women's issues” are a part of everybody's repertoire, 

although how much they cover these issues vary. Some have been trained by TAMWA in how to 

report about issues like FGM, early pregnancies and child marriage. The issues they mention as 

examples of women's issues have a wide range. But even though some issues are of the positive 

kind, like promoting female politicians or describing how women are able to be self-sustained by 

owning small businesses, the majority of the issues are connected to women being exposed to all 

kinds of cruelty. Examples given are domestic violence, chronic FGM-problems, girls not being 

able to go to school and women who are not allowed to own property. Most of the informants agree 

that women's issues need to be treated differently than other issues, more care needs to be taken to 

what you write and how you treat the people you write about. One informant working in a smaller 
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city in a rural area says: 

”Yes, you have to be really careful because we are dealing with the vulnerable, the most 

vulnerable of the girls […], we take extra care as we are taught in journalism like we don’t 

have to mention the name of the children or the girls or their photos, if you have photos you 

have to cover their faces so that it does not hurt them in the future or affect them 

psychologically. So […] if you are interviewing them we have to make sure they are ready, 

they can understand what they are going to say but in order to save them from the problem 

we have to address the matter, and we have been addressing them.” (8)

How the informants motivate their extra caution around the issues varies from case to case. As seen 

above, journalism ethics and the will to protect women's rights is one, and this one is the most 

frequent. Other reasons given for the caution are that the issues are extra sensitive, that many 

women have little or no education, that they have an inferior role in society, that they don't want to 

talk in fear of consequences and that they don't know their rights. 

Several of the journalists experience that they have a special responsibility when writing about these

issues, the purpose of the articles is not only informational but also educational. One urban 

journalist describes it like this:

“I mean when you are writing articles about these issues surrounding women it would be 

difficult to do like when you are treating political issues. Because these are social issues 

which are in our communities, and we need to make sure the message cuts across and even 

influence changes in the community. […] Politics are just events that are coming up and 

then disappear, but these issues will always remain if you don’t concentrate on them.” (2) 

Some of the informants are very active in some of the cases they encounter, and their role is far 

beyond what is acceptable journalism ethics in Sweden and many other countries. There is a form 

of activism shining through in many of the answers. As stated before, these journalists are not 

representative for the media as a whole in Tanzania, since the selection is made to a great extent in 

journalist circles who find these issues important. The awareness of inequality is great in this group,

but even if it might not be representative for the Tanzania media, it definitely points out that 

influential individuals can affect issues a great deal. An example of this activism comes from a 

journalist in a rural area who found out about a woman who had been rejected from her village to 
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live as an outcast due to her problems with a fistula in her vagina caused by complications from 

FGM:

”I started following her story, I went to her village and I helped her from the village to the 

hospital and connecting her to doctors. Then the doctors helped her, then my report helped 

the government. The secretary general of the Ministry of gender81 saw my program and we 

went there and visited that woman. The woman was suffering for about ten years. She was 

segregated through the community, she was living alone and she was just abandoned. […].

The urine and feces were just going out without control, so what I did was try to 

communicate with some doctors, because I know that disease has got some treatment. So I 

tried to help her and now she's good, performing her duties and even her husband is back, 

because he also abandoned her and the whole village. When we went there after the 

woman's treatment everybody wondered, they say this is a magic thing, […] they used to 

call her witch so she had a very, very difficult time. After my report she got help from the 

minister and from other members of society, they helped her build a nice house, take her 

kids to school […] and my colleagues and students where I was studying also contributed a 

lot of things then we went to help her and give her some capital to start a business.” (10)

The examples of issues covered show that most of the journalists include issues connected to 

children, family and marriage in the term women's issues. The home and the family is only the 

woman’s arena and responsibility, not the man's. One radio station manager in a middle sized city 

describing the stations “woman show” shows this clearly in his statement: 

“The program is known as Sauti ya mwanamke, the woman’s voice […] and that program is 

talk about all issues concerning women, all issues concerning the children, all issues 

concerning about the marriage, because we know that there are so many issues in the 

marriage, […] that is why we give that program out in order to help the women the right to 

voice them out.” (6)  

The general view among the informants is that there is a problem with gender inequality in 

Tanzania – because even though women are very important in the everyday life in Tanzanian 

society they have a very weak position. It is quite clear that gender inequality is something that is 

discussed in the media, there is a general awareness of the issue among the journalists. Most, both 

81The full name is Ministry of Community Development, Gender and Children (MCDGC). 
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women and men, agree that there is a problem that needs to be dealt with. There are a few 

exceptions among the informants, all of these are male. One male reporter in a rural area says there 

was a problem before, but now women can even run for president, so how could there still be a 

problem? This shows different levels of structural insight with the informants – some see equality as

a pure representation issue, while others see a patriarchal society where women are underprivileged.

Among the ones who see a systematic oppression of women the criticism of the patriarchal 

structures is intense, like in the case of this experienced older female journalist: 

“There is a very big problem with gender inequality. A lot of the tribes in this country just 

look at women as very, you know, people at the periphery, they do not recognize their 

potential, they do not recognize their importance. Sometimes I feel they use them for their 

own benefits, they do not give that dignity that is supposed to be given to women. They do 

not give space for their rights to be seen and to be accessed, and they don’t value whatever 

contribution they have despite the fact that they are the producers and reproducers of the 

community.” (1)

Several of the informants point out that women actually do the most part of the effort in society, 

since they care for both homes and families and often also have a job. Women are strong and men 

are lazy, but at the same time women are not seen as capable in any other area than the family. This 

is a view that is voiced by both male and female informants. One female journalist in a rural area 

gives this view: 

”[…] Here in Tanzania many women have been running their families alone, because most 

of the men abandon their families. So the woman educates the children, feeds them and does

everything else […], so the woman runs everything. So the women are able because of those

things, and not in families only but we have also seen many women getting leadership in 

different places like in the offices or the government. They have shown lots of effort and 

working more keenly, differently from men as it is known men are always the leaders but in 

offices if a woman is leading the office, it becomes firmly compared to. It is a problem that 

there are some families up to now they do not give the woman a chance to educate herself or

to work, they still feel a woman should stay home. But there are also some that don't involve

the woman in the family to give her opinions about anything to do with the family because 

they believe women are not able.” (7)
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A male reporter in the same small city describes a situation where men in smaller villages get more 

and more passive and leave both the household and the earning of an income to the women. He 

believes it has to do with the men being unable to handle empowered women and that women are 

also to some extent getting even:

“In the villages […] they are now more aware than they used to be some years back, and in 

some areas men find themselves to be weak. Some women are getting too tough on them 

because men used to beat women and subject them to tough treatment. In some areas now it 

is turning the other way, especially in some areas in the villages where actually you find 

now women are the bread earners, they are the ones that work. The men from morning they 

just stay in the streets drinking. So if a man sees woman, a hard working woman getting 

money, joining these village community banks, then they retreat and work less. Or if they 

work they don’t give out the money they use it for other leisure or they go after other 

women.” (8)

There is a unity in the notion that when it comes to gender inequality the problem is much bigger in 

the rural areas than in urban areas. Women in the cities can “stand on their own”, they are stronger 

and more self confident. In rural villages the situation is often very different, and most of the 

informants pinpoint this as a matter of tradition and neither men nor women knowing what rights 

they in fact should be entitled to. One informant says women traditionally were mere “tools to make

men happy”, and in many rural areas that is still true. A manager of a radio station in a tribe village 

hours away from the nearest city where several harmful traditions to girls and women are still 

practiced describes the situation: 

“Women in Maasai community I can say are so behind, not only in development but also to 

stand up for their rights. Because we are living with the community who practice their 

traditional way of life and who practice also polygamy family system, and women they 

don’t have a voice. But there are now many girls they are going to school and they get some 

interactions in other communities. So sometimes ladies who grow up and go outside the 

Maasai community know women's rights and even the effect of FGM, how it is so bad for 

women.” (11)

When asked if they are feminists, just over half of the informants state that they are in fact 

feminists, most of them are women. From a western perspective they are all in fact feminists, since 

37



they all are in favor of gender equality. But this is not generally the meaning they put into the word. 

It seems as though the term in most of the informants minds is strongly connected to activism, and 

an arena strictly for women. One of the male informants say that he is no feminist but would be 

happy to be one if he was invited. Another says he is not a feminist because he has no reason to be. 

A third man says he must be a feminist because women are so strong and have the power to kill you

through the food they cook if you don't defend their rights. Several of the informants express what I 

would refer to as difference feminism, where men and women possess different qualities and are 

meant for different things, like this statement from a female journalist:

“Because I believe that there are things as a woman I am not supposed to do, maybe I 

belong to that category of women who believe in distinct roles of men and women and of 

those category of women who realize that I am a woman and want to remain a woman 

yeah… so there are certain things I do not ascribe (to), I don’t.” (1)

From this perspective it is more important to empower women's possibilities do the more “female” 

tasks than to open up possibilities for anyone to do anything. She continues to describe how a 

woman differs from a man and how this can be strengthened through education and respect between

the sexes:   

“The women have a very crucial role as they are the nurturers of the family, they are the 

ones who groom the community, they are the first teachers for their children and they have 

God given things that they have that are difficult to find in the men. They are supportive, 

they are passionate, they are resilient, they are hardworking, they work long hours, so you 

know given all these in their totality I think women have a very big role to play, but they 

need to have education so that they can do whatever they do from a point of strength but 

also from a point of understanding. They need knowledge, they need opportunities and they 

need investments so that you know they can do more than they already do.” (1)

Some informants mean that journalists in general are not at all positive to women's rights and to 

empowering women in society, and that those select few that make a difference have a very 

important role to play as educators. This male rural journalist believes that he has a responsibility to

protect women and girls in his area: 

“They [journalists] are not positive towards women’s rights. […] Most of the journalists are 
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not dealing with the woman’s issues. They look for the politics only. But for my side from 

the bottom of my heart I believe that a woman is the main, and the one who contributes to 

any success. Woman as a woman has a different heart, her harmony, from the men. That is 

why I as a journalist when I see any bad about the women, I should have to rise up my voice

in order to help them. I should have to deal with that person who has gone against the 

woman’s right. Here in Tanzania journalists are not positive on woman. Yes, it is sad.” (6) 

The informant representing TGNP, an NGO holding many activities to raise awareness about gender

issues both for journalists and other groups, sees a change in how Tanzanian journalists in general 

address gender related issues. There is an awareness to the fact that there is a problem with gender 

inequality, but the informant means that most still see this as a women's issue only, which makes the

engagement from male journalists harder to muster:

“I think journalists are very concerned nowadays, [...] we have actually seen journalists and 

also editors who are very passionate about gender. Some journalists think that gender is all 

about women, that the women regard themselves as men, that’s why in some locations when

you organize activities most of the people who come are women. It is very hard sometimes 

to help the oppressed without engagement of the oppressor, so we also try to engage men in 

the movement and see how men could help […]. What we see is that as a journalist you 

could see that passion and commitment of covering gender, but because of a hatred system 

you will realize the effort is not coming out. [...] In the coverage of women in media I can 

see more of light on issues like gender, but when it comes in issues like women contributing 

to economy of this country… We are expecting that the media also cover that very strong 

source of women, and recognize the contribution of women toward the development. And in

that case we see that bit of positivity about women rather than just women who are victims. 

[...] But I mean the news is so much overwhelmed by men. (18)

The press club director has also seen a change in the press core over the latest decades, and he is 

convinced it is connected to a better balance between the sexes in the occupation – he says that not 

long ago around 90 percent of Tanzanian journalists were men and now the numbers are close to 

50/50. This leads to a change in what is covered:

“So I see a lot of development in that sector, because when I was at that time an editor of a 

local paper here a lot of stories about women was about meeting women who have 
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been beaten, stories about prostitution... You couldn’t find a story about a woman who is a 

leader. But now there are a lot of stories about leadership, about economics, about politics, 

about science, so there is a lot of development in the woman sector.” (13) 

3.3.2.  Attitudes towards female genital mutilation 

Almost all of the informants write about FGM from time to time. In the areas where it is more 

prevalent it is more a part of the daily work to cover the issue – they report about FGM-season, 

about girls being rescued, cutters being brought to justice, alternate rites of passage and so on. In the

cities my impression is that is is only the journalists who are keen on writing about social issues and

women's issues that will write about FGM. Many colleagues instead prefer not to, either because 

they are uninterested or actually pro-FGM. One example comes from an informant working at one 

of the countries major newspapers in the largest city: 

“Of course there are some, we have some reporters, I come from one of the regions I 

mentioned I come from Mara region as for me it is not a big deal [...]. But we have some of 

the reporters who believe that it should be there so if you assign him or her to go write a 

story about the same she will tell you “no she cannot write that one” because he or she 

believes that this is what is supposed to be done in accordance to the tribe or according to 

where he or she comes from.” (2)

Most of the informants agree that journalists can play an important role in the development of the 

issue of FGM. But many feel that it is hard as an individual journalist to be able to cover “women's 

issues” if they don't have support from their employers and colleagues. The general impression is 

that the media is more and more inclined to let the issues through, but it is still under harsh 

competition from the “harder” subjects like politics and economy. Since these informants, as I have 

previously mentioned, are more engaged in these issues than the average journalist, many of them 

struggle to get the issues through. It is harder for some than for others. Local media have fewer 

resources and are closer to the communities they work in, and this could be reasons for why the 

informants in local media have to struggle harder to be able to get articles about FGM published. 

One local news reporter describes a reluctant newsroom: 

”Sometimes editors are a problem because we write a good story that can change 

society but they refuse to take it. [...]Sometime we fight in order for the stories to 
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come out. It’s very important to write about that stories because to this society you  

have to tell people what FGM is, and what is the effect and their important also a bad 

side of it. When they are educated about it one should choose if she goes to it or 

leave it.” (16)

National media seem much more inclined to cover the issues, one example comes from a 

correspondent covering an area with high FGM-prevalence for a national newspaper talking about 

the reactions from his editors:

“Yes, they are very positive and they give a lot of coverage if you take it, because there are 

some months I wrote maybe every week, 1 feature about it, and all of them were published 

yes, and even the stories because they are sensitive about it they know how bad it is and I 

am grateful how they are, how they respond to it yes.” (8)

The awareness around FGM is high among the informants, and many believe that it is not only the 

girls exposed to this that need to be written about, but also the structures behind the practice. One 

female informant in a rural area with high FGM-prevalence explains that she was wrong when it 

came to who upheld the practice:

“Last year I conducted research and realized that women are behind the FGM. Previously 

we thought that men, especially elders, were the ones who were forcing girls and 

grandchildren behind to undergo FGM. When we conducted research there it revealed that 

women, especially the old ones, they are the ones who are pushing their sons to conduct the 

FGM on their grandchildren. But then it is like what can I call it... they are proud of it. When

the ceremony is conducted in a certain family it is a big one, so the old woman can be proud 

of how the ceremony was conducted.“ (14)

When it comes to their own effort in the issue, several of the informants are proud of the work that 

they do. They believe they can make a difference even if it sometimes is very hard to work against 

traditional values in different communities. One reporter describes the feeling:

“I was very happy when I wrote the one (story) about the girls who were about to get 

circumcised, it was the lead story in the front page and I think a photo as well, so I got a lot 

of calls from my fellow journalists here in the region and in Dar es Salaam. So I think I’ve 
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made something, yes, I think I have made a difference.” (8)

Several informants believe that education is the most important factor in eliminating FGM, and see 

themselves as teachers. And even though they express that it sometimes can feel hopeless, most of 

them are certain that FGM will vanish in the future. A newspaper reporter in an area where the 

practice still is very common says the issue is developing along side with the society, and describes 

the transformation from severe cutting to a simple rite of passage-ceremony that has become more 

common in many tribes:

“I think the practice of FGM will disappear completely, because during the past the woman 

used to be cut the whole clitoris so that she used to suffer a lot, she had to stay indoors for 

six month just healing that wound, and after those six month that woman still couldn’t even 

work. So now people realized the pain that women are going through, so they advanced into 

another level. They didn’t cut the whole clitoris, they just cut half of it, but still women are 

suffered a lot. Then they cut a little bit of it just like a mark. These days they just go and 

apply flour on your body and assume that you have already undergo it and celebrate. So I 

hope later this tradition will be disappear completely.“ (16)

3.4.  Activism versus values

The question this chapter set out to answer was  “What attitudes can be found among individual 

journalists towards women's role in society and female genital mutilation?”. To summarize, the 

attitudes found among these 18 individuals in Tanzania are signified by awareness about both 

gender inequality and FGM, but this does not necessarily mean awareness of patriarchal structures 

and how they affect men, women and traditions. This can be seen in their answers in several ways, 

below I list five arguments for this. 

Firstly, the use of the term “women's issues” is common among the journalists, and what they 

include in this term show that they believe that women's issues is something separate from politics, 

economy and other social issues. Pretty much everything connected to children, marriage, family, 

household and relationships are all concerns of women. Nobody says it is not a concern for men, 

but it is implied. This emphasizes what the female sphere is and that there is a line between the 

sexes that are not in anyone's interest to transgress. 
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Secondly, they all agree that the so called women's issues should be treated differently than other 

issues they cover in their work. Extra caution is needed because the issues are of a sensitive nature, 

and it is important that the output is educational and brings change to the society. This implies 

values where women are seen as in need of protection, education and care, not seen as individuals 

who in fact can speak up for themselves and be strong on their own. If it would only apply to FGM-

coverage one might argue that the girls who have been or will be subject to this most definitely is an

extra exposed group no matter what values you uphold, but my interpretation is that the general 

view of the journalists is that this extra caution is needed in most “women's issues”.

Thirdly, many of the informants are unaware of what lies in the term feminism and how patriarchal 

structures are manifested in society. Around half of the informants say they are not feminists, yet 

they all work for better conditions for women. As I mentioned earlier they have very different levels

of structural insight, and in some case it is clear that they think that equality is a mere question of 

representation, not at all connected to privilege. 

Fourthly, several of the informants view their own role when they cover “women's issues” as 

something more than just a journalist, they are activists, educators and helpers. This might be a 

product of a different culture in the profession than we are used to in Europe, where the work ethics 

of journalists are very restricted, and to be involved in an issue is to lose objectivity and credibility. 

But it can also be seen as another way of separating these issues from “harder” topics, implying 

again that women need protection, help and education instead of an arena to speak for themselves. 

And finally, there is a general view among the informants that women posses a number of qualities 

that men don't. Women are nurturing, they are family oriented, they are endurable, and they are 

expected to be all these things. There is never a question of if a woman might not want be a 

stereotypical woman, the question is rather how these qualities can become more respected. 

Everybody agree that the situation for women is worse in the rural areas, and the main reason for 

this is that the traditional female qualities are devalued.

I see 18 informants who are working very hard to make a change in their own society, and they 

definitely affect the lives of many people for the better. They help, they educate, they go to lengths 

not expected of journalists in general. But they also work against themselves by upholding 

traditional, patriarchal values. One journalist can make a big difference in this context, and these 
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informants certainly do, but if they are a part of a journalist collective with strong, patriarchal 

values their efforts might not be enough to help in changing the overall development of FGM. 

Because of the method of selection in this study I make the assumption early on that this group of 

journalists are more inclined to have knowledge about gender issues and FGM than journalists in 

general. This is interesting in relations to the result of the study, because if we assume that these 

informants represent an extra educated and aware group in Tanzanian society and still according to 

my analysis uphold traditional and patriarchal values to a great extent, what does this say about the 

journalist collective as a whole in Tanzania and in other countries with high FGM-prevalence? I 

bring this question to the next chapter, where the field study results are combined with the 

theoretical analysis in a previous chapter.    
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4. Good intentions are not enough

The aim of this study is to investigate the attitudes of individual journalists towards patriarchal 

values, and from a critical perspective analyze the impact the attitudes of journalists as a collective 

might have on the future of the issue of female genital mutilation. By answering the questions 

“How is FGM linked to patriarchy?”,”Why do the attitudes of journalists matter?” and “What 

attitudes can be found among individual journalists towards women's role in society and female 

genital mutilation?” with the help of a theoretical argumentative analysis and a qualitative field 

study I have now come to the point where this aim boils down to the final question “How can the 

attitudes of journalists affect the future of the issue of female genital mutilation?”.

4.1.  Discussion

This is, of course, the broadest question, and it has many possible answers. In the theoretical 

analysis in chapter two, I put forward the thesis that if a journalist ascribes to more traditional 

values when it comes to the differences between the genders her attitudes will to some extent be 

counterproductive to the work she does when she covers FGM with the intention to prevent it. The 

field results make it clear that individual journalists when working actively with this issue can affect

the development of FGM in a positive way, even if the effect often is very limited. But it also shows

that the same individuals in many cases are a product of their society, and as such reproduce 

patriarchal values in their everyday life. This supports the view that the individual journalist's good 

intentions are not sufficient for change if the journalist collective simultaneously are producers and 

reproducers of patriarchal values. To reach further into how the attitudes can affect the 

development, the discussion needs to rise from the individual to the collective.

With the theoretical support from chapter two it can be established here that there is a clear 

connection between patriarchy and FGM. This connection manifests itself mainly through how 

women are seen in a society in terms of characteristics and expected behavior, and how women see 

themselves as obliged to comply with the expectations to secure their own status and safety. I show 

that journalists' attitudes towards patriarchal structures can matter in the issue by journalists 

allowing this patriarchal pattern leading to FGM to live on only through their attitudes. This by 

upholding the image of women as the bearers of honor while reporting, by having a protective 

approach in their coverage of FGM and by focusing on only reproductive health instead of both 

reproductive and sexual health for women. There is much support for this analysis in the field study 
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results, where several tendencies are seen that the informants when reporting about FGM allow the 

patriarchal pattern. I argue in the field study result section that the high awareness of gender 

inequality and FGM with these specific informants does not necessarily mean awareness of 

patriarchal structures and how they affect men, women and traditions. This shows mainly in five 

ways; how they see everything related to family, household and relationships as women's issues and

by that emphasize the female sphere, how they treat women's issues more delicately and by that 

uphold the norm of women as protection, education and care, how they even if they work for better 

conditions for women have very different levels of structural insight, how they are inclined to see 

themselves as helpers and activists which again implies that women need protection and someone 

who speaks for them, and that they often fall back on a stereotypical view of the characteristics of 

the sexes.

To further support the assumption that if journalists uphold a patriarchal norm they affect FGM 

negatively I investigated their role as norm bearers with the help concepts from Spivak, and see 

more support for the thesis that their attitudes matter. The girl about to be cut or already has been 

cut is subaltern according to Spivak's narrow definition – that is truly having no voice as opposed to

“just” being a part of a weak group in society. The most imminent arguments for this are the 

following; that the girl belongs to a very exposed group with very little self-determination, that her 

family and community support the violation, so speaking up against it is the same as protesting her 

own culture and context, and that she has little or no knowledge about the violation before it 

happens, so she has no possibility to object to it before it is too late. The assumption that the girls 

are subaltern put the journalists in the vicinity in a position where they can either be quiet and do 

nothing, take up the space of the subaltern by talking for her or actually make room for her own 

voice. Going to the field study, there are indications that the girl is subaltern. At one point an 

informant clearly states that Maasai-women have no voice82, and another informant says that in 

some clans women are not allowed to have opinions since the are not considered able.83 

Investigating the role of the journalists in relations to strategic essentialism, the analysis leads to the

scenario where the journalists covering FGM can over-generalize the subaltern group and in this 

way uphold the view of them as depending and weak and end up in an argumentation about how the

girls should be protected, instead of how they can be emancipated. If they balance their 

generalizations they could instead discard structures and affect the issue in a positive way. In the 

82 See p. 34.
83 See p. 33.
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field study, there are several examples of a protective and generalizing approach, like the informant 

who see it as his obligation to protect the girls and speak for them when nobody else will, because 

they have “different heart” which needs to be taken care of.84 Analyzing the double bind-concept I 

come to the conclusion that there are two levels where individuals can be seen as being in a double 

bind here. In the case of the girl, the contradicting messages from her family puts her in a double 

bind; they love her yet they hurt her. This emphasizes her subalternity. When it comes to the 

journalists, they are receiving contradicting messages from society – on one hand they are part of a 

cultural heritage where FGM is to some extent condoned and the structures causing it are dominant,

on the other hand they are more likely to have more modern values and education, a context where 

FGM is seen as a violation. This is hard to see explicitly in the field results, mostly because it is 

hidden in values and seldom pronounced, but my general view of the informants is that they in spite

of their education are very loyal to Tanzanian cultural traditions, and respectful toward different 

tribe values. This is of course not necessarily a negative thing, but in this case it can lead to a 

cultural relativism that excuses oppression.

4.2.  Conclusions

By connecting the theoretical analysis to the field study I get support for a thesis that can be put like

this: Journalists as a collective are in fact affecting the development of FGM more negatively 

through their attitudes than positively through their actions.

I cannot prove the thesis as a general truth, for this the empirical material is not sufficient, and even 

if I had a huge material to fall back on it would be presumptuous to see it as a given fact. But the 

assumption is built from theoretical indications and tendencies in the empirical material, and I 

believe there is a need to see this connection. Why? Because it can be of help in seeing from which 

angle this issue needs to be approached. The previous research regarding FGM show that the 

attitudes of the people directly involved are important, and this might add a perspective that is 

missing. 

It can be assumed that the informants in this study have a greater awareness about gender inequality

than journalists in general in patriarchal societies, this because they are committed to covering these

issues in their work. If the tendencies towards patriarchal values are so strong in this group, what 

does that say about the journalist collective in countries with high FGM-prevalence? 

84 See p.35. 
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FGM is a global problem, hundreds of millions of women have already gone through it and millions

of girls are born into structures threatening to violate them. Journalists are inevitably important 

norm bearers in their societies since they reach many people with their publications. If the 

patriarchal norm is reproduced constantly in the media in FGM-countries, this will hinder the 

development towards an elimination of this brutal violation of human rights. But it is also important

to see here that we are all norm bearers, and patriarchy is a strong norm that is virtually impossible 

to escape from. Connecting back to Spivak – we cannot ever rise from the structures we are apart 

of, we can only learn to see how we reproduce them and by being aware of this try to work against 

the norms we perceive as harmful. 

The analysis can of course also be turned around – the connection between the effect of the attitudes

of journalists and the development of FGM can be a good thing. Because if a journalist is aware of 

the structures, it is in her power to do a great deal of good in the issue. Then again, it boils down 

structures and norms being upheld by a collective, and the effect of one single journalist's anti-

structural approach will unfortunately not go far. 

This leads to the conclusion that a key to coming to terms with FGM for real is to break down 

stereotypes. Journalists need training not only on how harmful the practice is, but in how they 

themselves contribute to upholding it. And of course, FGM is connected to so many other aspects of

inequality and gender based violence, all of them deriving from patriarchy. There is a need to treat 

the disease, not the symptoms.
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6. Appendix: Interview guide

[Introduction]

Name? Media? Position?

What do you write about mainly? Do you have any special areas you cover?

Do you ever write about so called women's issues? 

Do you handle these subjects differently than the rest of your subjects? 

In what way/s? Example?

[Equality]

What do you think about women's role in society in Tanzania? Is it strong or weak?

Does it vary in different parts of the country, city and rural areas?

Do you believe that there is a problem with gender inequality in Tanzania? (If yes, what is the 

problem? If no, do you believe men and women should be treated differently?)

(Do you think there are different classes in Tanzania? Upper class, middle class, working class etc? 

Are women treated differently in different classes?)

[FGM]

Do you ever write about FGM? In what ways? Example? 

Could you tell me about one of your stories on FGM?

Did you get any reactions?

When you write about FGM, what terms do you use? Why do you choose these terms?

Do you see FGM as a problem in Tanzanian society? Why/why not?

Is it family problem or a society problem?

Do you experience a taboo around FGM? In what way?

[The newsroom]

Do you ever choose not to write about “women's issues”? Why?

Is it acceptable to write or talk about female genitalia and/or FGM in your media? (If no, why not?)

In the newsroom, among colleagues?

Are your editors positive or is it hard to be allowed to write about FGM/women's issues?

What kind of reactions do you get from readers/listeners? What do think about the reactions?
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Do people ever get angry? What do you say to them?

[Concluding/future]

Do you believe journalists and the media play a role in the development of FGM? How?

Do you consider yourself a feminist? Why/why not?

What is your idea of an equal society?
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